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09 Chapter 9 

Verses 1-18
EXPOSITION
Proverbs 9:1-18
15. Fifteenth admonitory discourse, containing in a parabolic form an invitation of Wisdom (Proverbs 9:1-12), and that of her rival Folly (Proverbs 9:13-18). The chapter sums up in brief the warnings of the preceding part.

Proverbs 9:1
Wisdom was represented as having a house at whose portals persons waited eagerly for admission (Proverbs 8:34); the idea is further carried on. Wisdom hath builded her house. (For the plural form of khochmoth, "wisdom," a plural of excellency, see on Proverbs 1:20.) As the "strange woman" in Proverbs 7:1-27. possessed a house to which she seduced her victim, so Wisdom is represented as having a house which she has made and adorned, and to which she invites her pupils. Spiritual writers see here two references—one to Christ's incarnation, when he built for himself a human body (John 2:19); and another to his work in forming the Church, which is his mystical body (1 Peter 2:5). And the sublime language used in this section is not satisfied with the bare notion that we have here only an allegorical representation of Wisdom calling followers to her. Rather we are constrained to see a Divine intimation of the office and work of Christ, not only the Creator of the world, as in Proverbs 8:1-36; but its Regenerator. She hath hewn out her seven pillars. Architecturally, according to Hitzig and others, the pillars of the inner court are meant, which supported the gallery of the first story. Four of these were m the corners, three in the middle of three sides, while the entrance to the court was through the fourth side of the square. The number seven generally denotes perfection; it is the covenant number, expressive of harmony and unity generally, the signature of holiness and blessing, completeness and rest. So in the Apocalypse the whole Church is represented by the number of seven Churches (Revelation 1:4, etc.; see on Proverbs 26:16). Wisdom's house is said to be thus founded because of its perfection and adaptability to all states of men. But doubtless there is a reference to the sevenfold gifts of the Holy Spirit, which rested upon the Christ (Isaiah 11:2, etc.), and which are the support and strength of the Church, being symbolized by the seven-branched candlestick in the temple.

Proverbs 9:2
She hath killed her beasts. So in the parable of the marriage of the king's son (Matthew 22:1-46; which is parallel to the present), the king sends his servants to notify the guests that the oxen and fatlings are killed, and all things are ready. Wisdom has stores of nourishment for understanding and affection; and Christ has offered himself as a Victim in our behalf, and now makes bounteous offers of grace, and especially has ordained the sacrament of the Lord's Supper for the strengthening and refreshing of the soul. She hath mingled her wine; Septuagint, "She hath mixed ( ἐκέρασεν) her wine in a bowl." The wine which, untempered, was too luscious or too fiery to drink, was made palatable by a certain admixture of water, it was always so mixed at the Passover; and the ancient Christian Liturgies direct the mixture in the celebration of the Holy Eucharist, doubtless from traditional use. Some, however, think that allusion is here made to the custom of adding drugs to wine in order to increase its potency. Among the Greeks, ἄκρατος οἶνος meant "wine without water," and in Revelation 14:10 we have ἄκρατον κεκερασμένον, "undiluted wine mixed." And probably in the text the notion is that the fluid for the guests' delectation is properly prepared, that there may be no trouble when they arrive (see on Proverbs 23:30). She hath also furnished her table, by arranging the dishes, etc; thereon (Psalms 23:5, "Thou preparest a table before me," where the same verb, arak, is used; comp. Isaiah 21:5). Moralizing on this passage, St. Gregory says, "The Lord 'killed the sacrifices' by offering himself on our behalf. He 'mingled the wine,' blending together the cup of his precepts from the historical narration and the spiritual signification. And he 'set forth his table,' i.e. Holy Writ, which with the bread of the Word refreshes us when we are wearied and come to him away from the burdens of the world, and by its effect of refreshing strengthens us against our adversaries" ('Moral,' 17:43, Oxford transl.).

Proverbs 9:3
She hath sent forth her maidens, as in Matthew 22:3, to call them that were bidden to the feast. The Septuagint has τοὺς ἑαυτῆς δούλους, "her servants," but the Authorized Version is correct, and feminine attendants are in strict harmony with the rest of the apologue. By them are represented the apostles and preachers and ministers, who go forth to win souls for Christ. St. Gregory sees in their being called "maidens" an intimation that they are in themselves weak and abject, and are only useful and honoured as being the mouthpiece of their Lord ('Moral.,' 33.33). She crieth upon the highest places of the city, where her voice could best be heard, as in Proverbs 8:2; Matthew 10:27. She is not satisfied with delegating her message to others; she delivers it herself. Septuagint, "calling with a loud proclamation to the cup ( ἐπὶ κρατῆρα);" Vulgate, Misit ancillas suas ut vocarent ad arcem et ad moenia civitatis, "She has sent her handmaids to invite to the citadel, and to the wails of the town." On which rendering St. Gregory comments, "In that while they tell of the interior life, they lift us up to the high walls of the city above, which same walls, surely, except any be humble, they do not ascend" ('Moral.,' 17:43).

Proverbs 9:4-12
Here follows the invitation of Wisdom, urging the attendance of guests at the sumptuous banquet which she has prepared (comp. Revelation 19:9).

Proverbs 9:4
Whose is simple, lot him turn in hither. This is a direct address to the imprudent and inexperienced (see on Proverbs 7:7), calling them to turn aside from the way on which they are going, and to come to her. Vulgate, si quis est parvulus veniat ad me, which reminds one of Christ's tender words, "It is not the will of your Father which is in heaven, that one of these little ones should perish" (Matthew 18:14). As for him that wanteth understanding, she saith to him what follows (so Proverbs 9:16). Wisdom's own speech is interrupted, and the writer himself introduces this little clause. She calls on the simple and the unwise, both as necessarily needing her teaching, and not yet inveterate in evil, nor wilfully opposed to better guidance. "The world by wisdom knew not God" and he "hath chosen the foolish things of the world to confound the wise, and the weak things of the world to confound the things that are mighty, and base things of the world, and things which are despised, hath God chosen" (1 Corinthians 1:21, 1 Corinthians 1:26, etc.; comp. Matthew 11:25).

Proverbs 9:5
Come, eat ye of my bread. Wisdom now directly addresses the simple and the foolish (comp. Revelation 22:17). And drink of the wine which I have mingled (see on Proverbs 9:2). Bread and wine represent all needful nourishment, as flesh and wine in Proverbs 9:2. So Christ says (John 6:51), "I am the living Bread which came down from heaven … and the bread that I will give is my flesh, which I will give for the life of the world." Compare the invitation in Isaiah 55:1, "He, every one that thirsteth!" etc. The Fathers see here a prophecy of the gospel feast, wherein Christ gave and gives bread and wine as symbols of his presence (Matthew 26:26, etc.).

Proverbs 9:6
Forsake the foolish, and live; Vulgate, relinquite infantiam; Septuagint, ἀπολείπετε ἀφροσύνην, "leave folly." These versions take the plural פְתָאִים (petaim) as equivalent to an abstract noun, which gives a good sense; but the plural is not so used in our book, so we must admit the rendering of the Authorized Version, "Quit the class, give up being of the category of fools," or else we must take the word as vocative, "Leave off, ye simple ones" (Revised Version), i.e. quit your simplicity, your folly. And live (see on Proverbs 4:4). It is not a mere prosperous life on earth that is here promised, but something far higher and better (John 6:51, "If any man eat of this bread, he shall live forever"). The LXX. saw something of this when they paraphrased the clause, "Leave ye folly, that ye may reign forever." Go in the way of understanding. Leaving folly, stay not, but make real progress in the direction of wisdom. Septuagint, "Seek ye prudence, and direct understanding by knowledge."

Proverbs 9:7-10
These verses form a parenthesis, showing why Wisdom addresses only the simple and foolish. She giveth not that which is holy unto dogs, nor casteth pearls before swine (Matthew 7:6).

Proverbs 9:7
He that reproveth a scorner getteth to himself shame. He who tries to correct a scorner (see on Proverbs 1:22 and Proverbs 3:34), one who derides religion, loses his pains and meets with ribald mockery and insult. It is not the fault of messengers or message that this should be, but the hardness of heart and the pride of the hearer make him despise the teaching and hate the teacher (Matthew 24:9). He that rebuketh a wicked man getteth himself a blot; rather, he that reproveth a sinner, it is his blot. Such a proceeding results in disgrace to himself. This is not said to discourage the virtuous from reproving transgressors, but states the effect which experience proves to occur in such cases. Prudence, caution, and tact are needed in dealing with these characters. Evil men regard the reprover as a personal enemy, and treat him with contumely, and hence arise unseemly bickerings and disputes, injurious words and deeds. To have wasted teaching on such unreceptive and antagonistic natures is a shameful expenditure of power. St. Gregory thus explains this matter: "It generally happens that when they cannot defend the evils that are reproved in them, they are rendered worse from a feeling of shame, and carry themselves so high in their defence of themselves, that they take out bad points to urge against the life of the reprover, and so they do not account themselves guilty, if they fasten guilty deeds upon the heads of others also. And when they are unable to find true ones, they feign them, that they may also themselves have things they may seem to rebuke with no inferior degree of justice" ('Moral.,' 10.3, Oxford transl.).

Proverbs 9:8
Reprove not a scorner, lest he hate thee (see the last note, and comp. Proverbs 15:12, and note there). There are times when reproof only hardens and exasperates. "It is not proper," says St. Gregory, "for the good man to fear lest the scorner should utter abuse at him when he is chidden, but lest, being drawn into hatred, he should be made worse" ('Moral.,' 8.67). "Bad men sometimes we spare, and not ourselves, if from the love of those we cease from the rebuking of them. Whence it is needful that we sometimes endure keeping to ourselves what they are, in order that they may learn in us by our good living what they are not" (ibid; 20:47, Oxford transl.). Rebuke a wise man, and he will love thee. So Psalms 141:5, "Let the righteous smite me, it shall be a kindness: and let him reprove me, it shall be as oil upon the head; let not my head refuse it" (comp. Proverbs 19:25; Proverbs 25:12; Proverbs 27:6).

Proverbs 9:9
Give instruction to a wise man, and he will be yet wiser. The Hebrew is merely "give to the wise," with no object mentioned; but the context suggests "instruction," even though, as in Proverbs 9:8, it takes the form of rebuke. Vulgate and Septuagint, "Give an opportunity to a wise man, and he will be wiser" (comp. Matthew 13:12; Matthew 25:29). To make the best use of all occasions of learning duty, whether they present themselves in a winning or a forbidden shape, is the part of one who is wise unto salvation (see Proverbs 1:5, and note there). Teach a just man, and he will increase in learning. Wisdom being a moral and not merely an intellectual, quality. there is a natural interchange of "wise" and "just," referring to the same individual, in the two clauses. Vulgate, festinabit accipere; Septuagint, "Instruct a wise man, and he shall have more given him." The wise are thus rewarded with larger measures of wisdom, because they are simple, humble, and willing to learn, having that childlike spirit which Christ commends (Matthew 18:3).

Proverbs 9:10
Wisdom returns to the first apothegm and principle of the whole book (Proverbs 1:7). Without the fear of God no teaching is of any avail. The knowledge of the holy is understanding. The word translated "the holy" is קְדשִׁים, a plural of excellence (see on Proverbs 30:3 ) like Elohim, and equivalent to "the Most Holy One," Jehovah, to which it answers in the first hemistich. God is called "Holy, holy, holy" (Isaiah 6:3), in his threefold nature, and as majestic beyond expression. The only knowledge worth having, and which is of avail for the practical purposes of life, is the knowledge of God (see on Proverbs 2:5). Septuagint, "The counsel of the holy ( ἁγίων) is understanding," with the explanatory clause; "for to know the Law is the character of good thought." This occurs again at Proverbs 13:15, though in the Hebrew in neither place.

Proverbs 9:11
The parenthetical explanation being concluded, in which Wisdom has intimated why it is useless to appeal to the scorner and tile wilful sinner, she now resumes the direct address interrupted at Proverbs 9:7, presenting a forcible reason for the advice given in Proverbs 9:6, though there is still some connection with Proverbs 9:10, as it is from the wisdom that comes from the fear of the Lord that the blessings now mentioned spring. For by me thy days shall be multiplied (see Proverbs 3:2, Proverbs 3:16; Proverbs 4:10, where long life is promised as a reward for the possession and practice of wisdom). The same result is attributed to the fear of God (Proverbs 10:27; Proverbs 14:27, etc.). In Proverbs 9:6 the address is in the plural; here it is singular. A similar interchange is found in Proverbs 5:7, Proverbs 5:8 (where see note).

Proverbs 9:12
If thou be wise, thou shalt be wise for thyself. A transition verse. Wisdom will bring thee good; as thou hast laboured well, so will be thy reward (1 Corinthians 3:8). The LXX. (Syriac and Arabic), with the idea of perfecting the antithesis, adds, καὶ τοῖς πλησίον, "My son, if thou art wise for thyself, thou shalt be wise also for thy neighbours"—which contains the great truth that good gifts should not be selfishly enjoyed, but used and dispensed for the advantage of others (Galatians 6:6). In support of our text we may quote Job 22:2, "Can a man be profitable unto God? Surely he that is wise is profitable unto himself." But if thou scornest, thou alone shalt hear it; i.e. atone for it, bear the sin, as it is expressed in Numbers 9:13, "Forevery man shall bear his own burden" (Galatians 6:5). Thus Wisdom ends her exhortation. Septuagint, "If thou turn out evil, thou alone shalt bear ( ἀντλήσεις) evils." And then is added the following paragraph, which may possibly be derived from a Hebrew original, but seems more like a congeries made up from other passages, and foisted by some means into the Greek text: "He that stayeth himself on lies shepherdeth winds, and himself pursueth flying birds; for he hath left the ways of his own vineyard, and hath gone astray with the wheels of his own husbandry; and he goeth through a waterless desert, and over a land set in thirsty places, and with his hands he gathereth unfruitfulness."

Proverbs 9:13-18
This section contains the invitation of Folly, the rival of Wisdom, represented under the guise of an adulteress (Proverbs 2:16; Proverbs 5:3, etc.; Proverbs 6:24, etc.; 7.).

Proverbs 9:13
I foolish woman; literally, the woman of folly, the genitive being that of apposition, so that this may well be rendered, in order to make the contrast with Wisdom more marked, "the woman Folly." She is regarded as a real person; and between her and Virtue man has to make his choice. Is clamorous; turbulent and animated by passion (as Proverbs 7:11), quite different from her calm, dignified rival. She is simple; Hebrew, "simplicity," in a bad sense; she has no preservative against evil, no moral fibre to resist temptation. And knoweth nothing which she ought to know. Ignorance is the natural accompaniment of Folly: in this case it is wilful and persistent; she goes on her way reckless of consequences. Septuagint, "A woman foolish and bold, who knows not shame, comes to want a morsel."

Proverbs 9:14
She sitteth at the door of her house. She, like Wisdom, has a house of her own, and imitates her in inviting guests to enter. She does not send forth her maidens; she does not stand in the streets and proclaim her mission. Vice has an easier task; all she has to do is to sit and beckon and use a few seductive words. Her house is not supported by seven pillars, built on the grace of God and upheld by the gifts of the Holy Spirit. like that of Wisdom (Proverbs 9:1); it is an ordinary habitation of no stately proportions. but its meanness impedes not the uses to which she puts it, her own charms causing her victims to disregard her environments. On a seat in the high pluses of the city. Her house is in the highest and most conspicuous part of the city, and she sits before her door in reckless immodesty, plying her shameful trade (comp. Genesis 38:14; Jeremiah 3:2). The mimicry of her rival again appears, for Wisdom "crieth upon the highest places of the city" (Proverbs 9:3).

Proverbs 9:15
To call passengers who go right on their ways. With shameless effrontery she cries to all that pass by, she addresses her solicitations to persons who are going straight on their way, thinking nothing of her, having no idea of deviating from their pursued object. As they walk in the path of right and duty, she tries to turn them aside. Septuagint, "Calling to herself ( προσκαλουμένη) those that pass by and are keeping straight in their ways." The Fathers find here a picture of the seductions of heretical teaching, which puts on the mask of orthodoxy and deceives the unwary. Wordsworth notes that, in the Apocalypse, the false teacher bears some emblems of the Lamb (Revelation 13:11). All false doctrine retains some element of truth, and it is because of this admixture that it procures adherents and thrives for a time.

Proverbs 9:16, Proverbs 9:17
These verses contain the invitation which Vice, in imitation of Virtue, and assuming her voice and manner, offers to the wayfarers.

Proverbs 9:16
Whoso is simple, let him turn in hither. She uses the very same words which Wisdom utters (Proverbs 9:4). The latter had addressed the simple because they were inexperienced and undecided, and might be guided aright; the former now speaks to them because they have not vet made their final choice, can still be swayed by lower considerations, and may be led astray. Such persons find it hard to distinguish between the good and the evil, the false and the true, especially when their sensual appetite is aroused and sides with the temptress. No marvel is it that such are easily deceived; for we are told that, under certain circumstances, Satan transforms himself into an angel of light (2 Corinthians 11:14). That wanteth understanding. This is the other class addressed by Wisdom, and which Folly now solicits, urging them to follow her on the path of pleasure, promising sensual enjoyment and security.

Proverbs 9:17
This is what she says: Stolen waters are sweet, and bread eaten in secret is pleasant. The metaphor of "stolen waters" refers primarily to adulterous intercourse, as to "drink waters out of one's own cistern" (Proverbs 5:15, where see note) signifies the chaste connection of lawful wedlock. Wisdom offered flesh and wine to her guests; Folly offers bread and water. Wisdom invites openly to a well furnished table; Folly calls to a secret meal of barest victuals. What the former offers is rich and satisfying and comforting; what Vice gives is poor and mean and insipid. Yet this latter has the charm of being forbidden; it is attractive because it is unlawful. This is a trait of corrupt human nature, which is recognized universally. Thus Ovid, 'Amor.,' Proverbs 3:4, Proverbs 3:17—

"Nitimur in vetitum semper, cupimusque negata;
Sic interdictis imminet aeger aquis.'

Things easily attained, the possession of which is gotten without effort or danger or breach of restraint, soon pall and cease to charm. To some minds the astuteness and secrecy required for success have an irresistible attraction. Thus St. Augustine relates ('Conf.,' 2.4) how he and some companions committed a theft, not from want and poverty, nor even from the wish to enjoy what was stolen, but simply for the pleasure of thieving and the sin. They robbed a pear tree by night, carried off great loads, which they flung to the pigs, and their only satisfaction was that they were doing what they ought not ("dum tamen fieret a nobis, quod eo liberet quo non liceret"). Septuagint, "Taste ye to your pleasure secret bread, and sweet water of theft." Where water is a precious commodity, as in many pets of Palestine, doubtless thefts were often committed, and persons made free with their neighbor's tank when they could do so undetected, thus sparing their own resources and felicitating themselves on their cleverness. On the metaphorical use of "waters" in Holy Scripture, St. Gregory says, "Waters are sometimes wont to denote the Holy Spirit, sometimes sacred knowledge, sometimes calamity, sometimes drifting peoples, sometimes the minds of those following the faith." He refers to these texts respectively: John 7:38, etc.; Ec John 15:3; Psalms 69:1; Revelation 17:15 ("the waters are peoples"); Isaiah 22:20; and he adds, "By water likewise bad knowledge is wont to be designated, as when the woman in Solomon, who bears the type of heresy, charms with crafty persuasion, saying, 'Stolen waters are sweet'" ('Moral.,' 19.9).

Proverbs 9:18
The deluded youth is supposed to be persuaded by the seductions of Folly and to enter her house. The writer, then, in a few weighty words, shows the terrible result of this evil compliance. But he knoweth not that the dead are there (see on Proverbs 2:18 and Proverbs 7:27). There are none "there," in her house, who can be said to be living, they are rephaim, shadowy ghosts of living men, or else demons of the nether world. The Septuagint and Vulgate, with a reference to Genesis 6:4, translate γηγενεῖς and gigantes. Her guests are in the depths of hell (sheol); Septuagint, "He knows not that giants perish at her side, and he meets with a trap of hell." The terrible warning may profitably be repeated more than once, It is like Christ's awful saying, three times enunciated, "Where their worm dieth not, and the fire is not quenched". The LXX. has another paragraph at the end of this verse, which has no counterpart in the Hebrew: "But start away, delay not in the place, nor put thy name ['eye,' al.] by her; for thus shalt thou pass over ( διαβήσῃ) strange water; but abstain thou from strange water, and of a strange spring drink not, that thou mayest live long, and years of life may be added to thee."

HOMILETICS
Proverbs 9:1-5
The banquet of wisdom
I. THE BANQUET HOUSE.

1. It is substantial. A house, not a mere tent. The feast of wisdom is no brief repast, rarely enjoyed, It is a lasting delight, a frequent refreshment always ready.

2. It is magnificent. Seven pillars are hewn out for the house. It is fitting that the house of God should be more beautiful than a man's dwelling. He who enters into the habitation of God's thoughts will find it beautiful and glorious. There is nothing mean about Divine truth. It is all large, noble, magnificent. He who comes into communion with is will find himself in no poor hovel. He will be in a palace of splendour, with which the material grandeur of marble columns, delicate tracery, etc; cannot vie.

II. THE PROVISION. Rich and abundant—slaughtered beasts, spiced wine, a well furnished table. Nothing looks more sordid than poor fare in splendid apartments. This shad not be seen in the house of Divine wisdom, but, on the contrary, enough for all, and that of the best quality. No thoughts are so full nor so rich as the thoughts of revelation. There is variety here as in the viands of the banquet. And "all things are ready." The table is spread. It waits for the guests. While we are praying for light, the light is shining about us. God has revealed his truth. Christ, the Light of the world, has appeared among us. The feast of the truths of the glorious gospel of the, blessed God is ready for all who will come and share in its bounties.

III. THE INVITATION. The maidens are sent forth—not one, but many—that the message may go to all quarters. They cry in the highest places of the city, that the message may have the greatest publicity, may spread over the widest area, may reach all classes. This is the character of the call of God to us in his truth. He seeks us before we seek him. He has already sought us. The gospel is preached, proclaimed as by heralds; and this gospel contains the invitation to the rich banquet of Divine truth.

IV. THE GUESTS. "The simple;" "him that lacketh understanding." So in our Lord's parable, "the poor, and the maimed, and the halt, and the blind" are called (Luke 14:21). The whole need not the physician; the full need not the feast. They who are satisfied with their own knowledge will not sit humbly at the feet of a Divine revelation. It is they who feel themselves to be foolish, who acknowledge their ignorance and grope dimly after the light, who will be able to enjoy the banquet of wisdom; and these people are specially invited. The heathen, the illiterate, the weak-minded, are all called to receive the saving truth of Christ.

V. THE SATISFACTION. "Eat of my bread, and drink of the wine," etc.

1. Divine truth is nourishing. "By every word that proceedeth out of the mouth of the Lord doth man live" (Deuteronomy 8:3). Christ, the "Word," is the Bread of life.

2. Divine truth is a source of joy. At the banquet there is wine that maketh glad the heart of man. The gospel offers no prison fare. It kills the fatted beast. It gives wine—spiced wine, things of pleasure and luxury. Yet the pleasure is not enervating; the gospel wine is not harmfully intoxicating. How much better this banquet than the injurious and really less pleasing least of folly (Proverbs 9:13-18)!

Proverbs 9:8
Reproof
I. HOW TO GIVE REPROOF. The duty of reproving is one of the most difficult and delicate ever attempted. The people who are most rash in adventuring upon it too often fall into the greatest blunders, while those who are really fitted to undertake it shrink from the attempt. The mere utterance of a protest is generally worse than useless. It only raises anger and provokes to greater obstinacy. Unless there is some probability of convincing a man of the wrongness of his conduct, there is little good in administering rebukes to him. It is not the duty of any man to raise up enemies without cause. We should all seek, as far as in us lies, to live peaceably with all men. Of course, it may he incumbent upon us sometimes so to act that we shall provoke opposition. Jesus Christ could have avoided the enmity of the Jews, but only by unfaithfulness to his mission. Where we are in the way of our mission, or when any duty will be accomplished or any good done, we must not shrink from rousing antagonism. To do so is cowardice, not peaceableness. But if no good is done, we may only bring a nest of hornets about our heads by our indiscretion. Let us understand that while we are never to sanction evil doing, we are only called to rebuke it when the rebuke will not be certainly rejected; then we must risk insult for the sake of righteousness. The practical point, then. is that we consider the character of a man before attempting to rebuke him, and that we be not so anxious to protest against sin as to counsel the sinner and guide him to better ways. If he is in a hard, scornful mood, we had better wait for a more fitting opportunity. If he is too strong for us, we shall only injure the cause of right by attempting to grapple with him. Weak champions of Christianity have often only hurt themselves, discredited their cause, and afforded a triumph to powerful opponents by their rash encounters. In all cases to reprove well requires wisdom, tact, simplicity, humanity.

II. HOW TO RECEIVE REPROOF. He who hates the reprover will become himself a scorner; the wise man will love the reprover. Our manner of accepting merited reproof will therefore be a test of our character. Thus viewed, may not the text class many of us with the scorners, though we had little suspected where our true place was to be found? It is too common for a man to reject all reproof with rage. Not inquiring whether the accusation is true, he unjustly regards it as an attack upon himself, as a personal insult. There may be fault with the reprover—very often there is. But a wise man will not shelter himself behind that. Granting that the method of reproof was unwise, harsh, offensive; still, was there no ground for any reproof? To be angry at all reproof is to be one of the worst of scorners—to scorn right and truth. For the conscientious man will not dare to reject appeals to his conscience; he will feel bound to listen to them, no matter how unwelcome the voice that speaks them. He will desire to be free from faults. Should he not, therefore, thank those people who show them to him? If he loves goodness, he ought to lore those whose advice will help him to remove the greatest hindrances to attaining it. If he hates sin as the disease of his soul, he should accept reproof as medicine, and treat the reprover as a valuable physician.

Proverbs 9:9
An open mind
There are two classes of minds that seem to be armour proof against the invasion of new light. One contains those people who, to use the phraseology of the Roman Catholic Church, are in a state of "invincible ignorance." The other contains the much more numerous people who know just enough to feel s pride of superiority to their fellows, and who wrap themselves up in the infallibility of self-conceit. To these persons Pope's often misapplied maxim may be fairly appropriated -

"A little knowledge is a dangerous thing;

Drink deep, or taste not the Pierian spring."

The truly wise man will be the first to see the limits of his knowledge and the infinite night of ignorance with which the little spot of light that he has as yet gained is surrounded. Having drunk of the wells of truth, he will have found his thirst not slaked, but stimulated; he will be a philosopher, a lover of wisdom. Such a man will have an open mind.

I. CONSIDER THE CHARACTERISTICS OF AN OPEN MIND.

1. It is not an empty mind. A man may be prepared to receive fresh light without abandoning the light he already possesses. The seeker after truth need not be a sceptic. There may be many things clearly seen and firmly grasped in the mind of one who is ready to welcome all new truth.

2. It is not a weak mind. If a man is not a bigot, he need not be like a shuttlecock, driven about by every wind of doctrine. He will sift truth. He will consider new ideas calmly, impartially, judicially.

3. An open mind is willing to receive truth from any quarter. It may come from a despised teacher, from rival, from an enemy. The open mind will not exclaim, "Can any good thing come out of Nazareth?"

4. An open mind is ready to receive unpleasant truth. The new light may threaten to interfere with the vested interests of ancient beliefs, it may expose the folly of long cherished crotchets, it may unsettle much of one's established convictions, it may reveal truths which are themselves unpalatable, or it may wound our pride by exposing our errors. Still, the open mind will receive it on one condition—that it is genuine truth.

5. Such characteristics must be based on wisdom and justice. It is the wise man and the just who is ready to receive instruction. No small amount of practical wisdom is requisite for the discernment of truth amidst the distractions of prejudice. Justice is a more important characteristic. Indeed, it is one of the fundamental conditions of truth seeking. Science and philosophy would progress more rapidly, and theology would be less confused by the conflicts of bitter sectaries, if men could but learn to be fair to other inquirers, and to take no exaggerated views of the importance of their own notions.

II. THE ADVANTAGES OF AN OPEN MIND.

1. The open mind will attain most truth. Truth is practically infinite. But our knowledge of it varies according as we are able to attain to a large and yet a discriminating receptivity. To the nut its shell is its universe. The man who locks himself up in the dungeon of prejudice will never see anything but his own prison walls.

2. Every attainment in knowledge prepares the way for receiving more knowledge. It intensifies the desire of possessing truth. Thus the inquirer may say—

"The wish to know—that endless thirst,

Which ev'n by quenching is awak'd,

And which becomes or blest or curst

As is the fount whereat 'tis slak'd—

Still urged me onward, with desire

Insatiate, to explore, inquire."

But not only is the thirst thus stimulated. Future knowledge grows upon past experience. Knowledge is not an endless level plain, to reach one district of which we must leave another. It is more like a great building, and as we rise from story to story, we gain new treasures by mounting on those previously possessed. The more we know, the easier is it to increase knowledge. This applies to religious as well as to secular things. Prophets and devout people were the first to welcome the advent of the Light of the world (see Luke 2:25-38). The more the Christian knows, the more wilt he be able to see of new spiritual truths. Thus he will come to welcome instruction with thankfulness.

Proverbs 9:12
True self-interest
It is the duty of the Christian to bear his brother's burden, and the duty of every man to love his neighbour as himself; it is also the privilege of the saint to lose his life for Christ's sake, and to "spend and be spent" in the service of man. But there still remains a right and lawful, and even an obligatory, regard to self-interest. For one thing, if a man's own heart and life are wrong, his work in the world must be wrong also.

I. HE IS NOT TRULY WISE WHOSE OWN SOUL IS NOT SAFE.

1. He may know the truth. The wisdom that can unravel many mysteries is his. He has searched into the deep truths of revelation. A diligent reader of the Bible, he is well acquainted at least with the words that God teaches. But he has never regarded the practical bearing of all this truth. It has been to him but a shadow. Then his own soul may be wrecked, though the way to The haven is clear.

2. He may enlighten others. Perhaps he is a preacher of the gospel, and is able to hold up the torch to many a wayfarer. He is even urgent in pressing the truth upon his hearers. Or he is a champion for the defence of the truth, arguing vehemently with unbelievers. But all the while he never applies this truth to his own case. Saving others, he is himself a castaway (1 Corinthians 9:27). The pilot leads the imperilled mariners home, but is drowned himself. Surely this is the height of folly!

II. HE WHO IS TRULY WISE WILL PROFIT BY HIS WISDOM.

1. He will see the necessity of applying truth to himself. This will be a part of his wisdom. We are all sadly tempted to delude ourselves into a false sense of security, and we need light and guidance to show us our danger and our course of safety. It is a mark of God-given wisdom to choose that course.

2. He will recognize the practical bearings of truth. It will do little good to regard one's self only as a sort of example to which certain truths are attached. Mere self-examination of the most lucid and honest character will not save our souls. We have to go a step further, and act according to the knowledge that we gain in the light of God's truth.

3. He will find the application of wisdom directly helpful. When a man does not hold aloof from it as from some curiosity only to be inspected, but embraces the truth of Christ, taking it home to his own heart, he discovers that it is a saving truth. By the personal reception of this Divine wisdom he reaches the way of salvation. Above all, when we remember that Christ is "the Wisdom of God," we may see that for a man to receive that wisdom, i.e. to receive Christ, is to be wise for himself, because Christ brings the light of God's truth, and Christ's presence is the source of sure salvation.

Proverbs 9:17
Stolen waters.
A fatal fascination, arising out of its very lawlessness, attaches itself to sin. Illicit pleasures are doubly attractive just because they are illicit. Let us consider the secret of these evil charms.

I. THE PROVOCATION OF RESTRAINTS. There are many things which we do not care to have so long as they are within our reach, but which are clothed with a sudden attractiveness directly they are shut out from us. If we see a notice, "Trespassers will be prosecuted," we feel an irritating restraint, although we have had no previous desire to enter the path that it blocks. Innumerable fruits grew in Eden, but the one forbidden fruit excited the greatest longing of appetite. Advertisers sometimes head their placards with the words, "Don't read this!"—judging that to be the best way to call attention to them. If you say, "Don't look!" everybody is most anxious to look. To put a book in an index expurgatorius is the surest means of advertising it.

II. THE VALUE GIVEN BY DIFFICULTY OF ACQUISITION. We value little what we can buy cheaply. Rarity raises prices. If we have been to great labour and have run heavy risks in obtaining anything, we are inclined to measure the worth of it by what it has cost us. Many designs of sin are only achieved with great difficulty. They involve terrible dangers. When once accomplished, they are the more valued for this. The pleasures of adventure, the Englishman's peculiar delights of the chase, are enlisted in the cause of wickedness.

"All things that are,

Are with more spirit chased than enjoyed."

III. THE SENSE OF POWER AND LIBERTY. If you have gained your end in spite of law and authority, there is a natural elation of triumph about it. When you have succeeded in breaking bounds, you taste the sweets of an illicit liberty.

IV. THE ENJOYMENT OF SECRECY. To some minds there is a peculiar charm about this. To them especially "bread eaten in secret is pleasant." Let it be all open and above board, let it he of such a nature that one would have no objection to the world knowing it, and the pleasure loses its most pungent element. The air of mystery, the sense of superiority in doing what those about one little suspect, become elements in the pleasures of sin. But surely the highest natures must be too simple and frank to feel the force of such inducements to sin!

V. THE FASCINATION OF WICKEDNESS. Pure, naked evil will attract on its own account. There is a charm in absolute ugliness. Some men really seem to love sin for its own sake. A wild intoxication, a mad passion of conscious guilt, instils a fatal sweetness into stolen waters. But it is the sweetness of a deadly poison, the euthanasia of crime.

All these horrible charms of sin need to be guarded against. We must not trust to our own integrity; it is not proof against the fatal fascinations of temptation. To resist them we must be fortified with the love of higher joys, fed with the wholesome food of the banquet of wisdom (see Proverbs 9:1-5), attracted by the beauty of holiness, and above all, led to the pure and nourishing delights of the gospel feast by faith in the Lord Jesus Christ. 

HOMILIES BY E. JOHNSON
Proverbs 9:1-6
Wisdom's banquet; or, the call to salvation
I. THE FIGURATIVE REPRESENTATION. Wisdom was termed, in Proverbs 8:30, a "workmistress," in reference to the structure of the physical world. Here she whose delight is in men and human life is represented as the builder, i.e. the founder of moral and social order. The seven pillars denote grandeur, and, at the same time, sacredness. Her home is a temple. Religion is "the oldest and most sacred tradition of the race" (Herder); and it contains within it art, science, polity—all that makes human life stable, rich, and beautiful. Preparation has been made for a feast. The ox has been slain, the spiced wine has been mixed (Isaiah 5:22; Proverbs 23:30), the table set forth. Her servant has been sent forth, and her invitation has been freely made known on all the heights of the city. It is an invitation to the simple, the ignorant, the unintelligent, of every degree.

II. THE SPIRITUAL CONTENTS. These receive a richer unfolding in the gospel (Matthew 22:1-14; Luke 14:16-24). Instead of the practical personification of wisdom, we have the living presence of Christ, "the Wisdom of God." Instead of the abstract, the concrete; for an ideal conception, a real Example and a present Object of faith. Instead of the splendid palace temple, on the other hand, we have the thought of the kingdom of God, or the Church, resting on its foundations of apostolic truth. To the provisions of the table correspond the rich spiritual nourishment derivable from Christ, his Word and work—the true Bread sent down from heaven. To the invitation of Wisdom, the call to salvation by Christ.

1. The New Testament echoes the Old, and the gospel is essentially the same in every way.

2. The gospel of Christ is the unfolding, expansion, enrichment, of the ancient spiritual lore.

3. The relation of the Divine to the human remains constant; it is that of supply to want, knowledge to ignorance, love and light to sorrow and darkness.

4. The invitation to the kingdom of heaven is free and general, conditioned by nothing except the need of its blessings.—J.

Proverbs 9:7-9
Warnings against refusal
So, in connection with the preceding section, we may take these words.

I. EVERY REFUSAL OF WISDOM IMPLIES THE PREFERENCE OF THE OPPOSITE. It implies that the associations of folly are more congenial than those of sound sense (Proverbs 9:6), which is a preference of death to life, in its effect.

II. THE SCOFFING HABIT IS AN INDICATION OF FOLLY. (Proverbs 9:7.) Under the general head of fools come scoffers and wicked men of every degree. The cynic may prefer to speak of evil men and actions as fools and folly—"worse than a crime, a blunder"—and he utters more truth in this than he intends.

III. THE SCOFFER IS ABUSIVE, AND THIS IS SIGNIFICANT OF HIS TEMPER. (Proverbs 9:7, Proverbs 9:8; comp. Exodus 5:16; Psalms 115:7.)

1. He neither has nor desires to have self-knowledge, and therefore hates the teacher who holds the mirror up to nature, and makes him see himself as he is.

2. He is the foil to the wise man, who is thankful for corrections, because he is set upon improvement and progress; and therefore loves the correcter, holding him creditor of his thanks, and recognizing the loyalty of the band which wounds.

3. The great distinction of the wise man from the fool is that the former has indefinite capacity of progress; the latter, qua fool, none.

4. As there is an indissoluble connection between folly and wickedness, so are wisdom and rectitude at one (Proverbs 9:9).—J.

Proverbs 9:10-12
Recurrence to first principles
Life is made up of circles. We are ever coming back to whence we started. As history repeats itself, so must morality and religion. The shining points of wisdom appear and reappear with the regularity of the heavenly bodies. The vault of heaven has its analogue in the star-besprinkled vault of the moral relations. Iteration and repetition of first principles are constantly necessary, ever wholesome, peculiarly characteristic of Semitic thought. Wherever life is bounded to a small circle of interests, the same truths must be insisted on "over and over again." 

I. RELIGION A FIRST PRINCIPLE.

1. Religion characterized. The fear of Jehovah. In other words, reverence for the Eternal One. We may unfold the definition, but can we substitute a better for it? It is a relation to the eternal and unseen, to a supersensual order, as opposed to that which is visible and transient. It is deep-seated in feeling. Reverence is the ground tone in the scale of religious feeling; we descend from it to awe and terror, or rise to joy and ecstasy. It is a relation, not to ourselves, or a projection of ourselves in fancy, but to a personal and holy Being.

2. Its connection with intelligence firmly insisted on. It is the beginning, or root principle, of wisdom, and "acquaintance with the Holy is true insight" (Proverbs 9:10). The question, often discussed, whether religion is a matter of feeling, knowledge, or will, arises from a fallacy. We may distinguish these functions in thought; but in act they are one, because the consciousness is a unity, not a bundle of things, a collocation of organs. In feeling we know, in knowledge we feel, and from this interaction arise will, acts, conduct. Hence so far as a man is soundly religious, he is likewise soundly intelligent. In the truest conception religion and wisdom are identical.
II. WISDOM A FIRST PRINCIPLE. (Proverbs 9:11.) Here we come down from the region of speculation to that of practical truth.

1. The "will to live" is the very spring of our activity.

2. Only second to it in original power is the wish to be well, i.e. to have fulness, energy of life, consciousness. The extensive form of this wish is naturally the earlier, the more childlike—to enjoy many years, to live to a green old age, etc. The intensive form is later, and belongs to the more reflective stage of the mind. "Non vivere, sed valere, est vita" (Martial). 'Tis "more life and fuller that we want" (Tennyson). "One hour of glorious life is worth an age without a name." This view comes more home to the modern mind than to that of the monotonous East, where the like fulness of interest was not possible. We say, "Better twenty years of Europe than a cycle of Cathay."

III. PERSONALITY A FIRST PRINCIPLE. (Proverbs 9:12.)

1. We have a distinct individual consciousness. "I am I, and other than the things I touch." I know what my acts are as distinguished from my involuntary movements, my thoughts as distinct from the passive reflection of perceptions and phantasies unbegotten of my will.

2. Our wisdom or folly is our own affair, both in origin and consequences. We begot the habit, and must reap as we sow, bear the brunt of the conflict we may have provoked.

3. Neither our wisdom can enrich nor our folly impoverish God (Job 22:2, Job 22:3; Job 35:6-9; Romans 11:35; Revelation 22:11, Revelation 22:12).

Proverbs 9:13-18
The invitation of Folly
The picture to be taken in contrast with that at the beginning of the chapter.

I. THE TEMPER OF FOLLY.

1. She is excitable and passionate (Proverbs 9:13), and may be fitly imaged as the harlot, the actress and mask of genuine feeling.

2. She is irrational, and knows not what is what. True love is not blind, either as to self or its objects.

3. She is like the harlot again in her shamelessness (Proverbs 9:14). Folly does not mind exposure, and rushes on publicity.

4. She is solicitous of company (Proverbs 9:15). Must have partners in guilt, and companions to keep her in countenance. Fools cannot be happy in solitude, cannot enjoy the sweet and silent charms of nature. Wisdom finds good both in the forest and the city, in the cloister or amidst the "busy hum of men."

5. Folly is gregarious. Wherever there is a crowd, there is something foolish going on (Proverbs 9:16). It may be safely said of habitual gatherings in taverns and such places, "mostly fools." The wise man goes apart to recover and strengthen his Individuality; the fool plunges into the throng to forget himself.

6. Folly is sly and secretive (Proverbs 9:17). The secret feast is here the illicit pleasure (cf Proverbs 30:20). The fact that people like what they ought not to like all the more because they ought not, is a complex phenomenon of the soul. The sweetness of liberty recovered is in it, and forms its good side. Liberty adds a perfume and spice to every pleasure, no matter what the pleasure may be. Augustine tells how he robbed an orchard as a boy, admitting that he did not want the pears, and arguing that it must therefore have been his depravity that led him to find pleasure in taking them! In the same way one might prove the depravity of the jackdaw that steals a ring. Let us repudiate the affectation of depravity, a great "folly" in its way; and rather draw the wholesome lesson that the love of liberty, of fun—in short, of any healthy exercise of energy, needs direction. The instinct for privacy and liberty gives no less zest to legitimate than to illicit pleasures.

II. THE END OF FOLLY. (Proverbs 9:18.)

1. It is represented under images of darkness and dread. Shadows, "children of death," dead men, departed ghosts, hover about the dwelling of Folly and the persons of her guests. And these, while even they sit at her table amidst feasting and mirth, are already, in the eyes of Wisdom the spectator, in the depths of hell. Thus the shadows of coming ill "darken the ruby of the cup, and dim the splendour of the scene."

2. The indefinable is more impressive in its effect than the definable. As e.g. Burke has felicitously shown in his treatise on 'The Sublime and Beautiful.' The obscure realities of the other world, the mysterious twilight, the chiaro-oscuro of the imagination: in this region is found all that fascinates the mind with hope or terror. If it be asked—What precisely will be the doom of the wicked, the bliss of the righteous? the answer is—Definite knowledge has not been imparted, is impossible, and would have less effect than the vague but positive forms in which the truth is hinted.

3. The indefinable is not the less certain. It is the definite which is contingent, uncertain. Our life is a constant becoming from moment to moment. This of its nature is as indefinable as the melting of darkness into day, or the reverse.—J.

HOMILIES BY W. CLARKSON
Proverbs 9:1-6
The Divine invitation
Wisdom invites the sons of men to a feast. Christ, "the Wisdom of God," is inviting us all to partake of eternal life. A feast may well be regarded as the picture and type of life at its fullest. It combines so many of the best features of human life—bounty generously offered and graciously accepted, nourishment, enjoyment, social intercourse, intellectual and spiritual as well as bodily gratification. In the gospel of Christ there is offered to us life at its very fullest—Divine, eternal. We are invited by Eternal Wisdom to partake thereof, to "lay hold" thereupon. These verses suggest to us—

I. THE COMPLETENESS OF THE DIVINE PREPARATION. (Proverbs 9:1, Proverbs 9:2.) The house is built, the full number of pillars hewn, the beasts killed, the wine mingled, the table set out. Everything is arranged and executed; nothing is forgotten or omitted. Every guest will find that which he needs. How complete is the preparation which God has made for us in the gospel of grace and life! The whole of the Old Testament may be said to be a part of the history of his preparation. All his dealings with his ancient people, and his control of the heathen nations, were leading up to the one great issue—the redemption of mankind by a life-giving Saviour. The New Testament continues the same account; the birth, the ministry, the life, the sorrows, the death, the resurrection and ascension of Jesus Christ, the evangelizing work and the interpretive letters of the apostles, form the last part of the Divine preparation. And now everything is complete. The house is built, the table is spread, the wine outpoured. There is nothing which a guilty, sorrowing, striving, seeking soul can hunger or thirst for which it will not find at this heavenly feast. Mercy, full reconciliation, unfailing friendship, comfort, strength, hope, joy in God, everlasting life,—everything is there.

II. THE GRACIOUSNESS OF THE INVITATION. (Proverbs 9:3, Proverbs 9:4.) Wisdom sends "her maidens" and "cries upon the highest places of the city." She charges those to speak who are likeliest to be listened to, and to utter her invitation where it is surest to be heard. Moreover, she does not restrict her call to those who may be said to be her own children (Matthew 11:19); on the other hand, she addresses herself specially to those who are strange to hereto "the simple," to "him that wanteth understanding," In the gospel of the grace of God:

1. It is the gracious Lord himself who speaks to us, and in the most winning way. It is he himself who says, "Come unto me;" "If any man thirst," etc.; "I am the Bread of life," etc.

2. He has, in his providence and grace, caused the message of mercy to be sounded where all can hear it—"upon the highest places of the city."

3. He calks all men to his bountiful board, specially those who are in the greatest need (Luke 14:21-23; Matthew 9:12, Matthew 9:13). 

III. THE CHARACTER OF THE MESSAGE. (Proverbs 9:5, Proverbs 9:6.) Wisdom calls those who hear her messengers to forsake folly, to walk in righteousness, and thus to enter into life. The Wisdom of God himself calls those who hear his voice to:

1. Turn from their iniquity, turning away from the fellowship of the unholy as well as from the practice of sin.

2. Enter into closest fellowship with him himself; thus eating of the bread and drinking of the water of life; thus walking in the way of truth, holiness, love, wisdom; thus "going in the way of understanding."

3. Partake with him the life which is Divine and eternal—life for God, life in God, life with God forever.—C.

Proverbs 9:7-9
The penalty and promise of instruction
It is not only the function of the minister of Christ to "reprove, rebuke, and exhort" (2 Timothy 4:2); the "man of God" is to be so furnished from Scripture as to be able to administer "reproof, correction, and instruction in righteousness" (2 Timothy 3:16.17). But instruction, especially when it takes the form of correction, has its penalty as well as its recompense.

I. THE PENALTY OF INSTRUCTION. (Proverbs 9:7, Proverbs 9:8). It is in the heart of the wise to rebuke iniquity. Those who are upright and true, who hate evil even as God hates it, are stirred to a holy indignation when they behold the dark and shameful manifestations of sin, and remonstrance rises to their lips. It is as "fire in their bones" until they have "delivered their soul."

2. Rebuke is often decidedly advantageous. It not, only relieves the mind of the godly speaker, but it shames those who should be made to blush for their deeds. Even when it fails to impress the principal defaulter, the arch-criminal, it may produce a wholesome influence on the minds of those who witness it. A burning flame of righteous wrath will sometimes consume much unrighteousness.

3. Nevertheless, it is true that the wise must count on the contrary being the result. It may be that remonstrance will be thrown away, that it will come to nothing but shame on the part of him that reproves—a "blot on the page," and nothing but provocation to him that is rebuked, inciting him to hatred (Proverbs 9:8). The likelihood must be reckoned, and the wise must act accordingly. If there is hope of doing good, some risk may well be run. All interposition is not here discountenanced. Good men must use their discretion. There is a time to speak, using the language of strong and even severe reproach. On the ether hand—this is the truth of the text—there is a time to be silent, to leave abandoned and guilty men to be condemned of God. Reproach would be lost upon them; it would only come back with a severe rebound, and wound the speaker (see Matthew 7:6).

II. THE PROMISE OF INSTRUCTION. (Proverbs 9:8, Proverbs 9:9.)

1. There are those in whom is the spirit of docility. They are ready to learn. Of these are the young. Our Lord commended the spirit of childhood partly for this reason, viz. that it is the spirit of docility. It has openness of mind, eagerness of heart to receive instruction. Of these, also, are those in whom the spirit of wisdom dwells, but who have fallen into error.

2. Instruction in these cases will be well repaid. If we rebuke a wise man, a man who is essentially good but accidentally wrong, we shall meet with appreciation: "he will love us." If we impart instruction to those already wise, we shall add to their excellency (Proverbs 9:9). So that intelligent, well timed instruction will do two things.

1. Know when to be silent under provocation. 

2. Speak the word of reproach in season. 

3. Communicate knowledge to all who will welcome it.—C.

Proverbs 9:10, Proverbs 9:11
Digging deep rising high, lasting long
(See homilies on Proverbs 1:7 and Proverbs 3:1-4.) The fact that we meet with the opening sentence of the text in no less than three other places (Job 27:1-23 :28; Psalms 111:10; Proverbs 1:7), gives to it a peculiar significance. It indicates that the Divine Author of the Bible would impress deeply on our minds the truth—

I. THAT ON THE FEAR OF GOD, AS ON A SOLID ROCK, ALL HUMAN WISDOM RESTS. Nothing which a man can have in his outward circumstances or in his mind will compensate for the absence of this principle from the soul. He may have every conceivable advantage in his surroundings; he may have all imaginable shrewdness, dexterity, cleverness, acuteness of intellect; but if everything be not based on the fear of the living God, his character must be fatally incomplete, and his life must be a deplorable mistake. Reverence of spirit, devotion of habit, the obedience of the life,-this is the solid ground on which all wisdom rests. Let a man be ever so learned or so astute, if this be absent Wisdom itself writes him down a fool.

II. THAT SACRED TRUTH IS THE LOFTIEST AND WORTHIEST SUBJECT OF HUMAN STUDY. It is well worth our while to give our careful and continuous thought to scientific, economical, historical, political truth. These will repay our study; they will enlarge our mind and heighten our understanding. But worthy as they are, they yield in importance to the truth which is sacred and, in an especial sense, Divine. To "understand and know God," who he is, what is his character, what are the conditions of his abiding love; to know man, who and what he is, what constitutes the real excellence and nobility of human character, what are the perils which threaten and what the habits which elevate it; to know the "path of life," the way back to God, to holiness, to heaven;—this is wisdom indeed. The knowledge of the holy is understanding. All other learning is slight in comparison with this supreme attainment.

III. THAT THE SERVICE OF GOD IS INSEPARABLY CONNECTED WITH THE LASTING WELL-BEING OF MAN. (Proverbs 9:11.)

1. Obedience to Jehovah would have given a prolonged and enduring life to the Jewish nation in their own favoured land. Conformity to Divine Law, the practice of truth, purity, uprightness, simplicity of life and manners,—these will go far to ensure long life to any nation now.

2. Obedience to Divine Law, especially to one commandment (Exodus 20:12), gave good hope of longevity to the children of the Law (Proverbs 9:11; Proverbs 3:2, Proverbs 3:16). Piety and virtue now have promise of life and health. The sober, the pure, the diligent, those mindful of God's will, are likely to have their days multiplied and the years of their life increased.

3. To the true servants of Christ, who are faithful unto death, there is assured a "crown of life" (Revelation 2:10).—C.

Proverbs 9:12
Wisdom and folly
In this short verse we have some valuable thoughts suggested respecting both wisdom and folly.

I. THE DISINTERESTEDNESS OF WISDOM. If any one should urge against the claims of Wisdom that they are very high, urgent, oppressive, that God's commandment is "exceeding broad;" if it be asked by the young, "Why fling these shadows on our path? why weigh us down with these responsibilities?" it may well be replied by Wisdom, "Your services are not necessary to me. 'If I were hungry, I would not tell thee,' etc.; if I plead with you, it is for your sake. You have need of my voice and my control; apart from me you cannot be blessed, you cannot realize the end of your being. I can do well without your devotion, but you cannot do without my favour. If you are wise, you will be wise for yourself."

II. THE INALIENABLE CHARACTER OF WISDOM AS A POSSESSION. The wise man in the Book of Ecclesiastes laments that riches are things which a wise man may take much trouble to gather, but he does not know who may scatter them. A man may be laborious and frugal, but not for himself; all the good may go to others who come after him. Thus is it with various acquisitions. Men no sooner gain them than they leave them behind for others; e.g. the hero, his glory; the student, his learning; the conqueror or discoverer, the territory he has gained or found. But if a man is wise, he is wise for himself as well as for others; he has a prize of which no accident will rob him, and which death itself will not take from his hands. Once his, it is his forever—it is an inalienable possession.

III. THE PROFOUND NATURE OF TRUE WISDOM. There is a very shallow philosophy which assumes the name of wisdom, which invites us to stake everything on securing a comfortable and prosperous career in this world, leaving out of account the supreme realities of our obligations to God, our duty to our own spiritual and immortal nature, our responsibilities to other souls. This superficial and false teaching overlooks the fundamental fact that a man is more than his means, that ourself is greater than our circumstances, that it is a poor profit to gain a world and lose a soul, that if we are wise we shall be wise for ourselves. 
IV. THE STARTING POINT OF TRUE WISDOM. Some are speaking with indignation, not insincere, against so much insistence on a man's seeking his own salvation. They say it is only a refined selfishness. It may be true that there are Christian teachers who enlarge on this aspect disproportionately; but it must ever remain a truth of great prominence that a man's first duty to God is the duty he owes to himself. First, because his own soul is his primary and chief charge; and, secondly, because he can do little or nothing for the world till his own heart is right. If a man, therefore, will be wise, he must first be wise for himself.

V. THE FATE OF FOLLY. "If thou scornest, thou alone shalt bear it." This does not mean that only the sinner bears the consequences of his guilt—that is deplorably untrue; sin is widespreading and far-reaching in its evil consequences—it circulates and it descends. The passage means that the foolish man will have to bear alone the condemnation of his folly; every man that lives and dies impenitent must "bear his own burden" of penalty. The remorse and self-reproach of the future none will be able to divide; it must be borne by the sinner himself. There is One that once bore our transgressions for us, and will bear them away unto the land of forgetfulness now.—C.

Proverbs 9:13-18
The truth about sin
Solomon, having told us of the excellency of Wisdom, and of the blessings she has to confer on her children, now bids us consider the consequences of listening to sin, when she, the foolish woman, utters her invitation. We learn—

I. THAT SIN IN ITS LATER DEVELOPMENTS IS A VERY ODIOUS THING. What a painful and repulsive picture we have here of the foolish woman, who, though utterly ignorant and unworthy (Proverbs 9:13), assumes a conspicuous position in the city, places herself "on a seat in the high places," speaks with a "clamorous" voice, and, herself unaddressed, calls aloud to those who are going on their way! When we present the scene to our imagination, we instinctively shrink from it as repelling and odious. All sin is hateful in the sight of God; to him it is "that abominable thing" (Jeremiah 44:4). And to all the pure in heart it is also, though not equally, repulsive. In its later stages and final developments it is simply and thoroughly detestable.

II. THAT TEMPTATION TO SIN BESETS THE UNWARY AS WELL AS THE EVIL MINDED. Folly addresses herself to "passengers who go right on their ways" (Proverbs 9:15). There are those who go wilfully and wantonly in the way of temptation. They seek the company of the profane, the attentions of the immoral. These walk into the net, and are ensnared. Then there are others who have no thought of evil in their heart; they are not "purposing to transgress;" but as they pass right on their way, the temptress throws her net at if not over them, that she may entangle them. The path of human life is beset with spiritual perils; it is necessary to be prepared against all forms of evil. We must not only be upright in intention, but wary and well armed also. "Be sober, be vigilant, because your adversary," etc. (1 Peter 5:8).

III. THAT TO UNSANCTIFIED HUMAN NATURE SIN IS SOMETIMES A TERRIBLY SEDUCTIVE THING. "The foolish woman," though she is said to "know nothing," yet knows enough to say truly, "Stolen waters are sweet," etc. (Proverbs 9:17). It is useless, because it is false, to deny that vice has its pleasures. Lasciviousness, revelry, avarice, usurpation, have their delights; and there is a peculiar pleasure in snatching unlawful gratifications rather than in accepting those which are honourable. When our nature is unregenerated and unsanctified, when passion is at its height, when in the soul there is the ardour and energy of youth, vice has powerful attractions. The young may well provide themselves against the dark hour of temptation with "the whole armour of God," or they may not be able to stand victorious.

IV. THAT THOSE WHO HAVE ABANDONED THEMSELVES TO SIN ARE IN THE EMBRACE OF RUIN. "He knoweth not that the dead are there; and that her guests are in the depths of hell' (Proverbs 9:18). Not only is it true
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Part III. FIRST GREAT COLLECTION (375) OF SOLOMONIC PROVERBS.

Verse 1-12:28
First section. The sections are noted by their commencing usually with the words, "a wise son."

Proverbs 10:1
The proverbs of Solomon. This is the title of the new part of the book; it is omitted in the Septuagint. There is some kind of loose connection in the grouping of these proverbs, but it is difficult to follow. "Ordo frustra quaeritur ubi nullus fuit observatus," says Mart. Geier. Wordsworth considers the present chapter to contain exemplifications of the principles and results of the two ways of life displayed in the preceding nine chapters. The antithetical character of the sentences is most marked and well sustained. As the book is specially designed for the edification of youth, it begins with an appropriate saying. A wise son maketh a glad father. As wisdom comprises all moral excellence, and folly is vice and perversity, the opposite characters attributed to the son are obvious. The mother is introduced for the sake of parallelism; though some commentators suggest that as the father would be naturally elated by his son's virtues, which would conduce to honour and high estate, so the mother would be grieved at vices which her training had not subdued, and her indulgence had fostered. If this seems somewhat far-fetched, we may consider that the father in the maxim includes the mother, and the mother the father, the two being separated for the purpose of contrast (see on Proverbs 26:3). The word for heaviness occurs in Proverbs 14:13 and Proverbs 17:21.

Proverbs 10:2
Treasures of wickedness; treasures acquired by wrong doing (Micah 6:10). Profit nothing "in the day of calamity" (Ecclesiastes 5:8; comp. Proverbs 11:4). The LXX. renders, "Treasures will not profit the wicked;" so Aquila. "For what shall a man be profited, if he shall gain the whole world, and forfeit his soul?" (Matthew 16:26). Righteousness (Proverbs 14:34); not simply justice and moral goodness, but more especially liberality, benevolence. So in Matthew 6:1 the Revised Version (in accordance with the best manuscripts) reads, "Take heed that ye do not your righteousness before men, to be seen of them," Christ proceeding to specify three outward acts as coming under this term, viz. almsgiving, prayer, and fasting. In some analogous passages the LXX. renders the word by ἐλεημοσύντ, e.g. Psalms 111:9; Daniel 4:27; Tobit 12:9. Delivereth from death, shows that a man's heart is right towards God. and calls down special grace. Such a man lays up in store for himself a good foundation, that he may attain eternal life (1 Timothy 6:19; see on Proverbs 16:6).

Proverbs 10:3
The Lord will not suffer the soul of the righteous to famish (comp. Proverbs 19:23). The soul is the life (comp. Proverbs 13:25). So the psalmist says (Psalms 37:25), "I have been young, and now am old; yet have I not seen the righteous forsaken, nor his seed begging their bread." Christ speaks of the providence that watches over the lower creatures, and draws thence a lesson of trust in his care of man. concluding, "Seek ye first the kingdom of God, and his righteousness, and all these things shall be added unto you" (Matthew 6:26, Matthew 6:33). But he casteth away the substance of the wicked; Septuagint, "He will overthrew the life of the wicked;" Vulgate, "He overturns the plots of sinners." The word rendered "substance" (havvah) is better understood as "desire." God frustrates the eager longing (for food or other good things) of the wicked; they are never satisfied, and get no real enjoyment out of what they crave (comp. Proverbs 13:25).

Proverbs 10:4
That dealeth with a stack hand; that is lazy and indolent (comp. Proverbs 6:10, Proverbs 6:11; see on Proverbs 19:15). The Septuagint, with a different pointing, reads, "Poverty humbleth a man." The hand of the diligent (Proverbs 12:24) maketh rich. The words for "hand" are different in the two clauses as Wordsworth remarks. The first word is caph, the open, ineffective, hand or palm; the second term is yad, the hand tense and braced for vigorous work. The LXX. introduces a clause here which seems to interfere with the connection: υίος πεπαιοευμένος σοφὸς ἔσται τῷ δὲ ἄφρονι διακόνῳ, χρήσεται, "A well instructed son will be wise. and he will use a fool as his minister;" i.e. he is aide to make even the foolish subserve his ends. The sentence is quoted by St. Augustine, 'De Civil Dei,' Proverbs 16:2. The Vulgate inserts another paragraph, which is also found in some manuscripts of the Septuagint at Proverbs 9:12 : Qui nititur mendaciis, hic pascit ventos; idem autem ipse sequitur aves volantes, "He who relieth on lies feedeth on the winds, and pursueth flying birds."

Proverbs 10:5
He that gathereth the harvest into the barn at the right season. The idea of husbandry is continued from the preceding verse. Son is here equivalent to "man," the maxim being addressed to the young. That sleepeth; literally, that snoreth; Vulgate, qui stertit ( 4:21). A son that causeth shame. The phrase is found in Proverbs 17:2; Proverbs 19:26; Proverbs 29:15. The Septuagint has, "The son of understanding is saved from the heat; but the sinful son is blasted by the wind in harvest."

Proverbs 10:6
Violence covereth the mouth of the wicked. So Proverbs 10:11. This is usually explained to mean either that the consciousness of his own iniquity silences the sinner when he would speak against the righteous, or his violence and injustice, returning on his own head, are like a bandage over his mouth (Le 13:45; Micah 3:7), reducing him to shame and silence. Others, again, consider the signification to be—in default of the good, honest words which should proceed from a man's mouth, the sinner pours forth injustice and wickedness. But it is best (as in Proverbs 10:14) to take "mouth" as the subject: "The mouth of the wicked concealeth violence," that he may wait for the opportunity of practising it. The contrast is between the manifest blessedness of the righteous and the secret sinister proceedings of the evil. The Vulgate and Septuagint give, "the blessing of the Lord." For "violence" the Septuagint has πένθος ἄωρον, "untimely grief;" the Hebrew word chamas bearing also the sense of "misery."

Proverbs 10:7
The memory. The lasting, fragrant perfume of a holy life is contrasted with the noisomeness and quick decay of an evil name (comp. Psalms 72:17). As a commentator asks, "Who ever thinks of calling a child Judas or Nero?"

Proverbs 10:8
Will receive commandments. The wise in heart is not proud or conceited: he accepts the Divine Law with all its directions (observe the plural "commandments"), and is not above learning from others; at the same time, he makes no display of his wisdom. The fool of lips (Proverbs 10:10); one who is always exposing his folly. The literal antithesis is better shown by rendering "the solid in heart," and "the loose in lips." So Wordsworth. The Vulgate translates, "The fool is chastised by his lips;" i.e. the folly which he has uttered falls back upon him, and causes him to suffer punishment. The LXX. renders the last clause, "He who is given to prating ( ἄστεγος χείλεσι), walking tortuously, shall be tripped up."

Proverbs 10:9
He that walketh uprightly (Proverbs 2:7); Vulgate and Septuagint, "in simplicity," having nothing to conceal or to fear. So Christ enjoins his followers to be guileless as children, and harmless as doves. Surely; equivalent to "securely;" ἀμερίμνως, Aquila, having no fear of inopportune exposure, because he has no secret sin. He that perverteth his ways; deals in crooked practices. Shall be known (Proverbs 12:16). He shall be exposed and punished, and put to open shame. Having this apprehension always present, he cannot walk with confidence as the innocent does. Hence the antithesis in the text.

Proverbs 10:10
He that winketh with the eye (Proverbs 6:13). This is a sign of craft, malice, and complicity with other wicked comrades. Ec Proverbs 27:22, "He that winketh with the eyes worketh evil." Causeth sorrow (Proverbs 15:13). He causes trouble and vexation by his cunning and secrecy. A prating fool (as Proverbs 27:8). The two clauses are intended to teach that the garrulous fool is even more certain to bring ruin on himself and others than the crafty plotter. The Septuagint and Syriac have changed the latter clause into a sentence supposed to be more forcibly antithetical, "He who reproveth with boldness maketh peace." But there are sentences not strictly antithetical in this chapter, e.g. Proverbs 27:18, Proverbs 27:22 (comp. Proverbs 11:10).

Proverbs 10:11
A well of life (Proverbs 13:14 : Proverbs 18:4). The good man utters words of wisdom, comfort, and edification. God himself is said to have "the well of life" (Psalms 36:9), and to be "the Fountain of living waters" (Jeremiah 2:13): and the holy man, drawing from this supply, sheds life and health around. The second clause should be takes as in Proverbs 10:6, but the mouth of the wicked concealeth violence, the contrast being between the open usefulness of the good man's words and the harmful reticence of the malicious sinner. The Septuagint has, "A fountain of life is in the hand of the righteous; but destruction shall cover the mouth of the wicked." This is explained to mean that a good man's words and actions tend to spiritual health; a bad man's words bring down sorrow and punishment.

Proverbs 10:12
Hatred stirreth up strife (Proverbs 6:14). Love covereth all sins (Proverbs 17:9). The reference is primarily to the blood feud, the existence of which led to the establishment of the cities of refuge. Hatred keeps alive the old feeling of revenge, and seeks opportunities of satisfying it; but love puts aside, forgets and forgives all offences against itself. This sentiment comes very near the great Christian principle, "Love covereth a multitude of sins". The Talmud pronounces, "To love a thing makes the eye blind, the ear deaf;" and the Arab says, "Love is the companion of blindness." Septuagint, "Love ( φιλία) covereth all those who love not strife."

Proverbs 10:13
Wisdom is found (comp. Psalms 37:30). The man of understanding is discreet in speech, and does not cause trouble by rash or foolish words. A rod (Proverbs 19:29; Proverbs 26:3). A fool brings upon himself punishment by his insensate talk. Void of understanding; Hebrew, "wanting in heart;" Vulgate, qui indiget corde. The LXX. combines the two members into one proposition, "He who putteth forth wisdom with his lips is a rod to chastise the man without heart." In the Hebrew conception the "heart" is the seat, not only of the passions and affections, but also of the intellectual faculties.

Proverbs 10:14
Lay up knowledge; like a treasure, for use on proper occasions (Proverbs 12:23; Proverbs 14:33; comp. Matthew 7:6; Matthew 13:52). Is near destruction. "Near" may be an adjective, equivalent to "imminent," "ever-threatening." The versions are proximum est and ἐγγίζει. The foolish are always uttering carelessly what may bring trouble on themselves and others.

Proverbs 10:15
His strong city (Proverbs 18:11). Wealth is a help in many ways, securing from dangers, giving time and opportunity for acquiring wisdom, making one independent and free in action (Ecclesiastes 7:12; Ec 40:25, etc.). The destruction of the poor is their poverty. The poor are crushed, exposed to all kinds of evil, moral and material, by their want of means. The word for poor is here dal, which implies weakness and inability to help one's self; the other word commonly used for "poor" is rash, which signifies rather "impecuniosity," opposed to "wealthy." So in the present passage the LXX. renders ἀσθενῶν, "the feeble." The poor were but lightly regarded till Christ pronounced the benediction, "Blessed be ye poor: for yours is the kingdom of God" (Luke 6:20). The view of Theoguis will speak the experience of many—

καὶ γὰρ ἀνὴρ πενίῃ δεδμημένος οὔτέ τι εἰπεῖν
οὔθ ἕρξαι δύναται γλῶσσα δὲ οἱ δέδεται
"A man, by crushing poverty subdued,

Can freely nothing either say or do—

His very tongue is tied."

Proverbs 10:16
Tendeth to life (Proverbs 11:19). Honest labour brings its own reward in the blessing of God and a long and peaceful life. The fruit of the wicked. All the profit that the wicked make they use in the service of sin, which tends only to death (Romans 6:21). The due reward of honourable industry is contrasted with the gains obtained by any means, discreditable or not.

Proverbs 10:17
He is in the way of life (Proverbs 5:6). It is a way of life when a man keepeth instruction, taketh to heart what is taught by daily providences and the wisdom of experience. Such teachableness leads to happiness here and hereafter. Erreth (Jeremiah 42:20); not "causeth to err," as in the margin, which weakens the antithesis. Septuagint, "Instruction ( παιδεία) guardeth the ways of life, but he who is unaffected by instruction goeth astray" (comp. Hebrews 12:7, etc.).

Proverbs 10:18
This verse ought to be translated, He that hideth hatred is [a man] of lying lips, and he that uttereth slander is a fool. He who cherishes hatred in the heart must be a liar and a hypocrite, speaking and acting in a way contrary to his real sentiments; if he divulges his slander, he is a stupid fool, injuring his neighbour, and procuring ill will for himself. The LXX. reads, "Just ( δίκαια) lips conceal hatred;" but probably δίκαια is an error for ἄδικα or δόλια, though Ewald defends it, and would alter the Hebrew to suit it.

Proverbs 10:19
There wanteth not sin; LXX; "Thou wilt not avoid sin." Loquacity leads to exaggeration and untruthfulness, slander and uncharitableness (comp. Ecclesiastes 5:1-3; and Christ's and James's solemn warnings, Matthew 12:36; James 1:26; James 3:2, etc.). "Speak little," says Pinart ('Meditations,' ch. 6.), "because for one sin which we may commit by keeping silence where it would be well to speak, we commit.a hundred by speaking upon all occasions" (see on Proverbs 17:27), Another rendering of the passage gives "By multitude of words sin does not vanish away;" i.e. you cannot mend a fault by much talking. But this weakens the contrast, and the Authorized Version is correct. Is wise. St. James calls the reticent "a perfect man" (comp. Proverbs 13:3). "This sentence of Scripture," says St. Augustine, in his 'Retractations,' "I greatly fear, because my numerous treatises, I know well, contain many things, if not false, at any rate idle and unnecessary."

Proverbs 10:20
Choice (Proverbs 8:10, Proverbs 8:19); tested, purified by fire; πεπυρωμένος, Septuagint. Is little worth; mere dross, in contradistinction to choice silver. So the tongue is contrasted with the heart, out of whose abundance it speaketh (Ec Proverbs 21:26, "The heart of fools is in their mouth; but the mouth of the wise is in their heart"). Septuagint, "The heart of the godless shall fail ( ἐκλείψει)."

Proverbs 10:21
Feed many. The righteous by wise counsel teach, support, and guide others (Ecclesiastes 12:11; Jeremiah 3:15). So the clergy are the shepherds of their flocks (John 21:15; Acts 20:28; 1 Peter 5:2). The LXX. has a different reading, "know high things." Fools die for want of wisdom. Far from "feeding" others, they bring ruin on themselves (Proverbs 5:23). Others translate, "die through one who wanteth understanding;" but if the Hebrew will bear this rendering, it is obvious that fools need no guide to their fall; their fate is a natural result. In this case the meaning must be that the foolish man involves others in destruction. But it is best to translate as the Authorized Version.

Proverbs 10:22
The blessing of the Lord. The Septuagint adds, "upon the head of the righteous," as in Proverbs 10:6. Not chance and luck, not even industry and labour, but God giveth the increase (Ecclesiastes 5:18, Ecclesiastes 5:19). He addeth no sorrow with it; i.e. with the Blessing. In acquiring and in using wealth thus blessed, the good man is contented and happy, while unsanctified fiches bring only trouble and vexation. But this seems rather feeble, and it is better to render, "And a man's own labor addeth nothing thereto." A man's own work must not be regarded as an equal cause of prosperity with the favour of God. This sentiment is in accordance with Psalms 127:1, Psalms 127:2, "Except the Lord build the house, their labour is but lost that build it so he giveth unto his beloved in sleep"—what others vainly labour for God giveth to the righteous without toil. The rendering of the clause, "Trouble is of no avail without it," is scarcely warranted by the wording of the text.

Proverbs 10:23
As sport. The wicked make their pastime and amusement in doing evil. A man of understanding hath wisdom. As thus put, the sentence is jejune. The Revised Version expresses the meaning better: "And so is wisdom to a man of understanding;" i.e. the wise man finds his refreshment in living a wise and prudent life, which is as easy and as pleasant to him as mischief is to the vicious. The wisdom intended is practical religion, the fear of God directing and showing itself in daily action. Septuagint, "A fool doeth mischief in sport ( ἐν γέλωτι), but wisdom produceth prudence for a man."

Proverbs 10:24
This verse is connected in thought with the preceding. The wicked, though he lightly carries on his evil practices, is troubled with the thought of the retribution which awaits him, and that which he fears shall come upon him (Proverbs 1:26; Job 3:25; Isaiah 66:4); Septuagint, "The wicked is involved in destruction." The desire of the righteous. The righteous will desire only that which is in agreement with God's will, and this God grants, if not in this world, certainly in the life to come. The LXX. has, "The desire of the just is acceptable."

Proverbs 10:25
As the whirlwind passeth. According to this rendering (which has the support of the Vulgate) the idea is the speed with which, under God's vengeance, the sinner is consumed, as Isaiah 17:13; Job 21:18. But it is better to translate, as the LXX; "when the whirlwind is passing," i.e. when the storm of judgment falls, as Christ represents the tempest beating on the ill-founded house and destroying it, while that which was built on the rock remains uninjured (comp. Proverbs 12:3; Matthew 7:25, etc.; comp. Wis. 5:14, etc). Everlasting foundation (Job 21:30; Psalms 91:1-16; Psalms 125:1); like the Cyclopean stones on which Solomon's temple was built. It is natural to see here an adumbration of that Just One, the Messiah, the chief Cornerstone. The LXX. gives, "But the righteous turning aside is saved forever."

Proverbs 10:26
Vinegar (Ruth 2:14; Psalms 69:21). As sour wine sets the teeth on edge. Septuagint, "as the unripe grape is harmful to the teeth" (Ezekiel 18:2). Smoke. In a country where chimneys were unknown, and the fuel was wood or some substance more unsavoury, the eyes must have often been painfully affected by the household fire. Thus lacrimosus, "tear-producing," is a classical epithet of smoke (see Ovid, 'Metam.,' 10.6; Her; 'Sat.,' 1.5, 80). To these two annoyances is compared the messenger who loiters on his errand. The last clause is rendered by the LXX; "So is iniquity to those who practise it"—it brings only pain and vexation.

Proverbs 10:27
The fear of the Lord prolongeth days. The premise of long life as the reward of a religious conversation is often found in our book, where temporal retribution is set forth (see Proverbs 3:2; Proverbs 9:11; Proverbs 14:27). Shall be shortened, as Psalms 55:23; Ecclesiastes 7:17.

Proverbs 10:28
The hope of the righteous shall be gladness. The patient expectation of the righteous is joyful, because it has good hope of being, and is, fulfilled. So the apostle (Romans 12:12) speaks, "Rejoicing in hope, patient in tribulation." Septuagint, "Gladness delayeth for the just." The expectation of the wicked; that which the wicked eagerly hope for shall come to naught (Proverbs 11:7; Job 8:13; Psalms 112:10).

Proverbs 10:29
The way of the Lord; i.e. the way in which he has commanded, men to walk—the way of his commandments (Psalms 25:12; Psalms 119:27), that which the Pharisees confessed that Christ taught (Matthew 22:16). The Septuagint renders, "the fear of the Lord," which practically gives the meaning. Or "the Lord's way" may be his moral government of the world. Strength; better a fortress (Proverbs 10:15). Doing his simple duty, a good man is safe; for, as St. Peter says, "Who is he that will harm you, if ye be zealous of that which is good?" (1 Peter 3:13). But destruction shall be; better, but it (the way of Jehovah) is destruction. The two effects of the Law of God are contrasted, according as it is obeyed or neglected. While it is protection to the righteous, it is condemnation and ruin to sinners (see on Proverbs 21:15) So Christ at one time calls himself "the Way" (John 14:6); at another says, "For judgment I am come into this world" (John 9:39); and Simeon declares of him (Luke 2:34), "This Child is set for the fall and rising again of many in Israel".

Proverbs 10:30
The righteous shall never be removed (Proverbs 2:21; Proverbs 12:3, Proverbs 12:21; Psalms 10:6; Psalms 37:29). This is in agreement with the temporal promise made to the patriarchs and often renewed, as in the fifth commandment. St. Paul says (1 Timothy 4:8), "Godliness is profitable for all things, having promise of the life which now is, and of that which is to come." The wicked shall not inhabit (or, abide not in) the land. The punishment of exile was threatened upon the Jews for their disobedience, and they are still suffering this retribution (Le 26:33; Deuteronomy 4:27; Isaiah 22:17). Christ gives the other aspect of God's moral government when he says (Matthew 5:5), "Blessed are the meek: for they shall inherit the earth."

Proverbs 10:31
Bringeth forth; as a tree produces fruit, and the fields yield their increase. The metaphor is common. Thus Isaiah (Isaiah 57:19) speaks of "the fruit of the lips" (comp. Hebrews 13:15 and Psalms 37:30, which latter passage occurs in the same connection as the present). The Septuagint renders, "distilleth wisdom." So So Isaiah 5:13, "His lips are like lilies, dropping sweet smelling myrrh." The froward tongue (Proverbs 2:12, Proverbs 2:14 : Proverbs 8:13, which speaks only what is perverse and evil). Shall be cut out; like a corrupt tree that cumbers the ground (Matthew 3:10; Luke 13:7). The abuse of God's great gift of speech shall be severely punished. "For by thy words thou shalt be justified, and by thy words thou shalt be condemned" (Matthew 12:36, Matthew 12:37).

Proverbs 10:32
Know. A good man's lips are conversant with what is acceptable to God and man. Such a person considers what will please God and edify his neighbour, and speaks in conformity therewith. The LXX. has," The lips of the righteous distil graces;" ἀποστάζει χάριτας, but probably the right verb is ἐπίσταται, which is found in some manuscripts. Speaketh frowardnsss; rather, knoweth, or is perverseness (comp. Ephesians 4:29); Septuagint, ἀποστρέφεται, or, according to the Sinaitic correcter and some other scribes, καταστρέφεται, "is turned aside," or "is overthrown." Delitszch translates, "is mere falsehood."

HOMILETICS
Proverbs 10:1
The influence of a son over his parents' happiness
It is impossible to estimate the tremendous influence which children have on the happiness of their parents. The unfortunate thing about it is that the children are the last to realize it. It may be that a misplaced modesty inclines them to imagine that their course in life cannot be of much consequence to any one. In many cases, unhappily, gross selfishness engenders sheer indifference to the feelings of those who have most claim upon them, so that they never give a thought to the pain they are inflicting. But behind these special points there is the universal fact that no one can understand the depth and overpowering intensity of a parent's love until he becomes a parent himself. Then, in the yearning anxiety he experiences for his own children, a man may have a revelation of the love which he had received all the days of his life without ever dreaming of its wonderful power. But surely, up to their capacity for understanding it, children should realize the great trust that is given to them. They are entrusted with the happiness of their parents. After receiving from them life, food, shelter, innumerable good things and a watchful, tender love throughout, they have it in their power to make bright the evening of their father's and mother's life, or to cloud it with a deep, dark gloom of hopeless misery.

I. THE SECRET OF THIS INFLUENCE IS IN THE MORTAL CONDUCT OF THE SON OR DAUGHTER. "The wise son" - "The fear of the Lord is the beginning of wisdom;" "the foolish son"—the fool in the Bible is more morally than intellectually defective. In the infancy of their children fond parents often dream of the earthly prosperity they would wish for them—a brilliant career, success in business, wealth, renown, happiness. But as life opens out more fully they come to see that these are of secondary importance. The mother whose brooding fancy prophesied a young Milton in her wonderful boy is perhaps just a little disappointed as by slow degrees she undergoes disillusion, and sees him develop into an ordinary city clerk; but she will not confess her disappointment to herself, and it is soon swallowed up in just pride and delight if he is upright and kind and good. But if she is not mistaken about the genius of her child, but only under an error as to the moral direction that genius will take; if her Milton becomes a Byron, then, though the world rings with his lame, she—supposing her to be a true, wise mother—will be broken-hearted with grief. It is not the dulness, nor the failures, nor the troubles, nor the early death of children that bring a father's "grey hairs with sorrow to the grave." It is their sins. If these sins show direct unkindness, the grief reaches its saddest height. Then the father may well say, with poor Lear—

"How sharper than a serpent's tooth it is

To have a thankless child!"

It is heart rending for the mother to part with her infant if he dies an early death. But the grief she feels when she looks at the little grave, and thinks of her child quietly sleeping, safe with the God who called the children to himself—this grief is calm and endurable compared with the awful, crushing agony she would have experienced if the child had lived and had fallen into sin and brought shame upon his head. Parents are foolish as well as unsubmissive when they pray too positively for their children's lives. Our one great Father knows what is best. Perhaps it is safest for all that the child should be taken from the evil to come. But, of course, if he can be spared to live a life of usefulness and honour, this is most to be desired, and the parents' prayers should chiefly go out for the safe preservation of their children's better life.

II. THE POSSESSION OF THIS INFLUENCE SHOULD BE A STRONG INDUCEMENT TO WORTHY LIVING. It furnishes a new element in the obligations of right. The son has it in his power to make his parents happy or miserable. So great a trust involves a serious responsibility. "No man liveth unto himself." Besides his higher obligations, the son has a life in regard to his father and mother. He is not at liberty to run riot as he chooses, because he thinks his own future only is at stake. By all the terrible pain he inflicts, by the deep gladness he might have conferred, the guilt of his sin is aggravated. Should not such considerations urge strongly against yielding to temptation? If the mad young man cares little for abstract righteousness, if he has lost the fear of God, still is it nothing that every new folly is a stab in the heart of those who have done most for him and who would even now give their hoes to save him? It is not unmanly to say to one's self, "For my mother's sake I will not do this vile thing." It is devilish not to be capable of such a thought. Similar considerations may help us in our highest relations. God is our Father. We may "grieve" his Spirit by sin. When the prodigal returns God rejoices in the presence of his angels. Shall we not hate the sins that made Christ mourn, and seek to do better for the sake of the love of God?

Proverbs 10:4
Diligence
Of late it has become fashionable to claim a cheap reputation for loftiness of moral aims by sneering at what are called the "smug virtues." There is a great deal about these despised virtues in the Book of Proverbs, and consequently a very low estimate is formed of that portion of Scripture. But is there not something hollow about this assumption of ethical elevation? It cannot be denied that the "smug virtues" have a real obligation. No one would venture to say that they can be dispensed with. They are simply of a comparatively inferior value. But till they are complied with it is often difficult to rise to more ethereal heights of goodness. Meanwhile that man is little short of a hypocrite who neglects the plain duties that lie at his door for the pursuit of some other more recondite graces. Diligence is one of the first of these duties, and it is requisite for various reasons. Note some of them.

I. WEALTH DEPENDS ON WORK. This is a primary law of providence. God might have fed us as he fed the ravens. But instead of putting food ready for our mouths, he gives us hands with which to work for it. Social arrangements only disguise this law. The son inherits the fruits of his father's industry. The idle man sucks the honey of other men's toil. But it remains truth that work makes wealth. Every man's wealth depends largely on the work of some one—his own or somebody else's. It is the duty of everybody to see that he is not dependent upon other people's labours if he can help himself. The man who squanders his money in prosperous times, and throws himself on public charity directly he is ill or out of work, is guilty of gross selfishness amounting to dishonesty. It is plainly every man's duty not only to keep himself and his family, but, where it is possible, to make fit provision for the future, or he will be robbing others of their maintenance. Hence one obligation to be industrious and thrifty.

II. WORK IS FOR OUR OWN GOOD. People talk of the curse of toil, little knowing that it is one of the greatest blessings we have. Better talk of the curse of idleness. It is a happy thing that man has to earn his bread with the sweat of his brow. Work develops strength—strength of mind as well as strength of limb. The self-made man is not invariably a model of grace; but he is usually a specimen of sturdy vigor of character, as different from the limp conventionality of indolence as granite rock from drifting seaweed.

III. WE ARE ALL STEWARDS. The servant is required to be industrious for his master's sake. His time is not his own. He is not at liberty, therefore, to lounge about in dreamy idleness. We are stewards of the things lent us by God. He has sent us to work in his vineyard. In duo time he will call us to account. "To be blameless as a steward of God" a man must be faithful, honest, industrious.

IV. CHRISTIANITY INCULCATES DILIGENCE. No greater mistake can be made than to suppose that the New Testament favours indolence. The ideal of Oriental monasticism is derived from other sources. Even the remake in the West knew better. In its palmy days European monasticism was the centre of honest toil. The monks cleared forests, reclaimed bogs, built cathedrals, cultivated farms, studied, laboriously copied and preserved for us the invaluable treasures of the literature of antiquity. Amongst other fruits of grace in the Christian's heart will be increased diligence in business. Christian principle, however, is necessary to consecrate industry. Without it wealth. will be a god, business an absorbing worldly influence, and success a source of low selfish pleasure. But he who is diligent on Christian principle will make his business holy by working in it as the servant of Christ, and his wealth holy by dedicating it to the use of God.

Proverbs 10:5
Sleep in harvest
I. SLEEP IN HARVEST IS FOOLISH, BECAUSE THIS IS THE TIME FOR THE HARVEST WORK. We may afford to be slack in the winter. Through the long frosts when the ground is like iron, during heavy rains when to poach on the fields is only injurious to the crops, much work is necessarily suspended. But harvest claims all time and all energy. Every man must be at work, fresh hands taken on, and longer hours spent in the field. How preposterous to be sleeping then! There are harvest times in life—times when we are called to awake to more than ordinary energy. Youth, though in many respects a seed time, also has some of the characteristics of harvest. It is the summer time when work is pleasant, and when there is little to hinder it. If a man will not work in these bright days, how can he expect to be able to labour when the cramps and agnes of wintry old age seize upon him? It is also the time of a great ingathering, when knowledge must be accumulated for future use. If this harvest season is passed in idleness, it will be impossible to fill the granary of the mind with stores of knowledge in after years. But there are other special opportunities for work. We seem to have come upon the great season of the world's harvest. "The fields are now white." India is open, China and Africa are opening up; and the call is loud for labourers to go forth and gather the precious sheaves into the garner of the Lord. If there may have been some excuse for indolence in the dark ages of tyranny and ignorance, there is none now, when communication is made easy and vast opportunities for service are afforded us,

II. SLEEP IN HARVEST IS FOOLISH, BECAUSE IT WILL RESULT IN THE LOSS OF ALL PREVIOUS LABOUR. The monotonous toil of the ploughman, the careful work of the sower, the tiresome weeding, all the labour of spring and summer, will be wasted if the harvest is to be left to rot in the fields. All this was only intended to prepare the way for the harvest. So there are times when we are called to make use of the long preparatory labours of after years. The barrister begins to plead, the surgeon to practise, the minister to preach. If they are remiss now, their university honours will add to the discredit of failure in real life. The training is all wasted if we neglect to put it to its final use. So the Christian labourer, the missionary, the preacher, the Sunday school teacher, should feel that all their work is to tend to the gathering in of souls for Christ. If they miss that result, the rest is of little good. Care, diligence, prayer, are most called for that the previous labour may not be "in vain in the Lord," Hence the responsibility of the teachers of elder scholars in a Sunday school. The harvest time of the school work falls upon them. If they are unfaithful, all the previous toil of preparing the soil in the infant school and sowing the seed in the lower classes may be thrown away.

III. SLEEP IN HARVEST IS FOOLISH, BECAUSE IT WILL BEING FAMINE IN THE WINTER. The harvest is a brief, swift period. It is soon to give place to the chill autumn, and that to the dreary winter. If the fruit is not gathered then it can never be gathered in later days. Yet it will be sadly wanted. The old year's corn will run out, and a great cry for bread will go up from a famished people. Then the folly of ultimate indolence will be felt in slow agony and death. We need all to remember that there is a winter coming. Let the strong man labour in harvest for the winter of growing infirmities in old age; let the prosperous labour in seasons of plenty, that they may have by them fat kine to be devoured in years of scarcity; let the happy make use of their opportunities, that they may be ready for the sorrows of the future. Apply the lesson to national affairs. In times of peace and plenty see that debts are paid off, grievances reformed, and all things made right anti strong in preparation for possible national calamities. Apply it to commercial affairs, so that times of good trade may not lead to extravagance and luxury, but to more thrift. Apply it to spiritual things—to the church generally, that in peace and liberty sound principles may be instilled and strong Christian characters built up fit to stand the shock of persecution; to the individual, and see that we gather the bread of life now which shall make us able to withstand the barrenness of the winter of death. If we sleep in this our harvest time, what dread awaking must we look forward to?

Proverbs 10:7
The memory of the just.
I. THE WORLD CONCERNS ITSELF WITH THE REPUTATION OF THE DEAD. The words of our text describe a fact to which all history bears witness. No study is more absorbing than history—including biography; and the most interesting part of history is that which deals with individuals and discusses character. In spite of the protests of the philosophers, we are all more attracted by Shakespeare and Scott than by Hallam and Buckle. Statistics, generalizations, great laws and principles of national growth, all have their claims on our attention; but the characters of individual men appeal to us with a quite different human interest. Even the most commonplace gossip of the streetcorner has some justification in the element of sympathy with things human that it presupposes.

II. THE MOST IMPORTANT ELEMENT IN POSTHUMOUS REPUTATION IS CHARACTER. Who cares for Croesus? But the slave Epictetus takes a high place in the world's thoughts. The reputation for wealth that brings fawning flatterers in a man's lifetime is the first to fade after death. So is that of empty titles. The present duke—say the seventh—is treated with the deference considered due to rank, but no one cares to ask in what the third duke differed from the fourth duke. Even the dazzling conqueror's renown soon tarnishes if it is not preserved by higher qualities. Few men now envy the reputation of Napoleon. Genius, perhaps, carries off amongst men the palm of fame; the first place, which is due to character, is reserved for the next world. Still, moral character counts for more in common human reputation than the cynical are ready to admit. At all events, in that inner circle where a man would most care for his reputation this takes its right place. If it is better to be loved at home than to be admired abroad, it is better to leave a fragrant memory for goodness in one's own circle than to leave sorrow in the home and to reap grand funeral honours in the outside world. It is remarkable to observe how fair is the verdict of history. A hypocrite may deceive his contemporaries. He can rarely deceive future generations.

III. IT IS OUR DUTY TO CHERISH THE MEMORY OF THE JUST. This is a duty we owe to them, to righteousness, and to succeeding ages. The honest canonization that comes from no papal authority, but from the honest conviction of admiring multitudes, is worthy tribute to goodness. Still, let us beware of the mockery of substituting this for our duty to the living—building splendid tombs to the prophets whom we have slain. How often have great men been slighted, misunderstood, cruelly wronged, during their lifetime; and then honoured by a chorus of repentant praise as soon as death has taken them beyond the reach of it! On the other hand, beware of indiscriminate adulation of the dead. There is wholesome truth in the words, "The name of the wicked shall rot." Nothing is more false than the common style of epitaphs. A visit to a graveyard would suggest that the world was a paradise of immaculate saints. Where you cannot justly praise, at least be decently silent. Left to itself, the name of the wicked will melt away and vanish—as all rotten things do.

IV. IT IS PROFITABLE TO CONSIDER THE LESSONS LEFT BY THE LIVES OF THE DEPARTED. We need not go the length of the early Christians, who, beginning by meeting in the catacombs where the martyrs were buried, soon came to worship the martyrs as demi-gods. But we may gain great good by contemplating the beauty of good lives. If we cherish the memory of those who have gone "to join the choir invisible," we may be helped to emulate their noble qualities.

Proverbs 10:12
The cloak of charity
One of the devices of the parallelism or rhythm of ideas, which is the general characteristic of Hebrew poetry, is the alternative treatment of the same thought from two opposite points of view—from positive and negative poles. The value of some good thing is emphasized by contrasting it with the repulsive nature of its contrary, as Venetian ladies tried to appear the more fair by having negro pages to attend them. Thus the beautiful work of love, in covering of sins, is here made most attractive by being brought out on the dark background of the ugly doings of hatred. It may be profitable, therefore, for us to glance at the more painful subject first.

I. THE DARK BACKGROUND. "Hatred stirreth up strifes."

1. Where there is hatred strifes will be stirred up. This hideous passion is active, powerful, and contagious. It is not content to consume itself in hidden fires; it will blaze out and spread its mischief abroad.

2. Where strifes are stirred up hatred is behind them. The strifes are a sign of the presence of hatred. True, a benevolent man may be dragged into a quarrel; but he will not provoke it himself, and he will not maintain it a moment longer than righteousness requires. A quarrelsome disposition is at bottom grounded on hatred. For if we loved one another, how could we desire to be at variance? Tale bearing, reporting words that one knows will only rouse ill feeling between two people, presenting things in their worst light so as to suggest offensive thoughts, exaggerating the unkindness of a person by imputing bad motives,—all such conduct is inconsistent with Christian charity; it is just the behaviour of the old serpent, who brought discord into Eden, and was "a murderer from the beginning."

II. THE BRIGHT PICTURE. "But love covereth all sins." This does not refer to one's own sins—to the fact that one who levee much is forgiven much (Luke 7:47). It is the sins of others that love covers.

1. Love covereth all sins against one's self. "Love suffereth long, and is kind" (1 Corinthians 13:4). The Christian must; forgive his enemies because he is taught to love them. All forgiveness springs from love. God pardons us for nothing that we do, but for the sake of his love in Jesus Christ. But our Lord has told us plainly that unless we forgive men their trespasses against us neither will our heavenly Father forgive us our trespasses. This is therefore no question of counsels of, perfection, but one of the first elements of the Christian life, if we cherish a vindictive spirit against anyone, we are ourselves still unforgiven by God, still dead in trespasses and sins. If we do not prove one love by forgiving, men, we do not possess it, and without love to our brethren we can have no love to God. Therefore so long as we obstinately refuse forgiveness to any one who has wronged us, our Christianity is nothing but hypocrisy; it is a lie.

2. Love covereth all sins in others generally, i.e. it leads us not to note them. not to report them, not to aggravate the guilt of them, not to make mischief by tale bearing. Further, it is not content to be negatively oblivious of sin. It must be active in throwing the cloak of charity upon it. Of course we must be just and truthful. But these obligations leave us free in most cases to labour to prevent mischief by a charitable behaviour in our social influence. The Christian is not called to be an informer. At least Christian love will make a man a peacemaker. If he cannot hide the sin without unfaithfulness to some trust, he can endeavour to prevent the rising of evil passions. This is the grand Christian method of conquering wickedness. The law chastises by punishment; the gospel reforms by forgiveness. So Christ, the incarnation of God's love, covers all our sins, and renews our hearts through the grace of forgiveness.

Proverbs 10:19
Golden silence
I. THE SINFUL CHARACTER OF MUCH ORDINARY CONVERSATION SHOULD INDUCE GREAT CAUTION IN SPEECH. It is a grave charge to bring against the tone of general society to say that "in the multitude of words there wanteth not sin." But is it not as true now as it was in the days of Solomon? "Out of the abundance of the heart the mouth speaketh;" but "the heart is deceitful above all things, and desperately wicked," and therefore, so long as human nature is corrupt, conversation will be corrupt also. If the well is poisoned, the less water we draw from it the better. In particular two or three bad features of common conversation may be observed, viz.:

1. Untruthfulness. There is probably a little more conscious lying even in society that professes to follow the code of honour than its members would care to admit. But untruthfulness may appear in a more disguised form. There is the equivocation that some people practise so skilfully—blinding their own conscience while throwing dust into the eyes of other people. The tendency to exaggeration for the sake of dramatic effect is very common. The falsification by means of caricature, which is dishonest because it is not confessedly caricature, is another source of deceit. But hasty speech may fall into unconscious errors; and then, though the sin of lying is not committed, harm is done by the spread of reports that are not true.

2. Unkindness. How much of the gossip of the parlour is made up of the criticism of one's neighbours—at least in some circles of society! No ill feeling may be felt, but cruel injustice is done when a man's actions are discussed and his motives dissected on very insufficient evidence, in the absence of the accused, by a small coterie of persons whom he trusts as friends. But if "love covereth all sins," it is uncharitable to make even the proved offences of our neighbours the topic of idle conversation.

3. Unholiness. When no impure words are spoken, conversation may be more dangerously defiled by innuendo. The obscene word is disgusting in its coarseness, but the skilful equivoque, supposed to be more fit for ears polite, carries its poison to an unsuspecting imagination. When nothing directly immoral is suggested, how much conversation would come under the category of what our Lord calls "idle words"? Such words are very different from genuine criticisms, or even from light banter, which may not be idle, but useful as mental refreshment.

II. THE DANGEROUS INFLUENCE OF SPEECH CONFIRMS THE WISDOM OF SILENCE.

1. Speech is remembered. The word once out cannot be recalled. It remains to rankle in the wounded breast or to stain permanently the imagination of the hearer. What is said in the heat of passion will be remembered against us in the coolness of vindictive spite. The unseemly joke of a frivolous moment may perpetually haunt the sacred subject it tampers with.

2. Speech is suggestive. The utterance may be little in itself, but it starts a long train of associations. One unkindly word will suggest a whole realm of ungenerous thoughts. A single unholy phrase may bring to view a whole theatre of unclean images. The word is but a spark; yet it may kindle a great fire (James 3:5). The most hasty speech may cut deepest, like the swiftest sword thrust.

III. IN MANY SPECIAL CIRCUMSTANCES SILENCE IS PECULIARLY DESIRABLE.

1. In quarrelsome society. When we know that our words will only fall like firebrands iu a powder magazine, the less said the better. If we cannot persuade a person to maintain friendly intercourse with us, we had better have no intercourse with him.

2. In unsympathetic society. It is foolish to cast pearls before swine. We must beware of the pharisaical use that pride will make of this maxim, leading us to preserve a silence of contempt. But in all humility and charity we may refrain from speaking where we shall only be misunderstood. If our hearer cannot receive the ideas of our speech, we only waste time in giving him the words—probably we do worse, and lead him into delusions through the wrong construction that he will put on our language.

3. In degraded society. When to enter into conversation will only stir up the mud that lies at the bottom of the now stagnant pool, we had better be quiet. In general a few well weighed words have more force than many hasty, thoughtless utterances. We do not all possess the gift of laconic terseness. But we can at least set a guard on our speech, and when called to speak seek Divine grace that oar words may be "seasoned with salt."

Proverbs 10:28
The hope of the righteous
I. WE ALL LIVE BY HOPE. The righteous has his "hope," the wicked his "expectation;" both live in the future. The present takes its colours chiefly from our anticipations of the future. It is dark or bright according as shadows or light fall on it from that visionary world. The man who has no hope here or hereafter is practically dead. Despair is suicide. Hence the importance of seeing to our hopes. If they are ill-grounded, all life is a mistake.

II. THE LOTS OF THE RIGHTEOUS AND THE WICKED DIFFER LESS IN THEIR PRESENT CONDITION THAN IN THE FUTURE OF THEIR HOPES. Old Testament saints were often distressed at the sufferings of the good and, the prosperity of the bad. It is when we see "their end" that we discover the just allotment. The house on the sand stands as fairly as the house on the rock—till the storm comes. "When the whirlwind passeth, the wicked is no more; but the righteous is an everlasting portion" (Proverbs 10:25). Men of very different deserts may have equally bright hopes; for hope is not founded on the verdict of justice, but on a man's own ideas, or even his idle fancies. The vigour of the hope is no guarantee of the certainty of its fulfilment.

III. THE PROVIDENTIAL JUSTICE OF GOD WILL OVERRULE THE ISSUE OF ALL HOPES. Our views of the future can only be safely depended on when they are determined by what we know of God. The future is in his hands. So, of course, is the present. But it is only in the course of a long time that the modifying influence of temporary accidents is removed and great general laws exert their full force. What will then happen we cannot tell by only investigating present phenomena, because of the confusion of transient influences. We must study the character of God. Then we shall be constrained to exclaim, "Shall not the Judge of all the earth do right?" Because God is just, justice must be the ultimate outcome of all things. Through all time God is surely working on to this end. We are deceived by the tardiness of the process, yet this very tardiness is effecting the more complete final result.

"The mills of God grind slowly,

But they grind exceeding small."

IV. THE DIFFERENT NATURE OF THE HOPES OF MEN OF DIFFERENT CHARACTER LARGELY DETERMINES THE QUESTION OF THEIR FUTURE FULFILMENT. God works through means and laws. Some hopes are naturally doomed to failure, others contain seeds of immortal fruition. Now, the nature of our hopes is dependent on our character. Better than professions, words, or even deeds, as a test of character, are a man's hopes. Tell us what he hopes, and we can say what he is. The hope is an emanation of the very essence of the soul. Therefore bad men have bad hopes, and good men good hopes. If both seem to hope for the same thing, the hopes are still wide apart as the poles; for the same thing objectively is quite different to us according to the thoughts with which we view it. The heaven for which a wicked man hopes is very unlike the Christian's heaven. Good men hope for what is good; i.e. for what agrees with God's will. Thus their hope will not be disappointed. Christians have faith in "Christ in us the Hope of glory." Such an expectation presages its own satisfaction.

Proverbs 10:31
Righteousness and wisdom
These two attributes appear to belong to different spheres—the one to the moral and the other to the intellectual. Yet they are here associated as parent and child, and righteousness is seen to sprout into wisdom. Righteous men are represented as speaking wisely. Now, we know that good people have not a monopoly of intellect. Aristides the virtuous was not as clever as Themistocles. There are small-minded saints, and there are sinners of giant intellect. Where, then, is the connection between righteousness and wisdom?

I. RIGHTEOUSNESS STRENGTHENS THE WHOLE SOUL. It will not convert a peasant into a philosopher, but it will brighten the faculties of the peasant. While sin deadens the soul, dissipates its faculties, and lowers its powers, the calm and temperate life of a good man helps him to attain to such vigour of thought as is within the reach of his powers.

III. RIGHTEOUSNESS REMOVES THE HINDRANCE OF PREJUDICE. No doubt many good people have their prejudices. But that is in spite of their goodness, and the goodness is an antidote of more or less efficacy. The root of prejudice is self-will, and this is also the root of sin. Just in proportion as we learn the self-distrust of humility we shall be freed from the blindness of prejudice.

III. RIGHTEOUSNESS INSTILS THE LOVE OF TRUTH. The good man wishes to know truth; he acknowledges the duty of seeking light; he will not let indolence keep him in ignorance. Now, an earnest pursuit of truth is not likely to be rewarded with failure. They who seek Wisdom earnestly will find her (Proverbs 8:17). Thus the rousing of a motive to strive after wisdom helps us to reach it, and this is the fruit of righteousness.

IV. RIGHTEOUSNESS OPENS THE EYES OF THE SOUL. It has a direct influence in purging the inward vision. There are truths which can only be revealed through channels of sympathy. The way of holiness lies hidden from the gaze of the corrupt. To be good is to see the best truth.

V. RIGHTEOUSNESS LEADS TO THE PRACTICAL USE OF TRUTH. Wisdom is not a merely intellectual attainment. While intimately connected with the thoughts of the mind, it also has vital relations with the resolves of the will. The wise man is not only one who knows the right way; he practises his knowledge by walking therein.

VI. RIGHTEOUSNESS IS TRUTHFUL. When a good man speaks he will not knowingly deceive. His earnest desire will be to utter just what he believes to be true. But such a desire will help him to put forth words of wisdom.

A practical result of this association of wisdom with righteousness is that we should look well to the character of our teachers. The merely popular preacher, or the merely clever thinker, will not be so useful a guide in the higher reaches of the spiritual life as the good man of less brilliant natural gifts and intellectual attainments. Thus true wisdom may be discovered where the world only expects foolishness (1 Corinthians 1:20, 1 Corinthians 1:21).

HOMILIES BY E. JOHNSON
Proverbs 10:1
We enter upon a mosaic-work of proverbs, which perhaps hardly admit of any one principle of arrangement except that of moral comparison and contrast. This governs the whole. Life is viewed as containing endless oppositions, to which light and darkness correspond in the world of sensuous perception.

Early appearance of moral contrast
I. THE FAMILY LIFE ELICITS CHARACTER. It is a little world, and from the first provides a sphere of probation and of judgment which is the miniature of the great world.

II. THE TRAINING OF THE PARENTS IS REFLECTED IN THE CHILDREN'S CONDUCT. And the conduct of the children is reflected in the parents' joy or grief. Hence the duty of wise training on the one side, loving obedience on the other; that the happy effects may be secured, the unhappy averted, in each case.

III. TO LIVE TO MAKE ONE'S PARENTS (AND OTHERS) HAPPY IS ONE OF THE BEST OF MOTIVES. To see our actions mirrored in their mirth and others' joy, what pleasure can be purer, what ambition nobler?—J.

Proverbs 10:2-7
Moral contrast in earthly lot and destiny
I. ILL-GOTTEN WEALTH AND RECTITUDE. (Proverbs 10:2.) The former cannot avert sudden death or shame (Proverbs 10:25, Proverbs 10:27); the latter is vital, and stands the man in good stead in every hour of human trial, and of Divine judgment.

II. HONEST POVERTY AND PROFLIGATE GREED. (Proverbs 10:3.) The former does not hunger, is contented with little, has true satisfaction. The latter is never satisfied, expands with every indulgence, is like the "dire dropsy." It is an unappeasable thirst. God repudiates it by fixing it in perpetual impotency, while the temperate and chastened doilies are rewarded by fulfilment.

III. THE LAX AND THE INDUSTRIOUS HAND. (Proverbs 10:4; comp. Proverbs 12:24.) The one leading to poverty, the other to fiches. Languor and energy have their physical conditions; but how much lies in the will? We live in a day when it is the fashion to talk of "determinism," and to extend the doctrine of "causes over which we have no control" beyond all reasonable limits. We need to fall back on the healthy common sense of mankind, and on the doctrine of these proverbs. There is a moral question involved. Laziness is immoral, and receives the condemnation of immorality; industry is a virtue, and brings its own reward in every sphere. The opposition is amplified in Proverbs 10:5; active forethought being contrasted with supine indifference. The hard field labour referred to belongs particularly to young men; and to young men idleness is peculiarly corrupting.

IV. ASSOCIATIONS OF BLESSING AND THOSE OF VIOLENCE. (Proverbs 10:6.) However the verse may be rendered and interpreted, this is the opposition. Blessing leads the mind through such a series of associated ideas as peace, tranquillity, order, security; violence through a contrasted series—trouble, disquiet, disorder, and all that implies a curse.

V. BRIGHT AND DARK RECOLLECTIONS. (Proverbs 10:7.) The good man lives in thankful memories; the bad man's name is like an ill odour, according to the literal meaning of the Hebrew word. When the saying is quoted, The ill men do lives after them, the good is oft interred with their bones," we should recall by whom this was said, or feigned to be said, and for what purpose. In the memory of Caesar's ambition Antony is afraid the Romans will forget his services. Momentarily good may be forgotten, but ultlmately must come to recognition and honour. The course of time illustrates the worth of the good, and enhances the odium of evil memories.—J.

Proverbs 10:8-10
Folly and wisdom in manifold contrast
I. THE WISE MAN IS MORE READY TO RECEIVE THAN TO GIVE COUNSEL; THE FOOL, THE OPPOSITE.

II. THE WISE MAN KNOWS THE VALUE OF RESERVE; THE FOOL WILL "STILL BE TALKING."

III. THE WISE MAN IS THRIFTY, ECONOMICAL OF WORDS, A CAPITALIST OF THOUGHT; THE FOOL, A SPENDTHRIFT OF WORDS, A BANKRUPT OF THOUGHT.

IV. THE WISE MAN RISES IN REPUTATION, IN POSITION; THE FOOL COMES SOONER OR LATER TO A "FALL."

V. GUILELESSNESS IS SAFE, WHILE CRAFT AND CROOKED POLICY ARE CERTAIN, SOONER OR LATER, OF EXPOSURE. (Proverbs 10:9.) In that widest sense in which alone the saying is noble and true, "Honesty is the best policy." Cunning overreaches itself and gets into trouble; and the mere talker never ends well. Speech should only be prophetic of deed; otherwise, Many will say to me in that day, etc.—J.

Proverbs 10:11-14
A fourfold opposition
I. SPEECH THAT QUICKENS AND SPEECH THAT KILLS. (Proverbs 10:11.)

1. The speech of the wise and good is sound, "seasoned with salt;" that of the wicked is hollow or else poisonous.

2. The former edifies, builds up and strengthens the good principle in the minds of those who convene with him; the bluer destroys the good, and sows evil in its stead.

II. QUARRELSOMENESS AND AMIABILITY. (Proverbs 10:12; see on Proverbs 6:14.) The former begets evil, increases that already existing, inflames wounds lets nothing pass that may serve as fuel to its fire. The latter puts an end to much evil, prevents the rise of more, soothes every wound, and mitigates every mischief. The former is ever dividing, the latter reconciling. They undo one another's work; but love in the end prevails (Proverbs 17:9; 1 Corinthians 13:4; James 5:20; 1 Peter 4:8).

III. THE GRACE OF WISDOM AND THE DISGRACE OF FOLLY. (Proverbs 10:13.) The pure eloquence of the good man attracts admiration and wins confidence; while the fallacies of the pretender, the spurious rhetoric of the insincere certain to be exposed and castigated. The life of the, House of Commons, or of any great assembly, furnishes constant illustrations.

IV. PRUDENT RESERVE AND PERNICIOUS LOQUACITY. (Proverbs 10:14.) There is a time end place for silence, the wise man knows—both for the recovery of his own thoughts, and for the opportunity of watching others. By a bold figure of speech, it may often be that silence is the greatest eloquence. In many instances we think we have produced no effect, have not committed ourselves to the expression of opinion; on the contrary, our reserve has spoken. In all this lies a science and art of living. The fool does not see this; he is too self-absorbed to see anything that passes in others' minds, or too unsympathetic to feel; and hence blurts out things that had better have been left unsaid, hurts sensibilities, blackens reputations, causes false positions for himself and others.

1. The heart must be watched. There is no other source of pleasing, gentle manners, nor of sound behaviour in society. Reserve and unreserve of the right kind are simply the government of the tongue by charity.

2. The tongue must be watched. And regulated by good models of Conversation. Never must it be forgotten how much we learn by imitation.—J.

Proverbs 10:15-21
A sevenfold strain of experience
For the most part these sayings relate to earthly goods—their value, and the means for their acquisition. Godliness has the promise of both lives. Equally incredible would a religion which ignored the future be with one which ignored the present. Equally one-sided is the expectation only of earthly good from wisdom, and the expectation only of heavenly good. We must beware of a false materializing and of a false spiritualizing of religion.

I. THE POWER OF WEALTH AND THE WEAKNESS OF POVERTY. The former like a strong city or fortress; the latter like a ruinous dwelling, which threatens at any moment to tumble about the dweller's head. The teacher is thinking, as the following verse shows, on the one hand, of wealth wisely and honourably won, which becomes a means to other wise ends; on the other hand, of blameworthy poverty, which leads in time to further vice and misery. To desire competent means for the sake of worthy objects, and to fear poverty because of its temptations, is a right and true attitude of mind.

II. THE TENDENCY OF WEALTH DEPENDS ON THE MIND OF THE POSSESSOR. (Proverbs 10:16.) The "tendency of riches" is in itself an incomplete thought. Silver and gold have no tendency, except by a figure of speech. In the heart of man the directing force is found. Used justly, riches are a good; they are simply, like bodily strength, knowledge, skill, a mass of available means. Used wickedly, so that they simply feed our senses and our pride, or become corrupters of others' integrity, they simply increase the possessor's power and range of mischief. When we poetically speak of accursed gold, or base dross, we should be aware that these are figures, and that the curse can never rest on anything in God's creation except the will which perverts what is a means to good into a means to evil.

III. THE CAUSES OF DIRECTION ADD MISDIRECTION IN LIFE. (Proverbs 10:17.) Why do some men succeed, and others fail, in perpetual blundering and error? The particular cases may be complex; but as to the general rule there can be no question. In the one case there is admission of faults and attention to the correction of them. In the other, blindness to faults, inattention to warnings, obstinate persistence in error. Be not above taking a hint, especially from a foe. "Temper" is the bane of many. Any opportunity is sacrificed rather than the whim, the humour which seems to the man so thoroughly a part of himself that he cannot give it up. The habit of calm revision of one's progress and failures in the hour of prayer seems needful both to preserve from over self-confidence and from over-reliance on the advice of others.

IV. CONCEALED HATRED AND OPEN MALICE EQUALLY ODIOUS. (Proverbs 10:18.) Resentment that one dares not, or thinks it polite not to, express makes the lips turn traitor; and the victim is both "contemned and flattered." God has placed a natural hatred of duplicity in our hearts. It was levelled as a reproach against Euripides that he had put into the mouth of one of his characters the sentiment, "My tongue did swear, my heart remain'd unsworn." Not so dangerous in many cases, but morally worse, is the deliberate slanderer, who goes about to despoil his neighbours of that which leaves them much poorer, makes him none the richer. He is a fool, because his arts recoil upon himself.

V. THE PERIL OF THE BABBLING TONGUE; THE PRUDENCE OF RESERVE. (Proverbs 10:19.) The man may be confronted with his words. The "written letter remains," and "many witnesses" may serve equally well to convict of the authorship of a malicious speech. It is far more easy for men to forgive abusive things said to their faces than things reported to have been said behind their backs. And even injurious acts can be got over more readily than stinging words of sarcasm. Words have a more definite shape in thought than deeds; they reveal a certain view of you which has some truth in it. You cannot forget it, which means with most you cannot forgive it. A clean-cut sarcasm, a slander which has just that vraisemblance about it which gives currency to gossip, stamps a certain image of the victim in the public mind. The gentler motive to prudence is the hurt we may do others; the motive consistently here is the treatment we may experience ourselves. If a person, on grounds like these, were to take a pledge of total abstinence from "personal talk" of the critical kind, his prudence must be respected. An approach to this is found in well bred society. And how lamentable the condition of some so called religious circles, when there is so little culture that conversation gravitates as if by necessity to the discussion of the character and doings of popular preachers, etc.!

VI. THE TONGUE AND THE HEART ARE IN IMMEDIATE CONNECTION. (Proverbs 10:20.) Just as Napoleon said his brain and hand were in immediate connection. The analogy will serve. The "silver tongue" (no accents are silvery but those of truth) bespeaks the fine disposition, the noble heart. And what can the produce of the "worthless" heart be but "rot" upon the tongue?

VII. GOOD BREEDS GOOD, WHILE EVIL CANNOT KEEP ITSELF ALIVE. (Proverbs 10:21.) The lips of the just pasture many. Good words, good preachers, good books,—these are the food of the world, and there cannot be an oversupply. Bad books and teachers may be let alone. As Dr. Johnson said of a poem, it had not enough life in it to keep it sweet (or, "not enough vitality to preserve it from corruption").—J.

Proverbs 10:22-25
Life seekers
Leasing says of the Old Testament, as an elementary book of childlike wisdom, that "its style is now plain and simple, now poetic, full of tautologies, but such as exercise the penetration of the mind, while they seem now to say something fresh, yet say the same; now seem to say the same, and at bottom signify, or may signify, something different." The Proverbs are the constant illustration of the Law.

I. THE BLESSING OF JEHOVAH INDISPENSABLE; ALL TROUBLE VAIN WITHOUT IT. (Verse 22.) We adopt the rendering, "Trouble is of no avail without it." His blessing is all in all. The thought thus yielded is a beautiful one, identical with that in Psalms 127:1-5. Jehovah gives bread to his beloved while they sleep and take no "anxious thought" about it. The thought was familiar to the ancient mind, and has been wrought up in parable and fable. The counterpart is that the blessing of God is not given to the idle; that "God loves to be helped;" that "Heaven helps those who help themselves." The opposite faults are indolence and over-anxiety.

II. THE TRUTH AND THE FALSE SOURCE OF CHEERFULNESS. (Verse 23.) The fool makes mirth out of mischief. He takes delight in seeing the image of his restless and mischievous activity everywhere. The man of principle, on the contrary, draws his serene cheerfulness from faith in the Divine law of things—the sense that he is reconciled to it, and that good must ever flow from it.

III. THE FEARFUL AND THE HOPEFUL TEMPERS TRACED TO THEIR SIGNIFICANCE. (Verse 24.) There is a timidity bred of an evil conscience—a buoyant expectation of the future bred of a good conscience. Both are creative in their effect on the imagination, and thus men dwell with shapes of gloom or radiant forms of fancy. Both are prophetic, and tend to realize themselves. This is a profound truth. For imagination in turn influences the will, and we reap the guilty fears or the pure hopes our habits Bowed.

IV. THE RESULTS OF TRIAL AND TROUBLE. (Verse 25.) The storm sweeps by and overturns the hollow and untrue; while they who are based on the righteousness of God remain unmoved (comp. Matthew 7:24, seqq.). We do not know a man's principles nor whether he has any, until the time of suffering. Theory is one thing, fact another; it is not the statement of the engineer, but the trial of winter's floods that must prove the soundness of the bridge. We have to learn the truth of life in theory first; but we do not make it our own until it is put to the test of experience. Experience throws us back upon the truth of the theory, enriches our conception of it, and should enable us to teach it with the greater confidence to others.—J.

Proverbs 10:26
The lazy man a nuisance
I. HE IRRITATES HIS EMPLOYERS. The images of the teeth set on edge, the blinded, smarting eyes, give the thought with great force and great naivete.
II. HE IS WORSE THAN USELESS. The Bible shows a great aversion from idleness, sluggishness (Proverbs 6:6, seqq.; Proverbs 12:27; Proverbs 19:24; Proverbs 22:13).

1. Laziness is a vice and the parent of worse. 

2. The swift discharge of duty is acceptable to God and man.—J.

Proverbs 10:27-32
Impression by tautology
These verses contain mostly iterations of maxims already delivered (on Proverbs 10:27, see on Proverbs 3:2; Proverbs 9:11; on verse 28, see on verse 24; Proverbs 11:7). That religion is a protector to the man of good conscience, while overthrow awaits the ungodly, again brings out an often expressed thought with emphasis (Proverbs 10:30; see on Proverbs 10:25; Proverbs 3:21). Proverbs 10:31, Proverbs 10:32 again contrast the speech of the good and the wicked; the former like a sappy and fruitful tree, the latter destined to oblivion; the former appealing to the sense of beauty and grace, the latter shocking by its deformity.

I. THERE IS A SAMENESS IN GOD. He does not and cannot change. He is invariable substance, unalterable will and law.

II. THERE IS A SAMENESS IN NATURE. The heavens above us, with all their worlds, the great mountains and features of the landscape, the daily sights of sunrise and evening, form and colour. Abraham and Solomon looked upon essentially the same world with ourselves.

III. THERE IS A SAMENESS IN HUMAN NATURE—its passions, strength, and weakness. The same types of character appear and reappear in every age in relatively new forms. And it is proverbial that history repeats itself.

IV. THE ESSENTIAL RELATIONS OF MAN TO GOD MUST BE THE SAME IN EVERY AGE. Hence the teacher's deliverances must constantly recur to the same great points.

V. THAT WHICH VARIES IS THE TRIVIAL OR TRANSIENT ELEMENT; THAT WHICH DOES NOT VARY IS THE SUBLIME AND THE ETERNAL.

VI. EVERY TRUE TEACHER MAY THUS VARY THE FORM OF HIS INSTRUCTION AS MUCH AS HE WILL. Let him see to it that he works in unison with God and nature, experience, the conscience, and leaves a few great impressions firmly fixed in the mind. "Line upon line, precept upon precept, here a little and there a little."—J.

HOMILIES BY W. CLARKSON
Proverbs 10:1
Our joy in our children: a sermon to parents
We may take it for granted, as commonly understood—

I. THAT THE FOUNDATION DUTY AND INTEREST, with us all, is to be in a right relation, personally, with God. Until we are right with God we must be wrong altogether. Then we must contend—

II. THAT THE QUESTION OF NEXT VITAL CONSIDERATION is the character of our children, it is conceivable that God might have placed the human world on an entirely different basis than that of the family. But he has rested it on the human home. This is that decision of our Creater which makes the greatest difference to us and to our life. How much it is to those who are parents that they are such! How would their life have been another and a smaller thing without that pure and sacred bond! What deep chasms of experience has it opened! what fountains of feeling has it unsealed! what secrets of life has it unlocked! What heights of joy, what depths of sorrow, has it made possible to the heart!

III. THAT THERE IS A SONSHIP WHICH GLADDENS, as there is one that grieves, the parental heart. Who is the wise son (of the text)? Not necessarily the learned, or the clever, or the prosperous son. A child may be any or all of these, and yet may be a grief and not a joy, a shame and not an honour, to his parents. It is he who has learnt wisdom of God, who has sat diligently and effectually at the feet of that great Teacher who came to be the Wisdom of God. It is he

IV. THAT THE CHARACTER OF OUR CHILDREN depends mainly on ourselves. They will:

1. Believe what we teach them. 

2. Follow the example we set them. 

3. Catch the spirit we manifest in their presence.—C.

Proverbs 10:2-6
Four conditions of well being
That we may enjoy a prosperity which is truly human, we must do well and be well in three directions—in our circumstances, in our mind (our intellectual powers), and in our character. And that which tends to build up on the one hand, or to destroy on the other hand, will be found to affect us in these three spheres. The conditions of well being as suggested by the passage are—

I. RECTITUDE. (Proverbs 10:2, Proverbs 10:3.) Righteousness before God is essential to all prosperity:

1. Because, if we deliberately choose the path of iniquity, we shall have to work against the arm of Omnipotence. "He casteth away the substance of the wicked" (Proverbs 10:3).

2. Because, on the contrary, if we walk in moral and spiritual integrity, we may count on the direction and even the interposition of the Divine hand. "The Lord will not suffer," etc. (Proverbs 10:3).

3. Because righteousness means virtue and prudence; it means those qualities which work for health and for security, which "relieve from death" (Proverbs 10:2).

4. Because the gains of ungodliness are never satisfactory; "they profit nothing."

II. DILIGENCE. (Proverbs 10:4.)

1. The inattentive and sluggish worker is constantly descending; he is on an incline, and is going downwards. All things connected with his vocation, or with his own mind, or with his moral and spiritual condition, are gradually but seriously suffering; decline, decay, disease, have set in and will spread from day to day, from year to year.

2. The earnest and energetic worker is continually ascending; he is moving upwards; his hand is "making rich"—it may be in material wealth, or (what is better) in useful and elevating knowledge, or (what is best) in the acquisitions of spiritual culture, in the virtues and graces of Christian character.

III. WAKEFULNESS. (Proverbs 10:5.) This is a very important qualification; we must be ready to avail ourselves of the hour of opportunity. To gather when the corn is ripe is necessary if the toil of the husbandman is to bear its fruit; to let the crop alone when it is ready for the sickle is to waste the labour of many weeks. Readiness to reap is of as much consequence as willingness to work. The wakeful eye must be on every field of human activity, or energy and patience will be thrown away. We must covet and must cultivate mental alertness, spiritual promptitude, readiness to strike when the hour has come, or we shall miss much of "the fruit of our labour." It is the general who knows when to give the word to "charge" that wins the battle.

IV. PEACEABLENESS. (Proverbs 10:6.) The consequences of violence shut the mouth of the wicked. He that "seeks peace and ensues it will see good days (1 Peter 3:10, 1 Peter 3:11).—C.

Proverbs 10:7
The memory of the just.
It is a fact that the name of the good man is fragrant, and that long after his departure there lingers in the memories and hearts of men a sense of loss, a feeling

"Which is but akin to pain

And resembles sorrow only

As the mist resembles the rain;"

a feeling of tender regret not unmingled with sacred joy and reverent gratitude, This fact is—

I. A STRENGTH TO THE JUST MAN WHILE HE LIVES. "What has posterity done for us?" asks the cynic. "The idea of posterity has done great things for us," replies the moralist. That idea and the hope to which it gives birth have done much to fortify virtue, to establish character, to enlarge and ennoble the good man's life. That thought has been fruitful of earnest work, and has helped men to gird themselves for heroic suffering. Good men have been better, noble lives have been nobler, because we care to be tenderly remembered and kindly spoken of when we are no longer among the living.

II. A COMFORT TO THOSE WHO MOURN HIM.

1. It is true that the more admirable and loving a man is, the greater is our loss when he is taken from us.

2. But it is also true that they are blessed who lose the worthiest and the best.

3. For the sorrow we feel at such loss is a very sacred thing; it comes from God himself; it can be borne with simple and pure resignation; it is unembittered with the most painful regrets; it works for the renewal and purification of our spirit and character.

4. And it is attended with a very precious mitigation; we have a pure and holy joy in the recollection of what the departed one was, what he did, how he laboured and triumphed, how many hearts he comforted, how many lives he brightened, what he was to ourselves. And these remembrances bring sunshine over the shadowed fields; they sweeten the bitter cup; they give "the garment of praise for the spirit of heaviness."

III. AN INSPIRATION TO ALL WHO KNEW HIM. For the completion of a true and godly life is an inspiration.

1. It is another proof that goodness can triumph over every obstacle and persevere to the end.

2. It is an unspoken, but not inaudible summons, saying, "Follow me."

3. It is a thing of beauty as well as worth; and it attracts all who have an eye to see as well as a heart to feel.

Proverbs 10:8, Proverbs 10:10, Proverbs 10:11, Proverbs 10:14, Proverbs 10:18-21, Proverbs 10:31, Proverbs 10:32
The service of speech, etc
"Man is a talking animal," we say. But if we are distinguished from the brute creation by the mere fact of speech, how truly are we divided from one another by the use we make of that human faculty! To what height of worthiness one man may rise, and what inestimable service he may render, but to what depth of wrong another man may fall, and what mischief he may work, by the use of his tongue!

I. THE SERVICE OF SPEECH. "By our words" we may do great things, as our Master has told us, and as his apostle reminds us (see Matthew 12:37; James 3:9).

1. We may give deep and pure gratification (Proverbs 10:32; and see Ecclesiastes 12:10). We may speak (or read) words which shall be

2. We may follow in the footsteps of the Divine. For "the mouth of the just bringeth forth wisdom" (Proverbs 10:31). We may utter in the ears, and may thus convey to the minds and hearts of men, the truths which are nothing less than the wisdom of God. Thus we may be speaking to others the very thoughts and making known the will of God. We ourselves may be, on our scale and in our sphere, like the Lord whom we serve and follow, "the Wisdom of God" (1 Corinthians 1:24, 80).

3. We may enrich the life of our fellow men. "The tongue of the just is as choice silver" (Proverbs 10:20). And surely fine thoughts, brilliant images, sound principles, sustaining truths, elevating conceptions of God, charitable ideas of men,—these are more enlarging and enriching than many pounds of silver or many piles of gold.

4. We may nourish the soul. "The lips of the righteous feed many" (Proverbs 10:21). Their words are spiritual bread which "strengtheneth man's heart," and makes him able to watch, to work, to battle, to endure. They are the wine which gives new life when he is ready to perish (Proverbs 31:6), which restores him in the languor of doubt and difficulty, and fills his soul with hopefulness and energy.

5. We may thus contribute to the true and real life of men. Our mouth will be "a fountain of life" (Proverbs 10:11, Revised Version). Whithersoever the river of Divine wisdom, of Christian truth, runneth, there will be that spiritual upspringing which is the true life of man.

II. THE MISCHIEF OF ITS ABUSE. The abuse of the power of speech, the talking which is idle and vain, is a great and sore evil.

1. It brings the speaker into contempt; he is thought and spoken of as "a prating fool" (Proverbs 10:8, Proverbs 10:10), and he comes under the contempt of the wise.

2. It involves men in sin. "In the multitude of words," etc. (Proverbs 10:19). The man that is ever speaking with little forethought is sure to violate truth and righteousness before many hours have passed.

3. It works mischief of many kinds (Proverbs 10:14 and Proverbs 10:18). It is sure to end in slander, in the robbery of reputation. The mouth of the foolish is "a present destruction" (Revised Version). The habit of bad speech, especially if it be that of falsehood, or lewdness, or profanity, is a "present destruction,"

Proverbs 10:9
(See homily on Proverbs 11:3.)—C.

Proverbs 10:12
The conquest of love
"Love covereth all sins." It does this in that—

I. IT CARRIES THE WEIGHT OF MANY SHORTCOMINGS.

1. On the one band, many proprieties will not atone for the absence of love. We are wholly unsatisfied if one who sustains to us a very near relationship (husband, wife, son, daughter, etc.) is scrupulously correct in behaviour if love be wanting from the heart. Nothing can compensate for that. The kindness that is not prompted by affection is of a very poor order, and it does not satisfy the soul.

2. On the other hand, the presence of pure and strong affection makes many things tolerable which in themselves are hard to bear. Not that any one has a right to excuse himself for transgressions of law, of whatever kind they may be, on the ground of his tenderness of heart. It is a complete and dangerous misreading of our Lord's word (Luke 7:47) to suppose that he meant that sins are forgiven because of the presence of much love; it is the presence of much love that is the proof, not the ground, of forgiveness (see homily in loc.). But it is a patent and common fact of human life that we can not only bear with one another, but can love and honour one another when love dwells in the heart and shines in the countenance and breathes and burns in the words and actions, even though there may be much faultiness and many infirmities that have to be forgiven.

II. IT IS PREPARED WITH GENEROUS INTERPRETATIONS of much misbehaviour. Where a hard, cast-iron severity sees nothing but transgression, love sees much extenuation or even complete excuse; or it goes beyond that, and sees, or believes that it sees, a worthy and not an unworthy motive. It magnifies or invents a reason which puts conduct in another light, and makes it appear pardonable, if not creditable. It has quite a different account to give of the transaction; it is that which only generous love could see and could supply.

III. IT HAS A LARGE FORGIVENESS FOR EVEN GREAT OFFENCES. The Divine love "abundantly pardons." It blots out the worst misdeeds and pardons the negligence and impiety of whole periods of a sinful life. The human love that is likest to the Divine can overlook very dark misdoings, and take back to its embrace those who have gone away and astray into a very "far country" of sin.

IV. IT REDEEMS AND RESTORES. When law does not avail, love will succeed in winning the erring to wiser and better ways. It can lay its hand upon the sinner with a touch that will tell and will triumph. It has a power to break the obduracy of guilt for which violence is utterly inadequate. It alone can lead the rebellious spirit into the gate of penitence and faith, and make its future life a life of obedience and wisdom. Thus in the best way, winning the noblest of all victories, it "covers sin" by conquering it, by leading the heart to the love of righteousness and the practice of purity. Where the rough winds of penalty will fail, the soft, sweet sunshine of love will succeed most excellently.—C.

Proverbs 10:19
(See homily on Proverbs 29:11.)—C.

Proverbs 10:22
Divine enrichment
There is no inconsistency in the teaching of the text with that of Proverbs 10:4. For God blesses us by means of our own efforts and energy; indeed, we are more truly and fully enriched of God when his blessing comes to us as the consequence of our faith and labour. 

I. THE OBJECTS AT WHICH WE AIM. Those without which we are apt to consider ourselves poor. They are these:

1. Material substance, or (as we commonly put it to ourselves) money.

2. Honour. A good measure of regard, duly and clearly paid by our fellows.

3. Power. The holding of a position in which we are able to decide and to direct.

4. Learning, or unusual sagacity; that intellectual superiority which enables us to lead or to command.

II. THE CONDITION UNDER WHICH THESE MAY BE REGARDED AS THE BLESSING OF GOD. This is when we can truly say that there is "no sorrow," i.e. no real cause for regret that we have come to possess and to enjoy them. But when is this?

1. When they have been acquired without any mason for self-reproach—justly, purely, honourably.

2. When we have not lost as much as we have gained by their acquisition. We may lose so much in time, or in health and energy, or in wise and elevating friendship, or in the opportunity for worship and service, that the balance in the sight of heavenly wisdom may be against us.

3. When they do not become a heavy burden which we can ill bear. This they often do become. Frequently wealth becomes more of a burden than a blessing to its possessor. He would be a much lighter-hearted and less care-encumbered man if he had not so much substance to dispose of and to preserve. And so of power and influence.

4. When they do not become a snare to us, leading us into pride, or into a selfish separateness and unneighbourliness, or into a guilty self-indulgence, or into "an unenlightened and unchristian disdain of the common people," or into an overweening and fatal miscalculation of our own power and importance, or into a deadening and suicidal worldliness. These great evils may not mean present "sorrow,' as we ordinarily understand that term. But they are such evils as our Divine Father sees with Divine regret; they are such as our heavenly Friend would fain deliver us from; and when riches of any kind end in them, they cannot be said to be the result of his blessing. Moreover, they all lead on and down, sooner or later, to grievous ends,; those who yield to them are on their way to "pierce themselves through with many sorrows" (1 Timothy 6:10). Hence—

III. THE PROFOUND WISDOM OF MODERATION in all human and earthly ambitions. Who shall say how much of riches he can stand? Who can tell where that point is to be found, on the other side of which is spiritual peril and ultimate "sorrow" of the worst kind? "Give me neither poverty nor riches" is the wish and the prayer of the wise and reverent.—C.

11 Chapter 11 

Verses 1-31
EXPOSITION
Proverbs 11:1
A false balance; literally, balances of deceit (Proverbs 20:23). The repetition of the injunctions of Deuteronomy 25:13, Deuteronomy 25:14 and Le 19:35, 36 points to fraud consequent on increased commercial dealings, and the necessity of moral and religious considerations to control practices which the civil authority could not adequately supervise. The standard weights and measures were deposited in the sanctuary (Exodus 30:13; Le 27:25; 1 Chronicles 23:29), but cupidity was not to be restrained by law, and the prophets had continually to inveigh against this besetting sin (see Ezekiel 45:10; Amos 8:5; Micah 6:11). Honesty and integrity are at the foundation of social duties, which the author is now teaching. Hence comes the reiteration of these warnings (Proverbs 16:11; Proverbs 20:10). A just weight; literally, a perfect stone, stones having been used as weights from early times. So we read (2 Samuel 14:26) that Absalom weighed his hair "by the king's stone" (eben).

Proverbs 11:2
Then cometh shame (Proverbs 16:18 : Proverbs 18:12); literally, cometh pride, cometh also shame. Pride shall have a fall; self-assertion and self-confidence shall meet with mortification and disgrace in the end. "Whosoever exalteth himself shall be abased" (Luke 14:11); "Let him that thinketh he standeth take heed lest he fall" (1 Corinthians 10:12). Septuagint, "Where violence ( ὅβρις) entereth, there also dishonor." But with the lowly is wisdom. "Mysteries are revealed unto the meek" (Ecclesiastes 3:19, Complutensian; Psalms 25:9, Psalms 25:14). The humble are already rewarded with wisdom because their disposition fits them to receive grace and God's gifts (comp. Proverbs 15:33). Septuagint, "The mouth of the humble meditateth wisdom."

Proverbs 11:3
The integrity—the simple straightforwardness—of the upright shall guide them in the right way, and give them success in their undertakings with the blessing of God (comp. Proverbs 11:5). Septuagint, "the perfection of the straightforward" (Proverbs 10:9). The perverseness (seleph);; they not only bring punishment on themselves when their evil designs are discovered and frustrated, but they ruin their moral nature, lose all sense of truth and right, and are rejected of God. This clause and the following verse are omitted in the Vatican and some other manuscripts of the Septuagint.

Proverbs 11:4
Profit not; afford no refuge (Proverbs 10:2). In the day of wrath (Proverbs 6:34), when God visits individuals or nations to punish them for sin (comp. Ecclesiastes 5:8). Such visitations are often spoken of (comp. Isaiah 10:3; Ezekiel 7:19; Zephaniah 1:15, Zephaniah 1:18, etc.). More especially will this be true in me great dies irae. Righteousness … death (see on Proverbs 10:2; and comp. Tobit 4:10; 12:9). The Septuagint here adds a sentence which is similar to Proverbs 11:10 : "When the righteous dieth he leaveth regret, but the destruction of the wicked is easy and delightsome ( πρόχειρος καὶ ἐπίχαρτος)."

Proverbs 11:5
The perfect; the upright and honest. Vulgate, "simple;" Septuagint, "blameless." Shall direct—make straight or smooth—his way (Proverbs 3:6). The good man, not blinded by passion, follows a safe and direct path of life; but the wicked, led by his own evil propensious, and losing the light of conscience (John 11:10), stumbles and fails. Septuagint, "Righteousness cutteth straight ( ὀρθοτομεῖ) blameless paths, but ungodliness walketh in iniquity." ὀρθοτομέω occurs in Proverbs 3:6, and nowhere else in the Septuagiut. St. Paul adopts the word in 2 Timothy 2:15.

Proverbs 11:6
An emphatic reiteration of the preceding sentences. Naughtiness; "strong desire," as Proverbs 10:3, which leads to sin (Proverbs 5:22; Micah 7:3). The indulgence of their passions destroys sinners. Septuagint," Transgressors are taken by lack of counsel."

Proverbs 11:7
His expectation; that which he hoped for and set his heart upon, worldly prosperity, long life, impunity,—all are cut off, and the moral government of God is confirmed, by his death (Psalms 73:17-19). (For "the hope of the ungodly," see the forcible expressions in Wis. 5:14.) Of unjust men; Vulgate sollicitorum; Septuagint, τῶν ἀσεβῶν. The word seems to mean "vanities," i.e. "men of vanity"—abstract for concrete. Others translate, "godless hope," or "expectation that bringeth grief," or "strong, self-confident men;" "men in the fulness of their vigour." But the rendering of the Authorized Version is well supported, and the two clauses are coordinate. The Septuagint, in order to accentuate the implied antithesis, has seemingly altered the text, and introduced a thought which favours the immortality of the soul, "When a righteous man dieth, hope perisheth not; but the boast of the wicked perisheth" (Wis. 3:18).

Proverbs 11:8
Out of trouble; i.e. God is at hand to help the righteous out of straits (de angustia, Vulgate); or takes him away from the evil to come (Isaiah 57:1; Wis. 4:10-14). Septuagint, "escapeth from the chase." In his stead (Proverbs 21:18). The evil from which the righteous is saved fails upon the wicked. As Abraham says to Dives in the parable, "He is comforted, but thou art tormented" (Luke 16:25). Of this substitution many instances occur in Scripture. Thus Haman was hanged on the gallows which he had erected for Mordecai (Esther 7:10); Daniel's accusers were cast into the den of lions from which he was saved (Daniel 6:24; comp. Isaiah 43:4).

Proverbs 11:9
An hypocrite (chaneph); simulator, Vulgate. So translated continually in Job, e.g. Job 8:13; Job 13:16, etc. Others take it to mean "profane," "godless." Such a man, by his falsehoods, insinuations, and slanders, destroys his neighbour as far as he is able (Proverbs 12:6). Septuagint, "In the mouth of the wicked is a snare for fellow citizens." Through knowledge. By the knowledge which the just possess, and which they display by judicious counsel, peace and safety are secured. Septuagint, "Knowledge affords an easy path ( εὔοδος) for the just."

Proverbs 11:10
The city; any city. Ewald would argue that such language could not be used of the capital of the Jews till the times of Asa or Jehoshaphat. But what is to prevent the sentence being taken generally of any city or community? The Vatican manuscript of the Septuagint and some others give here only the first clause, "In the prosperity of the righteous the city succeeds," adding from Proverbs 11:11, "but by the mouths of the wicked it is overthrown" (see on Proverbs 11:4; comp. Psalms 58:10, etc.).

Proverbs 11:11
This verse gives the reason of the rejoicing on the two occasions just mentioned (comp. Proverbs 14:34; Proverbs 28:12). By the blessing of the upright; i.e. their righteous acts, counsels, sad prayers (Wis. 6:24). By the mouth of the wicked. Their impious language and evil advice, bring ruin upon a city.

Proverbs 11:12
He that is void of wisdom despiseth his neighbor; uses words of contempt about his neighbour. Septuagint, "sneers at his fellow citizens." The following clause indicates that contemptuous language is chiefly intended. Holdeth his peace. An intelligent man is slow to condemn, makes allowance for others' difficulties, and, if he cannot approve, at least knows how to be silent. Nam nulli tacuisse nocet nocet esse locutum. "Speech is silver," says the proverb, "silence is golden." Septuagint, "A man of sense keeps quiet."

Proverbs 11:13
A tale-bearer. The word implies one who goes about chattering, gossiping, and slandering (Le Proverbs 19:16); Vulgate, qui ambulat fraudulenter; Septuagint, "the man of double tongue." To such a man it is safe to trust nothing; he revealeth secrets (Proverbs 20:19). He that is of a faithful spirit; a steadfast, trusty man, not a gadder about; he retains what is committed to him (Ec Proverbs 27:16, "Whoso discovereth secrets luseth his credit, and shall never find friend to his mind"). Septuagint, "He that is faithful in spirit [ πνοῇ, as in Proverbs 20:27, where see note] concealeth matters."

Proverbs 11:14
Where no counsel is. The word properly means "steersmanship," "pilotage" (Proverbs 1:5; Proverbs 12:5; Proverbs 24:6). So Vulgate, gubernator; Septuagint, κυβέρνησις, "They who have no government fall like leaves," reading alim instead of am. In the multitude of counsellors (Proverbs 15:22; Proverbs 20:18; Proverbs 24:6). This would go to prove the superiority of a popular government over the despotism of a single ruler. But the caution of our homely proverb is net inopportune, "Too many cooks spoil the broth."

Proverbs 11:15
He that is surety for a stranger; or, for another (see Proverbs 6:1). Shall smart for it. "Evil shall fall on him evilly who is surety." He that hateth suretyship; guaranteed, as the word implies, by the striking of hands in public (Proverbs 17:18). Vulgate, "who is cautious of snares," especially of the insidious dangers that lurk in suretyship. Is sure; is at rest and has nothing to fear. There is no paronomasia in the Hebrew. The play on "suretyship" and "sure" in the Authorized Version is either accidental or was introduced with the idea of giving point to the sentence. The Septuagint translates differently, "A wicked man doeth evil when he mixes with the righteous; he hateth the sound of safety ( ἦχον ἀσφαλείας)." This perhaps means that the fraudulent creditor deceives the good man who has stood security for him; and henceforward the good man cannot bear to hear immunity and safety spoken of (see note on Proverbs 20:16).

Proverbs 11:16
A gracious woman; a woman full of grace. Septuagint, εὐχάριστος "agreeable," "charming." The author is thinking of personal attractions, which, he says, win favour; but we may apply his expression to moral exeellences also, which obtain higher recognition. Retaineth … retain; better, obtain … win, as in Proverbs 29:23. The two clauses are parallel in form, not in sense, and imply that beauty is more effective than strength, and honour is better than wealth. The Septuagint takes a narrow view: "A graceful woman bringeth glory to her husband." The last clause is rendered, "The manly ( ἀνδρεῖοι) are supported by wealth." Between the two clauses the LXX. and the Syriac introduce the following paragraphs: "But a seat of dishonour is a woman that hateth righteousness. The indolent come to want wealth, but the manly," etc.

Proverbs 11:17
The merciful man; the kind, loving man. Septuagint, ἀνὴρ ἐλεήμων. His own soul; i.e. himself. His good deeds return in blessings upon himself. "Blessed are the merciful: for they shall obtain mercy" (Matthew 5:7) Troubleth his own flesh; brings retribution on himself. Some commentators, comparing Ec Proverbs 14:5 ("He that is evil to himself, to whom will he be good?"), translate, "He who does good to himself is a kind man to others, and he who troubles his own body will be cruel to others." The sentiment is quite untrue. Self-indulgence does not lead to regard for others; and a severe, ascetic life, while it encourages stern views of human weaknesses, does not make a man cruel and uncharitable. The Vulgate takes "his own flesh" to mean "his neighbours," as Judah calls his brother Joseph "our flesh" (Genesis 37:27). But the parallelism confirms the Authorized Version.

Proverbs 11:18
A deceitful work; work that brings no reward or profit, belying hope, like "fundus mendax" of Horace, 'Od.,' 3.1, 30. The Septuagint has, "unrighteous works," which seems a jejune rendering, and does not bring out the contrast of the sure reward in the second member (comp. Proverbs 10:2, Proverbs 10:16). To him that soweth righteousness (Hosea 10:12; Galatians 6:8, Galatians 6:9). To "sow righteousness" is to act righteously, to live in such a way that the result is holiness. The "reward," in a Jew's eyes, would be a long life in which to enjoy the fruits of his good conduct. We Christians have a better hope, which is, perhaps, adumbrated by this analogy: as the seed sown in the field does not produce its fruit till the time of harvest, so righteousness meets with its full recompense only in the great harvest at the end of all things. The Revised Version renders, The wicked earnnth deceitful wages: but he that soweth righteousness hath a sure reward. This makes a good antithesis. The Septuagint renders the last clause, "but the seed of the righteous is a true reward ( μισθὸς ἀληθείας)."

Proverbs 11:19
This verse is not to be connected with the preceding, as in the margin of the Revised Version, "so righteousness," etc; each couplet in these chapters being independent, the connection, such as it is, being maintained by the use of catchwords, such as "righteous," "wicked," "upright," etc. As righteousness tendeth to life. The various uses of the first word כֵן (ken) have led to different renderings. The Authorized Version takes it for "as;" the Revised Version as an adjective: He that is steadfast in righteousness. It is, perhaps, better, with Nowack, to regard it as an adverb: "He who is honestly, strictly, of righteousness, is to life." The meaning is plain: real, genuine righteousness hath the promise of this life and of that which is to come (1 Timothy 4:8). The LXX; reading בֵן (ben), translate, "A righteous son is born for life." He that pursueth evil (Proverbs 13:21); Septuagint, "the persecution of the impious," i.e. that which an impious man inflicts. But the Authorized Version is correct, and the clause means that he who practises evil brings ruin eventually on himself—a warning trite, but unheeded (comp. Proverbs 1:18).

Proverbs 11:20
They that are of a froward heart (Proverbs 17:20); Septuagint, "perverse ways." The word means "distorted from the right," "obstinate in error." Upright in their way (Proverbs 2:21; Proverbs 29:27; Psalms 119:1).

Proverbs 11:21
Though hand join in hand (Proverbs 16:5); literally, hand to hand, which may be taken variously. The Septuagint and some other versions take the phrase in the sense of unjust violence: "He who layeth hand upon hand unjustly;" Vulgate, manus in manu, "hand in hand," which is as enigmatical as the Hebrew. Some Jewish interpreters consider it an adverbial expression, signifying simply "soon." Some moderns take it to mean "sooner or later," as the Italian da mano in mano, or, in succession of one generation after another (Gesenius, Wordsworth). Others deem it a form of adjuration, equivalent to "I hereby attest, my hand upon it!" And this seems the most probable interpretation; assuredly the Divine justice shall be satisfied by the punishment of the wicked (comp. Psalms 37:1-40.). The Authorized Version gives a very good sense: "Though hands be plighted in faith, and men may associate together in evil, the wicked shall not go unpunished" (comp. Isaiah 28:15). St. Gregory ('Mor. in Job,' lib. 25.) takes a very different view: "Hand in hand the wicked shall not be innocent;" for hand is wont to he joined with hand when it rests at ease, and no laborious employment exercises it. As though he were saying, "Even when the hand rests from sinful deeds, yet the wicked, by reason of his thoughts, is not innocent" (Oxford transl.). This exposition is, of course, divorced from the context. The seed of the righteous. This is not "the posterity of the righteous," but is a periphrasis for "the righteous," as in Psalms 24:6; Psalms 112:2, "the generation of the righteous" (comp. Isaiah 65:23). The climax which some see here—as if the author intended to say, "Not only the good themselves, but their descendants also shall be delivered"—is non-existent and unnecessary. Septuagint, "But he that soweth righteousness shall receive a sure reward," which is another rendering of the second member of verse 18. Shall be delivered; i.e. in the time of God's wrath (Psalms 112:4, 23; Proverbs 2:22).

Proverbs 11:22
This is the first instance of direct "similitude" in the book. As a jewel [a ring] of gold in a swine's snout. The greatest incongruity is thus expressed. Women in the East wore, and still sometimes wear, a ring run through the nostril, and hanging over the mouth, so that it is necessary to hold it up when taking food. Such a nezem Abraham's servant gave to Rebekah (Genesis 24:22; comp. Isaiah 3:21; Ezekiel 16:12). The Septuagint has ἐνώτιον, "an earring." So is a fair woman which is without discretion; without taste, deprived of the faculty of saying and doing what is seemly and fitting. The external beauty of such a woman is as incongruous as a precious ring in the snout of a pig. Lesetre quotes an Arab proverb: "A woman without modesty is food without salt." Whether swine in Eastern countries were "ringed," as they are with us nowadays, is unknown; if they were thus treated, the proverb is still more vivid.

Proverbs 11:23
(Comp. Proverbs 10:28.) The desire of the righteous is only good. They want only what is just and honest, and therefore they obtain their wiches. The expectation of the wicked—that on which they set their hope and heart—is wrath (Proverbs 11:4), is an object of God's wrath. Other commentators, ancient and modern, take the clause to imply that the wishes of evil men, animated by wrath and ill temper, are only satisfied by inflicting injuries on others. Delitzsch would translate ebrah, "excess," "presumption," as in Proverbs 21:24. But the first interpretation seems most suitable (scrap. Romans 2:8, Romans 2:9). The LXX; pointing differently, for "wrath" reads "shall perish."

Proverbs 11:24
There is that scattereth; that giveth liberally, as Psalms 112:1-10 :99, "He hath dispersed, he hath given to the needy." And yet increaseth; becomes only the richer in wealth and more blessed by God (comp. Proverbs 19:17). Nutt quotes the old epitaph, "What we spent, we had; what we saved, we lost; what we gave, we have." Experience proves that no one ultimately loses who gives the tithe of his income to God (see on Proverbs 28:27). There is that withholdeth more than is meet; i.e. is niggardly where he ought to be liberal. But the expression is best taken as in the margin of the Revised Version, "that withholdeth what is justly due," either as a debt or as a proper act of generosity becoming one who desires to please God and to do his duty. But it tendeth to poverty. That which is thus withheld is no real benefit to him. it only inure, sos his want. Septuagint and Vulgate, "There are who, sewing what is their own, make the more; and there are who, gathering what is another's, suffer loss." Dionysius Cato, 'Distich. de Mor.,' 54.4, 1—

"Despice divitias, si vis animo esse beatus,
Quas qui suscipiunt mendicant semper avari."

Proverbs 11:25
The sentiment of the preceding verse is here carried on and confirmed. The liberal soul; literally, the soul of blessings, the man that blesses others by giving liberally. Shall be made fat (Proverbs 13:4; Proverbs 28:25). The term is used of the rich and prosperous (Psalms 22:29). Septuagint, "Every simple soul is blessed." He that watereth—benefits and refreshes others—shall be watered also himself; shall receive the blessing which he imparts. The Vulgate introduces another idea, Qui inebriat, ipse quoque inebriabitur, where the verb implies rather abundance than excess, as in Proverbs 5:19, etc. The Septuagint departs widely from the present text: "A passionate man is not graceful" ( εὐσχήμων), i.e. is ugly in appearance and manner—a sentiment which may be very true, but it is not clear how it found its way into the passage. St. Chrysostom comments upon it in 'Hom.' 17, on St. John. There are some Eastern proverbs on the stewardship of the rich. When a good man gets riches, it is like fruit falling into the midst of the village. The riches of the good are like water turned into a rice field. The good, like clouds, receive only to give away. The rivers themselves drink not their water; nor do the trees eat their own sweet fruit, and the clouds eat not the crops. The garment in which you clothe another will last longer than that in which you clothe yourself. Who gives alms sows one and reaps a thousand.

Proverbs 11:26
He that withholdeth corn. The practice reprehended is not confined to any one time or place. The avaricious have always been found ready to buy corn and other necessary articles of consumption when plentiful, and wait till there was dearth in the market or scarcity in the land, and then sell them at famine prices. Amos sternly reproves this iniquity (Amos 8:4, etc.). It is a sin against justice and charity, and it is said of him who is guilty of it, the people shall curse him (Proverbs 24:24). Such selfishness has often given rise to tumult and bloodshed, and has been punished in a signal manner. The legend of Bishop Hatto shows the popular feeling concerning these Dardanarians, as they were called by Ulpian ('Digest. Justin.,' 47.11.6). Such a one St. Chrysostom ('Hom. in 1 Cor.,' 39) calls "a common enemy of the blessings of the world, and a foe to the liberality of the Lord of the world, and a friend of mammon, or rather his slave." The Septuagint gives a curious rendering: "He who hohleth corn may he leave it for the peoples!" i.e. may neither he nor his heirs be benefited by his store, but may it be distributed among others far and near! That selleth it; literally, that breaketh it, as it is said of Joseph when he sold corn to the Egyptians (Genesis 41:56; Genesis 42:6).

Proverbs 11:27
He that diligently seeketh good; literally, he that seeketh in the morning, as so often in Scripture, the phrase, "rising early," implies unimpaired powers and diligence (Proverbs 27:14; Jeremiah 7:13, etc,). Procureth favour; better, seeketh favour; by his very act of striving after what is good, he is striving to do what may please and benefit others, and thus to please God. Vulgate, "Well does he rise early who seeketh good." It—mischief—shall come unto him; the consequences of his evil life shall fall upon his end. Says an Indian proverb, "When men are ripe for slaughter, even straws turn into thunderbolts."

Proverbs 11:28
There are many expressions in this and the following verses which recall Psalms 1:1-6. He that trusteth in his riches shall fall (Proverbs 10:2; Psalms 49:6, Psalms 49:7; Psalms 52:7; Ecclesiastes 5:8). Wealth is of all things the most uncertain, and leads the heart astray from God (1 Timothy 6:17). As a branch; "as a leaf" (Psalms 1:1-6 :8; Isaiah 34:4). The righteous grow in grace and spiritual beauty, and bring forth the fruit of good works. Septuagint, "He who layeth hold on what is righteous [or, 'helpeth the righteous'] shall spring up ( ἀνατελεῖ)."

Proverbs 11:29
He that troubleth his own house; he that annoys and worries his family and household by niggardliness, bad management, and captious ill temper. So the Son of Sirach writes (Ecclesiastes 4:1-16 :30), "Be not as a lion in thy house, nor frantic ( φαντασιοκοπῶν, 'suspicious') among thy servants." Septuagint, "he who has no friendly intercourse ( ὁ μὴ συμπεριφερόμενος) with his own house." Shall inherit the wind; he will be the loser in the end; no one will lend him a helping hand, and his affairs will fall to ruin. The fool—the man who acts thus foolishly—shall be servant to the wise of heart; to the man who administers his household matters in a better and more orderly manner (see on Proverbs 12:24). It is implied that the troubler of his own house shall be reduced to such extremity as to have to apply for relief to the wise of heart. The other side of the question is given by the Son of Sirach: "Unto the servant that is wise shall they that are free do service" (Ec10:25). The prodigal in the parable prayed his father to make him one of his hired servants (Luke 15:19).

Proverbs 11:30
The fruit of righteousness (of the righteous) is a tree of life (Proverbs 3:18; Proverbs 13:12); lignum vitae, Vulgate. That which the righteous say and do is, as it were, a fruitful tree which delights and feeds many. A good man's example and teaching promote spiritual health and lead to immortal life. Septuagint, "From the fruit of righteousness springeth a tree of life." And he that winneth souls is wise; rather, he that is wise winneth souls. The latter member is parallel to the former. He who gives men of the tree of life attracts souls to himself, to listen to his teaching and to follow his example. With this "winning of souls" we may compare Christ's promise to the apostles that they should "catch men" (Luke 5:10; comp. James 5:20). The Septuagint introduces an antithesis not found in our Hebrew text: "But the souls of transgressors are taken untimely away." Ewald and others change the present order of clauses in Proverbs 11:29 and Proverbs 11:30, thinking thus to improve the parallelism. They would rearrange the passage in the following way: "He that troubleth his own house shall inherit the wind; but the fruit of the righteous is a tree of life. The foolish shall be servant to the wise of heart; but he that is wise winneth souls." There is no authority whatever in the versions or older commentators for this alteration; and the existing arrangement, as we have shown, gives a very good sense.

Proverbs 11:31
The righteous shall be recompensed in the earth. Them are two ways of understanding this verse. The word rendered "recompensed," שַׁלַ (shalam), is a vox media, and can be taken either in a good or bad sense. So the meaning will be, "The righteous meets with his reward upon earth, much more the sinner," the "reward" of the latter being, of course, punishment. But the versions lead to another interpretation, by which "recompensed" is rendered "chastised;" and the meaning is—if even the righteous shall be punished for their trespasses, as Moses, David, etc; how much more the wicked! The Septuagint, quoted exactly by St. Peter (1 Peter 4:18) has, "If the righteous scarcely be saved, where shall the ungodly and the sinner appear?"

HOMILETICS
Proverbs 11:1
Just weights
The point of this proverb is different from that of our low-toned though often useful saying, "Honesty is the best policy." Every day we are discovering more and more how profoundly true that saying is, if not in the narrow view some take of it, yet in its broad issues and in the long run. But no man will be truly honest who puts policy before honesty, and bases his morality on selfish expediency. Therefore, if we are ever to reap the personal profit promised in the English proverb, we must mould our conduct on higher principles, such as that of the Hebrew proverb, which teaches us that dishonesty in trade is hateful to God, and that justice is his delight.

I. COMMERCE IS INCLUDED IN THE RIGHTFUL DOMAIN OF RELIGION. Few men would deny the abstract proposition that commerce has its morale, though many may be very indifferent in the application of them. But it must be further seen that commerce has its religion. There is a religious way of carrying on trade, and an irreligious way of doing it. God is in the shop as well as in the church. He is as much concerned with the manner in which we buy and sell as with the style in which we pray; nay, more so, for his chief interest is with our real, daily, practical life.

II. RELIGION REQUIRES JUST WEIGHTS IN TRADE. Religion requires them. No one would dare to admit that morality did not require them. But we have now to see that religion especially demands them. This is the place where the incidence of religion on trade is to be felt. Religion carded into business does not mean praying for prosperity and then cheating our neighbours in order to secure the answer to our prayer, nor giving to missionary collections a small dole out of the profits of swindling. It means honesty in business preserved for God's sake. He will not hear our prayers While the weights and measures are being tampered with.

III. THE RELIGIOUS REQUIREMENT OF JUST WEIGHTS IS BASED ON THE OBLIGATIONS OF TRUTH AND OF OUR DUTY TO OUR NEIGHBOURS.

1. Truth. God hates all lies. False balances are concrete lies. They are worse than verbal untruths; for they are deliberate and permanent. A weak man may be surprised into a hasty expression that does not accord with his convictions under the shock of a sudden temptation. But to construct and keep false balances is to deceive with full consideration of what is being done. Adulteration is a similar offence. People who construct elaborate machinery for the very purpose of adulterating articles of trade should feel that all their ingenuity aggravates their condemnation.

2. Our duty to our neighbours. In a Christian country surely we should have some regard for the great maxim of Christ, that we should do to others as we would that they would do unto us. The tradesman should put himself in the customer's case, the buyer in that of the seller. Brotherly kindness is the best human safeguard for integrity; but above this should be our regard for the approval of God. We please God not so much by singing hymns and offering sacrifices as by honest business. "A just weight is his delight."

Proverbs 11:2
The shame of pride and the wisdom of humility
I. THE SHAME OF PRIDE. Pride claims honour, and thinks itself secure of obtaining it. It would dread disgrace above all things, would rather starve and perish than suffer from contempt. Yet a true insight into life shows that pride is the direct precursor of shame, of the very thing it would most wish to keep off. Thus, like ambition, pride "o'erleaps itself."

1. Pride claims too high a place. The proud man, thinking highly of himself, thrusts himself into positions where he is unable to meet what is required of him. If he took the lower place, no one would think ill of him; he might then be respected. But he makes himself ridiculous by aiming too high. The greatest of men have found out the folly of this ambition of pride. Others besides Shakespeare's Wolsey can say—

"I have ventured,

Like little wanton boys that swim on bladders,

This many summers in a sea of glory;

But far beyond my depth: my high-blown pride

At length broke under me; and now has left me,

Weary, and old with service, to the mercy

Of a rude stream, that must forever hide me."

2. Pride refuses to receive correction. It will not stoop to confess itself in error. Satisfied with its own condition, it will not listen to advice, nor try for any improvement. Thus it remains stationary. The flecks and flaws of character which a humble man would allow his neighbour to point out and help him to remove become stereotyped in the proud man. Thus faults which would be forgiven and forgotten if they were only transitory in the growth of character bring disgrace by becoming permanent and characteristic.

3. Pride provokes criticism. No man is wise in being proud until he knows he is without reproach. For the very attitude of pride challenges attacks. It offends the pride of others, and in sheer self-defence they will set to work to discover the faults which charity or a happy indifference would otherwise leave undisturbed.

II. THE WISDOM OF HUMILITY. Humility is not only right and beautiful; it is also wise. Both the Old and the New Testaments insist upon this truth. It was the mistake of Stoicism—the highest effort of secular morality—that it failed to see this. Epictetus and Marcus Aurelius—in other respects so near to the Christian ideal—are here severed from it by an impassable chasm. They were both Pharisees. The shame which pride brings, of course, suggests the wisdom of its opposite. But this wisdom has its positive recommendations. Humility, choosing lowly places, finds refuge in safe ones; admitting imperfection, confessing sin, it is ready to repent, and therefore capable of beginning a better life and of rising to perfection. Winning the hearts of men by its unassuming character, it escapes jealous criticism, and finds that faults are covered by love. Humility need not be the confession of unworthiness. Christ the Sinless One, Christ the Son of God, was the humblest and meekest of men. The Christian is called to walk in the steps of his Master, and to seek his joy in renouncing himself. Ultimately he will find his honour in the same course. "For every one that humbleth himself shall be exalted."

Proverbs 11:13
The tale-bearer
Tale-bearing may result from spite and malice, or it may be an incident of idle gossip; but even in its milder phases it is a most mischievous practice, and one deserving of severe reprobation. Connected with what are called the minor moralities of life, the evil of it is far too little recognized by many Christian people, people who undoubtedly, endeavour on the whole to square their conduct with right principles. It is very important, therefore, that the character of this very common fault should be exposed.

I. WHEN CONFIDENCE HAS BEEN REPOSED, TALE-BEARING IS SHAMEFULLY DISHONOURABLE. All of us admit in the abstract that it is mean and dastardly to betray confidence. But the practice is terribly frequent with people whose character should be proof against it. Of course, no man of principle would deliberately worm a secret out of an innocent, trusting friend for the very purpose of blazing it abroad. But there are cases in which the evil is less clearly recognized.

1. Confidence may be implied when it is not expressed. A man need not say in so many words that he is telling us a secret, and bind us over to keep silent by solemn promises, in order to put us under an obligation not to betray his confidence. If he evidently trusts us, calls us into his counsels as an exceptional privilege of friendship, and tells us what we know he would not wish us to make public, the duty not to repeat his words is scarcely less binding. If, through being admitted into a man's house, we have discovered the skeleton in his cupboard, by accepting his hospitality, we are pledged not to reveal it.

2. Confidence may be betrayed through carelessness. If any one lends a jewel to a friend, he is required not only not to sell it, but not to leave it exposed to the danger of theft. Confidence is a jewel. It must be guarded. Should we through recklessness reveal what is entrusted to us, we are culpable. Two practical considerations:

II. WHEN CONFIDENCE HAS NOT BEEN REPOSED, TALE-BEARING IS UNCHARITABLE.

1. It is unkind, even if nothing damaging to character is said. We may know many innocent things about a man which it would be highly unbecoming to make public. The modest will respect decency of soul as well as of body. The veil of mental reserve is a requirement which should distinguish the civilized man from the savage as much as the clothing of his body. One of the penalties of royalty is the exposure of private. and home life in "the fierce light that beats upon a throne." Unhappily, this evil grows upon public characters; and the tendency of "society papers" to pander to idle curiosity with personal gossip about celebrities is one of the most unwholesome habits of our day.

2. It is often injurious when no harm is meant. The report is misunderstood, or it is unfairly judged by going forth without the lights and shares of accompanying circumstances, like a text without its context. Thus a deed appears harsh which would be condoned if the causes which led up to it were all known. Like a rolling snowball, rumour grows as it progresses through the world. The love of dramatic effect unconsciously colours the "simple, round, unvarnished tale," till the author could no longer recognize it.

3. It is ungenerous when it is a true tale of guilt. We are not called to tell all the evil which we know of our neighbours. Charity would hide it. It is most inhuman to take pleasure in the vivisection of character. On the other hand, we must bear in mind that it is sometimes our duty to speak out unpleasant truths, as in bearing witness to a crime from obligations of justice, and in giving a servant's character; untruthfulness in the latter case is dishonest, unjust to employers, and directly unfair to persons of good character by the depreciation of the value of truthful testimonials in the loss of confidence in all such documents.

In conclusion, see how injurious tale-bearing is to the tale-bearer.

1. It rouses retaliation. Who among us can defy the tongue of slander thus provoked?

2. It degrades the mind. Wordsworth has described the lowering influence of narrow personal talk in contrast with conversation on topics of larger, nobler interest—

" Sweetest melodies

Are those that are by distance made more sweet.

Whose mind is but the mind of his own eyes,

He is a slave—the meanest we can meet."

Proverbs 11:17
The merciful man
It would be our duty to be merciful if we suffered thereby, and indeed we can never be truly merciful solely from motives of self-interest, since genuine mercy must Spring from sympathy. Nevertheless, we sadly need all aids to righteousness—the lower as well as the higher; and therefore it may be useful for us to consider how much it makes for our own profit that we should be merciful.

I. THE MERCIFUL MAN WILL OBTAIN MERCY FROM OTHER MEN. We never know in what straits the future may find us. Proud in our independence today, we may be in abject need before long, or at least in circumstances which make our welfare largely dependent on others. We are so much members one of another that it is not for our own good that we should injure one another. He is in the most precarious position who has provoked enemies by his cruelty. Let him beware of the turn of the tide of fortune. The tyrant calls forth the assassin. Employers who grind down their work people cause that very indifference to their interests of which they complain. If generosity wins friendship, surely it is a valuable grace. None love so much as they who have been forgiven much.

II. ONLY THE MERCIFUL MAN WILL OBTAIN MERCY FROM GOD. This is an absolute principle the importance of which is too little recognized. In the Old Testament God tells us that he desires "mercy, and not sacrifice" (Hosea 6:6); i.e. that the practice of the former, rather than the offering of the latter, is the ground of acceptance by him. Christ signalizes mercy by giving it a place in the Beatitudes, and saying that the blessing of the merciful is that they shall obtain mercy (Matthew 5:7); calls upon us to love our enemies (Matthew 5:44); inserts in his model prayer one sole condition—that God "forgives us our debts as we have forgiven our debtors" (Matthew 6:12); and tells us that our offerings to God must be preceded by our forgiveness of men (Matthew 5:23, Matthew 5:24). Therefore the cruel man troubleth his own flesh, for he excludes himself from the enjoyment of God's mercy—the one essential of his eternal welfare.

"Consider this—

That in the course of justice, none of us

Should see salvation: we do pray for mercy:

And that same prayer should teach us all to render

The deeds of mercy."

III. THE MERCIFUL MAN Is BLESSED IN THE VERY EXERCISE OF MERCY.

1. The exercise of mercy is pleasing. The temptation to hatred promises a devilish pleasure; but it is a delusive promise. Once the passion is indulged, it works pain in the soul The expression of rage is no sign of pleasure. Cruelty makes a hell within, and peoples it with demons that torture the man himself even more than its victims. By a singular law of nature the exercise of mercy begins in the pain of self-sacrifice, but it soon bears fruit in inward peace and gladness.

2. The exercise of mercy is elevating and ennobling. Cruelty degrades the soul. Charity refines, exalts, sanctifies. The glory of God is in his mercy.

"Wilt thou draw near the nature of the gods?

Draw near them then in being merciful:

Sweet mercy is nobility's true badge."

Thus, to quote one more familiar saying of Shakespeare's, we find that mercy

"Is twice bleas'd,

It blesses him that gives and him that takes."

Proverbs 11:24
Meanness
The Book of Proverbs is sometimes accused of taking too low and worldly a view of conduct, and of giving undue importance to prudential, self-regarding duties. Whatever truth there may be in these charges—and no doubt the New Testament does describe so pure and lofty an ideal of life as to leave the morals of Solomon and his compeers in a decidedly inferior rank—gives only the greater emphasis to those maxims of broad and noble character which are so clear and imperative as to claim attention even from moralists who observe the less exalted standards of character. Thus it is very significant that, with all its inferiority to Christianity, the ethics of the Book of Proverbs unhesitatingly and repeatedly condemns all meanness, and does honor to liberal habits. Even from a selfish and comparatively worldly point of view, meanness is shown to be a miserable mistake, and generosity a wise and profitable virtue. It is evident that high Christian principles would condemn meanness. It is interesting to see that the morals of the Proverbs are equally opposed to it.

I. MEANNESS IS UNPROFITABLE BECAUSE IT IS DISPLEASING TO GOD. Let us set this consideration first, as of highest importance. Too many leave it to the last or ignore it altogether. They calculate the consequences of their actions on narrow, earthly principles; possibly they inquire what view their neighbours may take of it. But God's judgment on it they consider to be of little or no account. Yet surely, if there is a God at all, the first question should be—How far will our conduct be approved by him? If there is a providence that "shapes our ends," schemes that ignore this leave out of account the most important factor in determining the final issue of events. If God is really overruling our life, and will mete out to us curse and blessing according to his view of it, the way in which he will regard it is no mere problem of idle speculation; it is the most pressing question of practical life, more important than all other things put together. Now, God does hate selfishness, greed, and meanness, and he loves unselfishness and generosity; he will therefore punish the one and reward the other.

II. MEANNESS IS UNPROFITABLE BECAUSE IT EXCLUDES US FROM THE SYMPATHY OF OTHERS. No vice is more anti-social. Even cruelty does not seem to sever the ties of friendship more thoroughly. Regarded only from a commercial point of view, it is shortsighted. The mean customer who strikes off the odd pence in the payment of a bill does this at the cost of checking all generosity in those who deal with him. The mean employer of labour saves a little by his grinding harshness, but he loses far more by provoking his workpeople to take no interest in their work. Meanness destroys those great pleasures and comforts of life which come from the love and friendship of our neighbours.

III. MEANNESS IS UNPROFITABLE BECAUSE IT FAILS TO SACRIFICE THE PRESENT FOR THE FUTURE. The mean farmer will not sow sufficient seed, and consequently he will reap a short harvest. In business men must launch out liberally if they are to make large returns. From the lowest up to the highest concerns of life, self-sacrifice and generosity are requisite for ultimate profit. We must be willing to give up earthly wealth for the heavenly inheritance. The miser who clutches at his gold when God claims it will fail to obtain the pearl of great price.

IV. MEANNESS IS UNPROFITABLE BECAUSE IT DEGRADES AND NARROWS THE SOUL. It is a vice that destroys all noble aspirations and all lofty aims. It dwarfs the spiritual stature. It shuts out visions of the infinite. It confines thought, affection, and desire to a miserable little world of worthless interests. In groping after the small gain that meanness idolizes, we lose all power of pursuing better things. The same meanness may be carried into religion, to our soul's undoing. The pursuit of selfish salvation to the neglect of our duty to others overreaches itself. Whosoever desires to save his life, or his soul, will lose it. But in working for the good of others while forgetting our own advantage, we find our own soul most profited. "He that watereth shall be watered also himself."

HOMILIES BY E. JOHNSON
Proverbs 11:1-11
The ways of honour and of shame
I. JUSTICE AND INJUSTICE IN COMMON THINGS. Jehovah delights in "full weight," and abominates the tricky balance. This may be applied:

1. Literally, to commerce between man and man.

2. Figuratively, to all social relations in which we may give and receive. Work is only honest if thorough; if honest and thorough, it is religious. If principle be the basis of all our transactions, then what we do is done "unto the Lord, and not unto men." If we are indifferent to principle in the common transactions of the week, it is impossible to be really religious in anything or on any day.

II. HAUGHTINESS AND MODESTY. Extremes meet. The former topples over into shame; the latter is lifted into the heights of wisdom.

1. No feeling was more deeply stamped on the ancient mind than this. Among the Greeks hubris, among the Romans insolence, designated an offence peculiarly hateful in the eyes of Heaven. We see it reappearing in the songs and proverbs of the gospel: "He hath brought down the mighty from their seat, and exalted them of low degree;" "Every one that. humbleth himself shall be exalted; but he that exalteth himself shall be abased."

2. It is stamped upon all languages. Thus, in English, to be high, haughty, lofty, overbearing, are terms of censure; lowly, humble, terms of praise. In the German the words uebermuth, hochmuth, point to the same notion of excess and height in the temper.

3. At the same time, let us remember that the good temper may be counterfeited. Nothing is more easy than to suppose we have humbled ourselves by putting on a manner. Yet nothing is more detestable than the assumption of this particular manner. True humility springs from seeing ourselves as we are; pride, from nourishing a fanciful or ideal view of ourselves. Wisdom must begin with modesty; for a distorted or exaggerated view of self necessarily distorts our view of all that comes into relation with sell

III. RECTITUDE AND FAITHLESSNESS. (Verse 3.) The former means guidance, for it is a clear light within the man's own breast; the latter, self destruction. As scriptural examples of the one side of the contrast, may be cited Joseph and Daniel; of the other, the latter, Saul, Absalom, Ahithophel, Ahab, and Ahaziah.

IV. RECTITUDE AND RICHES. (Verse 4; see on Proverbs 10:2.)

1. Riches cannot purchase the grace of God, nor avert his judgments.

2. Rectitude, though not the first cause of salvation, is its necessary condition. To suppose that we can be saved from condemnation without being saved from sin is a gross superstition.

V. SELF-CONSERVATIVE AND SELF-DESTRUCTIVE HABITS. (Verses 5, 6; comp. Proverbs 3:6; Proverbs 10:3.) Honesty and rectitude level the man's path before him; wickedness causes him to stumble and fall. Straightforwardness means deliverance out of dangers, perplexities, misconceptions; while the eager greed of the dishonest man creates distrust, embarrassment, inextricable difficulty.

"He that hath light within his own clear breast

May sit in the centre and enjoy bright day;

But he that hides a dark soul and foul thoughts,

Benighted walks under the midday sun;

Himself is his own dungeon."

(Milton.)

VI. HOPE AND DESPONDENCY IN DEATH. (Verse 7.) The former seems implied. If the Old Testament says expressly so little about a future life, some of its sayings may be construed as allusions to and indications of it. It is little that we can know definitely of the future life. But the least we do know is that hope is inextinguishable in the good man's soul; it is its own witness, and "reaps not shame." But despondency and despair are the direct result of wicked living. To cease to hope is to cease to wish and to cease to fear. This must be the extinction of the soul in the most dreadful way in which we can conceive it.

VII. THE EXCHANGE OF PLACES FOLLOWS MORAL LAW. (Verse 8.) The good man comes out of distress, and the evil becomes his substitute in sorrow. So with the Israelites and Pharaoh, a great typical example; so with Mordecai and Haman; with Daniel and his accusers. Great reversals of human judgments are to be expected; many that were last shall be first, and the first last.

VIII. THE SOCIAL PEST AND THE TRUE NEIGHBOUR. (Verse 9.) The pernicious power of slander. The best people are most injured by it, as the best fruit is that which the birds have been pecking at; or, as the Tamil proverb says, "Stones are only thrown at the fruit-laden tree." The tongue of slander "out-venoms all the worms of Nile." It spares neither sex nor age, nor helplessness. It is the "foulest whelp of sin." It promotes nothing that, is good, but destroys much. Knowledge, on the other hand—in the form of sound sense, wide experience—if readily imparted, is a boon to all. And the best of boons, for gifts and charities soon lose their benefit, while a hint of wisdom lives and germinates in the mind in which it has been deposited.

IX. OBJECTS OF SYMPATHY AND ANTIPATHY. (Verse 10.) Gladness follows the success of the good and the downfall of the evil. The popular feeling about men's lives, as manifested at critical periods of failure or success, is a moral index, and suggests moral lessons. There is a true sense in which the voice of the people is the voice of God. Compare the scene of joy which followed Hezekiah's success in the promotion of true religion (2 Chronicles 29:1-36, 2 Chronicles 30:1-27), and the misery under Ahaz (2 Chronicles 28:1-27); also the rejoicings on the completion of Nehemiah's work (Nehemiah 8:1-18); and for jubilation at evil men's deaths, Pharaoh, Sisera, Athaliah (Exodus 15:1-27; 5:1-31; 2 Kings 11:13-20).

X. SOUND POLITICS AND PERNICIOUS COUNSELS. (Verse 11.) The blessing, i.e. the beneficial principles and administration of good and wise men exalt a city (or state). On the other hand, unprincipled counsels, even if temporarily successful, lead in the end to ruin. "It is impossible," said Demosthenes, "O men of Athens, that a man who is unjust, perverse, and false should acquire a firm and established power. His policy may answer for once, may hold out for a brief period, and flourish marvellously in expectations, if it succeed; but in course of time it is found out, and rushes into ruin of its own weight. Just as the foundation of a house or the keel of a ship should be the strongest part of the structure, so does it behove that the sources and principles of public conduct should be true and just. This is not the case at the present time with the actions of Philip." Compare the examples of Elisha (2 Kings 13:14, etc.), Hezekiah, and Isaiah (2 Chronicles 32:20-23), on the one hand; and the Babel builders (Genesis 11:4-9) and the Ammonites (Ezekiel 25:3, Ezekiel 25:4) on the other; also Jeremiah 23:10; Hosea 4:2, Hosea 4:3.—J.

Proverbs 11:12-15
Social sins denounced
I. THE EFFECTS OF SOCIAL SIN. It dissolves mutual bonds of confidence, corrupts and disintegrates the social order and stability. In the mixed condition of human character and society there are elements of weakness and elements of strength. Our speech about others and behaviour to them tends either to bring out their weaknesses, so promoting discontent, suspicion, and distrust, or it. tends to bring out their good qualities, so promoting genial confidence and good will.

II. SOME EXAMPLES OF SOCIAL SINS. Great stress, as usual, is laid upon the tongue.

1. There is contemptuous talk about our neighbour. The art of depreciation is cruel to others, and moreover is, as the text says, senseless. What good can come of it? Of Byron's poetry the great Goethe said, "His perpetual fault finding and negation are injurious even to his excellent works. For not only does the discontent of the poet infect the reader, but the end of all opposition is negation; and negation is nothing. If I call bad bad, what do I gain? But if I call good bad, I do a great deal of mischief. He who will work aright must never rail, must not trouble himself at all about what is ill done, but only do well himself. For the great point is, not to pull down, but to build up; and in this humanity finds pure joy."

2. Still worse is open slander (Proverbs 11:13). Secret detraction is like an arrow shot in the dark, and does much secret mischief. Open slander is like the pestilence that rages at noonday. It sweeps all before it, levelling the good and bad without distinction. A thousand fall beside it, and ten thousand on its right hand. They fall, so rent and torn in their tender parts, as sometimes never to recover the wounds or the anguish of heart which they have occasioned (Sterne).

3. Independent counsels (Proverbs 11:14) are another source of social mischief. As when there was no king in Israel, and when every man did that which was right in his own eyes, and the people became the prey of their enemies ( 2:19, seq.; 17:6; 21:25). The spiritual forces in a nation, the intelligence and honest patriotism of its rulers, are ever of more importance than wealth, fleets, or armies.

4. Rash undertakings. (See on Proverbs 6:1, seq.) To promise more than there is a reasonable prospect of performing; to enter imprudently into bargains, covenants, or treaties, not easy to abide by, yet involving disgrace and dishonour if broken. The serious penalties which follow acts of imprudence should instruct us as to their real sinfulness, The good intention is marred by the hasty or thoughtless execution. 

III. SOME SOCIAL SAFEGUARDS.

1. Seasonable silence. (Proverbs 11:12.) As we are not to believe all we hear, so neither are we to speak all we know; to be cautious in believing any ill of our neighbour, and to be cautious in repeating what we do believe, are alike duties.

2. Kindly desire. "The honest man's ear is the sanctuary of his absent friend's name, of his present friend's secret; neither of them can miscarry in his trust" (Bishop Hail).

3. Fulness of counsel. (Proverbs 11:14.) The "multitude of counsellors" implies association, conference, and cooperation. By the exchange of ideas we enrich, define, classify, or correct our own. The same subject needs to be looked at from opposite points of view, and by minds of different habit; and the just medium is thus arrived at.

4. Caution. (Proverbs 11:15.) Especially with reference to the incurring of responsibilties. To fetter or lose our freedom of action is to deprive ourselves of the very means of doing further good. One of the acts of benefaction is to contrive that neither the doer of the kindness shall be hampered by excessive responsibility nor the recipient of it by excessive obligation.

5. As the foundation of all, intelligence and love—the inner light which fills the intellect with illumination and the heart with glowing affection. These are the sources of truth in friendship, safety in counsel, general usefulness to society.—J.

Proverbs 11:16
The true grace of womanhood
Even as the mighty keep a firm hold upon their possessions, so does the virtuous woman watch over her chastity and honour, to guard it from assault.

I. THE PURITY OF WOMAN IS HER "HIDDEN STRENGTH" (Milton). "She that has that is clad in complete steel."

II. IT IS HER CHIEF ORNAMENT. It clothes her amidst dangers with "unblenched majesty" and "noble grace."

III. IT IS ROOTED IN RELIGION, FOUNDED LIKE MANLY TRUTH IN THE FEAR OF GOD.

IV. IT IS PRECIOUS IN THE SIGHT OF GOD.

"So dear to Heaven is saintly chastity,

That when a soul is found sincerely so.

A thousand liveried angels lackey her,

Driving far off each thing of sin and guilt,

And in clear dream and solemn vision

Tell her of things that no gross ear can hear."

(Milton.)

J.

Proverbs 11:17
Religion and self-interest
The loving man does good to himself, while the cruel afflict their own souls. As examples of the former, see Joseph in prison (Genesis 40:6), the Kenites (1 Samuel 15:6), David and the Egyptian slave (1 Samuel 30:11-20), David's conduct to Jonathan (2 Samuel 9:7; 2 Samuel 21:7), Job praying for his friends (Job 42:10), the centurion and the Jews (Luke 7:2-10), the people of Melita to Paul (Acts 28:1-10). For examples of the latter, see Joseph's brethren (Genesis 37:1-36.; Genesis 42:21), Adoni-bezek ( 1:6, 1:7), Agag (1 Samuel 15:33), Haman (Esther 9:25).

I. RELIGION APPEALS TO THE WHOLE RANGE OF OUR MOTIVES, FROM THE LOWEST TO THE HIGHEST. We should cultivate the higher, but not ignore the lower.

II. TO DO GOOD TO OTHERS IS TO DO CERTAIN GOOD TO OURSELVES. We thus make friends, and they are a defence.

III. TO INJURE OTHERS IS CERTAINLY TO INJURE OURSELVES. Thus we make enemies. And "he that hath a thousand friends bath not one to spare; he that hath an enemy shall meet him everywhere."—J.

Proverbs 11:18
The principle of recompense
I. EVERY ACTION IS A SECONDARY CAUSE AND IS FOLLOWED BY ITS CORRESPONDING EFFECT.

II. THE EFFECT CORRESPONDS IN KIND AND IN DEGREE TO THE CAUSE.

III. HUMAN CONDUCT MAY THUS BE VIEWED AS A SOWING FOLLOWED BY REAPING WORK BY WAGES, ACTION BY REACTION.

IV. THE GAIN OF THE WICKED IS DECEPTION ILLUSORY. Illustrations: Pharaoh's attempt to decrease Israel resulted in their increase and his own destruction. Caiaphas seeking by murderous expediency to save the nation brought about its ruin. The persecution of the Church at Jerusalem led to the greater diffusion of the gospel (Acts 8:1-40.).

V. THE REWARD OF THE RIGHTEOUS IS STABLE AND SURE. Illustrations: The patient continuance in well doing of Noah, Abraham, Joseph. Compare the sowing of St. Paul in tears, e.g. at Philippi (Acts 16:1-40), with his joyous reaping, as his Epistle to the Philippians witnesses. The reward is eternal—"a crown of righteousness that. fadeth not away." "What we weave in time we shall wear in eternity."—J.

Proverbs 11:19
The tendencies of conduct
I. ALL ACTIONS HAVE AN IMMEDIATE AND A REMOTE RESULT.

II. IT IS THE FINAL RESULT THAT MUST BE CONSIDERED IN ESTIMATING DIFFERENT COURSES OF CONDUCT.

III. THERE ARE TWO IDEAL TERMINI TO CONDUCT—LIFE AND DEATH. An old proverb says, "We know not who live or die." But we may know towards which issue certain habits are tending.

IV. TENACIOUS RECTITUDE IS THE WAY OF LIFE; BLIND PURSUIT OF THE OBJECTS OF PASSION, THE WAY TO DEATH.—J.

Proverbs 11:20
The Divine view of the oppositions in conduct
I. GOD VIEWS PERVERSITY WITH DISPLEASURE. Moral perversity is analogous to physical deformity; the line is crooked when it should be straight.

II. HE VIEWS RECTITUDE WITH DELIGHT. The morally right is the aesthetically beautiful. The true, the beautiful, and the good are one in God, and he can only delight in that which reflects himself. Hence his delight in the well beloved Son, and in all who are conformed to his image.—J.

Proverbs 11:21
Inevitable doom and certain escape
I. A SOLEMN ASSEVERATION OF DOOM. The first words should be rendered, "The hand upon it!" referring to the custom of striking hands in a compact, and meaning the same as "My word for it!" Experience, the laws of nature, the assurances of God's prophets, the voice of conscience, all ratify this doom; the sinner must meet his fate, and there is no ultimate deliverance.

II. AN ASSURANCE OF SAFETY. The generation of the righteous, i.e. all that belong to that class, will escape from affliction, distress, condemnation, all woes that belong to time; for his refuge is in the eternal arms. If exiled from earth, it is to find a home in the bosom of God.—J.

Proverbs 11:22
Beauty ill set off
The comparison of the gold ring in the swine's snout suggests the idea of glaring incongruity. And the like is the incongruity between beauty and impurity in woman.

I. THE SOURCE OF OUR DELIGHT IN PHYSICAL BEAUTY IS THAT IT EXPRESSES MORAL WORTH. Philosophers have always found it impossible to define the beautiful as an object. Analysis at last results in this—that in every beautiful object we detect an analogy to some perception in our own minds. It is a visible presentation of spiritual beauty.

II. OUR DISPLEASURE IN THE ASSOCIATION OF PHYSICAL BEAUTY WITH MORAL WORTHLESSNESS ARISES FROM THE PRESENCE OF A CONTRADICTION. And the mind is made to love harmony.

III. THUS WE HAVE A WITNESS IN OURSELVES THAT GOD DESIGNED BEAUTY AND VIRTUE TO BE INDISSOLUBLY UNITED. As the sign and the thing signified—the body and the soul. Sin ever puts asunder what God has joined, and all vice is incongruous with the beauty of his world.—J.

Proverbs 11:23
Wishes and hopes
The wishes of the righteous are only good, for God prospers and fulfils them; but the hope of the wicked is extinguished in calamity (the wrath of God).

I. WISHES AND HOPES HAVE A CERTAIN POWER TO FULFIL THEMSELVES. (See Mozley's fine sermon on this subject.) 

II. THE REGULATION OF THE WISHES IS AN IMPORTANT PART OF SELF-DISCIPLINE.

III. TO WISH AND TO HOPE FOE NOTHING BUT THE BEST (IN ACCORD WITH THE WILL OF GOD) IS AN INSURANCE AGAINST DISAPPOINTMENT.

IV. SELFISH HOPES LEAD TO UNANSWERED PRAYERS AND TO BITTER CHAGRINS.—J.

Proverbs 11:24-26
The narrow and the large heart
I. THRIFTY SPENDING. All wise outlay of money is a form of thrift, The increase of capital depends upon the observance of certain laws and rules of prudence; and the prudence which enables to amass enables also to spend. Spending in works of benevolence is seldom known to impoverish a man, for it is seldom disjoined from calculation and economy in personal habits. But whether we can trace out the manner of the connection in every instance or not, it is real and profound. Wise distribution is the condition of steady increase. In the highest point of view benevolence is a "lending to the Lord."

II. UNTHRIFTY SAVING. Niggardliness tends to poverty, because it stints the energies. It springs from a false view of the value of money, or an exaggerated view. The true source of happiness, as of wealth, lies at last in the will, its energy, its industry. He who has so little faith in this as to put all his reliance on the mere means of living, may well become poor outwardly, as he certainly is inwardly.

III. THE SATISFACTION OF DOING GOOD. Here, again, we must look to the reflex effect of actions, The indirect results are the wider and the more important. From every free forth-going of the heart in acts of love and kindness there is a certain return into the heart. It is not sufficiently considered that whatever gives expansion to the mind—large views, broad sympathies—is so much gain in actual power. And again, that we cannot directly do much towards the removal of our own troubles, but obliquely may quell or diminish them by aiming at removing the troubles of others. Fulness of interests in the heart will not give room for grief to gnaw.

IV. SELFISHNESS AND GENEROSITY IN COMMERCE. (Proverbs 11:26.) In time of dearth the avaricious proprietor, keeping back his corn to secure a higher price, brings down upon himself curses; while he who thinks of humanity more than of personal profit earns the blessings of the poor. The maxim that "business is business" is true, but may be pushed too far. If a trader profits by a war or scarcity, that is an accident; but it is not an accident, it is a crime, if he votes for war or interferes with the natural action of the market with a view to personal gain. If the same conditions of trade make the man rich which impoverish the many, he will feel it to be his duty to give the more out of his abundance.—J.

Proverbs 11:27-31
Temporal and eternal contrasts
I. MEN FIND WHAT THEY SEEK. (Proverbs 11:27.) The favour of God, which includes all the elements of happiness by well doing, or sorrow by ill-doing. This law of antecedence and consequence in moral things, thus so reiteratedly pressed upon us, cannot be too constantly before the mind. Every moral action is a prophecy before the event; every moral result, a fulfilment of a previous prophecy.

II. THE CAUSES OF DECAY AND OF PROSPERITY. (Proverbs 11:28.) Trust in riches leads to moral downfall (comp. Proverbs 10:2; Psalms 49:6, Psalms 49:7). By trust in riches is meant the habit of depending on them and their accessories—luxury and ease—as the main good in life. It is in this sense that "riches slacken virtue and abate her edge." The laxity and dissoluteness of the mind may well be compared to the limp and falling leaf. He, on the other hand, whose trust is in spiritual resources—the treasures of the kingdom of God—is like a tree full of sap; his foliage is abundant; his leaf ever green (Palm 92:13; Isaiah 66:14).

III. THE RETRIBUTION OF GREED AND OPPRESSION. (Proverbs 11:29.) The man who "troubles his house" is the close-fisted and greedy, who in his covetousness keeps his household upon scant fare or withholds from them their due pay (Proverbs 15:27). Ahab is thus charged by Elijah as a "troubler of Israel" (1 Kings 18:17, 1 Kings 18:18). But he reaps the wind, i.e. nothing from his misplaced care and exertion (Isaiah 26:14; Hosea 8:7). Nay, he so comes down in the scale as actually often to fall into slavery to just and merciful lord (Proverbs 11:24). These reversals in human life—more marked or easily observable, perhaps, in ancient times than with ourselves—remind men of a superior judgment, which constantly revises and corrects the short-sighted and superficial judgments of men.

IV. THE PRODUCTS OF RIGHTEOUSNESS. (Proverbs 11:30.) All that the good man says and does becomes a source of blessing and life (a "tree of life") to many. He exercises an attractive power, and gathers many souls to his side for the service of God and the cause of truth.

V. THE CERTAINTY OF RECOMPENSE. (Proverbs 11:31.) This may be taken as an argument from the greater to the less. The sins of the righteous do not escape chastisement; how much less those of men unreconciled to God! "If the righteous scarcely be saved, where shall the ungodly and the sinner appear?" (1 Peter 4:18).—J.

HOMILIES BY W. CLARKSON
Proverbs 11:1
(See homily on Proverbs 16:11, including Proverbs 20:10-23.)—C.

Proverbs 11:2
(See homily on Proverbs 16:18.)—C.

Proverbs 11:3-5, Proverbs 11:8-11, Proverbs 11:19, Proverbs 11:20, Proverbs 11:28, Proverbs 11:31
The pricelessness of integrity
We have here a view of the exceeding worth of moral integrity, or of righteousness; we see what, in the judgment of the wise, it will do for its possessor. It will—

I. DIRECT HIS WAY. "The integrity of the upright shall guide them; …the righteousness of the perfect [i.e. the upright] shall direct his way" (Proverbs 11:3-5). And we read. (Proverbs 10:9) that "he that walketh uprightly walketh surely." The man who honestly and earnestly seeks guidance of God will find what he seeks; he will know what he should do, and whither he should go, and how he should act, in the various relations of life. Instead of moving onwards and backwards, instead of inclining this way and that, he will walk straight on in the highway of justice, purity, devotion. And he will walk "surely." It is not in the way of holiness that the snares of sin or the stumbling blocks of folly are scattered about.

II. DELIVER HIM IN DANGER OR DISTRESS. (Proverbs 11:4, Proverbs 11:8, Proverbs 11:9.) "Many are the afflictions" even "of the righteous," but "the Lord delivereth him," etc.; "Unto the upright there ariseth light in the darkness" (Psalms 112:4). Righteousness brings deliverance in many ways.

1. It secures the favour, and thus the merciful interposisition, of the Almighty.

2. It commands the esteem, and thus the succour, of the good and true.

3. It confers mental and physical vigour on its subjects, and makes them strong for the day of peril and of need.

4. It endows with those moral qualities—conscientiousness, consciousness of rectitude, courage, patience, hopefulness, perseverance—which lead to victory.

III. MAKE HIM THE SOURCE OF ENLARGEMENT TO OTHERS. "The city is exalted" (Proverbs 11:11). Every man is something the better for the integrity of his neighbor; and the contribution of many righteous men to the exaltation and enlargement of the city, or the Church, or the society, is very great. They are the salt which preserves it; they are the fountain and the garner which supply its need and minister to its strength.

IV. PROMOTE HIS PROSPERITY. (Proverbs 11:28, Proverbs 11:31.) As a rule, upon the whole, the righteous man will prosper and be recompensed "on the earth." Sobriety, purity, justice, prudence; in fact, integrity conducts to well being now and here.

V. SECURE FOR HIM THE GOOD PLEASURE OF THE HIGHEST. (Proverbs 11:20.) What a recompense is this—"to be a delight unto the Lord," to "have this testimony, that he pleases God"! What a reward of the purest and most enduring kind to the Christian man, that he is "pleasing Christ," is living every day in the sunshine of his Lord's approval!

VI. ISSUES IN THE FULNESS OF LIFE. "He that is steadfast in righteousness shall attain unto life."

1. Unto the fulness of spiritual life below; nearness of access to God; a real approval by God and of delight in him; constancy of service rendered unto him; growing likeness to his Divine spirit and character.

2. Unto the fulness of eternal life hereafter.—C.

Proverbs 11:7-10
(latter part)

Two sad aspects of death
Death is the most unwelcome of all themes for human thought, certainly for the thought of the wicked. Yet has he special reason for considering its approach. For it is likely to arrive sooner than if he were righteous. As we read in this chapter, "Righteousness delivereth from death" (Proverbs 11:4); on the other hand, "The wicked shall fall by his own wickedness" (Proverbs 11:5). "The wages of sin is death," and every departure from rectitude is a step towards the grave. But how melancholy a thing is the death of the wicked! It means—

I. A MELANCHOLY EXTINCTION. Not, indeed, of the man himself, but of his work and of his hope. When the wicked dies, everything, except, indeed, the evil influences he has created and circulated, comes to a dreary end. His expectation, his hope, perishes. He can take nothing that he has toiled for into that other world which he is entering. All his laborious exertion, his elaborate contrivances, his selfish schemes, his painful humiliations, come to nothing; they are buried in the grove. He may have a powerful and well stored mind, hut he has cherished no desire, has entertained no ambition which reaches beyond the horizon of mortal life, and with the stopping of his heartbeat, every imagination of his spirit perishes; there is an untimely and utter end of all his brightest hopes. A sad and dismal outlook for a human spirit! How great and how blessed the contrast of a good man! His largest hopes are then on the point of being realized; his purest and brightest expectations are about to be fulfilled. This earth is, more or less, the scene of disappointment; but in the country whose bourne he is about to cross, he will find himself where

"Trembling Hope shall realize

Her full felicity."

II. A PAINFUL RELIEF. "When the wicked perish, there is shouting."

1. It is bad enough when a man's death is only felt by a very few souls. With the many opportunities we have of connecting ourselves honourably and attaching ourselves strongly to our fellows, we ought to be so much to our neighbours, that when we pass away there will be many to regret us and to speak with a kindly sorrow of our departure. Poor and fruitless must that life have been when this is not so.

2. It is seriously sad when a man's death excites no regret; when "the mourners" do not mourn; when the only thing that is real about the funereal scene is the drapery of woe. It is a pitiful thing when Christ's minister cannot pray for Divine comfort, because, though there are those who are bereaved, there is none that is afflicted.

3. It is a most melancholy thing when a man's death is felt to be a positive relief; when, as he is borne to the grave, those who knew him cannot help being glad that one more root of mischief is plucked up, one more source of sorrow taken away. That a man, created to be a light, a refuge, a blessing, a brother, a deliverer, should be put away with a feeling in every one's heart of gladness that he will be seen no more, put out of sight with the sentiment that the sooner he is forgotten the better,—this is sad indeed. What, then, is—

III. THE CONCLUSION OF THE WISE? It is this: "Let me die the death of the righteous." But the disappointing career of the author of these words (Numbers 23:10; Joshua 13:22) should be a solemn warning and a powerful incentive to form the firm resolution to live the life of the righteous, lest, as in Balaam's case, death should overtake us when we are in the ranks of the enemy.—C.

Proverbs 11:17
Honourable self-love; the effect of conduct on character
Our great temptation, and therefore our great peril, is to look at all things in a selfish light; to ask ourselves, concerning each event as it unfolds itself—How will it affect me? This is very far indeed from the spirit of Christ; his spirit is that of unselfishness, of generous regard for the welfare of others. To bear one another's burdens is to fulfil his law and to reproduce his life. Yet is there one respect in which we certainty do well to consider ourselves. We do well to pay very particular attention to the effect of our conduct on our own character, to ask ourselves—How are these actions of mine telling on my manhood? Are they building up, or are they causing to crumble and decay? The consideration is twofold.

I. THE INJURY WE MAY DO OURSELVES, ESPECIALLY BY UNKINDNESS. "He that is cruel troubleth his own flesh." Habitual cruelty does even more harm to itself than to its victim. That indeed is bad enough; for it is not only the present suffering which is inflicted by it; it is the diseased sensitiveness and the abjectness of spirit; it it the loss of courage and of confidence and of hopefulness that is left behind, which is the deepest and the darkest mark of cruelty on the object of it. But worse than ever, this is the moral injury which cruelty does to itself. It not only

II. THE BLESSING WE MAY BRING UPON OURSELVES, ESPECIALLY BY KINDNESS. "The merciful man doeth good to his own soul." Mercy may here stand for any form of kindness or of goodness of heart. It will include kindliness of manner, generosity of disposition, practical helpfulness, pity for those who suffer or are sad, patience with the erring and the froward, magnanimity under ill treatment, considerateness toward the weak and the unprivileged. All these forms of "mercy" bring a blessing to the merciful heart. They secure the appreciation and the affection of the best among men; they gain the approval and benediction of God. And they react with most valuable benignity on the heart itself. They contribute to:

1. A tenderness of spirit, a responsiveness of heart, which allies us very closely to our Divine Lord.

2. An excellency and even nobility of action which makes us "the children of our Father in heaven" (Matthew 5:45).

3. A breadth of sympathy and largeness of view which make us ourselves truly wise and worthy in the sight of God.—C.

Proverbs 11:21
Divine providence
"Reckonest thou this, O man, who doest such things, that thou shalt escape the judgment of God?" (Romans 2:3). No doubt men do indulge the thought that they will do wrong things with impunity; that, though others suffer, yet will they succeed in eluding justice; that they will have shrewdness enough to stop at the right point and to save themselves from the penalty of indiscretion. Sin is deceitful, and it imposes on its victims with strong and fatal delusions.

I. THE CERTAINTY THAT SIN WILL SUFFER. "Though hand join in hand, the wicked shall not be unpunished."

1. How impotent must mere numbers be against the decision and the action of the Almighty! There is a certain sense of security that men have in being a part of a large multitude. But it is a false sense. What do numbers avail against the action of the elements of nature, or against the outworking of the laws which determine the well being and ill-being of the soul?

2. Confederacies of evil men are confessedly insecure. "Hand may join in hand;" the covetous, the dishonest, the violent, may combine; but in the heart of evil there are the seeds of unfaithfulness and treachery; and the alliance will break down in time. Sin carries in its folds the germ of its own undoing.

3. Against the continued success of sin many forces are combining.

II. THE HOPE OF THE RIGHTEOUS. "The seed of the righteous shall be delivered." "The generation of the upright shall be blessed" (Psalms 112:2). Even if God allows a men to go on long without the proof of his Divine favour, yet will he not withhold his blessing. It will come upon the children, if not upon the upright man himself. And who is there that would not be more than willing that God should bless him through his offspring? To clothe them with honour, to satisfy them with substance, to deliver them in their time of trouble, to make them citizens of the kingdom of Christ, to employ them as ambassadors of Christ,—is not this a meet ample and rich reward for ill our personal fidelity? If God blesses us in our children, we fire blessed indeed.—C. 

Proverbs 11:24-26
Expensive economy, etc
We am accustomed to speak as if the man who spends freely is a spendthrift, and as if the man who restrains his hand is on the way to wealth. But if that is our thought, we am often and much mistaken. There is an—

I. EXPENSIVE ECONOMY. "There is that withholdeth," etc.

1. If we keep back the wage that is due to the workman, we shall miss the blessing that goes with justice, and suffer the curse which attends injustice (James 5:1 4).

2. If we keep back the corn we should sow more plentifully, or the strength we should expend more liberally, or the mental power we should employ more patiently and systematically, we shall reap less bountifully, we shall make less profit, we shall do less work in the spiritual sphere. "He that soweth sparingly shall reap also sparingly" (2 Corinthians 9:6).

3. If we shut up our thought and our care to our own heart, or even our own home, we shall lose all the harvest of love and blessing we might reap if we did not withhold ourselves from those outside our door. It is a poor economy, indeed, that hides its talent in a napkin.

II. PROFITABLE EXPENDITURE. There is a bound beyond which we should not go in putting forth our resources, physical, pecuniary, mental, spiritual What that limit is every one must decide for himself. Regard should certainly be had to the preservation of health and to the necessity for replenishment. But we may often wisely and rightly go very much further than we do; and if we did we should find that we were liberally repaid. Our scattering would mean increase, our liberality would mean nourishment, our endeavour to enrich others would result in our own growth and ripeness; watering them, we should ourselves be watered. This is true of:

1. Human sympathy and love. The friendly man makes many friends; and to have true friends is to be blessed indeed.

2. The energetic pursuit of our vocation, whatever it may be. It is the man who throws his full energies into his work who is repaid in the end.

3. Generous helpfulness. Give money, time, thought, counsel, whatever you have to give, unto those who need it, unto the young, the ignorant, the baffled and beaten, the unfortunate, the slain in life's battlefield; and there shall come back to you that which will be far more valuable than anything or all that you have expended. There shall come to you

III. THE SUPERIOR CLAIM. (Proverbs 11:26.) A man has a right to do the best he can for himself; the best, even, for his own purse, though that is saying something very different and much less. But this right may soon be traversed. It is so crossed when a man cannot go any further without injuring his brethren; that bars his way; obligation limits claim. In other words, the claim of our fellow men is greater far than that of our individual self. When the people are lacking bread, we may not hold back our corn. God has given us our powers and our resources, not that we may build up a fortune, but that we may be of true service in a world which is full of need. To grow rich is not at all necessary to any one, and proves to be a curse to multitudes; to feed the hungry, to minister to want and sorrow, to still the cry of pain or perishing, to make glad the heart and bright the life,—that is the real privilege and heritage of man.—C.

Proverbs 11:30
Wisdom's brightest crown and hardest task
"He that winneth souls is wise." Wisdom does many things for us; but we shall find—

I. ITS BRIGHTEST CROWN in the souls that it wins, Wisdom wins wealth, honour, friendship, knowledge; acquaintance with men and with nature; high position and commanding rule; the gratification that attends achievement. Wisdom makes great changes in the face of nature, and effects great results in the organization of men. But the crown which it wears is its beneficent work in human souls. "He that winneth souls is wise" indeed. For to do that is:

1. To arrest a stream of evil influence, the full outflow and consequence of which it is impossible to estimate.

2. To originate a stream of holy and helpful influence, the growing and widening range of which we cannot imagine.

3. To turn back a human spirit from a course which leads downward to an opposite course which leads homeward and heavenward; it is to change the direction of one in whom are boundless capacities of accomplishment and of endurance, and to change it permanently for the better.

4. It is to give joy of the purest kind to hearts of the greatest worth, and satisfaction to the Divine Saviour himself (see James 5:19, James 5:20). It is wisdom's brightest crown; but it is also—

II. ITS HARDEST TASK. He that winneth souls must be, or needs to be, wise indeed; for he has a very great thing to do. He has:

1. To oppose himself to he knows not what supernatural hostilities (Ephesians 6:12).

2. To do battle with human obduracy and the evil spirit of procrastination.

3. To contend with the spiritual blindness and insensibility which are the sad consequence of long disloyalty.

4. To baffle the arts of false friendship and overcome the blandishments of an evil world.

5. To silence the deceitful voices which whisper to the awakened soul that there is no need to render an immediate and wholehearted decision; and thus to lead it to a full surrender to Christ and to his service.

6. To persuade to a life of earnest and habitual devotion and holy usefulness. The practical lessons of the text are:

12 Chapter 12 

Verses 1-28
EXPOSITION
Proverbs 12:1
Instruction; correction, discipline, which shows a man his faults, gives him a lowly opinion of himself, and opens his mind to receive knowledge, especially the knowledge of himself and of all moral obligations. Is brutish; is as insensible to higher aspirations, to regret for the past or hope of amendment, as a brute beast (comp. Proverbs 30:2). On this point St. Augustine is quoted: "Quicumque corripi non vis, ex eo sane corripiendus es quia corripi non vis. Non vis enim tua tibi vitia demonstrari; non vis ut feriantur, fiatque tibi utilis dolor, quo medicum quaeras; non vis tibi tu ipse ostendi, ut cum deformem te vides, reformaturum desideres, eique supplices ne in illa remaneas foeditate" ('De Corrept. et Grat.,' 5). Such conduct is unworthy of one who is possessed of an immortal soul and infinite capacity for progress and improvement.

Proverbs 12:2
A good man. The word is general, the particular virtue intended being often modified by the context. In view of the contrast in the second clause, it means here "pure," "straightforward." having a heart free from evil thoughts. As the psalm says, "Surely God is good to Israel, even to such as are pure in heart" (Psalms 73:1). Obtaineth favour of the Lord (Proverbs 8:35); Septuagint, "Better is he who findeth favour from the Lord." A man of wicked devices (Proverbs 14:17); one whose thoughts are perverse and artful. Will he—Jehovah—condemn; Vulgate, "He who trusts to his imaginations doeth wickedly;" Septuagint, "A man that is a sinner shall be passed over in silence ( παρασιωπηθήσεται)."

Proverbs 12:3
A man shall not be established by wickedness. Man is metaphorically compared to a tree, especially the olive. Wickedness gives him no firm hold for growth or life (comp. Proverbs 10:25). The root of the righteous shall not be moved. The righteous are planted in a good soil, are "rooted and grounded in love" (Ephesians 3:17), and the root being thus well placed, the tree is safe, and brings forth much fruit (comp. Proverbs 12:12; Job 14:7-9).

Proverbs 12:4-12
Proverbs 12:4-12 contain proverbs concerning the management of a house and business.

Proverbs 12:4
A virtuous woman; one whose portrait is beautifully traced in Proverbs 31:1-31. The term is applied to Ruth (Ruth 3:11). The Vulgate renders, diligens; Septuagint, ἀνδρεία. The expression means one of power either in mind or body, or both. The same idea is contained in ἀρετὴ and virtus. Such a woman is not simply loving and modest and loyal, but is a crown to her husband; is an honour to him, adorns and beautifies his life, making, as it were, a joyous festival. So St. Paul (1 Thessalonians 2:19) calls his converts "a crown of glorying." The allusion is to the crown worn by the bridegroom at his marriage, or to the garlands worn at feasts (comp. So Ruth 3:11; Isaiah 61:10; Wis. 2:8). The Son of Sirach has much praise for the virtuous woman: "Blessed is the man that hath a good ( ἀγαθῆς) wife, for the number of his days shall be double. A virtuous ( ἀνδρεία) woman rejoiceth her husband, and he shall fulfil the years of his life in peace" (Ec 26:1, 2). She that maketh ashamed; "that doeth shamefully" (Proverbs 10:5; Proverbs 19:26); one who is a terrible contrast to the woman of strong character—weak, indolent, immodest, wasteful. Is as rottenness in his bones (Proverbs 14:30; Habakkuk 3:16). Such a wife poisons her husband's life, deprives him of strength and vigour; though she is made "bone of his bones, and flesh of his flesh" (Genesis 2:23), far from being a helpmate for him, she saps his very existence. Septuagint, "As a worm in a tree, so an evil woman destroyeth a man." Here again Siracides has much to say, "A wicked woman abateth the courage, maketh an heavy countenance and a wounded heart: a woman that will not comfort her husband in distress maketh weak hands and feeble knees" (Ec 25:23). Thus runs a Spanish maxim (Kelly, 'Proverbs of All Nations')—

"Him that has a good wife no evil in life

that may not be borne can befall;

Him that has a bad wife no good thing in life

that chance to, that good you may call."

Proverbs 12:5
The thoughts of the righteous are right; literally, judgments; i.e. just and fair, much more then words and actions. St. Gregory ('Mor. in Job,' lib. 25) takes another view, seeing in "judgments" the stings of conscience, and a rehearsal of the day of account. "The righteous," he says, "approach the secret chambers of the Judge in the recesses of their own hearts; they consider how smartly he smites at last, who long patiently bears with them. They are afraid for the sins which they remember they have committed; and they punish by their tears the faults which they know they have perpetrated. They dread the searching judgments of God, even in those sins which perchance they cannot discover in themselves. And in this secret chamber of inward judgment, constrained by the sentence of their own conduct, they chasten with penitence that which they have committed through pride" (Oxford transl.). But the counsels of the wicked—which they offer to others—are deceit. The mere "thoughts" are contrasted with the mature, expressed "counsels" Septuagint, "The wicked steer ( κυβερνῶσι) deceits." (For "counsels," see notes, Proverbs 1:5 and Proverbs 20:18.)

Proverbs 12:6
The words of the wicked are to lie in wait—a lying in wait—for blood (see Proverbs 1:11). The wicked, by their lies, slanders, false accusations, etc; endanger men's lives, as Jezebel compassed Naboth's death by false witness (1 Kings 21:13). The mouth of the upright shall deliver them; i.e. the innocent whose blood the wicked seek. The good plead the cause of the oppressed, using their eloquence in their favour, as in the Apocryphal Story of Susannah, Daniel saved the accused woman from the slanders of the elders.

Proverbs 12:7
The wicked are overthrown, and are not; or, overthrow the wicked, and they shall be no more. The verb is in the infinitive, and may be rendered either way; but the notion is scarcely of an overthrow. The Vulgate has, verte impios; i.e. change them a little from their previous state, let them suffer a blow from any cause or of any degree, and they succumb, they have no power of resistance. What the stroke is, or whence it comes, is not expressed; it may be the just judgment of God—temptation, trouble, sickness—but whatever it is, they cannot withstand it as the righteous do (see Proverbs 11:7). Some commentators see in the phrase the idea of suddenness, "While they turn themselves round, they are no more" (Proverbs 10:25; Job 20:5). Septuagint, "Wheresoever the wicked turn, he is destroyed." The house of the righteous, being founded on a secure foundation, shall stand (Matthew 7:24, etc.).

Proverbs 12:8
According to his wisdom. A man who gives practical proof of wisdom by life and character, whose words and actions show that he is actuated by high views, is praised and acknowledged by all (see on Proverbs 27:21). Thus we read of David, that he behaved himself wisely, "and he was acceptable in the sight of all the people" (1 Samuel 18:5). The Septuagint, taking lephi differently, renders, "The mouth of the prudent is commended by men." He that is of a perverse heart; Vulgate, "a vain and senseless man;" Septuagint, "one slow of heart ( νωθροκάρδιος)." One who takes distorted views of things, judges unfairly, has no sympathy for others, shall be despised.
Proverbs 12:9
This verse may be translated, Better is a man who is lightly esteemed and hath a slave, than he that boasts himself and lacketh bread; i.e. the man who is thought little of by his fellows, and is lowly in his own eyes, if he have a slave to minister to his wants (which all Orientals of even moderate wealth possess), is better off than one who boasts of his rank and family, and is all the while on the verge of starvation. "Respectful mediocrity is better than boastful poverty." Ecclesiastes 10:1-20 :27, "Better is he that laboreth and aboundeth in all things, than he that boasteth himself, and wanteth bread." But the words rendered, hath a slave, are literally, a servant to himself. So the Vulgate has, sufficiens sibi, "sufficing himself," and the Septuagint, δουλεύων ἑαυτῷ, "serving himself." And the expression implies attending to his own concerns, supplying his own wants. Hence the gnome means, "It is wiser to look after one's own business and provide for one's own necessities, even if thereby he meets with contempt and detraction, than to be in real want, and all the time assuming the airs of a rich and prosperous man." This latter explanation seems most suitable, as it is not at all clear that, at the time the book was written, the Israelites of moderate fortune kept slaves, and the proverb would lose its force if they did not do so. Says a mediaeval jingle—

"Nobilitas morum plus ornat quam genitorum."

Proverbs 12:10
A righteous man regardeth the life of his beast. For "regardeth," the Hebrew word is literally "knoweth" (Exodus 23:9); he knows what animals want, what they can bear, and treats them accordingly (comp. Proverbs 27:23). The LXX. translates "pitieth." The care for the lower animals, and their kind treatment, are not the produce of modern sentiment and civilization. Mosaic legislation and various expressions in Scripture recognize the duty. God's mercies are over all his works; he saves both man and beast; he hateth nothing that he hath made (Psalms 36:6; Psalms 145:9; Jonah 4:11; Wis. 11:24). So he enacted that the rest of the sabbath should extend to the domestic animals (Exodus 20:10); that a man should help the over-burdened beast, even of his enemy (Exodus 23:4, Exodus 23:5); that the unequal strength of the ox and the ass should not be yoked together in the plough (Deuteronomy 22:10); that the ox should not be muzzled when he was treading out the corn (Deuteronomy 25:4): that the sitting bird should not be taken from her little brood (Deuteronomy 22:6), nor a kid seethed in its mother's milk (Exodus 23:19). Such humane injunctions were perhaps specially needed at a time when man's life was little regarded, and animal sacrifices had a tendency to make men cruel and unfeeling, when their symbolical meaning was obscured by long familiarity. These enactments regarding animals, and the mysterious significance affixed to the blood (Genesis 9:4; Le Genesis 17:10-14), afforded speaking lessons of tenderness and consideration for the inferior creatures, and a fortiori taught regard for the happiness and comfort of fellow men. Our blessed Lord has spoken of God's ears of flowers and the lower creatures of his hand. But the tender mercies; literally, the bowels, regarded as the seat of feeling. The wicked cannot be supposed to have "tender mercies;" hence it is best to take the word in the sense of "feelings," "affections." What should be mercy and love are in an evil man only hard.heartedness and cruelty.

Proverbs 12:11
A contrast between industry and idleness, repeated at Proverbs 28:19. He that tilleth his land. Agriculture was the first of industries, and always highly commended among the Jews, bringing a sure return to the diligent (Proverbs 10:5; Proverbs 20:4; Proverbs 27:18, Proverbs 27:23-27; and Ec Proverbs 20:28). He that followeth after vain persons; rather, vain things; μάταια, Septuagint, empty, useless employments, profitless business, in contrast to active labour on the land. The Vulgate renders, qui sectatur otium, "he who studieth ease;" but the original, reikim, will not bear this meaning. Is void of understanding; he not only, as is implied, will be reduced to poverty, but shows moral weakness and depravity. The Septuagint and Vulgate here introduce a paragraph not found in our Hebrew text: "He who takes pleasure ( ὅς ἐστιν ἡδύς) in carouses of wine will leave disgrace in his strongholds ( ὀχυρώμασι)" (Isaiah 28:7, Isaiah 28:8; Habakkuk 2:16). Probably this verse is derived from the following, with some corruption of the text.

Proverbs 12:12
Modern commentators have endeavoured to amend the text of this verse by various methods, which may be seen in Nowack's note on the passage; but the existing reading gives an appropriate sense, and alteration is not absolutely needed, though it is plain that the LXX had before them something different from the Masoretic text. The wicked desireth the net of evil men (Ecclesiastes 7:26), that he may use the means which they take to enrich themselves; or matsod may mean, not the instrument, but the prey—"such booty as evil men capture;" or yet again, the word may mean "fortress," i.e. the wicked seeks the protection of evil men. So the Vulgate, Desiderium impii munimentum est pessimorum, "What the wicked desire is the support of evil men," or, it may be, "the defense of evil men," i.e. that these may be secured from suppression and interruption. Another interpretation, which, however, seems somewhat forced, is that "the net" is a metaphor for the judgment of God, which overtakes sinners, and into which they run with such blind infatuation that they seem to "desire" it, The safest explanation is the second one given above, which signifies that the wicked man seeks by every means to obtain the prey which he sees sinners obtain, and, as is implied, gets small return for his labour, does not advance his interests. But the root of the righteous yieldeth fruit. The root supplies the sap and vigour needed for healthy produce. Without any evil devices or plotting, the righteous gain all that they want as the natural result of their high principles. Another hindering is, "He (the Lord) will give a root of the righteous," will enable them to stand firm in time of trial. Septuagint, "The desires of the impious are evil; but the roots of the pious are in strongholds," i.e. are secure.

Proverbs 12:13
The wicked is snared by the transgression of his lips; rather, in the transgression of the lips is an evil snare (Proverbs 18:7). A man by speaking unadvisedly or intemperately brings trouble upon himself, involves himself in difficulties which he did not foresee. Often when he has spoken in order to injure others, the slander or the censure has redounded on himself (comp. Psalms 7:15, Psalms 7:16; Psalms 9:16). The just; the man who does not offend with his lips, avoids these snares. The Septuagint here introduces a couplet not found in the Hebrew: "He who looketh gently ( ὁ βλέπων λεῖα) shall obtain mercy; but he who frequents the gates [or, 'contends in the gates,' συναντῶν ἐν πύλαις] will harass souls." This seems to mean the man who is calm and considerate for others will himself be treated with pity and consideration (Matthew 5:7); but he who is a gossip, or a busybody, or litigious, will be always vexing his neighbours.

Proverbs 12:14
A man shall be satisfied with good by the fruit of his mouth (Proverbs 13:2; Proverbs 14:14; Proverbs 18:20). A man's words are like seeds, and if they are wise and pure and kindly, they will bring forth the fruit of love and favour and respect. Christian commentaters see here a reference to the day of judgment, wherein great stress is laid on the words (Matthew 12:37). Of a man's hands. That which a man has done, his kindly actions, shall meet with full reward (comp. Isaiah 3:10, Isaiah 3:11; Matthew 25:35, etc.; Romans 2:6).

Proverbs 12:15
The way of a fool is right in his own eyes; i.e. in his own judgment (Proverbs 3:7 : Proverbs 16:2). The second clause is best translated, as in the Revised Version, "But he that is wise hearkeneth unto counsel," distrusting his own unaided judgment, which might lead him astray (Proverbs 13:10; Proverbs 14:12; Proverbs 16:25; Proverbs 21:2; comp. Ec 35:19; Tobit 4:18). Theognis, 221, etc.—

ὅς τις τοι δοκέει τὸν πλησίον ἴδμεναι οὐδὲν
ἀλλ αὐτὸς μοῦνος ποικίλα δήνε ἔχειν
κεῖνός γ ἄφρων ἐστὶ νόου βεβλαμμένος ἐσθλοῦ
ἴσως γὰρ πάντες ποικίλ ἐπιστάμεθα
"Who thinks his neighbour nothing knows,

And he alone can see,

Is but a fool, for we perhaps

Know even more than he."

Proverbs 12:16
A fool's wrath is presently ("in the day," αὐθημερόν) known. A foolish man, if he is vexed, insulted, or slighted, has no idea of controlling himself or checking the expression of his aroused feelings; he at once, in the same day on which he has been incensed, makes his vexation known. A prudent man covereth—concealeth—shame; takes no notice of an affront at the moment, knowing that by resenting it he will only make matters worse, and that it is best to let passions cool before he tries to set the matter right (comp. Proverbs 20:22; Proverbs 24:29). Christ's injunction goes far beyond this maxim of worldly prudence: "I say unto you that ye resist not evil;" "Unto him that smiteth thee on the one cheek, offer also the other" (Matthew 5:39; Luke 6:29); and it is certain that these maxims might be carried into practice much more than they are, even in the present state of society. Septuagint, "A clever man ( πανοῦργος; callidus, Vulgate) concealeth his own disgrace." Corn. a Lapide quotes a Hebrew proverb which asserts that a man's character is accurately discerned "by purse, by cup, by anger;" i.e. by his conduct in money transactions, under the influence of wine, and in the excitement of anger.

Proverbs 12:17
He that speaketh—breatheth out fearlessly (Proverbs 6:19)—truth showeth forth righteousness. The truth always conduces to justice and right, not only in a matter of law, but generally and in all cases. Vulgate, "He who speaks that which he knows is a discoverer of justice;" Septuagint, "A just man announces well proved assurance [or, 'the open truth'] ( ἐπιδεικνυμένην πίστιν)." A false witness showeth forth deceit (Proverbs 14:5, Proverbs 14:25); exhibits his true character, which is fraud, treachery, and wrong doing.

Proverbs 12:18
There is that speaketh. The word implies speaking thoughtlessly, rashly; hence we may render, "a babbler," "prater." Such a one inflicts wounds with his senseless tattle. Like the piercings of a sword. The point of the simile is seen when we remember that the edge of the sword is called its "mouth" in the Hebrew (Genesis 34:26; Exodus 17:13, etc.; comp. Psalms 59:7; Psalms 64:3). The Greek gnome says—

ἀλλ οὐδὲν ἕρπει ψεῦδος εἰς γῆρας χρόνου
"A sword the body wounds, a word the soul."

Vulgate, est qui promittit, which restricts the scope of the clause to the making of vain promises (Le Proverbs 5:4; Numbers 30:7-9), continuing, et quasi gladio pungitur conscientiae, "And is pierced as it were by the sword of his conscience." where "conscience" is added to make the meaning plain. Such a man suffers remorse if he breaks his promise, or if, like Jephthah, he keeps it. The tongue of the wise is health; it does not pierce and wound like that of the chatterer, rather it soothes and heals even when it reproves (Proverbs 4:22; Proverbs 10:11).

Proverbs 12:19
The lip of truth shall be established forever. Truth is consistent, invincible, enduring; and the fact belongs not only to Divine truth (Psalms 117:2; Matthew 24:35), but to human, in its measure. Septuagint, "True lips establish testimony," pointing the last word ad as ed. Is but for a moment; literally, while I wink the eye (Jeremiah 49:19; Jeremiah 50:44). Lying never answers in the end; it is soon found out and punished (Proverbs 19:9; Psalms 52:5). Septuagint, "But a hasty ( ταχύς; repentinus, Vulgate) witness hath an unjust tongue." One who gives his testimony without due consideration, or influenced by evil motives, readily fails into lying and injustice. With the latter half of the verse we may compare the gnome—

ἀλλ οὐδὲν ἕρπει ψεῦδος εἰς γῆρας χρόνου.
"Unto old age no lie doth ever live."

"A lie has no legs," is a maxim of wide nationality; and "Truth may be blamed, but shall ne'er be shamed."

Proverbs 12:20
Deceit is in the heart of them that imagine evil; i.e. that give evil advice; such are treacherous counsellors, and their advice can only work mischief, not joy and comfort (see on Proverbs 3:29). But to the counsellors of peace (health and prosperity) is joy. They who give wholesome advice diffuse joy around. Vulgate, "Joy attends them;" Septuagint, "They shall be glad;" but the original signifies rather to cause joy than to feel it.

Proverbs 12:21
There shall no evil—mischief—happen to the just. The mischief (aven) intended is not misfortune, calamity, but the evil consequences that follow on ill-doing (Proverbs 22:8); from these the righteous are saved. Our Lord goes further, and says (Matthew 6:33), "Seek ye first the kingdom of God, and his righteousness; and all these (temporal) things shall be added unto you." Vulgate, "Nothing that happens can make a just man sorrowful;" for he knows it is all for the best, and he looks toward another life, where all seeming anomalies will be cleared up. Septuagint, "The just man takes pleasure in naught that is unjust." The wicked shall be filled with mischief; rather, with evil, moral and physical (Psalms 32:10). The Old Testament takes a general view of God's moral government without regarding special anomalies.

Proverbs 12:22
(Comp. Proverbs 6:17; Proverbs 11:20.) They that deal truly; Septuagint, ὁ δὲ ποιῶν πίστεις, "he who acts in good faith."

Proverbs 12:23
A prudent man concealeth knowledge (Proverbs 12:16; Proverbs 10:14). He is not wont to utter unadvisedly what he knows, but waits for fitting opportunity, either from humility or wise caution. Of course, in some cases reticence is sinful. The LXX; reading the passage differently, renders, "A prudent man is the seat of intelligence ( θρόνος αἰσθήσεως)." The heart of fools proclaimeth foolishness (Proverbs 13:16; Proverbs 15:2). A foolish man cannot help exposing the stupid ideas that arise in his mind, which he considers wisdom. Septuagint, "The heart of fools shall meet with curses."

Proverbs 12:24-28
speak of the means of getting on in life.

Proverbs 12:24
The hand of the diligent shall bear rule (Proverbs 10:4). For "diligent" the Vulgate has fortium, "the strong and active;" Septuagint, ἐκλεκτῶν, "choice." Such men are sure to rise to the surface, and get the upper hand in a community, as the LXX. adds, "with facility," by a natural law. But the slothful (literally, slothfulness) shall be under tribute; or, reduced to compulsory service, like the Gibeonites in Joshua's time, and the Canaanites under Solomon (Joshua 9:21, Joshua 9:23; 1 Kings 9:21). So Proverbs 11:29, "The fool shall be slave to the wise;" and an Israelite reduced to poverty might be made a servant (Le 25:39, 40). The LXX; taking the word in another sense, translates, "The crafty shall be for plunder;" i.e. they who think to succeed by fraud and trickery shall become the prey of those who are stronger than themselves.

Proverbs 12:25
Heaviness—care—in the heart of man maketh it stoop (Proverbs 15:13; Proverbs 17:22). Care brings dejection and despair; hence the Christian is bidden to beware of excessive anxiety, and not to perplex himself with solicitude for the future (Matthew 6:1-34 :84; 1 Peter 5:7). A good word maketh it glad.
λύπην γὰρ εὔνους οἶδεν ἰᾶσθαι λόγος.
"A word of kindness grief's keen smart can heal."

Septuagint, "A word of terror disturbs the heart of a (righteous) man, but a good message will gladden him." The "word of terror" may be an unjust censure, or evil tidings. Says a Servian proverb, "Give me a comrade who will weep with me; one who will laugh I can easily find."

Proverbs 12:26
The righteous is more excellent than his neighbour. This rendering has the authority of the Chaldee, and would signify that a good man is superior to others morally and socially, is more respected and stands higher, though his worldly position be inferior. But the clause is better translated, The just man is a guide to his neighbour, directs him in the right way; as the Syriac puts it, "gives good counsel to his friend." Septuagint, "The righteous wise man ( ἐπιγνώμων) will be a friend to himself;" Vulgate, "He who regards not loss for a friend's sake is righteous," which is like Christ's word, "Greater love hath no man than this, that a man lay down his life for his friends" (John 15:13). Hitzig, Delitzsch, and others, reading differently, translate, "A just man spieth out (or, looketh after) his pasture; i.e. he is not like the sinner, hampered and confined by the chain of evil habits and associations, but is free to follow the lead of virtue, and to go whither duty and his own best interests call him. This gives a very good sense, and makes a forcible antithesis with the succeeding clause. But the way of the wicked seduceth them; "causes them, the wicked, to err." Far from guiding others aright, the wicked, reaping the moral consequences of their sin, drift hopelessly astray themselves. Before the last clause some manuscripts of the Septuagint add, "But the judgments of the wicked are harsh; evils shall pursue sinners" (Proverbs 13:21). The whole is probably a gloss.

Proverbs 12:27
The slothful man (literally, sloth) roasteth not that which he took in hunting. There is some doubt concerning the correct meaning of the word translated "roasteth" ( חרךְ ), which occurs only in the Chaldea of Daniel 3:27, where it signifies "burned" or "singed," according to the traditional rendering. It seems to be a proverbial saying, implying either that a lazy man will not take the trouble to hunt, or, if he does hunt, will not prepare the food which he has taken in the chase, or that he does not enjoy it when he has gotten it. Others render, "will not start his prey;" or "catch his prey," Septuagint; or "secure his prey," i.e. will not keep in his net what he has caught, but carelessly lets it escape. The Vulgate renders, "The cheat will gain no profit." The word rendered "cheat," fraudulentus in the Latin, and δόλιος in the Greek, is the same as that rightly translated "slothful" (Daniel 3:24). But the substance of a diligent man is precious; i.e. the substance which an honest, industrious man acquires by hi.s labour is stable and of real value. This second clause, however, is variously translated, Revised Version, But the precious substance of men is to the diligent, or, is to be diligent; Delitzsch, "Diligence is a man's precious possession;" Septuagint, "A pure man is a precious possession." The Authorized Version is probably erroneous, and the rendering should be, as Delitzsch and Nowack take it, "But a precious possession of a man is diligence."

Proverbs 12:28
In the way of righteousness is life (comp. Proverbs 10:2). For the promise of temporal prosperity which the Jew saw in such passages as these we substitute a better hope. And in the pathway thereof—of righteousness—there is no death. Many combine the two words thus: "no death," i.e. immortality; but examples of such combination are not forthcoming, and the anomaly is not necessitated by the failure of the usual rendering to afford an adequate sense. The Greek and Latin versions are noteworthy. Septuagint, "The ways of the revengeful ( μνησικάκων) are unto ( אֶל, not אַל ) death." St. Chrysostom refers to this rendering: "He here speaks of vindictiveness; for on the spur of the moment he allows the sufferer to act in order to cheek the aggressor; but further to bear a grudge he permits not; because the act then is no longer one of passion, nor of boiling rage, but of malice premeditated. Now, God forgives those who may be carried away, perhaps upon a sense of outrage, and rush out to resent it. Hence he says, 'eye for eye;' and yet again 'The ways of the revengeful lead to death." Vulgate, "A devious path leads to death"—a path, that is, which turns aside from the right direction, a life and conversation which are alien from justice and piety. But both the Septuagint and the Vulgate have missed the right meaning of the words in question; derek nethibah, "pathway." Many see in this verse a plain evidence that the writer believed in the immortality of the soul. We have reason to suppose that such was his faith, but it cannot be proved from this passage, though we may consider that he was guided to speak in terms to which later knowledge would affix a deeper interpretation (see Proverbs 14:32, and note there). It is Jesus Christ "who hath brought life and immortality ( ἀφθαρσίαν) to light through the gospel" (2 Timothy 1:10). Writers in Solomon's time could speak only darkly about this sublime and comforting hope, though later, as in the Book of Wisdom and throughout most of the Apocryphal books, it formed a common topic, and was used as a reason for patience and resignation.

HOMILETICS
Proverbs 12:3
The instability of wickedness
I. WICKEDNESS MAY BRING TEMPORAL PROSPERITY. It is important to observe the limitations of our subject. The Bible is not an unreasonable book; it does not ignore the patent facts of life; it does not deny that there are pleasures of sin. The very statement that "a man shall not be established by wickedness" implies that he may be lifted up, and may really enjoy prosperity for a season. Though not built up, he may be puffed up. This is to be borne in mind, lest the experience come as a delusion. All the warnings about the fatality of a sinful course are given with a frank recognition of its transient advantages. Therefore the occurrence of these advantages does not contradict the warnings.

II. WICKEDNESS DOES NOT SECURE STABLE PROSPERITY. It does not "establish." There is no faculty for building in it. There are "tents of wickedness;" but these are frail and flimsy compared to "the house of the Lord" (Psalms 84:1-12). When at its best and brightest, the product of evil is but a bubble that will burst with a touch of righteous judgment. The equilibrium is unstable. There is no foundation of truth to support the poor structure; it is not built according to the laws of righteousness; it is not guarded against the shock of adverse circumstances. The bad prosperous man has many enemies. All the course of the universe is in the long run directed against him. He has not God on his side, and at any moment the suspended hand of justice may fall upon his unsheltered head.

III. WICKEDNESS WILL NOT LEAD TO PERMANENT PROSPERITY. The pleasures of sin, at the best, do but endure for a season. The sinner lives, so to speak, "from hand to mouth." If in this life only he had hope, the prospect would be poor; for most of the delights of wickedness are very brief, and the consequences of shame and trouble soon follow even upon earth. The harvest of a young man's folly may be reaped by middle age. But when we consider the eternal future, the utter inability of wickedness to establish any enduring prosperity becomes clearly visible. For no one can pretend that his wicked devices extend beyond the grave; and no one can fortify himself against the pains of a future state by any successful Macchiavellianism, however cleverly devised it may be with a view to worldly security.

IV. WICKEDNESS SECURES NO PROSPERITY TO A MAN HIMSELF. "A man shall not be established by wickedness." His business may be so established; his plans and devices may be made firm. But these things are not the man himself, and all the while they are prospering he may be tottering to ruin, like a consumptive millionaire or a paralytic winner of a lottery prize. Then the whole pursuit has ended in failure; for what is the use of the huntsman's success in shooting the game if he cannot bring home and enjoy what he has acquired?

V. RIGHTEOUSNESS IS A TRUE SECURITY. It has a root in the eternal laws of God. Though the storm tear off its "peaceable fruits," this deep and hidden source remains. We cannot be satisfied with only wearing a "robe of righteousness." We must have the living thing with its deep root—a growth which Christ plants (Romans 3:22).

Proverbs 12:10
Justice to animals
I. ANIMALS HAVE RIGHTS WHICH MAY BE OUTRAGED BY INJUSTICE. We hear more of kindness to animals than of justice towards them. It seems to be assumed that they have no rights, and that all our consideration for them must spring from pure generosity, perhaps even from a superabundant condescension. The exercise of it is treated almost as a work of supererogation. These assumptions are based on an inordinate regard for our own supremacy. Man may consider himself as the lord of creation. If he may take this exalted view of himself, he cannot on that account shake off all obligations towards the dumb serfs on his estate. This natural feudalism requires protection, etc; from the aristocracy of creation, while it allows of the exaction of dues from the underlings. For we are all animals, though men are more than animals. All orders of creation are made by one God, and all sham in many common wants and feelings. The young lions are represented as crying to God for their food, and he as giving them their meat in due season. Christ tells us that God feeds the ravens—those wild birds of the mountains, while not a homely sparrow falls to the ground without the notice of our heavenly Father. It is not for us to be above giving their due to fellow creatures for whom God cares so tenderly. These animals not only make mute appeals to our compassion; they cannot be ill treated without injustice.

II. THE CHARACTER OF A MAN WILL BE REVEALED BY HIS TREATMENT OF ANIMALS.

1. Character is revealed in the treatment of the helpless. A man's cattle are his property, and they are in his power. He is more free in his treatment of them than in his behaviour towards his fellow men. Therefore his true character will come out the more clearly when he is in his stable than when he is in his dining room.

2. The lower creatures claim consideration.
3. Lack of consideration for animals is a sign of a base nature. The very sympathy of the wicked is cruelty, but this cruelty is not possible without the evil heart, of which it is the corrupt fruit. The brutal cattle drover, and the heartless horseman who lashes his weary, patient animal, do but make a public exhibition of their own low natures.

Proverbs 12:17
Truth and righteousness
We have here a suggestion of the close connection between truth and righteousness. This connection is based on a reciprocal relation. Truthfulness is a trait of righteousness, and righteousness is advanced by truthfulness.

I. TRUTHFULNESS IS A TRAIT OF RIGHTEOUSNESS. The truth here referred to is that which is most often mentioned in the Bible, viz. subjective truth, the agreement between our convictions and our utterances. We cannot attain to perfect objective truth, to the truth which consists in an agreement between our beliefs and the facts of the universe, because all men sometimes err even with the most innocent intention of finding the truth. We are liable to delusions from without, and to the influence of an unconscious bias from within. But we can all utter what we believe to be true. Now, this truth speaking is one of the most solemn and absolute obligations of righteousness.

1. The grounds of the obligation.
2. The bearing of the obligation.
II. RIGHTEOUSNESS IS ADVANCED BY TRUTHFULNESS.

1. In the individual. Untruthfulness is certain to issue in a lower moral tone all round. We cannot abandon one of the guardian towers of the soul without risking the whole citadel. The liar is not only a person who uses false language. His cowardly habit eats into the very heart of virtue and rots the moral fibre of his soul. On the other hand, there is no more bracing moral tonic than a loyal and reverent regard for truth. The true man is likely to be honest, just, and pure in all respects.

2. In the world. Truth always makes for righteousness. No greater blunder was ever made than the supposition that "pious frauds" could be used for advancing the cause of Christianity. Any temporary gain that could be produced in this way must be unsound from the first, and the ultimate issue is certain to be moral indifference and unbelief. Some truths are unpleasant, some ugly, some seemingly hurtful. Yet, in the end, truth makes for soul health. Above all, is not he who is "the Truth" also the great Source of the world's righteousness?

Proverbs 12:23
Concealing knowledge
I. KNOWLEDGE MUST FIRST BE POSSESSED. We cannot hide what we do not hold. The idea of secreting knowledge suggests the owning a large amount of it, or at least of knowledge of some value. The tradesman who puts all his wares in the window is not the proprietor of a large stock. It cannot be a superficial mind which conceals much knowledge. Such an action suggests a granary of truth, a storehouse of ideas, a territory rich in minerals that lie far below the surface.

II. KNOWLEDGE MUST THEN BE PRIZED. Men may hide things from various motives—from shame as much as from love, because the things are bad quite as much as on account of any value set upon them. Thus the criminal tries to hide the evidences of his crime—buries his victim in a wood, or flings the telltale knife into a pond. But it is not with this ugly knowledge, which a man would only too gladly banish from his own mind, that we are now concerned. There are choice secrets, rare attainments, and much-valued stores of information. Such knowledge may well be kept for its own sake.

III. KNOWLEDGE SHOULD NEVER BE DISPLAYED. The vanity which would make a show of knowledge is one of the weakest traits of humanity. It is usually a sign that but little is really known. A great pretence is made by the aid of a mere smattering of information cleverly arranged, like the scenery on a small stage adjusted to suggest a long vista. Such a parade of learning springs from more love of admiration than love of truth. The loyal seeker after truth will have little thought of "making an effect" by the exhibition of his mental properties. He will prize his possessions on their own account, though no one else may be aware of their existence.

IV. KNOWLEDGE MAY SOMETIMES BE ABUSED. We may know damaging facts about a neighbour, and then charity will urge us to hide our knowledge. The feverish passion for gossiping tears the cloak of common decency which should cover the knowledge of what is bad. It is shocking that details of crime and vice are made familiar to millions by the blare of the newspaper trumpet. But, further, the knowledge of good things may sometimes be abused. The revelation may be premature; God did not send forth his Son till "the fulness of the times." Truth may be misapprehended. The most sacred things may be degraded by irreverent handling.

V. KNOWLEDGE IS TO BE USED. We do not have it as a hidden jewel to be laid by in a secret place and forgotten. Though buried in the soul and little talked about, it is a living thing, like a seed in the soil. It is given us that it may influence our lives and become a vital part of our souls.

VI. KNOWLEDGE SHOULD BE WISELY IMPARTED. We have no right to keep to ourselves any knowledge that would be helpful to our brethren. Concealment must never go so far as to hide from others the good news of God. The gospel is for the world. All Divine truth is for all honest inquirers. "He that hath ears to hear, let him hear."

Proverbs 12:25
Depression
This proverb shows us depression of soul in its own distress and gloom, and then gives a hint of the way in which it may be remedied.

I. THE STATE OF DEPRESSION. The heart is bowed down with heaviness. This is very different from external adversity and from the natural feelings that are produced by such a condition. It may be quite independent of circumstances. The buoyant soul will face great ca]amities with comparative cheerfulness, while the heavy heart is depressed among sight of unbroken prosperity.

1. Depression is caused by personal conditions. Not being the reflection of circumstance, it must be the expression of internal experience. Frequently it is a result of a man's bodily state, a merely nervous disorder or a consequence of deranged health. We look for religious remedies when the true cure is in the hands of the physician. But it may be that melancholy thoughts have depressed the soul. Then the gloom within is projected on to the world without, and the sunnier scenes are overclouded.

2. Depression is a deplorable state of mind. It is a source of deep distress to the sufferer. It spreads an atmosphere of gloom among others. It checks enterprise by paralyzing hope. If the joy of the Lord is our strength, sorrow of soul must be a source of weakness. Depressed Christian people discredit the name of religion by making it appear unattractive to the world. Gratitude is scarcely compatible with depression, and the soul that has given way to this deplorable experience is not likely to sing the praises of God. Thus depression tends to check worship. On the other hand, it reveals the soul's great need of God, who in his long suffering compassion has pity on his distressed children. "He knoweth our frame, he remembereth that we are dust." 

II. THE CURE OF DEPRESSION. When it is due to physical causes, physical remedies may be needed. In many cases, change of scene and brighter circumstances may help to remove it. But there are also social and moral remedies, among which not the least valuable is a wise expression of brotherly kindness. Pure condolence may do more harm than good by aggravating the painful symptoms, and yet "a good word maketh" the heart "glad."

1. The utterance of the word may be helpful. Isolation and silence are depressing. "It is not good for man to be alone." The heavy heart seeks solitude, and uncongenial society cannot be helpful. But sympathetic society's healing, even though it be admitted with reluctance. Christ founded a Church. He sought to cheer his people amid the various scenes of their heaven ward pilgrimage by means of Christian companionship.

2. The contents of the word should be helpful. We may not do much good by moralizing. Though advice for the depressed is easy to find, it is not often acceptable. But words of affection are wonderfully healing. Cheerful thoughts should help the depressed.

3. It is our duty to relieve the depressed. To blame, to shun, or to patronize are all no-Christlike methods. But the Christian should endeavour to make the world brighter by his presence. Above all, if it is possible to lead the depressed to hope in God, the surest method of cure is within our reach.

Proverbs 12:28
Righteousness and life
I. THE ASSOCIATION OF RIGHTEOUSNESS AND LIFE. It is something to have two such great ideas brought into close juxtaposition. Their very proximity is a revelation. They mutually illumine one another. We know more of righteousness when we see its bearing on life, and we have a better understanding of life when we recognize its dependence on righteousness. There is thus a relationship of ideas to be recognized here over and above the separate forms of the ideas themselves. The limitation of the subject is also instructive. We do not see to what else righteousness may be related. It may or it may not bring happiness, wealth, and success. What it is related to is distinct from all these ends, and greater than any of them—viz. life.

II. THE FORM OF RIGHTEOUSNESS THAT IS CONNECTED WITH LIFE. This is the path of righteousness. It is not righteousness regarded as an abstract idea, or viewed only as a law. It is not an external garment of righteousness, nor an internal principle of righteousness. It does not consist in one or more isolated deeds of righteousness. On the contrary, what is here presented to us is a view of a continuous course of righteous action. It may not be the highest path of holiness, but it is at least a right path. The traveller may stumble upon it, loiter by the way, even forget himself at times, and sleep. Yet, on the whole, this is the course he pursues. He is trying to do the right thing in his daily experience.

III. THE INFLUENCE OF RIGHTEOUSNESS UPON LIFE. The path is life.

1. It is the path of a living soul. No one can continuously pursue a right course unless he has the spiritual life in him. Dead souls may be galvanized into momentary spasms of goodness by an electrifying example or the shock of a great authority. But the path of righteousness can only be trodden by those who have within them the soul energy to follow it.

2. It is the path that quickens life. It is not like the deadly tracts of sin, those ways of wickedness that head down into the fatal swamps of soul death. This path runs over bracing mountain heights.

3. It is the path that leads to life. There is a fuller life beyond, not yet reached; and righteousness is the way to it. Every attainment in holiness is accompanied by a deepening of the soul life. The way of God leads to eternal life. The gospel of Christ does not set aside this Old Testament principle, but it gives the new righteousness of a new life.

IV. THE FATAL RESULT OF LEAVING RIGHTEOUSNESS. "A devious way leadeth to death."

1. The way of evil is devious. It is not only an alternative; it is a departure from the normal course. He who is in it is where he ought not to be. Then this way is no direct high road; it is a wandering bypath.

2. The deviousness of the way is fatal to the traveller upon it. The higher way is made for the good purpose of leading to She city of life. The devious way is not purposely made; it is a lawless beaten track, which runs out into the wilderness. It must be dangerous to follow such a course. To pursue it to the end is to court soul destruction. 

HOMILIES BY E. JOHNSON
Proverbs 12:1-3
Primary truths
I. THE WISDOM OF SUBMISSION, THE FOLLY OF RESISTANCE, TO REPROOF. As self-knowledge is the most precious and indispensable, and as it comes to us by chastisement, i.e. by disappointment, humiliation, pain of various kinds,—to welcome correction, to be willing and anxious to know our faults, is the mark of true wisdom. To fret at reproof, to be angry with the counsellor, to hate the revealing light, is the worst folly and stupidity.

II. THE FAVOUR AND THE DISFAVOUR OF GOD ARE DISCRIMINATING. The good reap his good will; the crafty and malicious are exposed to his condemnation.

III. MORAL STABILITY AND INSTABILITY. Wickedness gives no firm foundation. The bad man is insecure, as a tottering wall or a leaning fence. The good man is like the oak, firmly and widely rooted, which may defy a thousand blasts and storms.—J.

Proverbs 12:4-11
Blessings and miseries of domestic life
I. ELEMENTS OF HAPPINESS IN THE HOME.

1. The virtuous wife. (Proverbs 12:4.) The word is literally "a woman of power," and the idea of force lies in the word and the idea of virtue. Her moral force and influence makes itself felt in all the life of the household (Proverbs 31:10; Ruth 3:11). She is her husband's "crown of rejoicing", his glory and pride.

"A thousand decencies do daily flow

From all her thoughts and actions."

2. Noble thoughts and words. (Proverbs 12:5.) This expression includes, of course, noble words and deeds, and implies all that we speak of as high principles. And these are the very foundations and columns of the home. But expressly also the straightforward speech of the good man is named. (Proverbs 12:6.) There is "deliverance" in the mouth of the righteous; men may build upon his word, which is as good as his bond.

3. Hence, stability belongs to the house of the good man. (Proverbs 12:7.) If we trace the rise of great families who have become famous in the annals of their country, the lesson is on the whole brought home to us that it is integrity, the true qualities of manhood, which formed the foundation of their greatness. On a smaller scale, the history of village households may bring to light the same truth. There are names in every neighbourhood known as synonyms of integrity from father to son through generations.

4. Prudence is an indispensable element in character and reputation. But let us give the proper extension to the idea of prudence which it has in this book. It is the wide view of life—the mind "looking before and after," the contemplation of all things in their long issues, their bearings upon God, destiny, and eternity. The prudence which often passes by that name may be no prudence in this higher souse.

5. Self-help. (Proverbs 12:9.) To be "king of two hands," and bear one's part in every useful toil and art, to be a true "working man," is the only honourable and true way of living. "Trust in thyself;" every heart vibrates to that iron string. "Heaven helps those who help themselves." Proverbs unite with experience to bid us lean upon the energies God has placed in brain and hand and tongue. He is never helpless who knows the secret of that self-reliance which is one with trust in God.

6. Mercifulness. (Verse 10.) The good man "knows the soul of his beast;" enters into their feeling pains, and needs, and feeds them well. The Law of Moses is noted for its kindness to animals. And in the East generally there is a deep sense that animals are not only the slaves of man, but the creatures of God. A person's behaviour to dumb creatures is, like behaviour to women end children, a significant part of character.

7. Industry and diligence. (Verse 11.) The picture of the hard-working farmer or peasant rises to the mind's eye. Enough bread, competence, is ever conditioned by industry. Times may go hard with the farmer, but the evil that is foreseen and fought against by extra diligence is no evil when it comes; and how seldom are the truly industrious known to want, even in the most unfavourable seasons! This is a bright picture of domestic soundness, happiness, and prosperity. Let us contrast it with—

II. ELEMENTS OF MISERY IN THE HOME.

1. The vicious wife. Like a canker in her husband's bones. The slothful, or drunken, or extravagant, or frivolous wife is the centre of all evil in the house; she is like a stagnant pool in a weed grown garden. One may tell in many cases by the mere aspect of the house whether there be a good wife and mother dwelling there or not.

2. Unprincipled habits. (Verse 5.) Where the speech is impure, where there is mutual reserve and concealment, conspiracy and counter-conspiracy going on, neither truth nor love, how can a home be otherwise than cursed?

3. Fierce spite. (Verse 6.) All spite is murderous, and if it does not issue in the last extreme of violence, at least it lacerates the heart, burns, and is self-consuming. When taunts, recriminations, answering again, fill the air of a house, the very idea of the family and its peace must vanish.

4. Dissolution and break up. There are homes that go to pieces, names that sink into obscurity, families that die out; and a moral lesson may here too be often inferred.

5. Moral perversity is at the root of these evils (verse 8). There is a twist in the affections, a guilty misdirection of the will. Contempt in others' minds reflects the moral basis, and prophesies its miserable end.

6. Idle vanity and pride, again, contrasted with that habit of honest self-help which is free from false shame, is another of the tokens that things are not going well. To be above one's situation, to shun humble employment, to stand upon one's dignity,—these are sure enough marks of want of moral power, and so of true stability.

7. Cruelty, again, to inferiors or to dumb creatures marks the corrupt heart. Even the comparative tenderness of the bad man is a spurious thing, for there is no real kindness from a heart without love.

8. The frivolous pursuit of pleasure, again, the "chase after vanity," opposed to steady industry, is one of the unfailing accompaniments of folly and conducements to failure, poverty, and misery.

LESSONS.

1. The indications of a sound state of things in the household, or the reverse, are numerous and manifold, but all connected together. Partial symptoms may point to widespread and deeply seated evil.

2. At bottom the one condition of happiness is the fear of God and the love of one's neighbour; and the cause of misery is a void of both.—J.

Proverbs 12:12-22
Virtues and vices in civil life
I. SOME VICES OF SOCIETY.

1. Envious greed. (Proverbs 12:12.) The wicked desires the "takings" of the evil. It is a general description of greedy strife and competition, one man trying to forestall another in the bargain, or to profit at the expense of his loss; a mutually destructive process, a grinding of egoistic passions against one another, so that there can be no mutual confidence nor peace (Isaiah 48:22; Isaiah 57:21). The hard selfishness of business life, which may be worse than war, which elicits generosity and self-denial.

2. Tricks eye speech. (Proverbs 12:13.) How much of this there is, in subtler forms than those of ancient life, in our day! Exaggerations of value, suppression of faults in articles of commerce, lying advertisements, coloured descriptions, etc.,—all these are snares, distinct breaches of the moral law; and were they not compensated by truth and honesty in other directions, society must crumble.

3. Conceit of shrewdness (Proverbs 12:14) is a common mark of dishonest men. This may seem right in their own eyes, no matter what a correct moral judgment may have to say about it. There may lurk a profound immorality beneath the constant phrase, "It pays!" Want of principle never does pay, in God's sense. The seeming success on which such men pride themselves is not real. They laugh at the preacher, but expose themselves to a more profound derision.

4. Passion and impetuosity. (Proverbs 12:16.) The temper unfits for social intercourse and business. Flaming out at the first provocation, it shows an absence of reflection and self-control. How many unhappy wounds have been inflicted, either in word or deed; how many opportunities lost, friendships broken, through mere temper!

5. Lying and deceit. (Proverbs 12:17.) The teaching of the book harps upon this string again and again. For does not all evil reduce itself to a lie in its essence? And is not deceit or treachery in some form the real canker in a decaying society, the last cause of all calamity? "We are betrayed!" was the constant exclamation of the French soldiers during the last war, upon the occurrence of a defeat. But it is self-betrayal that is the most dangerous.

6. Foulness or violence of speech. (Proverbs 12:18.) The speech of the fool is compared to the thrusts of a sword. Not only all abusive and violent language, but all that is wanting in tact, imagination of others' situation, is condemned.

7. Designing craft. (Proverbs 12:20.) The wicked heart is a constant forge of mischief. And yet, after this catalogue of social ills, these moral diseases that prey upon the body of society and the state, let us be comforted in the recollection

The first and last of frauds with the wicked is that he has cheated himself and laid a train of malicious devices which will take effect upon his own soul certainly, whoever else may escape.

II. SOCIAL VIRTUES.

1. They are the condition of security to the practiser of them. The root of the righteous is firmly fixed (Proverbs 12:12). In time of distress he finds resources and means of escape (Proverbs 12:13).

2. They yield him a revenue of blessing. He reaps the good fruit of his wise counsels and pure speech. They come back to him in echoes—the words of truth he has spoken to others (Proverbs 13:2; Proverbs 18:20). And so too with his good actions. They come back with blessing to him who sent them forth with a prayer (Proverbs 12:14). Spiritual investments bring certain if slow returns.

3. Some characteristics of virtue and wisdom enumerated.
4. Truthful speech is one of the most eminent signs of virtue and godliness How constantly is this emphasized!

5. Joy, peace, and eternal safety are the portion of the wise and just (verses 20, 21). Joy in the heart, peace in the home and amongst neighbours, safety here and hereafter. Translated into the language of the gospel, "Glory, honour, immortality, and eternal life!" (Romans 2:7). For in one word, he enjoys the favour of his God, and this contains all things (verse 22). - J.

Proverbs 12:23
Experimental truths: 1. Prudent reserve and foolish babbling
I. PRUDENCE HAS REGARD TO TIME, PLACE, AND PERSONS; FOLLY HAS NONE.

II. PRUDENCE KNOWS THAT THERE IS A TIME FOR SILENCE; THE FOOL WILL STILL BE TALKING. A quiet tongue shows a sound head.

III. ANXIETY TO MAKE KNOWN OUR OPINIONS MAY BE BUT ANXIETY TO EXALT OURSELVES. Great talkers are great nuisances. The ambitious aim to shine cannot be hidden. The fool talks as if he were ambitious to be known for a fool.

IV. SILENCE IS ALWAYS SEASONABLE IN REFERENCE TO SUBJECTS WE DO NOT UNDERSTAND. Were this rule observed, conversation would be generally more entertaining and more profitable. At the same time, a great many pulpits would be emptied, and publishers and printers would have a sorry time of it. Let us confess that there is a great deal of the fool in every one of us.—J.

Proverbs 12:24
2. The promotion of the diligent and the subjection of the slothful
I. THE DILIGENT RISE IN LIFE. This is too obvious to need insisting upon. But often, when wonder is expressed at the rise of ordinary men, this solution may be recurred to. As a rule, it is not the greatest wits who fill the high places of the realm, but the greatest workers.

II. HE ONLY IS FIT TO GOVERN WHO HAS BEEN WILLING TO SERVE. For in truth the spirit of the true servant and that of the true ruler are alike in principle; it is respect for law, for right beyond and above self-will and self-interest, which animates both. If this has been proved in the trials of an inferior situation, its genuineness has been discovered, and it becomes a title to promotion. Abraham's servant (Genesis 24:2, Genesis 24:10) and Joseph (Genesis 39:4, Genesis 39:22) are illustrations from patriarchal life.

III. THE SLOTHFUL DECAY. This too is obvious. But perhaps we often fail to fix the stigma of sloth in the right place. Many busy, energetic, fussy people miscarry because their activity is ill-placed. To neglect one's proper vocation anal work is idleness, no matter what may be the uncalled for activity in other directions.—J.

Proverbs 12:25
3. Depression and comfort
I. DEPRESSION IS COMMON.

II. TROUBLE AFFECTS THE HEART. When we use the word "discouragement" we point to a state that is both bodily and psychical. The action of the heart is lowered, and there is less energy to act and to endure.

III. THE IMMEDIATE EFFECT OF SYMPATHY. The kindly word, and all that it expresses of love and fellow feeling on the part of our friend, quickens the pulse, and restores, as by magic, the tone of the mind.—J.

Proverbs 12:26
4. Good guidance and misleading counsels
The true translation seems to be, "The righteous directs his friend aright: but the way of the wicked leads them astray."

I. WE ARE ALL SUSCEPTIBLE TO THE INFLUENCES OF THOSE ABOUT US. This is true even of the strongest minds; how much more of the feebler!

II. WE ARE ALWAYS SAFE IN THE COMPANY OF MEN OF RECTITUDE. The character of the man, not his mere opinions, is the force that goes forth from him to enlighten and guide.

III. WE ARE NEVER SAFE IN THE COMPANY OF UNPRINCIPLED PERSONS; no matter how correct their conversation or unexceptionable their expressed opinions.—J.

Proverbs 12:27
5. Laxity and industry
I. LAXITY GOES EMPTY HANDED. The proverb seems to call up the image of a hunter who is too lazy to pursue the game.

II. INDUSTRY IS ITSELF A CAPITAL. Toil is as good as treasure; such seems to the force of the proverb. And we may be reminded of the parable of the farmer who indicated to his sons the treasure in the field; their persevering toil in digging led to their enrichment.—J.

Proverbs 12:28
6. The straight road and the bypath
I. RECTITUDE MAY BE COMPARED TO A STRAIGHT ROAD. It has a definite beginning, a clearly marked course, a happy termination.

II. ALL IMMORALITY AND IRRELIGION MAY BE COMPARED TO BYPATHS. See Bunyan's Bypath Meadow in 'Pilgrim's Progress.'

III. LIFE AND DEATH ARE THE TWO GREAT TERMINI. All the more impressive because we know not what they contain of blissful or of dread meaning: "Behold, I set before you life and death!" is the constant cry of wisdom, of every true teacher, of the unchanging gospel.—J.

HOMILIES BY W. CLARKSON
Proverbs 12:1, Proverbs 12:15
The downward and the upward paths
Whether we are daily ascending or descending depends very much on whether we are ready or are refusing to learn The man of open mind is he who moves up, but the man whose soul is shut against the light is he who is going down. 

I. THE DOWNWARD PATH. We strike one point in this path when we come to:

1. The forming of a false estimate of ourself. When "our way is right in our own eyes" (Proverbs 12:15), and that way is the wrong one, we are certainly in the road that dips downward. The wise who love us truly are grieved when they see us imagining ourselves to be humble when we are proud of heart, generous when we are selfish, spiritual when we are worldly minded, sons of God when we are children of darkness; they know well and sorrow much that we are in a bad way, in the downward road.

2. The consequent refusal to receive instruction. The man who thinks himself right is one who will oppose himself to all those who, and to all things which, approach him to instruct and to correct. He takes up a constant attitude of rejection. Whenever God speaks to him by any one of his many agents and influences, he is resolutely and persistently deaf.

3. The consequent sinking into a lower state; he becomes "brutish." A man who never admits correcting and purifying thoughts into his mind is sure to decline morally and spiritually. If our soul is not fed with truth, and is not cleansed with the purifying streams of Divine wisdom, it is certain to recede in worth; it will partake more and more of earthly elements. The finer, the nobler, the more elevating and enlarging elements of character will be absent or will grow weaker; the man will sink; he will become brutish.

II. THE UPWARD PATH. This is, naturally and necessarily, the reverse of the other. It is that wherein:

1. We form a true estimate of ourselves.

2. We open our minds to welcome wisdom from all quarters. We. hearken "unto counsel," i.e. to the words of those who are wiser than ourselves. And it may be that some who have much less learning, or experience, or intellectual capacity than we can claim are in a position to advise us concerning the way of life. It may be even "the little child" who will "lead" us into the circle of truth, into the kingdom of God. And not only unto "counsel" shall we hearken; we shall give heed, if we are wise, to the suggestions of nature, to the teaching of events, to the promptings of the Divine Spirit. We shall be always ready and even eager to learn and willing to apply.

3. We attain to a higher and deeper wisdom. "Whoso loveth instruction loveth knowledge." In the upward way which he of the humble heart and open mind is travelling there grow the rich fruits of heavenly wisdom. The higher we ascend, the more of these shall we see and gather. To love counsel is to love knowledge; it is to love truth; it is to become the friend and disciple and depository of wisdom. There is a knowledge which is very precious that may be had of all men; it is found on the plain where all feet can tread. There is also a knowledge which dwells upon the hills; only the traveller can reach this and partake of it; and the path which climbs this height is the path of humility and heedfulness; it is taken only by those who are conscious of their own defect, and who are eager to learn all the lessons which the Divine teacher is seeking to impart.—C.

Proverbs 12:3, Proverbs 12:12
Strength and fruitfulness
Concerning the righteous man two things are here affirmed.

I. IN HIM IS STRENGTH. "The root of the righteous shall never be moved." The strong wind comes and blows down the tree which has not struck its roots far into the foil; it tears it up by the roots and stretches it prone upon the ground. It has no strength to stand because its root is easily moved. The righteous man is a tree of another kind; his root shall never be moved; he will stand against the storm. But he must be a man who deserves to be called and considered "righteous" because he is such in deed and in truth; for they are many who pass for such of whom no such affirmation as this can be made. The man of whom the text speaks:

1. Is well rooted. He is rooted

2. Is immovable. There may come against him the strong winds of bodily indulgence, or of pure affection, or of intellectual struggle and perplexity, or of worldly pressure; but they do not avail; he is immovable; his roots only strike deeper and spread further in the ground. He "stands fast in the Lord;" he is a conqueror through Christ who loves him. For:

3. He is upheld by Divine power. While his own spiritual condition and his moral habits have much to do with his steadfastness, he will be the first to say that God is "upholding him in his integrity, and setting him before his face."

II. IN HIM IS FRUITLESSNESS. "The root of the righteous yieldeth fruit" (Proverbs 12:12). The ungodly man cannot be said to bear fruit, for the product of his soul and of his life does not deserve that fair name.

1. The forms of godly fruitfulness are these:

2. The source and the security of such fruitfulness are:

Proverbs 12:5
Right (just) thoughts
"The thoughts of the righteous are right," or are "just" (Revised Version). There is something more than a truism in these words. We may see first—

I. THE PLACE OF THOUGHT IN MAN. This is one of the greatest importance, for it is the deepest of all; it is at the very foundation.

1. Conduct rests on character. It is often said that conduct is the greater part of life; it is certainly that part which is most conspicuous, and therefore most influential. But it is superficial; it rests on character; it depends on the principles which are within the soul. It is these which determine a man's position in the kingdom of God.

2. Character is determined by our prevalent and established feeling; by what we have learned to love, by what we have come to hate. As a man thinketh in his heart, as he feels in his soul, so is he; it is our final and fixed attachments and repulsions that decide our character.

3. Feeling springs from thought. As we think, we feel. By the thoughts admitted to our minds and entertained there are determined our loves and our hatreds. Life, therefore, is ultimately built on thought. What are we thinking?—this is the vital question. Now, the thoughts of the righteous, the upright, the good, the true man, are right, or just.
II. THE JUST THOUGHTS OF THE GOOD. A good man's thoughts are such as are:

1. Just to himself. He owes it to himself to thick only those thoughts which are pure and true. If he harbours those which are impure and untrue, he is doing himself deadly injury, he is inflicting on his spirit, on himself, a fatal wound. This he has no right to do; he is bound, in justice to himself, to guard the gate of his mind against these—to admit only those which are true and pure.

2. Just to his neighbours. He owes it to them to think thoughts that are honest and charitable. We wrong our brethren, in truth and fact if not in appearance, when we think of them that which is not fair toward them. Every really righteous man will therefore banish thoughts which are not thoroughly honest, and also those which are uncharitable; for to be uncharitable is to be essentially and most materially unjust.

3. Just to God. We owe to our Divine Creator and Redeemer all thoughts which are

Proverbs 12:9
Consideration or comfort?
It is worth remarking that we might obtain a very wholesome truth from the text, if we take the exact reverse of the proverb as worded in our version; for then we reach the wise conclusion—

I. THAT SELF-RESPECT, HOWEVER INDIGENT, is better than "being ministered unto" at the cost of reputation. It is better to lack bread, or even life itself, really honoring ourself, than it is to receive any amount of service from others, if we have forfeited the regard of the good, and are deservedly "despised." But taking the words as they are, and reaching the sense intended by the writer, we gather—

II. THAT DOMESTIC COMFORT AND SUFFICIENCY ARE MUCH TO BE PREFERRED TO THE GRATIFICATION OF PERSONAL VANITY. One man, in order that he may have consideration and deference from his neighbours, expends his resources on those outward appearances which will command that gratification; to do this he has to deny himself the attendance which he would like to have, and even the nourishment he needs. Another man disregards altogether the slights he may suffer from his meddlesome and intrusive neighbours, in order to supply his home with the food and the comforts which will benefit his family. It is the latter who is the wise man. For:

1. The gratification of vanity is a very paltry satisfaction; there is nothing honourable, but rather ignoble about it; it lowers rather than raises a man in the sight of wisdom.

2. The gratification thus gained is likely to prove very ephemeral, and to diminish constantly in its value; moreover, it is personal and, in that sense, selfish.

3. Domestic comfort is a daily advantage, lasting the whole year round, the whole life long.

4. Domestic comfort not only benefits the head of the household, but all the members of it, and he who makes a happy home is contributing to the good of his country and his kind. Using now the words of the text as suggestive of truths which they do not actually hold, we learn—

III. THAT THERE IS A VALUABLE SERVICE WHICH ALL MAY SECURE. "He that hath a servant." Men are divisible into those that are servants and those that have them. Some are the slaves of their evil habits; these are to be profoundly pitied, however many menservants or maidservants they may have at their call. But we may and should belong to those who hold their habits, whether of the mind or of the life, under their control and at their command. If that be so with us, then, though we should have no dependents at all in our employ, or though we ourselves should be dependents, living in honourable and useful service, we shall have the most valuable servants always at hand to minister to us, building up our character, strengthening our mind, enlarging our life.

IV. THAT WE SHOULD SECURE NOURISHMENT AT ALL COSTS WHATEVER. We must never he "the man that lacketh bread." To attain to any honour, to receive any adulation, to indulge any tancy, and to "lack bread," is a great mistake. For nourishment is strength and fulness of life; it is so in

With the regularity and earnestness with which we ask for "daily bread," we should labour and strive to secure it, for our whole nature.—C.

Proverbs 12:16
(See homily on Proverbs 29:11.)—C.

Proverbs 12:24
(See homily on Proverbs 27:23.)—C.

Proverbs 12:26
Growth and seductiveness
The goal which a man will reach must depend on the tendency of the habits he has formed, or the way in which his life inclines, whether upward or downward. Are his habits such that we can properly speak of them as growing toward perfection, or such as may be more properly thought of as conducting or seducing to wrong and ruin?

I. THE GROWTH OF GOODNESS. "The righteous is more abundant than his neighbour" (marginal reading). He is more abundant because:

1. The blessing of God rests upon him, and his reward is in fruitfulness in some direction.

2. Righteousness means or includes virtue, temperance, industry, thrift, culture; and these mean prosperity and success.

3. God's great prevailing law that "to him that hath [uses, or puts out, what powers he has] is given, and he shall have abundance," is constantly operating here and now, in all realms of human action; consequently, the good man is reaping the beneficial result.

II. THE SEDUCTIVENESS OF SIN. "The way of the wicked seduceth them." We read (Hebrews 3:18) of "the deceitfulness of sin." And we know only too well by experience and observation how seductive and deceitful are its ways.

1. It begins with a pleasureableness which promises to continue, but which fails, which indeed turns to misery and ruin (see Proverbs 7:6-27). At first it. is a soft green slope, but the end is a steep and rocky precipice over which the victim falls.

2. It promises an easy escape from its hold, but it coils its cords around its subjects with quiet hand, until it holds them in a fast captivity.

3. It persuades its adherents that its ways are right when they are utterly wrong, and thus sings to sleep the conscience which should be aroused and active.

4. It pleads the crowded character of its path, and assures of safety; although the presence of a multitude is no guard or guarantee whatever against the condemnation and the retribution of the Almighty. But let youth understand that all these are "refuges of lies." For the truth is that

Proverbs 12:28
The one way of life
"All that a man hath will he give for his life;" but of what worth is life to many men? What does it mean to them but work and sleep and indulgence? Of how many is it true that they "are dead while they live"! But "in the way of righteousness there is life, and in the pathway thereof is no death."

I. THE WAY OF RIGHTEOUSNESS THE ONE PATH OF LIFE. It is the one and only path; for the paths of sin are those of spiritual death. In them the human traveller is separated from God, from all excellency of character, from all true and lasting joy: and what is this but death in everything except the name? It is not the true, the real life of man. But righteousness in the full, broad sense in which the word is here employed, includes:

1. Devotion; the spirit of reverence, the act of prayer, the approach of our human spirit to God, and our habitual walking with him and worship of him.

2. Virtue; the practice of truthfulness, temperance, purity, integrity; the exercise of self-restraint, the discharge of the duties which we owe to our fellow men, respecting ourselves and honouring them.

3. Service; the endeavour, in a spirit of loving kindness, to raise, to succour, to guide, to bless, all whom we can reach and influence.

4. Joy; i.e. not mere excitement or gratification, which may expire at any moment, and may leave a sting or a stain behind, but rather that honourable and pure elation of spirit which springs from conscious rectitude, which is the consequence of our being in harmony with all that is around us, and with him who is above us, which lasts through the changes of circumstances, which "through all time abides" which "satisfies and sanctifies the soul." This is life; this is life indeed; this is worth callling life; and this is in the way of righteousness.

II. ITS IMMUNITY FROM DEATH. "In the pathway," etc.

1. No death during mortal life; so long as we walk in the light of Divine truth there is no fear of our stumbling into error and falling into the condition of spiritual death; our life in God and with him will be steadily maintained.

2. No real death at the end of that life; for though we must pass through "the portal we call death," yet "it is not death to die," when the termination of mortal existence is the starting-point of the celestial life; when the being unclothed of the earthly tenement means the "being clothed upon with our house which is from heaven," when "absence from the body" means "presence with the Lord."

3. Fulness and enlargement of life forever; for our hope and confident expectation is that, along whatever paths our God may lead us in the heavenly spheres, the way we shall take will be one that will be ever disclosing greater grandeurs, ever opening new sources of joy, ever unfolding new secrets, and making life mean more and more to our rejoicing spirits as the years and ages pass.—C.

13 Chapter 13 

Verses 1-25
EXPOSITION
Verse 13:1-15:19
Second section in this collection.

Proverbs 13:1
A wise son heareth his father's instruction. The Authorized Version introduces the verb from the second member. The Hebrew is elliptical, "A wise son, his father's discipline," i.e. is the object or the result of his father's education; he owes his wisdom to it. Septuagint, "A clever ( πανοῦργος) son is obedient to his father." But a scorner (Proverbs 1:22) heareth not rebuke; one who mocks at goodness and despises filial piety will not listen to reproof. Septuagint, "A disobedient son is in destruction." Compare the case of Eli's sons, and their fate (1 Samuel 2:25; 1 Samuel 4:17). 

Proverbs 13:2
A man shall eat good by the fruit of his mouth (Proverbs 12:14; Proverbs 18:20). By his kindly speech and wise counsels he shall gain the good will of his neighbours and the blessing of God. Schultens observes that the word rendered "good" (tob) means what is pleasant to taste and smell, while that translated "violence" (chamas) signifies literally what is crude and unripe. The soul of the transgressors shall eat violence (Proverbs 1:31). The Authorized Version introduces the verb from the first clause unnecessarily. The meaning of this rendering is that sinners, especially the treacherous, bring on themselves retribution; the injuries which they devise against others recoil on their own heads (Proverbs 10:6). The Hebrew is, "The soul (i.e. the desire, or delight) of the perfidious (is) violence." Such men have only one thing at heart, viz. to wrong their neighbour, and to increase their own property by any, even nefarious, precedings. Septuagint, "Of the fruits of righteousness the good man shall eat; but the lives of transgressors shall perish untimely."

Proverbs 13:3
He that keepeth (guardeth) his mouth keepeth his life (Proverbs 18:21; Proverbs 21:23; comp. Psalms 39:1; James 1:26). Thus the gnome—

ἡ γλῶσσα πολλοὺς εἰς ὄλεθρον ἤγαγεν.
"The tongue hath many to destruction led."

And Ecclesiasticus 28:25, "Weigh thy words in a balance, and make a door and bar for thy mouth. Beware thou slide not by it, lest thou fall before him that lieth in wait." But he that openeth wide his lips shall have destruction (Proverbs 10:14). The Vulgate paraphrases, "He who is inconsiderate in speech shall experience evils;" Septuagint, "will terrify himself"—will occasion to himself many terrible alarms and inflictions. Hence the psalmist prays, "Set a watch, O Lord, before my month; keep the door of my lips." So we have in the Danish, "A silent man's words are not brought into court;" and in the Spanish, "Let not the tongue say what the head shall pay for;" while the Italians tell us, "The sheep that bleats is strangled by the wolf:" and "Silence was never written down" (Kelly). (See on Proverbs 18:6; Proverbs 20:19.)

Proverbs 13:4
(Comp. Proverbs 10:4.) The soul of the sluggard desireth, and hath nothing; literally, and nothing is there—he gains nothing (Proverbs 14:6; Proverbs 20:4). He has the wish, but not the will, and the empty wish without corresponding exertion is useless (Proverbs 21:25, etc.). Vulgate, "The indolent wishers, and wishes not;" he wishes for something, but he wishes not for the labour of getting it; he would like the result, but he hates the process by which the result is to be obtained. Septuagint, "In desires every idle man is occupied;" his mind is fixed wholly on aimless wishes, not on action. Shall be made fat (Proverbs 11:25); Septuagint, "The hands of the valiant are fully occupied ( ἐν ἐπιμελείᾳ)."

Proverbs 13:5
Lying; Vulgate, verbum mendax; Septuagint, λόγον ἄδικον; literally, a word of falsehood. But debar, "word," is used, like ῥῆμα in Hellenistic Greek, in a general sense for "thing," i.e. the subject of speech. So here it is not only verbal lying that is meant, but every kind of deceit and guile. This naturally betrays itself by the speech, according to the proverb, "Show me a liar, and I will show you a thief." A wicked man is loathsome, and cometh to shame. The clause is variously translated. Vulgate, confundit et confundetur, "causes shame to others and to himself." Septuagint, "is put to shame, and shall not have licence of tongue ( παῤῥησίαν)." The Revised Version margin, "causeth shame and bringeth reproach." Delitzsch, "brings into bad odour (Genesis 34:30) and causes shame." Hitzig, "behaveth injuriously and shamefully." The antithesis is best brought out by the rendering that marks the effect of the wicked man's "lying;" "He brings disgrace upon others (who have trusted him or have been associated with him) and causes shame."

Proverbs 13:6
Righteousness keepeth (guardeth) him that is upright in the way; literally, uprightness of way, abstract for concrete, as in the second member, sin for sinner. Those who are good and innocent in the walk of life are preserved from evil, moral and material. Wickedness overthroweth the sinner; literally, sin "Overthroweth," makes to slip. Vulgate, supplantet. The LXX. inverts the clause, "Sin makes the impious worthless ( φαύλους)" (see Proverbs 11:3, Proverbs 11:5, Proverbs 11:6). The verse is omitted in many Greek manuscripts.

Proverbs 13:7
There is that maketh himself rich, yet hath nothing. "Maketh" may mean "feigns." There are some who pretend to be rich while really they are poor (as Proverbs 12:9), and there are some who make themselves, i.e. pretend to be poor (as misers) while they have much wealth. The Vulgate elucidates this meaning by rendering, quasi dives and quasi pauper; and the Hebrew verbs confirm its correctness. The proverb in both members teaches one not to trust to appearances. Septuagint, "There are who enrich themselves, having nothing; and there are who humble themselves amid much wealth." It is obvious that such a version lends itself to a Christian interpretation. The first clause reminds one of the rich fool who laid up treasure for himself, and was not rich toward God (Luke 12:21; comp. Revelation 3:17, Revelation 3:18). The second clause teaches that wealth expended in God's service makes a man rich in the treasury of heaven (Luke 12:21, Luke 12:33). One who thus uses the means entrusted to him could be spoken of like St. Paul, "as poor, yet making many rich; as having nothing, and yet possessing all things" (2 Corinthians 6:10).

Proverbs 13:8
The ransom of a man's life are his riches. A rich man can save himself from many difficulties and dangers by the sacrifice of a portion of his wealth, e.g. when his money or his life is demanded by a robber; when men in authority make extortionate demands on pain of death; or when he has incurred extreme penalty by infringement of law (Exodus 21:22, Exodus 21:30). Spiritually discerned, the passage recalls Christ's injunction, "Make to yourselves friends of the mammon of unrighteousness, that when it shall fail, they may receive you into the eternal tabernacles" (Luke 16:9). The poor heareth not rebuke; has not to listen to (Job 3:18) threats from the covetous or abuse from the envious. He has nothing to lose, and no one can gain anything by interfering with him. So the poor man is at peace. "A hundred men cannot rob one pauper."

"Cantabit vacuus coram latrone viator."

Proverbs 13:9
The light of the righteous rejoiceth; laetificat, Vulgate. But the verb is intransitive, and means "burn joyfully," bright and clear, as the sun rejoices as a strong man to run a race (Psalms 19:5). This light (or) is the grace and virtue which adorn the good man's life, and which beam through all his actions with a cheerful, kindly radiance (comp. Proverbs 4:18, Proverbs 4:19). This is a true light, kindled in his heart by God, different from the lamp (ner) of the wicked, which is devised and lighted by themselves, and has no element of permanence, but soon shall be put out (Proverbs 24:20; comp. Proverbs 20:20; Job 18:5; John 1:8; John 5:35, where the distinction between "light" and "lamp" is maintained). The lamp of the wicked is the false show of wisdom or piety, which may glimmer and deceive for a time, but is ere long detected and brought to naught. There may be here an allusion to a common custom in the East. "No house, however poor," says Dr. Geikie ('Holy Land,' 1.117), "is left without a light burning in it all night; the housewife rising betimes to secure its continuance by replenishing the lamp with oil. If a lamp goes out, it is a fatal omen". Septuagint, "The light of the righteous is everlasting; but the light of sinners is quenched." Then is introduced a couplet not found in the Hebrew, of which the latter part is borrowed from Psalms 37:21 or Psalms 112:5, "Crafty souls go astray in sins; righteous men show mercy and pity." The Vulgate inserts this paragraph after verse 13.

Proverbs 13:10
Only by pride cometh contention. Some render "surely" (raq) for only, as in Genesis 20:11. Others rightly translate, "By pride cometh only, nothing but, contention." Vulgate, "Between the proud disputes are always rife." One who is haughty and overbearing, or who is too conceited to receive advice, is sure to quarrel with others. Septuagint, "An evil man with insult doeth evil." With the well advised is wisdom; those who are not, like the proud, above taking advice and following it, are wise (Proverbs 11:2; Proverbs 12:15). As the Vulgate puts it, "They who do all things with counsel are directed by wisdom." The LXX; reading differently, has, "They who know themselves are wise," which implies that the wise know their own weakness and imperfection, and hearken humbly to good counsel

Proverbs 13:11
Wealth gotten by vanity shall be diminished; literally, wealth by a breath; i.e. wealth obtained without labour and exertion, or by illegitimate and dishonest means, is soon dissipated, is not blessed by God, and has no stability. Vulgate, "riches acquired hastily;" Septuagint, "substance gotten hastily with iniquity." This makes the antithesis more marked, the contrast being between wealth gotten hastily and that acquired by diligent labour. Cito nata, cito pereunt, "Quickly won, quickly gone" (see on Proverbs 20:21; Proverbs 21:5). Says the Greek maxim—

΄ὴ σπεῦδε πλουτεῖν μὴ ταχὺς πένης γένῃ
"Haste not for wealth, lest thou be quickly poor."

He that gathereth by labour; literally, with the hand, handful after handful. Vulgate, paulatim, "little by little," by patient industry. Labor improbus omnia vincit. Septuagint, "He that gathereth for himself with piety shall be increased." Then is added, "A good man is merciful and lendeth," from Psalms 37:26. The Septuagint here uses the term εὐσέβεια, which is received in St. Paul's pastoral Epistles and St. Peter's, taking the place of the earlier phrase, φόβος κυρίου,
Proverbs 13:12
Hope deferred maketh the heart sick. Delay in the accomplishment of some much-desired good occasions sinking of the spirits, languor, and despondence. Many refer this sentence to the impatient longing for heaven which holy men feel, such as we may read in 'De Imitatione,' 3.48, 49, and in the hymns, "For thee, O dear, dear country;" and "We've no abiding city," etc. And St. Paul can exclaim (Romans 7:24), "O wretched man that I am! who shall deliver me from the body of this death?" (comp. Romans 8:23; Philippians 1:23). Septuagint, "Better is he who taketh in hand to aid with all his heart, than he who promises and raises hopes" (comp. James 2:15, James 2:16). When the desire cometh—when the object of the longing is obtained—it is a tree of life (Proverbs 11:30); there are then no longer languor and despondence, but strength and refreshment and vigorous action. Septuagint, "A good desire is a tree of life."

Proverbs 13:13
Whoso despiseth the word shall be destroyed. "The word" is either the commandment of God (Deuteronomy 30:14), or warning and instruction. He who despises and neglects this word "brings on himself destruction." Many good authorities take the latter verb in another sense, "is pledged by it;" as Revised Version in margin, "maketh himself a debtor thereto," i.e. is still bound to fulfil his obligations to it; he cannot escape duty by ignoring or despising it, but is pledged to do it, and will suffer for its neglect. Hence Christ's injunction to agree with our adversary quickly while we are in the way with him (Matthew 5:25). Vulgate, "He who disparages (detrahit) anything binds himself for the future." Septuagint, "He who despises a thing ( πράγματος, τάγματυς, 'a command') shall be despised by it." Virtus se contemnentem contemnit. He that feareth the commandment shall be rewarded (Proverbs 11:31). The Vulgate rendering, "shall live in peace," and that of the Septuagint, "shall be healthful," are not so suitable. The "fearing the commandment" implies obedience to it; and reward is considered as fully pledged to obedience as punishment is to neglect. The Septuagint here adds a distich which Ewald regards as genuine, "Unto a crafty son there shall be nothing good; but to a wise servant all actions shall prosper, and his way shall be guided aright." This is also found in the Vulgate of Proverbs 14:15. The Vulgate here inserts the paragraph found in the Septuagint at Proverbs 14:9 (q.v.), Animae dolosae errant in peccatis; justi autem misericordes sunt et miserantur.
Proverbs 13:14
The law (instruction) of the wise is a fountain of life (Proverbs 10:11), which has and imparts life (Ec Proverbs 21:13; Psalms 36:9). The rules and teaching of wise men are a source of life to those who follow them, so that they depart from the snares of death (Proverbs 14:27). Obedience to good teaching saves from many dangers, material and spiritual, especially from the snare of the devil (2 Timothy 2:26). With "snares of death" we may compare Psalms 18:5 and Horace's ('Carm.,' 3.24. 8)

"Non mortis laqueis expedies caput."

Septuagint, "The fool shall perish by the snare."

Proverbs 13:15
Good understanding giveth favour (Proverbs 3:4); makes one acceptable to God and man. We are told of Christ that "he increased in wisdom and in stature, and in favour with God and man" (Luke 2:52). As a good and wise man uses his gifts and graces properly, he wins higher favour from God, and kindles the love and respect of his fellow men. Alter this clause the Septuagint introduces that which occurs also in Proverbs 9:10, "It belongs to a good understanding ( διανοίας) to know the Law." The way of transgressors is hard; rough and rugged, leading to desolation, not to waters of comfort. Ec Proverbs 21:10, "The way of sinners is made plain with stones, but at the end thereof is the pit of hell." Vulgate, "In the way of scorners is an abyss;" Septuagint, "The ways of scorners end in destruction."

Proverbs 13:16
Every prudent man dealeth (worketh, acteth) with knowledge; i.e. with thought and deliberation, having previously well considered the bearings and issues of his plans. But a fool layeth open his folly; Revised Version, spreadeth out folly, as if exposing the wares of his shop (Proverbs 12:23; Proverbs 15:2). One works; the other talks.

Proverbs 13:17
A wicked messenger falleth into mischief; misfortune, calamity (Proverbs 17:20). A messenger who is false to his employer shall be detected and punished. The LXX; reading melek for malak, renders, "A rash king shall fall into evils." Such a one adopts inconsiderate measures, makes war unadvisedly, etc. A faithful ambassador (literally, an ambassador of faithfulness, Proverbs 25:13) is health. One who faithfully performs his errand is a source of comfort and satisfaction both to his employer and to those to whom he is sent. Septuagint, "But a wise messenger shall deliver him"—the king.

Proverbs 13:18
Poverty and shame shall be to him that refuseth instruction; correction, discipline. Nowack takes the two nouns as predicates: "He that refuseth discipline is poverty and shame," i.e. they are his lot. Such a one indulges his own lusts and passions, is headstrong in pursuing his own plans, and thus dissipates his fortune and acquires the contempt of all good men. Septuagint, "Discipline taketh away poverty and disgrace." He that regardeth reproof shall be honoured. To listen to rebuke and to profit thereby is a proof of humility and self-knowledge, which wins respect from others. Lesetre refers to Theodosius's submission to the sentence imposed upon him by St. Ambrose as a real honour and glory to him (comp. Proverbs 12:1; Proverbs 15:5, Proverbs 15:32). 

Proverbs 13:19
The desire accomplished (comp. Proverbs 13:12). This is usually taken to mean the desire of what is good and honest, when it is fulfilled and realized, is a source of highest joy and comfort to the wise. Septuagint, "The desires of the pious are sweet to the soul." But it is abomination to fools to depart from evil. The antithesis is not very obvious, but it may be: it is sweet to a good man to obtain his wish; but for a wicked man to leave, to abandon evil to which he clings so fondly, is a detestable alternative. Or the latter clause may mean that the wicked will not give up the evil which makes the satisfaction of their desire impossible. But it is best to take the first clause as a general statement, viz. the satisfaction of desire is pleasant to all men; then the latter member gives a special case and will signify, "For the sake of this pleasure bad men will not give up their evil wishes and plans; they will pursue what they have set their heart upon because they hate the idea of foregoing their evil designs." Septuagint, "The deeds of sinners are far from knowledge," i.e. from practical wisdom, prudence, and piety. The Vulgate introduces quite another thought, "Fools abhor those who flee from evil." Compare the passage in Wis. 2, concerning the sinner's hatred of the good.

Proverbs 13:20
He that walketh with wise men shall be wise; or, according to the Khetib, walk with wise men, and thou shall be wise. Ecclesiastes 6:1-12 :36, "If thou seest a man of understanding, get thee betimes unto him, and let thy foot wear the steps of his door." So the Greek maxim—

σοφοῖς ὁμιλῶν καὐτὸς ἐκβήσῃ σοφός.
"With wise conversing thou wilt wise become."

and Eurip; ' Rhesus,' 206—

σοφοῦ παρ ἀνδρὸς χρὴ σοφόν τι μανθάνειν
"A man that's wise will thee true wisdom teach."

A companion of fools shall be destroyed; literally, shall be broken, shall suffer moral ruin; Revised Version margin, "shall smart for it." But the antithesis is not well brought out by this rendering: and as the word may bear the sense of "doing ill" as well as of "suffering ill," the interpretation of the Vulgat. intimates the correct idea of the clause: "The friend of fools shall turn out the same;" "He who associates with fools shall do evil." Septuagint, "He who roams about with fools shall be known." "Tell me your companions, and I will tell you what you are."

"Talis quis esse putatur qualis ei est sodalitas."

A Dutch proverb says, "He that lives with cripples learns to limp;" and the Spanish, "He that goes with wolves learns to howl." We have a homely English proverb, "He that lies down with dogs shall rise up with fleas;" so the Orientals say," He that takes the raven for his guide shall light upon carrion."

Proverbs 13:21
Evil pursueth sinners. Sinners suffer not only the natural consequences of crime in external evil, injury to body, estate, reputation, etc. (Psalms 11:6), but also stings of conscience and remorse; even seeming prosperity is often a chastisement, and long impunity is only augmenting the coming retribution. As the shadow attends the substance, so guilt is attached to sin, and brings with it punishment. To the righteous good shall be repaid; or, he, Jehovah, shall repay good (comp. Proverbs 12:14); Revised Version, "The righteous shall be recompensed with good." They shall have the answer of a good conscience, happiness here and hereafter. Septuagint, "Good shall take possession of (or, overtake) the righteous."

Proverbs 13:22
A good man leaveth an inheritance to his children's children. This would be especially notable where a system of temporal rewards and punishments was expected and generally experienced. The wealth of the sinner is laid up for the just. Property unjustly acquired, or wickedly used, is taken from those who have it, and ultimately finds its way into better hands. They cannot keep it, and consequently cannot leave it to their children.

"De male quaesitis non gaudet tertius haeres."

"Ill-gotten wealth no third descendant holds."

This has often been the fate of property obtained by the sacrilegious seizure of what was dedicated to God's service. For the general view of the clause, comp. Proverbs 28:8; Job 27:16, Job 27:17; Ecclesiastes 2:26; and the case of Jacob (Genesis 31:9), and the Israelites (Exodus 12:35, Exodus 12:36), when "the righteous spoiled the ungodly" (Wis. 10:20).

Proverbs 13:23
Much food is in the tillage (tilled ground) of the poor (Proverbs 12:11). The word rendered "tillage" (nir) means ground worked for the first time, and therefore that on which much labour is bestowed. Hence the Vulgate rightly renders, novalibus. It occurs in Jeremiah 4:3 and Hosea 10:12, where our version has "fallow ground." The poor, but righteous man, who industriously cultivates his little plot of ground, secures a good return, and is happy in eating the labour of his hands (Psalms 128:2). Intend of "the poor," the Vulgate has, "the fathers," taking ראשים in this sense; so that the meaning would be that children who properly cultivate their paternal or hereditary fields obtain good crops. But the Authorized Version rendering is doubtless preferable. There is that is destroyed for want of judgment; rather, as the Revised Version, by reason of injustice. Rich men are often brought to ruin by their disregard of right and justice (mishpat). Some (poor men) are amply supplied by honest labour; others (rich) lose all by wrong dealing. Vulgate, "For others it (food) is gathered contrary to justice;" Septuagint, quite astray, The righteous shall pass many years in wealth; but the unrighteous shall suddenly perish"—which seems to be an explanation or amplification of verse 22.

Proverbs 13:24
He that spareth his rod hateth his son. Correction of children is a great point with our author (see Proverbs 19:18; Proverbs 22:15; Proverbs 23:13, etc.; Proverbs 29:15, Proverbs 29:17). So Ecclesiasticus 30:1, "He that loveth his son causeth him oft to feel the rod, that he may have joy of him in the end." Dukes, "Gold must be beaten, and a boy needs blows" ('Rabbin. Blumenlese,' 71). Chasteneth him betimes; literally, early in the morning (Proverbs 1:28; Proverbs 8:17), which may mean, in the morning of life, ere evil habits have time to grow, or directly after the offence. Or the expression may signify "diligently." Vulgate, instanter; Septuagint, ἐπιμελῶς.

Proverbs 13:25
The righteous eateth to the satisfying of his soul (comp. Proverbs 10:3; Psalms 34:10). The good man has always enough to satisfy his wants, because he is temperate, and his substance has the blessing of God. "The chief thing for life," says Siracides (Ec Proverbs 29:21), "is water, and bread, and clothing, and a house to cover shame." The belly of the wicked shall want. The wicked are punished by penury and desires never satisfied. These different results are providentially ordered.

HOMILETICS
Proverbs 13:1
A wise son.
The young man who considers himself to be exceptionally clever is tempted to idolize his own notions and despise parental correction. We are reminded that such conduct may be a grievous mistake and a proof of essential folly, and that true wisdom will follow a more humble course of filial duty. It is not merely obligatory on the son to submit to his father; it is for his own interest to follow paternal advice, and a mark of wisdom. Of course, this is taken as a general principle. A conscientious son may be cursed with a base-minded parent, whose directions it will be anything but wise to follow. By manly intelligence and with Christian liberty, general maxims can only be applied in view of suitable circumstances. We may take it that on the whole, when the relationship is normal, wisdom will prompt submission to paternal correction.

I. NO ONE CAN TRULY ESTIMATE HIS OWN CONDUCT. We cannot stand off from ourselves and view ourselves in perspective. We make the most egregious mistakes in judging ourselves, because we cannot see ourselves as others see us. The object is also the subject, and subjective feelings colour our objective perceptions of self. It is therefore a great security for a young man to have a guide apart from himself whom he can trust, as he can trust a father.

II. A FATHER CORRECTS IN LOVE. There are brutal parents, whose chastisement implies anything but sound correction. But the true father considers the highest interests of his son. If he expresses disapproval it is because he believes some material wrong has been done. His rebuke is for wholesome improvement.

III. A FATHER HAS LARGER EXPERIENCE THAN HIS SON. His age gives him the advantage of fuller knowledge and riper judgment. It mar also bring a certain stiffening of notions and aversion to innovation. But even then it may still be keen to detect real errors and right in warning against them.

IV. A FATHER HAS AUTHORITY OVER HIS SON. This was recognized longer in former times than in the present day, when many sons are over-anxious to emancipate themselves from parental control. Now, there is a certain wisdom in submitting to established authority. Rebellion can only be justified by extreme wrong. Where no plain cause for rebellion exists, it is wise as well as right to submit.

V. THE PARENTAL RELATION ON EARTH IS TYPICAL OF THE RELATION BETWEEN GOD AND HIS PEOPLE. All the arguments which point to the wisdom of a son's submitting to correction from an earthly parent apply with immensely greater force to man's position before God. God regards us with love; he knows everything; he has a right and power to direct and correct us. Whatever modern notions of domestic revolts may be entertained by any of us, it still remains clear that it is wise to bow before the correction of God, our great and good Father.

Proverbs 13:10
Pride and contention
I. THE REASONS WHY PRIDE PRODUCES CONTENTION.

1. It is self-assertive. The proud man claims a large and prominent place for himself. He will not endure a secondary position. He demands his fights not so much because he really wishes to enjoy them, as because they are his rights. He will not forego them even when he gains no advantage by the exercise of them. Now, this self-assertiveness threatens the supposed rights of others where the boundary line is as yet uncertain. It also provokes a similar spirit in a man's neighbours.

2. It is exacting. Pride claims its dues. The proud lord will have every ounce of respect from his underlings. Even those who are met on equal terms are narrowly scrutinized to see if they withhold a shadow of the supposed rights from the jealousy of pride.

3. It is overbearing, It will not endure opposition; it is intolerant of differences of opinion; it would rather trespass on the rights of others than surrender any of its own claims. Thus it is perpetually challenging all who cross its path.

II. THE REGIONS IN WHICH PRIDE PRODUCES CONTENTION,

1. Among nations. It was thought that war sprang from the pride and jealousy of monarchs, and that when the people gained power war would cease. But republics declare war. There is a dangerous form of national pride. It is possible for a whole people to be carried away by unreasoning elation, and to make inordinate claims for itself, or to be unduly sensitive to affront.

2. In society. Pride is here one of the chief dangers to the order and peace of cities. The poor would endure the sight of the prosperity of the rich if they were not goaded by the more irritating spectacle of insulting pride. The least that they can do who have more than their share of the good things of life is to hold them with quiet humility. To flaunt their superiority of good fortune in the face of their miserable fellow citizens, and to make it a ground for scorn and contempt, is to rouse the latent rage of men who are already chafing under what—whether rightly or wrongly—they regard as a grossly unjust social order.

3. In private life. Pride is the most direful source of family quarrels. It separates the best friends, and it sets up the most invincible barriers against a speedy reconciliation. When love would hold out the hand of forgiveness, pride hangs back in gloomy resentfulness.

III. THE WAY TO PREVENT PRIDE FROM PRODUCING CONTENTION. There is but one way; pride must be humiliated and cast out. This monster sin is directly aimed at in the preaching of the gospel of the cross. It is found lurking in the breasts of men who are regarded as saints; but it is no part of their saintliness. It is still a sin in the sight of God. Christ cannot endure it, and one who would follow Christ must forsake it. There is no better way. of destroying it than by submission to the yoke of him who was "meek and lowly."

Proverbs 13:11
Fraudulent gain
I. THE DELUSIVE APPEARANCE OF FRAUDULENT GAIN. This looks very different from coarse, vulgar robbery. The sleek swindler owns no common brotherhood with the brutal burglar. Fraudulent gain is got in the way of business; it is not at all like the money directly stolen from a man's pocket. The process is so very roundabout that it is difficult to trace the transition from fair dealing to cheating. The decorous thief would be horrified at hearing his true name. He knows his actions are not quite straightforward, but the crookedness of them is almost hidden from himself by neat contrivances. Now, all this makes the pursuit of fraudulent gain the more treacherous and dangerous. A man who follows such a course is lost before he owns himself to be dishonest.

II. THE TEMPTATIONS TO MAKE FRAUDULENT GAIN. They spring from various sources.

1. Keen competition. It is so hard to make a living in the fierce contest of business life, when every rival is treated as an enemy, that any extra advantage is eagerly sought after.

2. Large promises. As the margin of profits shrink while the requirements of energy and alertness grow, any expedient that promises more speedy and remunerative returns is likely to present a fascinating appearance.

3. Compromising customs. Business is not always conducted on perfectly honest grounds, and the dishonesty that is prevalent claims to be sanctioned by usage. Moreover, if some departure from absolute fight is permitted, a greater degree of dishonesty is but another step in the same direction.

4. Hopes of secrecy. The man of business cannot afford to lose his good name, and therefore plain self interest holds him back from open theft. But the subtle pursuit of a more refined form of dishonesty appears to be possible without any less of character. Thus as the pressure of the opinion of society is eluded, the only conscience which some men recognize ceases to operate.

III. THE RUINOUS RESULTS OF MAKING FRAUDULENT GAIN.

1. It is a great sin. The delusive appearance of the pursuit blinds people to its true character. But theft cannot be made honest by becoming refined. All the laws of righteousness bristle up in front of the man who pursues dishonesty, and threaten his ruin. Even though social and civil retribution be evaded, there is a higher court of justice than any of man's jurisdiction, and before its awful bar the wealthy, respected thief must ultimately stand condemned.

2. It is likely to lead to earthly ruin. The man whose life is one huge lie lives in a frail shell, which may be broken at any moment to expose him to pitiless punishments. Then what has he to fall back upon? He who has laid up treasures in heaven can afford to lose his poor, earthly stores; but one who has sold his prospects of heaven for brief earthly profits loses all when the gains of this life are snatched from him. The way of peace and safety can never be any other than the way of right.

Proverbs 13:12
Hope deferred
I. THE HOPE THAT IS DEFERRED. Most men who live to any purpose live by hope. It is scarcely possible to press forward with energy to a future that is wholly dark. The prospect of some future good is a present inspiration. Thus hope takes a large place in the heart of man. Note some of its forms.

1. The hope of youth. It is natural for youth to believe in the future, to treat its possibilities as certainties, and to colour its grey outline with the gorgeous hues of a fresh imagination.

2. The hope of this world. Pursuits of business or pleasure allure those who enter them with good promises.

3. The hope of heaven. They who have been disappointed in all earthly anticipations may cherish this glorious dream.

4. The hope that is unselfish. Hope need not be centred in personal pleasure. We may hope for a great cause, and hope to see some good effected, though by the sacrifice of ourselves.

5. The hope that is in God. A sorrowful soul may hope in God with no distinct visions of any possible future advantage, making God himself the Hope. "Christ our Hope."

II. HOW THE HOPE IS DEFERRED.

1. By disillusion. From the first the hope may be too sanguine. The mirage is mistaken for the oasis. Or perhaps distance is misjudged. We think that we are near to the future that still lies in the remote distance with leagues of desert between us and it. Experience must dispel such an illusion.

2. By direct disappointment. The well founded hope may be deferred by a change of circumstances, or failure of ability to accomplish it, unfaithfulness to a promise, etc. Thus in life the expected "good time coming" is continually receding as men approach it. Hope may be deferred by trying changes of circumstances, or by a man's own mistakes and failures.

III. WAY THE HEART IS MADE BITTER. To be lifted up and dropped down gives a shock which is not felt if we remain on the low ground. Disappointment is a source of keen pain in any case; but when it is repeated after vague anticipations and uncertainties, it is far more distressing. The hope deferred is not denied. We cannot banish it as a mistake. Such an act would be easier to bear; there would be first a great shock of disappointment, and then the dead hope would be buried out of sight, and the grief of the loss of it would grow lighter with time. But when the hope is deferred, it is continually present, yet as a disappointment. The mind is first on the rack of wondering expectation, and then there follows a sense of unutterable weariness—true heart-sickness. It is said that seasickness is produced by the sinking from beneath a person of the support on which he rests. The heart-sickness of a hope long deferred arises from a similar cause in the experience of souls.

IV. HOW THIS BITTERNESS MAY BE CURED.

1. By the satisfaction of the hope. Long deferred, it may yet come. When we are most despairing the tide may turn. The heart-sick mother is startled with a sudden joy in the return of her long lost sailor lad when she is relinquishing the weary hope of ever seeing him again.

2. By the rising of a new hope. If this may not be found in earthly experience, and the very mention of it sounds like treason to the faithful soul, it may indeed appear in higher regions of life. In the bitterness of earthly disappointment Christ's great hope may be received.

3. By trusting in God. "Oh rest in the Lord, and wait patiently for him." The earthly hope may be deferred, disappointed, shattered; yet some soul-satisfying answer will be given to the prayer of faith.

Proverbs 13:17
A faithful messenger
In early times, when no public postal arrangements existed, and when reading and writing were not generally cultivated, communications were more often sent by verbal messages and personal messengers. Great mischief would then accrue through unfaithfulness on the part of one of these agents of business or friendship. But important as would be the social effects arising out of this condition of affairs, far more momentous consequences must flow from the action of messengers between God and man. They indeed need to be faithful.

I. THE CHRISTIAN PREACHER IS A MESSENGER.

1. He carries a message. He has to declare the truth of God as he has received it. He is the custodian of a gospel. The prophet has to utter the word of inspiration, and the apostle to proclaim the kingdom of heaven, and Christ as its King. Something of the prophet and apostle must be found in every Christian preacher. He is to go forth with the message that God has given him.

2. He delivers his message in person. The message is not posted; it is carried personally, and delivered by the mouth of the messenger. It is not enough that God's truth is recorded in the Bible, and that the Bible is circulated throughout the world. The living voice of the living man is needed. The missionary is God's messenger—so also is every true preacher of the gospel.

II. THE MESSENGER IS REQUIRED TO BE FAITHFUL.

1. He must deliver his message. The missionary must travel; the preacher at home must work among his people. Jonah was unfaithful in fleeing to Tarshish. Mere silence is unfaithfulness when one is entrusted with a message to deliver.

2. He must give it intact. He may neither add to it nor detract from it. Faithfulness in a Christian preacher means not shunning to declare the whole counsel of God, and not adding "vain philosophy" or "traditions of men" thereto. Of course, there is room for thought, reasoning, imagination, adaptation of the truth to the hearer, but not so as to modify the essential message.

3. He must disregard consequences. It may seem to him that the message is useless. Men may reject it; they may resent his offer of it; they may turn upon him and rend him. Yet it is just his duty to give the message that is entrusted to him.

III. THE FIDELITY OF THE MESSAGE SECURES HEALTH OF SOUL. Elsewhere we read, "The tongue of the wise is health" (ch. 12:18).

1. It is an evidence of honesty and moral courage. The existence of messengers who are faithful even under the most trying circumstances proves that honour and right are regarded. It is for the health of a community at large that such virile qualities should be found among the leaders of thought.

2. It secures the presentation of truth to men. All lies and delusions are noxious poisons. Truth is food and medicine for the soul. A community that is fed on truth, though the truth be tough or bitter, is nourished with wholesome diet. That is indeed a healthy society in which all the citizens are led by honest teachers to unsophisticated truth.

3. It brings the most needful messages to the world. The Christian teacher is called upon to preach Christ—to show the need of Christ in the ruin of sin, the grace of Christ to save, and the right of Christ to rule. These are health-giving truths; they constitute the direct antidote to the deadly poison of sin. He who honestly proclaims them makes for the health of his fellow men.

Proverbs 13:24
Sparing the rod
The primitive rigour of the Book of Proverbs is repudiated by modern manners. Not only in domestic training, but even in criminal law, people reject the old harsh methods, and endeavour to substitute milder means of correction. no doubt there was much that was more than rough, even brutal, in the discipline of our forefathers. The relation between father and child was too often lacking in sympathy through the undue exercise of parental authority, and society generally was hardened rather than purged by pitiless forms of punishment. But now the question is whether we are not erring towards the opposite extreme in showing more tenderness to the criminal than to his victim, and falling to let our children feel the need of some painful discipline. We idolize comfort, and we are in danger of thinking pain to be worse than sin. It may be well, therefore, to consider some of the disadvantages of neglecting the old-fashioned methods of chastisement.

I. IT IS A MISTAKE TO SUPPOSE THE ROD TO BE CRUEL BECAUSE IT HURTS. This mistake is made quite as much by the hand that should hold the rod as by the back that should feel it. Pain may he most wholesome. The highest form of punishment is that in which the cure of the offender is aimed at. To think more of the sufferings of the offender than of his sin is to show a failure of conscience, a lack of appreciation of the really evil condition of the sinner. We should learn that it is worse to sin than to suffer.

II. THERE ARE CERTAIN SPECIAL CONDITIONS UNDER WHICH PAINFUL CHASTISEMENT IS THE MOST WHOLESOME FORM OF CORRECTION.

1. In the offender. Some natures are redeemed by a process of punishment which will only crush others. A low and creel nature especially needs painful punishment.

2. In the offence. Sins of the morally degrading class are best punished with sharp pains. The treatment which may suit a more spiritual sin, and may well reveal the shame and evil of it, would not touch these coarser forms of wickedness.

III. IT IS A SIGN OF WEAKNESS OR SELFISHNESS TO WITHHOLD NEEDFUL CHASTISEMENT.
1. Of weakness. The lawful authority may not have the energy to proceed to an extremity. So serious an action requires strength of purpose.

2. Of selfishness. It must be simply agonizing for a kind-hearted father to have to bring pain and disgrace on his son. But to hold back from the exercise of wholesome discipline on this account is really to give way to sinful self-indulgence. The true father will hurt himself in punishing his child. No doubt a certain self-indulgent softness is to be found in the present objection of society to punish criminals with due severity.

IV. GOD'S CHASTISEMENT OF HIS CHILDREN IS FOR THEIR GOOD. He does not hate his sons; therefore, at times, he does not spare his rod (see Proverbs 3:12). There is neither weakness in the Almighty nor selfishness in the All-merciful. He must and will chastise sin for the correction of the sinner. We must suffer if we sin, though it is for us to choose whether we are to endure the punishment of the impenitent or the chastisement of the penitent.

HOMILIES BY E. JOHNSON
Proverbs 13:1
General truths of health and salvation
I. DOCILITY AS CONTRASTED WITH STUBBORNNESS. (Proverbs 13:1.) Let us carry this into the distinctly religious sphere. To he wise is to be a good listener. In the expressive phrase of the Bible, to "hearken to the voice of Jehovah," to listen to the suggestions of the inward monitor, is the secret of a sober, well balanced habit of mind, and of every safe line of conduct. All that God teaches, by the voice of inspired teachers, by our own experience, by the inner revelations of the heart, is "a father's instruction." Above all, instruction by means of suffering is God's fatherly way with souls. And we have the great example of Christ to guide us and to sweeten obedience, for he "learned" it by the things which he suffered. On the other hand, the scorner has cast aside all reverential awe in the presence of the Holy One. To refuse the faithful warnings of friends, to be no better for those lessons of experience which are written in personal suffering, is to disown one's filial relation, and to estrange one's self from God.

II. TRUE LIFE ENJOYMENT AND ITS CONTROL. (Proverbs 13:2.)

1. Enjoyment represented under the figure of eating. As indeed eating is a most significant act, the foundation of life. the pledge of social communism.

2. The foundation of enjoyment is in one's inward state and ones social relations. The more widely we can enter into the life of others, the richer our life joy. The unsocial life not only dries up the springs of joy, but is positively punished—in extreme cases by law, as in crimes of violence alluded to in the text, always by the alienation of sympathy.

III. THE USE AND ABUSE OF SPEECH. (Proverbs 13:3; see on Proverbs 10:19, Proverbs 10:31; Proverbs 21:23.) How often this lesson recurs!

1. In the lower aspect it is a lesson of prudence. Reserve and caution make the safe man; loquacity and impulsiveness of speech the unsafe man.

2. In a higher point of view, the habit of silence, implying much meditation and self-communion, is good for the soul. 

"Sacred silence! thou that art offspring of the deeper heart,

Frost of the mouth and thaw of the mind."

How easy, on the other hand, to injure our souls by talking much about religion or subjects that lie on the circumference of religion, and falling into the delusion that talk may be substituted for life!—J.

Proverbs 13:4, Proverbs 13:7, Proverbs 13:8, Proverbs 13:11
The value and use of property
I. THE WORTH OF THIS WORLD'S GOODS IS ASSUMED. It is needless to show that property is a necessary institution of life under present conditions. All the strong things said in the gospel about riches do not dispute their value; it is in the relation of the spirit to them that evil arises. Their value as a means to the ends of the spirit is unquestioned, and everywhere assumed.

II. THE VANITY OF RICHES WITHOUT CORRESPONDING ACTION. Wishes are a great force in our nature (compare Mozley's sermon on the 'Power of Wishes'). Still, they have no practical effect unless they are transformed into will and into exertion of means to an end. It is the very characteristic of the fool that his mind evaporates in wishes; he is always desiring, but never at the pains to get anything. He is always idly expecting something to "turn up." This is a sheer superstition, a sort of clinging to the magical belief that the course of nature can be altered for one's private benefit. The lesson is, of course, equally applicable to higher things. "He would lain go to heaven if a morning dream would carry him there." He wishes to be good, to die the death of the righteous, but, at the same time, to continue in a way of life that can lead neither to the one nor to the other. Hell is paved with good intentions.

III. THE SECRET OF PROSPERITY IS DILIGENCE. Here desire is united with exertion, and it is an almost irresistible combination, as the careers of men who have risen constantly show. To conceive a good thing with such is to desire it; to desire it is to begin at once to work for it. This course must bring "rich satisfaction"—the satisfaction, by no means the least, of the pursuit, and the satisfaction in the end of entire or partial fruition. And so in moral and spiritual progress. We cannot overcome our weaknesses and sins by direct resistance, but we may react upon them by filling the mind with profitable matter of thought. The rich satisfaction depends in every case upon the same law; the personal energies must be aroused, and an object must be aimed at. Satisfaction is the complete joy of the mind in closing with and possessing a worthy and desirable object.

IV. THE CONCEIT OF RICHES IS NOT REAL RICHES. (Proverbs 13:7; comp. Proverbs 12:9.) The saying may he directed against the foolish pride of birth and ostentation without anything real to back it up. It strikes a common vice of modern times—the aim to keep up appearances, and to pass for something greater in position than one really is. The contrasted example teaches the lesson of preferring the substance to the show, of being willing to appear much less than one is. And so in higher matters; take care to be what is sound and good in principle, and the seeming may be left for the most part to take care of itself. No appearances deceive God, and nothing that is real escapes him.

V. THE PRACTICAL SERVICE OF RICHES. (Proverbs 13:8.) They may provide a ransom from captivity, from penal judgment, from the hand of robbers. Their power to procure deliverances from the evils of life is much wider in the present day. The poor man, on the contrary, "listens to no rebuke," i.e. no threats can extort from him what he has not got. He is helpless for want of means. A lesson not often taught from the pulpit, and perhaps not needed for the majority—prudent regard to the possible advantages of money, stimulating to industry in the quest for it. Still, some do need the lesson. And the Bible has no affectation of a false contempt for the means of living. Business men should be encouraged in their pursuit of wealth, and guided in their application of it.

VI. WEALTH ONLY PERMANENT WHEN WELL-GOTTEN. (Proverbs 13:11.) Perhaps the, translation to be preferred is, "Swindled wealth becomes small." Hastily gotten generally means hastily spent. And dishonest gain burns the fingers. How often do we see a feverish passion for spending going hand in hand with unlawful or unhealthy getting! A healthy acquisition of wealth is gradual, and the result of steady industry. Rapid fortune making, or sudden "strokes of luck," are certainly not to be envied in view of the good of the soul. 

LESSONS.

1. Wealth is a good in itself. When we speak of it as an evil, we are using a certain figure of speech; for the evil is in the false relation of the soul to this as to other earthly objects.

2. In the desires that relate to wealth, their proper control and direction, the moral discipline probably of the majority must ever lie.

3. Safety is to be found in the religious habit, which sees in earthly objects good only as they can be connected with that which is beyond themselves, and is Divine and eternal.—J.

Proverbs 13:5
Purity and impurity of sentiment
I. AVERSION FROM ALL UNTRUTH A LEADING CHARACTER OF PURITY. This does not imply that the good man never falls into acts or words which are untrue to his nature. But as a child of God, there is in his spiritual or ideal nature a rooted antipathy to lies, and a deep sympathy with truth in all its forms. 'Tis only truthfulness which can impart fragrance, charm, delight, to character.

II. THE CONTRARY DISPOSITION OF THE WICKED IS LOATHSOME AND SHAMEFUL. Antipathy to truth—and, alas! perversion may actually bring men to this—produces upon the pure moral taste an impression akin to that of nausea or deformity upon the physical sensibility. And we blush for it as a common odium and disgrace of human nature.—J.

Proverbs 13:6
The outward correspondence with the inward
I. UPRIGHTNESS IS THE DESIGNATION OF BOTH AN INWARD AND AN OUTWARD STATE.

1. As a sensuous image, uprightness suggests strength, confidence, well grounded stability.

2. As a figure of the mind and character, it denotes moral principle, fixed purpose, based upon firm faith in God and his moral order.

3. Its consequence is a state of security amidst danger, freedom from evil.

II. WICKEDNESS AND RUIN ARE INTERCHANGEABLE THOUGHTS.

1. The ruin begins in the inward decay of moral principle.

2. It is consummated in outward decay—of reputation, of possessions, of health, of life.—J.

Proverbs 13:9
Joy and gloom
I. LIGHT IS THE SYMBOL OF JOY.

II. HENCE THE CHEERFUL BURNING OF A LIGHT IS THE SYMBOL OF THE GOOD MAN'S HEART. He sits in the centre and enjoys clear day.

III. GLOOM IS THE NATURAL EMBLEM OF SORROW.

IV. THE PUTTING OUT OF A LAMP IN DARKNESS IS THE EMBLEM OF THE EXTINCTION OF JOY, OF HOPE—Of all that makes life worth having, and of life itself.—J.

Proverbs 13:10
Pride and teachableness
I. PRIDE BEGETS CONTROVERSY, WHICH CAN SELDOM BE CARRIED ON LONG WITHOUT DEGENERATING INTO EGOTISM.

1. There is contention for contention's sake, which is ever idle and baneful.

2. There is contention for truth's sake. But in the latter lie many dangers to purity of temper. Whenever we become angry in controversy, as a great man said, we cease to contend for the truth, and begin to contend for ourselves.—J.

Proverbs 13:12
The sickness of disappointment and the joy of fruition
I. HOPE DELAYED. Who has not known that sickness of the heart, that slow-consuming misery of which the text speaks? It is a sorrow of every age. Life itself is by some spent in this still lingering delay. The stern experience of the course of the world teaches us that the sentimental and romantic view of the future, so natural to youth, must give way to realities.

II. HOPE DELAYED IS THE TRAIL OF FAITH. The duration of the trial rather than the intensity is painful. So with Abraham in reference to Isaac (Genesis 15:2, Genesis 15:3).

III. THERE IS A LOVING PROVIDENTIAL MEANING AT THE HEART OF THESE TRIALS, They are essentially time trials; they have an end—the "end of the Lord." So the boy named "Laughter" came to Abraham; so the Lord turned again the captivity of Zion, and the delivered Were like unto them that dream! So Simeon could sing his Nunc dimittis on the appearance of the long expected Saviour; and on his resurrection the disciples "believed not for joy, and wondered."

IV. A CERTAIN FRUITION IS PROMISED TO THE DESIRE OF THE RIGHTEOUS. "Yet a little while, and he that shall come will come, and will not tarry" (comp. Romans 8:23; 2 Corinthians 5:2-4).—J.

Proverbs 13:13-17
The value of the Divine Word
I. REVERENCE AND IRREVERENCE FOR THE DIVINE WORD. The "Word" is any revelation man receives of God, whether through nature, oracles of the prophets, or in his immediate consciousness. The last, in the deepest sense, is the condition of all other revelations. Irreverence is shown either when men are deaf and indifferent to the Divine voice, or when they suffer it to be out-clamoured by other voices—of passion, policy, etc. The result is that he who thus sins is "pledged" or forfeited to the Divine Law, here personified or regarded as a superhuman power. Hence appears the truth from this figure, that in disobedience our freedom is lost. On the contrary, reverence and obedience receive a certain reward: "Glory, honour, and peace to every man that worketh good" (Romans 2:10).

II. THE DOCTRINE OF THE WISE. (Proverbs 13:14.) The teaching that is founded on Divine revelation is a source of life, and a safeguard against the snares of death (comp. Proverbs 10:11).

III. THERE MUST BE RECEPTIVITY TOWARDS THIS. DOCTRINE. The Word must be "mixed with faith in those that hear." The favour of God is free in one sense, i.e. is no earned result of our conduct; but it is conditional in another, viz. it depends on our compliance with his will. The contrast to the life in the light of God's favour, watered by vital nourishment from the springs of truth, is the "way of the faithless," which is "barren," dry, as in "a dry and thirsty land where no water is."

IV. PRUDENCE AND GOOD COUNSEL MUST BE ADDED TO REVERENCE. (Proverbs 13:16.) Thougtfulness is Deeded in studying the evidences, the substance, the applications of religion. And in the practical conduct of life how necessary! for more errors are committed for want of judgment and discrimination as to time, place, and circumstances, than for want of true and right purpose. The man destitute of tact pours folly abroad; temper, vanity, caprice, are exposed in all that he does and says.

V. FAITHFUL AND UNFAITHFUL MINISTRY. (Proverbs 13:17.) The wicked messenger prepares misfortune both for his master and for himself; while the faithful servant will amend even his master's mistakes. Applied to sacred things, every Christian should consider himself a messenger, an apostle in however humble a sphere, of God and his truth. And "it is required of stewards that they be found faithful."—J.

Proverbs 13:18-25
The blessings of obedience and their counterpart
I. THE BLESSINGS OF OBEDIENCE.

1. Honour. (Proverbs 13:18.) "'Tis a good brooch to wear in a man's hat at all times," says one of our old poets. Love is common to all the creatures, as life and death; honour belongs to men alone; and dishonour must be worse than death. The praise of others is the refiection of virtue, and a good name like flagrant ointment.

2. Satisfied desire. (Proverbs 13:19.) And what is sweeter than the attainment of worthy "ends and expectations"? And if we will but have faith, this satisfaction may be ours, by setting our hearts on internal blessings, the kingdom of God and his righteousness.

3. Improving companionship. (Proverbs 13:20.) Friendship with the wise makes daylight in the understanding out of darkness and confusion of thoughts. Our wits and understanding clarify and break up in communicating and discoursing with one another. "We toss our thoughts more easily, marshal them more soberly; see how they look when turned into words; we wax wiser than ourselves, and that more by an hour's discourse than by a day's meditation" (Lord Bacon).

4. Unfailing compensations. All things are double, one against another. An eye for an eye, a tooth for a tooth, on the one side; measure for measure, love for love, on the other. "Give, and it shall be given you;" "He that watereth shall be watered himself." "What will you have?" saith God; "pray for it, and take it." "if you serve an ungrateful master, serve him the more. Put God in your debt. Every stroke shall be repaid. The longer the payment is withholden, the better for you; for compound interest on. compound interest is the rate and usage of this exchequer."

5. Hereditary good. (Proverbs 13:22.) We desire to prolong our blessings, in the view of fancy, beyond our lives; and the desire to leave behind a fortune, or a name and fame, is one of the most common and natural. The thought that all the good our life has produced wilt be still a germinant power with our descendants after we are gone, is one of the noblest and most inspiring.

6. Fruitful poverty. (Proverbs 13:23.) The image is that of the poor man's field, which becomes rich in produce through the investment of his toil in it. The improvement of the ground is the most natural way of obtaining riches; it is our great mother's blessing, the earth. The blessing of God visibly rests upon the behest labour of the poor.

7. Wise training of the young. (Proverbs 13:24.) The rod may stand as a figure for all correction, firm yet kindly discipline, and instruction. The wise father will seek to anticipate moral evil by subduing early the passionate temper. He will incessantly follow up his child with prayer, with discipline, with exhortations, that he may not later rue the absence of seasonable warnings.

8. Temperate enjoyment and sufficient supplies. (Proverbs 13:25.) The mind governed by religion and wisdom learns to reduce its wants to a small compass; and this is a great secret of content and of true riches. He who wants only what is necessary for the life and free action of the soul may rely with confidence on the infinite bounty of Providence.

II. THE COUNTERPART.

1. Poverty and shame. (Proverbs 13:18.) The one an outward misery, patent to all; the other not so patent, but more acute; for contempt, as the Indian proverb says, pierces through the shell of the tortoise. So long ago as old Homer, we find the sentiment, "Shame greatly hurts or greatly helps mankind". "Take one of the greatest and most approved courage, who makes nothing to look death and danger in the face,… in a base and a shameful action, and the eye of the discoverer, like that of the basilisk, shall strike him dead. So inexpressibly great sometimes are the killing horrors of this passion" (South, vol. 2. Proverbs 13:7.). The Bible designates this as a peculiar fruit of sin.

2. The unquenchable fire of lust. (Proverbs 13:19.) To this the correct rendering of the second member of the verse appears to point (James 1:14, James 1:15). 'Tis hard to give up the bosom sin, which still in better moments is hated—a loathsome tyranny, yet one which cannot be cast off.

3. Depraving companionship. (Proverbs 13:20.) Wicked companions invite to hell. "There are like to be short graces when the devil plays the host."

4. Haunting troublers. (Proverbs 13:21.) Much romance has been woven about "haunted houses;" but what haunted house so gruesome as the bad man's heart? His sin draws God's wrath and punishments after it, even as the shadows follow his feet.

5. Forfeited wealth. (Proverbs 13:22.) Riches that come from the devil go back to him. Fraud, oppression, and unjust dealing are not really retentive; or wealth obtained by flattering, complying with others' humours, and servility does not prosper. The Proverbs see the outrush of life with great clearness; they do not always explain the inner connection of cause and effect, which should be clear to us.

6. Self-destruction. (Verse 23.) Many a man is "carried away by his unrighteousness." "In contrast with the contented, humble condition of the good man, the selfish and profligate 'lovers of themselves without a rival,' are often unfortunate; and whereas they have all their time sacrificed to themselves, they become in the end themselves sacrifices to the inconstancy of fortune, whose wings they thought by their self-wisdom to have pinioned" (Lord Bacon).

7. Weak indulgence to children. (Verse 24.) A most injurious error. It tends to weaken the young minds and foster all the violent passions; just as the opposite extreme tends to debase and incite to deceit. E. Irving, in one of his works, hints that a great proportion of the inmates of lunatic asylums have been only and spoilt children.

8. Want. (Verse 25.) "Great wants," it has been said, "proceed from great wealth; but they are undutiful children, for they sink wealth down to poverty."—J.

HOMILIES BY W. CLARKSON
Proverbs 13:1, Proverbs 13:13, Proverbs 13:18
The wisdom of docility, etc.: a sermon to the young
We have the positive and negative, the happy and the sorrowful aspects of the subject brought into view.

I. THE WISDOM OF DOCILITY. The excellency of docility is seen in its results:

1. In character. It is a "wise son" who heareth his father's instruction.

2. In circumstance. The docile son will "be rewarded," will "be honored." The path he treads is one which leads to competence, to comfort, to health, to honour, to "a green old age." But there are three things which must be included in this readiness to learn. No one will be "wise," and no one can expect to reap these desirable results, unless he

II. THE FOLLY AND THE DOOM OF THE UNTEACHABLE. What should we think of the young captain who insisted on setting sail without any chart, trusting to his native cleverness to shun the shoals and rocks, and to make his way to port? We know what to judge concerning him, and what to prophesy concerning his vessel; we are sure that the one is a fool, and that the other will be a wreck. And what shall we think of youth when it resolves to sail forth on the great sea of life, disregarding the experiences of the wise, and trusting to its own sagacity? To take this course is:

1. To be unwise. Apart from all consequences which are in the future, it is the indication of a foolish spirit which is in itself deplorable. It shows a very ill-balanced judgment, a very exaggerated conception of one's own ability, a lack of the modesty the presence of which is so great a recommendation, and the absence of which is so serious a drawback. It calls for and it calls forth the pity of the wise; it is well if it does not elicit their contempt.

2. To move in the direction of disaster. It is to be in the way which conducts

Proverbs 13:4
(See homily on Proverbs 27:23.)—C.

Proverbs 13:7
Wrong views of ourselves, given and received
One proverb may have many interpretations and many applications. This is such a one. It may well suggest to us two things.

I. THE GUILT OF CONVEYING A FALSE VIEW OF OURSELVES; whether this be done by the merchant in his office, or by the charlatan on the platform, or by the quack in his surgery, or by the preacher in his pulpit, or by the "philanthropist" in the newspaper, or by the man or woman of embellishment in society, or by the artist on canvas, or by the author in his book, or whether done by the common miser or the conscienceless beggar. Here is the double iniquity of:

1. Falsehood, or, at any rate, falseness. The man is false to himself, and forgets what is due to himself; consequently, he does that which wrongs and injures himself.

2. Fraud; imposture. A man practises on his neighbours; he deceives them; in the worst cases he induces others to run most serious risks to their health or their fortune.

II. THE MISFORTUNE OF FORMING A WRONG ESTIMATE OF OURSELVES.

1. This is sometimes an appropriate penalty. For if a man "makes himself" rich or poor in the eyes of others, it is extremely likely that he will before long imagine himself to be so. It is one of the well attested facts of human experience, that what men try to persuade their fellows to think, they come in time to believe themselves. And this holds good when the object as well e,s the subject is the man himself. Try to convince others that you are clever, learned, kind, pious, and before many months have been spent in the endeavour you will actually credit yourself with these qualities. And the result is an entirely mistaken view of yourself. This is a punitive consequence; for there is no moral condition from which we have such urgent need to pray and strive that we may be delivered. Is it not the last stage on the downward road?

2. It is a grave spiritual peril. Solemn, indeed, is the warning addressed by the risen Lord to the Church at Laodicea (Revelation 3:14-19). But no warning can be too serious or too strong, whether addressed to the Church or the individual, when there is a false estimate of self, a supposition of wealth which is but imaginary, a false confidence which, if not awakened now, will be terribly aroused and shattered further on.

3. But a false estimate of ourselves may be, not a penalty, but rather a pity. When the heart thinks itself (makes itself) poor and destitute, while it is really "rich toward God," it suffers as it need not suffer, and it lacks the strength for doing good which it need not lack. And this is not unfrequently the case. Men have been misinstructed concerning the kingdom of Christ; and long after they have been within it they have been supposing themselves to stand outside it. Wherefore let those who teach take care how they teach, and let all disciples "take heed how they hear," that they may not think themselves wrong when they are right with God, rebels against the Divine Ruler when they are his accepted children.—C.

Proverbs 13:12
with Proverbs 13:9 (first part) and Proverbs 13:19 (first part)

Hope and disappointment
We learn that—

I. HOPE IS PLANTED AS AN INSTINCT IN THE HUMAN HEART, "Thou didst make me hope when I was upon my mother's breasts," says the psalmist (Psalms 22:9). We start on our course with a precious store of hopefulness in our soul; and it takes much to kill or to exhaust it. It lasts most men through life, though the troublous experiences we pass through weaken it, if they do not wound it unto death.

II. IT IS A SOURCE OF GREAT STRENGTH AND JOY TO US.

1. It is a source of strength to us. It leads us to entertain and to enter upon new ventures. It carries us on during many toils and through many difficulties. It sustains us to the end, when we are weary, and when we are opposed and baffled. "We are saved by hope."

2. It is also a perennial source of joy. Rob life of its anticipations, and you deprive it of a very large proportion of its sweetness and satisfaction.

III. SIN HAS INTRODUCED DISAPPOINTMENT. We must regard this as one part, and one very serious part, of the penalty of sin. Not, of course, that each case of disappointment is the consequence of some particular antecedent wrong doing; but that it forms a part of that whole burden and trial of life which is the mark and the penalty of human sin. There are lighter disappointments which may not count for much, though these put together would make up no small aggregate of evil. But there are heavier disappointments which constitute a very large and serious part of our life sorrow. "Hope deferred" does indeed make the heart sick. The long and weary waiting for the return of the absent; for the manifestation of love ungratefully, and perhaps cruelly, withheld; for the health and strength which no treatment will restore; for the opening which would prove a great opportunity; for the signs of reformation in a beloved relative or friend; for the relenting and reconciliation of one who has been long estranged;—this does fill the soul with an aching such as no other trouble brings. It is one of life's very heaviest burdens. It is sometimes the burden and even the blight of a human life.

IV. IT IS THE PART OF CHRISTIAN WISDOM TO AVERT IT. Not that it can be wholly averted—that is quite beyond our power. Not that there is any real blessing in the absence or the littleness of expectation. But that:

1. We should discourage and renounce the perilous and injurious habit of idle day dreams.

2. We should moderate our hopes according to our circumstances, and be contented only to look for that which, in the providence of God, we may reasonably and rightly expect to partake of.

V. IT IS THE PART OF CHRISTIAN SUBMISSION TO ACCEPT IT. We must suffer when our hopes are unfulfilled; but we may find great relief in the though; that it is the will of God that we are submitting to. The feeling that it is our Divine Friend who is letting us pass through the dark shadow of disappointment, and that it is the holy Lord seeking our highest good who is sending us through the refining fires,—this will give balm to our wounded spirit; this will lighten the heavy load we bear.

VI. GOD WILL GIVE HIS PEOPLE SOME GOOD MEASURE OF FULFILMENT. We shall prove by our experience in many ways and in many spheres—particularly in those of

VII. THERE IS ONE SUPREME HOPE which may well sustain us in the darkest trials (1 Peter 1:3, 1 Peter 1:4).—C.

Proverbs 13:20
Friendship: a sermon to the young
We have here a topic which comes very close home to us all, but especially to the young.

I. GOD HAS GIVEN US GREAT POWER OVER ONE ANOTHER. There are two sources of power we exercise.

1. That of ideas. As we speak or write to one another, we impart ideas to the mind; and as thought lies beneath feeling, and feeling beneath character and conduct (see homily on Proverbs 12:5), it is clearly of the gravest consequence what ideas we do instil into the mind of another. These ideas include information or knowledge, the presentation of motive and inducement, new aspects in which things are regarded, new views and conceptions of life, etc.

2. That of influence. As we associate with one another, we influence one another by

All these are elements of influence; they are sometimes united, and in combination they become a great moral force.

II. CLOSENESS OF INTIMACY SHOWS THIS POWER AT ITS HEIGHT. When two "walk together because they are agreed;" when there is a close and intimate union of heart. with heart, of mind with mind,—there is an opening for the exertion of a power immeasurably great. Friendship has done more than anything else to enlarge or to warp the mind, to save or to betray the soul, to bless or to corrupt the life. The influence of a beloved friend or of a favourite author is wholly beyond calculation, and is almost beyond exaggeration. We give ourselves to one another; we impress our mind upon one another; we draw one another up or we drag one another down. Hence—

III. IT IS OF SUPREME IMPORTANCE THAT WE CHOOSE OUR FRIENDS WELL. The friendships we form will either make or mar us. We shall certainly be conformed in spirit and in character to those whom we admit to the sanctuary of our soul; our lives will move with theirs toward the same goal; and we shall share their destiny for good or evil. How needful, then, that we bring to this choice our whole intelligence, our greatest care, that we do not let the accidents of locality or family connection or business association decide the intimacies of our life! There is no action on which our future more decisively depends than on this choice we make; let youth and young manhood (womanhood) look well to it. He that walketh with wise men will himself be wise, and he will reap all the fruits of wisdom; but the companion of fools, of those who fear not God and who honour not man, of the irreligious and the immoral, will be destroyed with a terrible, because a spiritual, destruction.

IV. HOW WISE TO WALK THE PATH OF LIFE WITH A. DIVINE FRIEND!—with him who himself is "the Wisdom of God;" intimacy with whom will draw our spirit up toward all that is worthiest and noblest; whose presence will ensure guardianship from all serious evil, and enrichment with every true blessing, and will gladden with all pure and lasting joy.—C.

Proverbs 13:21
Penalty pursuing sin
These are striking words, and they give us a graphic picture of penalty in pursuit of the guilt which is seeking and hoping to escape, but which is certain to be overtaken.

I. SIN AND SUFFERING ARE INSEPARABLY ASSOCIATED IN THOUGHT, In our judgment and in our feeling they go together; they belong to one another. There is no need to go beyond this point; it is ultimate. If we sin, we deserve to suffer, and must expect to suffer. It is right that we should, and the hand that brings it about is a righteous hand.
11. THEY OFTEN SEEM TO BE DIVIDED IN FACT. As we observe human life, we see that the murderer sometimes escapes the reach of law, that the swindler sometimes flourishes upon the losses of his victims, that the tyrant sometimes reigns long over the nation he has defrauded of its freedom, that sometimes the man who lives in the practice of vice continues to enjoy health for many years, that the dishonest author may reap a considerable reputation and may long remain unexposed, etc. but in this case—

III. PENALTY IS PURSUING SIN AND WILL OVERTAKE IT. "Evil pursueth sinners" Justice is on the track, and sooner or later will lay its hand upon its victim.

1. It will most likely do so here. Very frequently, indeed almost always, some penalty immediately overtakes guilt; if not in bodily loss or suffering, yet in spiritual injury. And if not at once, penalty soon follows crime, vice, wrong doing. Or if not soon, yet after many years, the "evil" comes and lays its stern hand upon the shoulder. The man may not, probably does not, see or even believe in its approach. Its step is silent, and it may be slow, but it is constant and certain. The "evil" may be physical, and very of, on it is so; or it may be mental, intellectual; or it may be circumstantial; or it may be in reputation; or it may be in character, and this last, though least seen and often least regarded, is in truth the saddest and the most serious of all, for it affects the man himself—he "loses his own soul." Thus, "though leaden-footed," penalty is "iron-handed."

2. It will surely do so hereafter. (See Matthew 25:31, Matthew 25:32; 2 Corinthians 5:10, etc.) Yet not inconsistent with all this,—

IV. THERE IS ONE MERCIFUL INTERCEPTION. If we truly repent of our sin, we shall be freely and abundantly forgiven.

1. God will change his condemnation into acceptance and parental favour, so that we shall walk thenceforward in the light of his countenance.

2. He will avert the heavier consequences of our sin by introducing into our heart and life all the remedial and restorative influences of righteousness. And there must be considered—

V. THE CONVERSE BENEFICENT LAW AFFECTING THE RIGHTEOUS. "To the righteous good shall be repaid."

1. All right acts are immediately followed by an inner and spiritual blessing; we must be something the better in soul forevery really right thing we do.

2. All right actions, done in a reverent and filial spirit, will bring God's blessing down further on. He is "not unrighteous to forget our work of faith and our labour of love." Such blessings come in many forms, and at various intervals; but they do come; they are following the upright, and they will overtake them and cream them.

3. The reward of integrity and faithfulness only comes in part below; God holds great things in reserve for us (Matthew 25:21; 1 Corinthians 4:5).—C.

Proverbs 13:24
Parental correction
Few proverbs "come home" to us like those which affect the daily government of our household. They make their appeal to the human heart, to universal experience.

I. THE PARENTAL INSTINCT.

1. This is, to let the child have his way; to give him the gratification be desires, to find a present pleasure in his momentary happiness.

2. This is, to spare him suffering. No parent can hear his child cry without suffering himself (herself). Our instinct is to save our children from every trouble, small and great, from which we can exempt them. And it "goes against the grain" to inflict punishment, to cause pain, to deprive of some known enjoyment. But we dare not be blind to—

II. THE LESSON OF EXPERIENCE. Universal experience proves that to act on mere parental instruct is nothing less than selfish cruelty. It is to act as if we positively hated our children. For it is the one sure way to spoil them for life, to ruin their character. The undisciplined child becomes the wayward boy, the dissipated young man, the wreck of manhood. He becomes self-centred, incapable of controlling his spirit, exacting in all his relations, disregardful of all law and of all claims. It is to withhold the one condition under which alone we can expect any one to attain to an admirable and honourable manhood. It is to deny to our own children the most essential element of education. Experience proves that he who spares the rod acts as if he positively hated his son.

III. THE PRACTICE OF WISDOM. This is the well-moderated correction of love. This correction should be:

1. Carefully proportioned to the offence; the lighter ones, such as carelessness or inaptitude, being followed by the lighter rebuke, and the graver ones, such as falsehood or cruelty, being visited with severer measures.

2. Administered, not in the heat of temper, but in the calmness of conviction, and with the manifest sorrow of true affection.

3. As free as possible from physical violence. The "rod" need not be made of wood or iron. A look of reproach (Luke 22:61), a just rebuke or remonstrance, a wisely chosen exclusion from some appreciated privilege, may do much more good than any blows upon the body.

4. Strictly just, with a leaning to charitable construction. For one unjust infliction will do more harm than many just ones will do good.

5. Occasional and of brief duration. Nothing defeats its own purpose more certainly than perpetual fault- finding, or constantly repeated punishment, or penalty that is unrighteously severe. It behoves us always to remember that as our heavenly Father does not "deal with us after our sins" with rigorous penalties, and is not "strict to mark iniquity" with unfailing chastisement, so it becomes us, as parents, in the treatment of our children, to let pity and charity have a very large, modifying influence on our correction. He that loveth chastens "betimes;" he is not always chastening. He takes care to let his children know and feel that beneath and above and throughout his fatherly righteousness is his parental love.—C.

14 Chapter 14 

Verses 1-35
EXPOSITION
Proverbs 14:1
Every wise woman buildeth her house. Wise women order well their household matters and their families; they have an important influence, and exercise it beneficially.

γυναικὸς ἐσθλῆς ἐστὶ σώζειν οἰκίαν.
"A good wife is the saving of a house."

The versions render as above. A different pointing of the word translated "wise" (chakhmoth) will give "wisdom" (chokhmoth), which it seems best to read here, as the parallel to the abstract term "folly" in the second member. So we have, "Wisdom hath builded her house" (Proverbs 9:1; comp. Proverbs 1:20). Thus: "The wisdom of women buildeth their house" (Proverbs 12:4; Proverbs 24:3). But the foolish plucketh it down with her hands; "but Folly plucketh it down with her own hands;" of course, the folly of women is intended.

γυνὴ γὰρ οἴκῳ πῆμα καὶ σωτηρία
"Bane or salvation to a house is woman."

Foolish, unprincipled women, by their bad management or their evil doings, ruin their families materially and morally. "The husband should labour," says a Servian proverb; "the wife should save."

Proverbs 14:2
He that walketh in his uprightness feareth the Lord. So the Septuagint. He who lives an upright life does so because he fears the Lord; and his holy conversation is an evidence that he is influenced by religious motives. The outward conduct shows the inward feeling. So he that is perverse in his ways despiseth him—the Lord. A man is evil in his actions because he has cast off the fear of God; and such wickedness is a proof that he has lost all reverence for God and care to please him. Delitzsch renders, "He walketh in his uprightness who feareth Jahve, and perverse in his ways is he that despiseth him;" i.e. the conduct of the two shows the way in which they severally regard God and religion, the former acting conscientiously and uprightly, the latter following his own lusts, which lead him astray. Either interpretation is admissible. Septuagint, "He that walketh in crooked ways ( σκολιάζων ταῖς ὁδοῖς αὐτοῦ) shall he dishonoured." The Vulgate gives quite a different turn to the sentence, "He who walketh in the right way and feareth the Lord is despised by him who pursueth the path of shame." This intimates the hatred which sinners feel for the godly (comp. Job 12:4; and especially Wis. 2:10-20; and our Lord's warning, John 15:18-21).

Proverbs 14:3
In the mouth of the foolish is a rod of pride. חֹטֶר (choter), "rod," or "shoot," is found also in Isaiah 11:1. From the mouth of the arrogant fool proceeds a growth of vaunting and conceit, accompanied with insolence towards others, for which he is often chastised. So the tongue is compared to a sword (e.g. Psalms 57:4; Psalms 64:3; Jeremiah 18:18; Revelation 1:16. St. Gregory ('Mor. in Job.,' 24) applies this sentence to haughty preachers, who are anxious to appear superior to other people, and study more to chide and reprove than to encourage; "they know how to smite sharply, but not to sympathize with humility." Septuagint, "From the mouth of fools cometh a staff of insolence." The lips of the wise shall preserve them—the wise (Proverbs 13:3). These do not abuse speech to insult and injure others; and their words tend to conciliate others, and promote peace and good will (comp. Proverbs 12:6, Proverbs 12:18).

Proverbs 14:4
Where no oxen (cattle) are, the crib is clean. This does not mean, as some take it, that labour has its rough, disagreeable side, yet in the end brings profit; but rather that without bullocks to labour in the fields, or cows to supply milk—that is, without toil and industry, and necessary instruments—the crib is empty, there is nothing to put in the granary, there are no beasts to fatten. The means must be adapted to the end. Much increase is by the strength of the ox. This, again, is not an exhortation to kindness towards animals, which makes no antithesis to the first clause; but it is parallel with Proverbs 12:11, and means that where agricultural works are diligently carried on (the "ploughing ox" being taken as the type of industry), large returns are secured. Septuagint, "Where fruits are plentiful the strength of the ox is manifest."

Proverbs 14:5
A repetition of Proverbs 12:17 (see also Proverbs 6:19). A faithful witness cannot be induced to swerve from the truth by threat or bribe. Will utter; Hebrew, breatheth forth. A false witness with no compulsion, as it were naturally, puts forth lies (comp. Proverbs 12:25; Proverbs 19:5). Septuagint, " An unrighteous witness kindleth ( ἐκκαίει) falsehood."

Proverbs 14:6
A scorner seeketh wisdom, and findeth it not; literally, it is not—there is none (Proverbs 13:7). A scorner may affect to be seeking wisdom, but he can never attain to it, because it is given only to him who is meek and fears the Lord (Psalms 25:9). Wis. 1:4, "Into a malicious soul wisdom shall not enter; nor dwell in the body that is pledged to sin" (comp. Psalms 111:10). True wisdom is not to be won by those who are too conceited to receive instruction, and presume to depend upon their own judgment, and to weigh everything by their own standard. This is especially true of the knowledge of Divine things, which "scorners" never really acquire. Septuagint, "Thou shalt seek wisdom among the wicked, but thou shalt find it not." Knowledge is easy unto him that understandeth; "that hath understanding," i.e. to the man who realizes that the fear of God is a necessary condition to the acquiring of wisdom, and who seeks it as a boon at his hands. This acquisition, as it is difficult, nay, impossible for the scorner, is comparatively easy for the humble believer who seeks it with the right temper and in the right way. "Mysteries are revealed unto the meek" (Ecclesiastes 3:19, in some manuscripts).

Proverbs 14:7
Go from the presence of a foolish man. There is some doubt about the rendering of this passage. The Vulgate gives, vade contra stultum, which is probably to be taken in the sense of the Authorized Version. The Revised Version has, "Go into the presence of a foolish man." The Hebrew מִנֶּגֶד (minneged) may mean "from before," "over against," "in the presence of." Hence arises an ambiguity. The Authorized Version considers the sentence to be an injunction to turn away from a stupid man when you perceive that you can do him no good. The Revised Version is equivalent to "if you go into the presence," etc. When thou perceivest not in him the lips of knowledge; Revised Version, and thou shalt not perceive in him, etc; which embodies a truism with no special point. The whole sentence is better translated, Go forth from the presence of a foolish man, and thou hast not known the lips of knowledge; i.e; as Nowack explains, "Leave the presence of a fool, and you carry nothing away with you; after all your intercourse with him, you quit his presence without having gained any advance in true knowledge" (see on Proverbs 20:15). The LXX. presents a very different version: "All things are adverse to a foolish man; but wise lips are the arms of knowledge ( αἰσθήσεως)." A foolish man, by his inconsiderate, slanderous, or bitter words, makes every one his enemy; a wise man uses his knowledge to good purposes; his words are the instruments by which he shows what he is.

Proverbs 14:8
The wisdom of the prudent is to understand his way. The wisdom of the prudent is shown by his considering whither his actions lead, the motives from which they spring, the results that attend them. As the apostle enjoins (Ephesians 5:15), "See that ye walk circumspectly, not as fools, but as wise." Or the clause may be taken as enjoining a wise choice in life, a selection of such a calling or occupation as best suits one's capabilities, station, and opportunities. The folly of fools is deceit. This is not self-deceit, which the word does not denote, but deceit of others. Stupid persons show their folly in trying to cheat others, though they are sure to be detected, and their fraud recoils on themselves. In the ease of fools, what they would call wisdom is folly; hence the wording of the sentence.

Proverbs 14:9
Fools make a mock at sin. So the Vulgate (comp. Proverbs 10:23). Fools, wicked men, commit sin lightly and cheerfully, give specious names to grievous transgressions, pass over rebuke with a joke, encourage others in crime by their easy way of viewing it. But in the original the verb is in the singular number, while the noun is plural, and the clause could be translated as in the Authorized Version only with the notion that the number of the verb is altered in order to individualize the application of the maxim ('Speaker's Commentary'). But there is no necessity for such a violent anomaly. The subject is doubtless the word rendered "sin" (asham) which means both "sin" and "sin offering." So we may render, "Sin mocks fools," i.e. deceives and disappoints them of the enjoyment which they expected. Or better, as most in harmony with the following member, "The sin offering of fools mocks them" (Proverbs 15:8). Thus Aquila and Theodotion, ἄφρονας χλευάζει πλημμέλεια, where πλημμέλεια may signify "sin offering" (Ecclesiastes 7:1-29 :31). It is vain for such to seek to win God's favour by ceremonial observances; offerings from them are useless expenditure of cost and trouble (Proverbs 21:27). The Son of Sirach has well expressed this truth: "He that sacrificeth of a thing unlawfully gotten, his offering is mockery ( μεμωκημένη), and the mockeries of unjust men are not well pleasing. The Most High is not pleased with the offerings of the godless, neither is he propitiated for sin by the multitude of sacrifices" (Ec 31:18, 19). It is always the disposition of the heart that conditions the acceptableness of worship. Among the righteous there is favour—the favour and good will of God, which are bestowed upon them because their heart is right. The word ratson might equally refer to the good will of man, which the righteous gain by their kindness to sinners and ready sympathy; but in that case the antithesis would be less marked. Septuagint, "The houses of transgressors owe purification ( ὀφειλήσουσι καθαρισμόν); but the houses of the just are aceeptable." This is explained to signify that sinners refuse to offer the sacrifice which they need for their legal purification; but the righteous, while they have no necessity for a sin offering, are acceptable when they present their free will vows and thanksgivings.

Proverbs 14:10
The heart knoweth its own bitterness; literally, the heart (leb) knoweth the bitterness of his soul (nephesh). Neither our joys nor our sorrows can be wholly shared with another; no person stands in such intimate relation to us, or can put himself so entirely in our place, as to feel that which we feel. There is many a dark spot, many a grief, of which our best friend knows nothing; the skeleton is locked in the cupboard, and no one has the key but ourselves. But we can turn with confidence to the God-Man, Jesus, who knows our frame, who wept human tears, and bore our sorrows, and was in all points tempted like as we are, and who has taken his human experience with him into heaven. A stranger doth not intermeddle with its joy. The contrast is between the heart's sorrow and its joy; both alike in their entirety are beyond the ken of strangers. St. Gregory remarks on this passage ('Moral.,' 6.23), "The human mind 'knoweth its own soul's bitterness' when, inflamed with aspirations after the eternal land, it learns by weeping the sorrowfulness of its pilgrimage. But 'the stranger doth not intermeddle with his joy,' in that he, that is now a stranger to the grief of compunction, is not then a partaker in the joy of consolation." A homely proverb says, "No one knows where the shoe pinches so well as he that wears it;" and an Italian maxim runs, "Ad ognuno par piu grave la croce sua"—"To every one his own cross seems heaviest." Septuagint, "The heart of man is sensitive ( αἰσθητική), his soul is sorrowful; but when it rejoices, it has no intermingling of insolence;" i.e. when a man's mind is sensitive it is easily depressed by grief; but when it is elated by joy, it should receive its pleasure and relief without arrogance and ribaldry.

Proverbs 14:11
The house … the tabernacle. The house of the wicked, which they build and beautify and love, and which they look upon as a lasting home, shall perish; the hope which they founded upon it shall come to a speedy end (Proverbs 12:7); but the righteous rear only a tent on earth, as becomes those who are strangers and pilgrims; and yet this abode is more secure, the hopes founded upon it are more lasting, for it continues unto everlasting life. The text in its first sense probably means that sinners take great pains to increase their material prosperity, and to leave heirs to carry on their name and family, but Providence defeats their efforts: good men do their duty in their state of life, try to please God and benefit their neighbour, leaving anxious care for the future, and God prospers them beyond all that they thought or wished (comp. Proverbs 3:33). Shall flourish. The word applies metaphorically to the growth, vigour, and increase of a family under the blessing of God. Septuagint, "The tents of the upright shall stand." There is a cognate proverb at Proverbs 12:7.

Proverbs 14:12
This verse occurs again in Proverbs 16:25. There is a way which seemeth right unto a man. This may refer to the blinding effects of passion and self-will; for these make a man think his own way best and most desirable. But it seems better to take it as a warning against following a perverted or uninstructed conscience. Conscience needs to be informed by God's Word and ruled by God's will to make it a safe guide. When properly regulated, it is able to pronounce a verdict upon contemplated action, and its verdict must always he obeyed. But warped by prejudice, weakened by disuse and disobedience, judicially blinded in punishment and in consequence of sin, it loses all power of moral judgment, and becomes inoperative of good; and then, as to the way that seemed at the moment right, the end thereof are the ways of death (Proverbs 5:5). The man is following a false light, and is led astray, and goes headlong to destruction (comp. Romans 1:28; 1 Timothy 4:2; see on 1 Timothy 4:13). St. Gregory ('Moral.,' 5.12) has some words on this subject: "There are times when we are ignorant whether the very things which we believe we do aright, are rightly done in the strict Judge's eye. For it often happens that an action of ours, which is cause for our condemnation, passes with us for the aggrandizement of virtue. Often by the same act whereby we think to appease the Judge, he is urged to anger when favourable Hence, while holy men are getting the mastery over their evil habits, their very good practices even become an object of dread to them, lest, when they desire to do a good action, they be decoyed by a semblance of the thing, lest the baleful canker of corruption lurk under the fair appearance of a goodly colour. For they know that they are still charged with the burden of corruption, and cannot exactly discern the things that be good" (Oxford transl.).

Proverbs 14:13
Even in laughter the heart is sorrowful (comp. Proverbs 14:10). This recalls Lucretius's lines—

"Medio de fonte leporum
Surgit amari aliquid, quod in ipsis fioribus angat.

The text is scarcely to be taken as universally true, but either as specially applicable to those mentioned in the preceding verse, or as teaching that the outward mirth often cloaks hidden sorrow (comp. Virgil, 'AEneid,' 1.208, etc.). And the end of that joy is bitterness; it has in it no element of endurance, and when it is past, the real grief that it masked comes into prominence. In this mortal life also joy and sorrow are strangely intermingled; sorrow fellows closely on the steps of joy; as some one somewhere says, "The sweetest waters at length find their way to the sea, and are embittered there." Lesetre refers to Pascal, 'Pensees,' 2.1: "Tous se plaignent … de tout pays, de tout temps, de tous ages, et de toutes conditions. Une preuve si longue, si continuelle et si uniforme, devrait bien nous convaincre de l'impuissance ou nous sommes d'arriver au bien par nos efforts: mais l'exemple ne nous intruit point … Le present ne nous satisfaisant jamais, l'esperance nous pipe, et, de malheur en malheur, nous meue jusqu'a la mort, qui en est le comble eternel. C'est une chose etrange, qu'il n'y a rien dans la nature qui n'ait ete capable de tenir la place de la fin et du bonheur de l'homme …. L'homme etant dechu de son etat naturel, il n'y arien a quoi il n'ait ete capable de so porter. Depuis qu'il a perdu le vrai bien, tout egalement peut lui paraitre tel, jusqu'a ea destruction propre, toute contraire qu'elle est a la raison et a la nature tout ensemble." This illustrates also Proverbs 14:12. Proverbs like "There is no rose without a thorn" are common enough in all languages. The Latins said, "Ubi uber, ibi tuber;" and "Ubi mel, ibi fel."

Greek experience produced the gnome—

αρ ἐστὶ συγγενές τι λύπη καὶ βίος.
"Sorrow and life are very near of kin."

Who Christian learns another lesson, "Blessed are they that mourn: for they shall be comforted" (Matthew 5:4). The LXX. has introduced a negative, which gives a sense exactly contrary to the Hebrew and to all the other versions: "In joys there is no admixture of sorrow, but the final joy cometh unto grief." The negative has doubtless crept inadvertently into the text; if it were genuine, the sentence might be explained of the sinner's joy, which he finds for a time and exults in, but which does not last, and is felt to be a delusion as life closes.

Proverbs 14:14
The backslider in heart—he who turns away from God (Psalms 44:18)—shall be filled with his own ways, shall reap the fruits of his evil doings (Proverbs 1:31; Proverbs 12:14). Matthew 6:2, "Verily I say unto you, they have their reward." And a good man shall be satisfied from himself. There is no verb expressed in this clause, "shall be satisfied" being supplied by our translators. Delitzsch and others read, "and a good man from his own deeds." It is simpler to repeat the verb from the former clause: "A good man shall be filled with that which belongs to him;" i.e. the holy thoughts and righteous actions in which he delights. Isaiah 3:10, "Say ye of the righteous that it shall be well with him; for they shall eat the fruit of their doings." The Vulgate, neglecting the prefix, translates, "And over him shall be the good man;" Septuagint, "And a good man from his thoughts," the produce of his heart and mind.

Proverbs 14:15
The simple believeth every word. "Simple" (pethi), the credulous person, open to all influences (Proverbs 1:22). The Vulgate has innocens, and the Septuagint ἄκακος; but the word is best taken in an unfavourable sense. The credulous fool believes all that he hears without proof or examination; having no fixed principles of his own, he is at the mercy of any adviser, and is easily led astray. Ec Proverbs 19:4, "He that is hasty to give credit is light minded, and he that sinneth (thus) shall offend against his own soul." It is often remarked how credulous are unbelievers in supernaturalism. They who refuse to credit the most assured facts of Christ's history will pin their faith on some philosophical theory or insufficiently supported opinion, and will bluster and contend in maintenance of a notion today which tomorrow will prove untenable and absurd. Many who despise the miraculous teaching of the Bible accept the follies and frauds of spiritualism (comp. John 5:43). Hesiod, ἔργ, 372—

πίστεις δ ἄρ τοι ὁμῶς καὶ ἀπιστίαι ὤλεσαν
"Belief and unbelief alike are fatal."

Cato, 'Dist.,' 2.20—

"Noli tu quaedam referenti credere semper;
Exigua his tribuenda fides qui multa loquuntur.'

The prudent man looketh well to his going (Proverbs 19:8); Vulgate, Astutus considerat gressus suos. The prudent man considers whither the advice given will lead him, always acts with deliberation. This maxim is attributed to Pythagoras—

"Let none persuade thee by his word or deed

To say or do what is not really good;

And before action well deliberate,

Lest thou do foolishly."

( χρυς. επη, 25, sqq.)

Septuagint, "The clever man ( πανοῦργις) cometh unto repentance [or, 'afterthought'] ( μετάνοιαν);" i.e. if he, like the simpleton, is too credulous, he will smart for it. ΄ετάνοια, so common in the New Testament, is not found elsewhere in the Greek Version of the canonical Scriptures, though it occurs in Ec 44:16; Wis. 11:23, etc. The Vulgate here introduces the Septuagint addition in Proverbs 13:13.

Proverbs 14:16
A wise man feareth, and departeth from evil (Proverbs 22:3). In Proverbs 3:7 we had, "Fear the Lord, and depart from evil;" but here the idea is different. A wise man fears the evil that lurks in everything, and examines and ponders actions by the standard of religion, and is thus saved from many evils which arise from hastiness and inadvertence. The fool rageth, and is confident (Proverbs 21:24; Proverbs 28:26). The fool easily falls into a rage, and has no control over himself, and is confident in his own wisdom, in contrast to the wise man, who has trust in God, and is calm and thoughtful (Isaiah 30:15). Revised Version, "beareth himself insolently, and is confident;" but, as Nowack remarks, the word (mithabber), where it occurs elsewhere, means, "to be excited," "to be in a passion" (comp. Proverbs 21:24; Proverbs 26:17; Psalms 78:21, Psalms 78:59, Psalms 78:62), and this usual signification gives a good meaning here. Vulgate, transilit, "he overleaps" all laws and restrictions. The LXX; by transposition of the letters, reads mithareh, and translates μίγνυται," The fool trusting to himself mixes himself up with sinners."

Proverbs 14:17
He that is soon angry dealeth foolishly. The contrast to the irascible, passionate man is seen in the man slow to anger (Proverbs 14:29; Proverbs 15:18). Such a one, in his haste and passion, does things which in calmer moments he must see are foolish and ridiculous. Says Euripides ('Hyp.,' Fragm.)—

ἔξω γὰρ ὀργῆς πᾶς ἀνὴρ σοφώτερος
"Wiser is every man from passion freed."

"Be not angry," says the Talmud, "and you will not sin." Cato, 'Dist.,' 1:37—

"Ipse tibi moderare tuis ut parcere possis."

And a man of wicked devices is hated. The contrast is not between the different ways in which the two characters are regarded, as that one is despised and ridiculed, and the other hated; but two kinds of evil are set forth in contradistinction, viz. hasty anger and deliberate plotting against others. Septuagint, "The irascible man ( ὀξύθυμος) acts without deliberation. but the prudent man endureth much." The Hebrew term, "man of devices," being ambiguous, the LXX. takes it in a favourable sense, φρόνιμος; and they have a different reading of the verb.

Proverbs 14:18
The simple inherit folly. The credulous simpleton naturally falls into possession of folly, feeds upon it, and enjoys it. The LXX. regards the simple as communicating their folly to others, and translates, "Fools will divide malice." But the prudent are crowned with knowledge; put on knowledge as a crown of glory, in accordance with the Stoic saying, quoted in the 'Speaker's Commentary,' "The wise is the only king." Nowack thinks the above translation and the idea alike belong to later times, and prefers to render, "The prudent embrace knowledge," which is parallel to the sentiment of Proverbs 14:6. The word is found only in Psalm 142:8, where it is translated either "shall compass me about" or "crown themselves through me." The Vulgate has expectabunt, i.e. "wait for it patiently," as the fruit of labour and perseverance. Septuagint, "The wise shall get possession of ( κρατήσουσιν) knowledge."

Proverbs 14:19
The evil bow before the good; and the wicked stand at the gates of the righteous (Proverbs 8:34). The final victory of good over evil is here set forth. However triumphant for a time and apparently prosperous the wicked may be, their success is not lasting; they shall in the end succumb to the righteous, even as the Canaanite kings crouched before Joshua's captains (Joshua 10:24), and, hurled from their high estate, they shall stand humbly at the good man's door, begging for bread to support their life (1 Samuel 2:36). The contrast here indicated is seen in our Lord's parable of Dives and Lazarus, when the beggar is comforted and the rich man is tormented, and when the latter urgently sues for the help of the once despised outcast to mitigate the agony which he is suffering (comp. Wis. 5).

Proverbs 14:20
The poor is hated even of his own neighbour (Proverbs 19:4, Proverbs 19:7). This sad experience of selfishness (comp. Ecclesiastes 6:8, etc.; Ecclesiastes 12:8) is corrected by the following verse, which must be taken in connection with this; at the same time, it is a truth which has been expressed in various ways by many moralists and satirists. Says the Greek Theognis—

πᾶς τις πλούσιον ἄνδρα τίει ἀτίει δὲ πενιχρόν.

"The rich all honour, but the poor man slight."

Says Ovid, 'Trist.,' 1.9. 6—

"Donec eris felix, multos numerabis amicos;
Tempora si fuerint nubila, solus eris."

"Prosperous, you many friends will own;

In cloudy days you stand alone."

In the Talmud we find (Dukes, 'Rabb. Blum.'), "At the door of the tavern there are many brethren and friends, at the poor man's gate not one." The rich hath many friends. Says Theognis again—

εὖ μεν ἔχοντος ἐμοῦ πολλοὶ φίλοι ἢν δέ τι δεινον
συγκύρσῃ παῦροι πιστὸν ἔχουσι νόον
And again, a distich which might have been written today—

πλήθει δ ἀνθρώπων ἀρετὴ μία γίγνεται ἥδε
πλουτεῖν τῶν δ ἄλλων οὐδὲν ἄρ ἦν ὄφελος.
"One only virtue you must needs possess

(As say the most of men), and that is wealth;

All others are of small account."

Proverbs 14:21
He that despiseth his neighbour sinneth. Taken in connection with the preceding verse, this teaches that it is a sin to despise and shun a man because he is poor or of low estate; such a one has a claim for love and pity, and it is a crime to withhold them from him for selfish considerations. The Christian view is taught by the parable of the good Samaritan. But he that hath mercy on the poor, happy is he; hail to him! (Proverbs 16:20). Contempt is contrasted with mercy, sin with blessing. "Blessed are the merciful," said Christ (Matthew 5:7): "for they shall obtain mercy;" and St. Paul preserves another precious word, "It is mere blessed to give than to receive" (Acts 20:35). The merciful disposition, which shows itself in works of mercy, is a proof that the soul is in union with God, whose mercy is over all his works, whose mercy endureth forever, and therefore such a soul is blessed. "The poor," wrote James Howell, "are God's receivers, and the angels are his auditors" ('Five Hundred New Sayings'). The Vulgate here appends a line absent from the Hebrew and the ether versions, "He who believeth in the Lord loveth mercy." The true believer is charitable and bountiful, knowing that he will not hereby impoverish himself, but lay up a rich store of blessing; he acts thus not from mere philanthropy, but from higher motives: he has the grace of charity which springs from and rests upon his faith in God.

Proverbs 14:22
Do they not err that devise evil? or, Will they not go astray? The question is an emphatic mode of asserting the truth. They who meditate and practise evil (Proverbs 3:29; Proverbs 6:14) go astray from the right way—the way of life; their views are distorted, and they no longer see their proper course. Thus the remorseful voluptuary bemoans himself, "We have erred from the way of truth, and the light of righteousness hath not shined unto us We wearied ourselves in the way of wickedness and destruction; yea, we have gone through deserts, where there lay no way; but as for the way of the Lord, we have not known it" (Wis. 5:6, etc.), Mercy and truth shall be to them that devise good. God's blessing will rest upon them. The combination of "mercy and truth" is found in Psalms 61:7; in Wis. 3:9 and 4:15, and in 1 Timothy 1:2 we have "grace and mercy" (see note on Proverbs 3:3, where the two words occur in connection; and comp. Proverbs 16:6; Proverbs 20:28). The two graces in the text signify the love and mercy which God bestows on the righteous, and the truth and fidelity with which he keeps the promises which he has made. The Vulgate makes the two graces human, not Divine: "Mercy and truth procure blessings." The Septuagint renders, "The good devise mercy and truth." It adds a paraphrase not found in the Hebrew, "The devisers of evil know not mercy and faith; but alms and faith are with the devisers of good."

Proverbs 14:23
In all labour there is profit. All honest industry has a reward, and all care and pain borne for a good object bring comfort and content (comp. Proverbs 10:22). So the Greek distich says—

ἅπαντα τὰ καλὰ τοῦ πονοῦντος γίγνεται
"To him who labours all fair things belong."

In contrast to the diligent are those who talk much and do nothing. But the talk of the lips tendeth only to penury (Proverbs 21:5). Those who work much get profit; those who talk much and do little come to want. So in spiritual matters Christ teaches that they who think that prayer is heard for much speaking are mistaken; and he adds, "Not every one that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father which is in heaven" (Matthew 6:7; Matthew 7:21). Septuagint, "In every one who taketh thought ( μεριμνῶντι) there is abundance; he who liveth pleasantly and without pain shall be in want." Cato, 'Dist.,' 1.10—

"Contra verbosos noli contendere verbis:
Sermo datus cunctis, animi sapientia paucis."

"Against the wordy strive not thou in words;

Converse with all, but to the favoured few

Impart thy heart's deep wisdom."

Oriental proverbs: "Sweet words, empty bands;" "To speak of honey will not make the mouth sweet;" "We do not cook rice by babbling" (Lane). Turkish, "The language of actions is more eloquent than the language of words."

Proverbs 14:24
The crown of the wise is their riches. This is taken by some ('Speaker's Commentary') to mean the glory of the wise man, the fame and splendour which surround him, constitute his wealth; but it is better to interpret it thus: Riches are an ornament to a wise man; they enhance and set off his wisdom in the eyes of others, enable him to use it to advantage, and are not the snare which they might be because they are employed religiously and profitably for the good of others. Ecclesiastes 7:11, "Wisdom is good together with an inheritance, and profitable to them that see the sun." The Septuagint has, "The crown of the wise is the clever man ( πανοῦργος)," for which has been substituted by some editors, in agreement with the present Hebrew text, πλοῦτους αὐτῶν, " their wealth." The Greek translators, according to their reading, denote that one eminently clever man is a glory to the whole body of wise men. But the folly of fools is only folly; that is, even though it were accompanied with riches. Decorate folly as you may, trick it out in gaud and ornament, it is still nothing but folly, and is discerned as such, and that all the more for being made conspicuous. Schultens, followed by Wordsworth, finds a play of words here. The words rendered "fool" and "folly" imply "fatness," like the Greek παχὺς and the Latin crassus, which have also this double meaning. So the sentence reads, "Riches are a crown to the wise; but the abundant fatness of fools is only fatness." The last clause is translated by the LXX; "But the fools' way of life ( διατριβὴ) is evil." St. Gregory ('Moral.,' 22:8) comments on this verse thus: "It was these riches of wisdom that Solomon having before his eyes, saith, 'The crown of the wise is their riches.' Which same person, because it is not metals of earth, but understanding, that he calls by the name of riches, thereupon adds by way of a contrary, 'But the foolishness of fools is imprudence.' For if he called earthly riches the crown of the wise. surely he would own the senselessness of fools to be poverty rather than imprudence. But whereas he added, 'the foolishness of fools is imprudence,' he made it plain that he called prudence 'the riches of the wise'" (Oxford tran cf.).

Proverbs 14:25
A true witness delivereth souls (Proverbs 14:5; Proverbs 12:17). A true witness saves persons who are in danger owing to false accusation or calumny; saves lives; "saves from evils," says the Septuagint. But a deceitful witness speaketh lies, and therewith endangers lives. Literally, He who breatheth out lies is deceit; he is a personification of fraud, dominated and informed by it; it has become his very nature. "Falsehood is the devil's daughter, and speaks her father's tongue." Septuagint, "But a deceitful witness kindles ( ἐκκαίει) lies."

Proverbs 14:26
In the fear of the Lord is strong confidence. The fear of God casts out all fear of man, all despairing anticipations of possible evil, and makes the believer confident and bold. St. Gregory ('Moral.,' 5:33), "As in the way of the world fear gives rise to weakness, so in the way of God fear produces strength. In truth, our mind so much the more valorously sets at naught all the terrors of temporal vicissitudes, the more thoroughly that it submits itself in fear to the Author of those same temporal things. And being stablished in the fear of the Lord, it encounters nothing without it to fill it with alarm, in that whereas it is united to the Creator of all things by a righteous fear, it is by a certain powerful influence raised high above them all." Comp. Psalms 27:1 and St. Paul's words, "If God be for us, who can be against us?" (Romans 8:31). Septuagint, "In the fear of the Lord is hope of strength." And his children shall have a place of refuge (Psalms 46:1). There is an ambiguity as to whose children are meant. The LXX. renders, "And to his children he will leave a support." Thus many refer the pronoun to the Lord named in the first clause—God's children, those who love and trust him, and look up to him as a Father, an expression used more specially in the New Testament than in the Old. But see Psalms 73:15, and passages (e.g. Hosea 11:1) where God calls Israel his son, a type of all who are brought unto him by adoption and grace. Others, again, refer the pronoun to "the fear of the Lord," "its children," which would be quite in conformity with Hebrew idiom; as we have "sons of wisdom," "children of obedience," equivalent to "wise," "obedient," etc. But most modern commentators explain it of the children of the God-fearing man, comparing Exodus 20:6 and Psalms 103:17. Such a one shall confer lasting benefits upon his posterity (Psalms 13:1-6 :22; Psalms 20:7). So God blessed the descendants of Abraham and David; so he shows mercy unto thousands i.e. the thousandth generation of them that love him and keep his commandments (see Genesis 17:7, etc.; Exodus 34:7; 1 Kings 11:12, etc.; Jeremiah 33:20, etc.).

Proverbs 14:27
A repetition of Proverbs 13:14, substituting the fear of the Lord for "the law of the wise." The fear of the Lord can he called a fountain of life, because, showing itself in obedience, it nourishes the flowers and fruits of faith, produces graces and virtues, and prepares the soul for immortality. Septuagint, "The commandment of the Lord is a fountain of life, and makes one decline from the snare of death."

Proverbs 14:28
In the multitude of people is the king's honour (glory); but in the want of people is the destruction of the prince; or, of the principality. This maxim is not in accordance with the views of Oriental conquerors and despots, who in their selfish lust of aggrandizement cared not what suffering they inflicted or what blood they shed; who made a wilderness and called it peace. The reign of Solomon, the peaceful, gave an intimation that war and conquest were not a monarch's highest glory: that a happy and numerous people, dwelling securely and increasing in numbers, was a better honour for a king and more to be desired (1 Kings 4:20). Increase of population is not, as some political economists would teach, in itself an evil; it is rather a sign of prosperity, and is in agreement with the primeval blessing, "Increase and multiply;" and though it may be hard to maintain the exact equilibrium between production and consumers, yet wise legislation can foresee and remedy the difficulty, the abundance in one part can supply the scarcity in another, the providence of God watching over all.

Proverbs 14:29
He that is slow to wrath is of great understanding. The Hebrew expression for what the Septuagint calls μακροθυμος, "long suffering," and the Vulgate, patiens, is "long in nostrils" (Proverbs 15:18), as the contrary temper, which we had in Proverbs 14:17, is "short in nostrils." That organ, into which was breathed the breath of life (Genesis 2:7), is taken as the seat of the inward spirit, and as showing by exterior signs the dominant feeling. The original is very terse, "long in nostrils, great in understanding." A man's prudence and wisdom are displayed by his being slow to take offence and being patient under injury. He that is hasty of spirit exalteth folly; i.e. flaunts it in the eyes of all men, makes plain exposure of it. Septuagint, "He who is short in temper is a mighty fool." "Passion," says an old saw, "makes fools of the wise. and shows the folly of the foolish" (comp. Proverbs 12:23; Proverbs 13:16). The word rendered "exalteth," רףּ (marim), occurs in Proverbs 3:35, and is taken by Delitzsch and Nowack in the sense of "carries away" as the assured result. "By anger," says St. Gregory ('Moral.,' 5.78), "wisdom is parted with, so that we are left wholly in ignorance what to do, and in what order to do it …. Anger withdraws the light of understanding, while by agitating it troubles the mind."

Proverbs 14:30
A sound heart is the life of the flesh. The heart that is healthy, morally and physically, spreads its beneficent influence over the whole body in all its functions and relations; this is expressed by the word for "flesh" (besarim), being in the plural number, as the Vulgate renders, vita carnium, but the contrast is better developed by taking מרפא in its other signification of "calm," "gentle," "meek," as Ecclesiastes 10:4. Thus the Septuagint, "The man of gentle mind ( πραΰ́θυμος) is the physician of the heart." The tranquil, well controlled heart gives health and vigor to the whole frame (see on Proverbs 15:4). But envy is the rottenness of the bones (Proverbs 12:4). Envy, like a canker, eats away a man's life and strength; it tells on his physical as well as his moral condition. We hays parallel expressions in classical authors. Thus Horace, 'Epist.,' 1.257—

"Invidus alterius macrescit rebus opimis."

Martial, 'Epigr.,' 5.28—

"Rubiginosis cuncta dentibus rodit;
Hominem malignum forsan esse tu credas,
Ego esse miserum credo, cui placet nemo."

Bengal proverb, "In seeing another's wealth it is not good to have the eyes smart." Arabic. "Envy is a raging fever, and has no rest" (Lane). "O invidia," cries St. Jerome ('Epist.,' 45), "primum mordax tui." "When the foul sore of envy corrupts the vanquished heart," says St. Gregory ('Moral.,' 5.85). "the very exterior itself shows how forcibly the mind is urged by madness. For paleness seizes the complexion, the eyes are weighed down, the spirit is inflamed, while the limbs are chilled, there is frenzy in the heart, there is gnashing with the teeth, and while the growing bate is buried in the depths of the heart, the pent wound works into the conscience with a blind grief" Septuagint, "A sensitive heart ( καρδία αἰσθητική) is a worm ( σής) in the bones." A heart that feels too acutely and is easily affected by external circumstances, prepares for itself constant vexation and grief.

Proverbs 14:31
He that oppresseth the poor reproacheth his Maker, even God. who hath placed men in their several conditions (Proverbs 17:5; Proverbs 22:2). "The poor shall never cease out of the land" (Deuteronomy 15:11); "The poor ye have always with you," said Christ (Matthew 26:11); therefore to harass and oppress the poor because he is in this lowly condition, is virtually to arraign the providence of God, who is the Father of all, and has made all men brothers, however differing in worldly position. Christ puts the duty of aiding the poor on the high ground of his solidarity with his people (Matthew 25:40, Matthew 25:45), how that in ministering unto the least of these his brethren men are ministering unto him. "Prosperity and adversity, life and death, poverty and riches, come of the Lord" (Ecclesiastes 11:1-10 :14). Even the heathen could say—

ἀεὶ νομίζονθ οἱ πένητες τῶν θεῶν.
Deem ever that the poor are God's own gift."

Septuagint, "He that calumniates ( συκοφανῶν; calumniatur, Vulgate) the poor angers him who made him." This version refers to oppression of the poor by means of calumny or false and frivolous accusation. But he that honoureth him—the Lord—hath mercy on the poor; or, better, he that hath mercy upon the poor honoureth him; for he shows that he has proper regard to God's ordinance, acts on high motives, and is not led astray by worldly considerations. Christ himself has consecrated poverty by coming in low estate (2 Corinthians 8:9), and they who love and honour him are glad to minister to his brethren in their poverty and distress (comp. James 1:27).

Proverbs 14:32
The wicked is driven away in his wickedness. So the Greek and Latin Versions. In his very act of sin, flagrante delicto, the wicked is defeated, driven from hope and life; as the Revised Version renders, "The wicked is thrust down in his evil doing;" i.e. there is some element of weakness in an evil deed which occasions its discovery and punishment, sooner or later. Thus "murder will out," we say. But the contrast is better emphasized by taking ra in its other sense of "calamity," "misfortune," thus: "In his calamity the wicked is cast down" (Proverbs 24:16). When misfortune comes upon him, he has no defence, no hope; he collapses utterly; all his friends forsake him; there is none to comfort or uphold him (comp. Matthew 7:26, Matthew 7:27). But the righteous hath hope in his death (comp. Ecclesiastes 1:13). Primarily, the clause means that even in the greatest danger the good man loses not his trust in God. It is like Job's word (if our reading is correct, Job 13:15), "Though he slay me, yet will I trust in him;" and the psalmist, "Though I walk through the valley of the shadow of death, I will fear no evil: for thou art with me; thy rod and thy staff they comfort me" (Psalms 23:4). Thus the Christian martyrs went joyfully to the stake, and gentle women and little children smiled on the sword which sent them home. It is natural to see in this clause a belief in a future life, and a state of rewards and punishments; and some commentators, holding that this doctrine was net known in pre-exilian days, have taken occasion from its plain enunciation in this paragraph to affix a very late date to our book. There are two answers to be made to this assertion. First, it is capable of proof that the belief in the immortality of the soul, with its consequences in another state, was held, however vaguely, by the Jews long before Solomon's time (see note, Proverbs 12:28); secondly, the present passage is by some read differently, whence is obtained another rendering, which removes from it all trace of the doctrine in question. Thus Ewald and others would read the clause in this way: "The righteous hath hope, or taketh refuge, from his own deeds." There can be no reasonable doubt that the usual reading and translation are correct; but the above considerations show that no argument as to the date of the Proverbs cart be safely founded on this verse. The LXX. has a different reading for במותו, "in his death," and translates, "But he who trusteth in his own holiness is just"—which looks like a travesty of Scripture, but probably refers to the consciousness of having a heart right with God and obedient to the requirements of the Divine Law.

Proverbs 14:33
Wisdom resteth in the heart of him that hath understanding. The wise man is not always blurting out and making a display of his wisdom; he lets it lie still and hidden till there is occasion to use it with effect (Proverbs 10:14; Proverbs 12:23). But that which is in the midst of fools is made known; literally and better, but in the midst of fools it, wisdom, maketh itself known. That is, in contrast to the folly of fools, wisdom is seen to great advantage; or, it may be, the conceited display of the fool's so called wisdom is contrasted with the modesty and reticence of the really intelligent man. "A fool's heart is ever dancing on his lips," says a proverb. So Ec Proverbs 21:26, "The heart of fools is in their mouth; but the mouth of the wise is in their heart." Theognia, 1163—

ὀφθαλμοὶ καὶ γκῶσσα καὶ οὔατα καὶ νόος ἀνδρῶν
ἐν μέσσῳ στηθέων ἐν αυνετοις φύεται.
"The eyes, and tongue, and ears, and mind alike

Are centred in the bosom of the wise."

Vulgate, "In the heart of the prudent resteth wisdom, and it will teach all the unlearned." Wisdom sits enshrined in the intelligent man's mind, and thence disseminates instruction and light around to all who need it. The Septuagint, with which agree the Syriac, Aquila, and Theodotion, inserts a negative in the second clause, thus: "In the good heart of a man shall rest wisdom, but in the heart of fools it is not discerned" (Wis. 1:4).

Proverbs 14:34
Righteousness exalteth a nation. "Righteousness" (Proverbs 10:2) is the rendering to all their due, whether to God or man. We are taught the salutary lesson that a nation's real greatness consists not in its conquests, magnificence, military or artistic skill, but in its observance of the requirements of justice and religion. Hesiod, εργ. 223—

οἱ δὲ δίκας ξείνοισι καὶ ἐνδήμοισι διδοῦσιν
ἰθείας καὶ μή τι παρεκβαίνουσι δικαίου
τοῖσι τέθηλε πόλις λαοὶ δ ἀνθεῦσιν ἐν αὐτῇ
But sin is a reproach to any people; to peoples. The words for "nation" (goi) and "peoples" (leummim) are usually applied to foreign nations rather than to the Hebrews; and Wordsworth sees here a statement a fortiori: if righteousness exalts and sin degrades heathen nations, how much more must this be the case with God's own people, who have clearer revelations and heavier responsibilities! חֶסֶד (chesed) occurs in the sense of "reproach," in Le Proverbs 20:17, and with a different punctuation in Proverbs 25:10 of this book. Its more usual meaning is "mercy" or "piety;" hence some have explained the clause: "The piety of the peoples, i.e. the worship of the heathen, is sin; and others, taking "sin" as put metonymically for "sin offering," render: "Piety is an atonement for the peoples." But there is no doubt that the Authorized Version is correct (comp. Proverbs 11:11). Thus Symmachus renders it by ὄνειδος, "shame;" and in the same sense the Chaldee Paraphrase. The Vulgate and Septuagint, owing to the common confusion of the letters daleth and resh, have read cheser instead of chesed, and render thus: Vulgate, "Sin makes peoples miserable;" Septuagint, "Sins diminish tribes." The sin of nations contrasted with the righteousness in the first clause must be injustice, impiety, and violence. See a grand passage in the fifth book of St. Augustine's 'De Civitate Dei,' ch. 12.

Proverbs 14:35
The king's favour is toward a wise servant; servant that dealeth wisely (Revised Version). Thus Joseph was advanced to the highest post in Egypt, owing to the wisdom which he displayed; so, too, in the case of Daniel (comp. Matthew 24:45, Matthew 24:47). But his wrath is against him that causeth shame; literally, he that doeth shamefully shall be (the object of) his wrath. The Vulgate translates, Iracundiam ejus inutilis sustinebit; the Septuagint makes the second clause parallel to the first, "An intelligent servant is acceptable to the king, and by his expertness ( εὐτοροφίᾳ) he removeth disgrace." Then is added, before the first verse of the next chapter, a paragraph which looks like an explanation of the present clause, or an introduction to verse 1 of ch. 15.: "Anger destroyeth even the prudent."

HOMILETICS
Proverbs 14:10
Incommunicable experience
I. THE DEEPEST EXPERIENCE IS SOLITARY. This applies both to sorrows and to joys. There are profound sorrows which must lie buried in the hearts of the sufferers, and lofty joys which cannot be breathed to another soul. Sorrow has her shrine, which no intruder can enter without desecrating it; and joy her sweet silence, to break which is to shatter the delight.

1. Each soul lives a separate, life. We are like planets, moving in our own spheres. Though we mingle in social intercourse, we do not touch in our most vital being. The "abysmal depths of personality" are utterly solitary.

2. No two natures are just alike. In common we share many pleasures and pains. But when we come to what is most characteristic, we reach a line of demarcation which the most sympathetic can never cross. We cannot enter into experiences quite unlike our own. We have not the key to unlock the mystery of a lonely sorrow or a rare joy.

3. The deepest experience is shy and reserved. Those who feel most do not cry out the loudest. It is the silent grief that eats out a man's heart. Though yearning for sympathy, he feels that he cannot breathe a word of his awful trouble. On the other hand, there are pure and lofty joys of soul that would be sullied with a breath.

II. FORCED SYMPATHY IS HURTFUL. We ought to be able to "rejoice with them that do rejoice, and weep with them that weep" (Romans 12:15). When sympathy can be real, it may be most helpful. But there is no opposition between this thought and that of our text. For just as real sympathy helps, unreal sympathy hurts. Now, sympathy may be unreal without being hypocritical, and even when it is well meant and heartfelt; if we do not understand a person's feelings, we cannot sympathize with him. We may feel kindly towards him, and may desire to show compassion. But it will be all in vain, we shall not touch the fringe of the trouble, or, if we do penetrate further, we shall jar and wound the sensitive soul by blundering incompetence. It will be like a surgeon trying to dress a wound in the dark. Thus Macduff, when robbed of all his children at one cruel stroke is only vexed by the kindly but impotent condolence of Malcom, and cries, "He has no children."

III. GOD'S SYMPATHY PENETRATES TO THE DEEPEST EXPERIENCE.

1. He knows all. We have not to explain our case to him, and then be misunderstood and misjudged after all, as often happens in the attempt to open out the heart to a fellow man. For God reads our most secret thoughts, and the feelings that we will not even confess to ourselves are perfectly known to him.

2. He feels with his children. He is not like the scientific vivisectionist, who handles quivering nerves without a spark of compunction. God tenderly pities his children in their sorrows, and graciously smiles on their innocent joys.

3. He can touch us with sympathy. This sympathy of God is not a distant heavenly experience hidden in the bosom of God. It is shed abroad over his children fur their consolation in sorrow and their blessedness in joy.

4. We should confide in the sympathy of God. It is not wholesome for the soul to be buried in the seclusion of its own feelings. There is healing in the sympathizing touch of God and a consecrating benediction in his smile. Christ is the incarnation of God's human sympathy, and Christ's sympathy can reach and save and bless us all.

Proverbs 14:12
The way that seemeth right
I. ITS ATTRACTIVE APPEARANCE. This way does not only seem pleasant; it seems to be right. This is a course of life which a man is tempted to follow because it flatters him with fair promises.

1. It promises good. We are greatly tempted to judge of the means by the end, and, if we think that the thing to be attained is good, to condone the questionable conduct that secures it. Thus men have justified

2. It flatters self-will. Men believe in their own way, just because it is the way they have chosen. The statesman makes the best of the politics of his party. In private life what accords with our desire is warped into the semblance of right.

3. It is followed by others. Fashion condones folly. The conduct of the multitude creates a social conscience. Men measure by the standard of the average rather than by the gauge of absolute rectitude.

4. No evil is apparent. At present the path is easy, pleasant, flowery, and to all appearances quite safe. Shortsighted men judge of it by so much as is in view, as though the end of a road could be known by the character of its beginning.

II. ITS DELUSIVE CHARACTER.

1. It is only right in appearance. It "seemeth right." But "things are not what they seem." A flame seems good to a moth; thin ice, safe to a heedless child; the undermined road, sound to the hoodwinked general; the sparkling water, refreshing to one who knows not that the well from which it is drawn has been poisoned. The bad social custom appears to be innocent to the slave of fashion. The way of sin "seemeth right" to the blunt conscience.

2. It is only right in the eye of man. It is "to man" that this doubtful way "seemeth right." But man is not the highest surveyor of life, and the map that he draws is not the supreme authority. Man is prejudiced, confused, ignorant, self-deceiving. There is a higher Judge than man, and. it may be that the way which "seemeth right to man" is seen to be wrong by God.

III. ITS FATAL END. This pleasant, inviting path is a tributary to a high road. Innocent as it looks in itself, it leads into other ways, and those the ways of death. It is like a winding lane between green hedgerows and flower-strewn banks, that brings the traveller out at length into a very different road from that he supposed he was nearing. There are questionable courses that do not seem to be evil in themselves, but, they lead to evil. There are amusements that seem to be innocent enough, yet they are paths towards more dangerous things, and in the end they bring the unwary to the very gates of hell. Now, the chief question to ask about any road is—Whither does it lead? If it will bring us to a treacherous bog, a homeless waste, a dark and dangerous forest, or a perilous precipice, it matters little that its early course is harmless. Whither does the way tend? If it is the path of sin, it must lead to death (Romans 6:23). 

IV. THE NEED OF WARNING.

1. The preacher must warn the heedless. There is danger of self-deception, and the end may be ruin. Then men should not be indignant if they are invited to examine their ways.

2. Each man should consider his own ways. We live too much by appearances. But "life is real." Let us turn from the picture that "seemeth" to the fact that is.

3. We need Divine guidance. He who knows all ways, and can see the end from the beginning, is the only safe Guide into the way of life.

Proverbs 14:13
The sadness that lies behind laughter. This verse reads like one of the melancholy reflections of the pessimist preacher in Ecclesiastes. Yet there is a profound truth in it, as all thoughtful minds must recognize. Physically, intense laughter produces acute pangs. Laughter "holds his sides" with pain. Shelley sang truly—

"Our sincerest laughter

With some pain is fraught."

A long laugh naturally fills the eyes with tears and dies away in a sigh of weariness. Further, a season of undue elation is usually followed by one of depression. The mind rebounds from glee to gloom by natural reaction. But there is a deeper experience than all this. Without taking a dark view of life, we must acknowledge the existence of a very common background of sorrow behind many of the sunniest scenes of life. We may trance the causes of this experience both to the facts and nature of sorrow, and to the quality and limitation of laughter.

I. THE FACTS AND NATURE OF SORROW.

1. Sorrow is common. Man is born to trouble. There may not be a skeleton in the cupboard of every house, but there are few homes in which there is no chamber of sad memories. We mistake the common nature of mankind if we suppose that the merry soul has not its griefs. The roaring clown may be acting with a broken heart. Wit that spreads a ripple of laughter in all directions may even be inspired by a very bitterness of soul.

2. Sorrow is enduring. We cannot divide our lives mechanically into days of pain and days of pleasure. The great sorrow that once visits us never utterly forsakes us. It makes a home in the soul. It may be toned and softened by time, and driven from the front windows to dark back chambers. Still, there it lurks, and sometimes it makes its presence sorely felt even when we would fain forget it. The very contrast of present delight may rouse its restless pains. Even when it is not thought of it lingers as a sad undertone in our songs of gladness.

II. THE QUALITY AND LIMITATIONS OF LAUGHTER.

1. Laughter is superficial. Even while it is rippling over the surface of life, grief may lie beneath in sullen darkness, unmoved by the feeble gaiety. This does not condemn laughter as an evil thing, for while "the laughter of fools" is contemptible, and that of scorners sinful, the mirth of the innocent is harmless and even healthful. Caesar rightly suspected the sour visage of Cinna. The monkish notion that Christ never laughed finds no countenance in the Bible. But while sinless laughter is good and wholesome, it is never able to reach the deepest troubles. Some foolish fears and fancies may best be laughed away, but not the great soul agonies.

2. Laughter is temporary. Inordinate laughter is not good; too much laughter is a sign of frivolity; and no man can laugh eternally. If a man drown care in laughter, this can be but for a season, and afterwards the dreary trouble will rise again in pitiless persistence.

The remedy for trouble must be found in the peace of God. When that is in the soul, a man is happier than if he were only hiding an unhealed sore behind the hollow mask of laughter. When Christ has cured the soul's greatest trouble, there is a possibility of the laughter of a new joy, with no tears to follow.

Proverbs 14:15
Credulity
It is the constant habit of religious teachers to encourage faith, and to regard scepticism and unbelief as evil things. Are we, then, to suppose that credulity is meritorious, and that all doubt, inquiry, suspense of mind, and rejection of bold assertions are bad? According to this view, truth would be of no importance. It would be as well to believe error as truth, and to swallow superstition wholesale would be a mark of superior piety. There are not wanting critics who scornfully ascribe habits of this character to Christians—identifying faith with credulity, and charging the believer with folly. No doubt the extravagant utterances of some Christian people have given much excuse for this libel; e.g. the assertion of Anselm, "Credo quia non intelligo." But such utterances are not justified by Scripture or Christian wisdom.

I. OBSERVE THE NATURE OF CREDULITY. When a person is too hasty in believing without sufficient reason, and especially when he accepts statements on slight authority in opposition to a rational view, we call him credulous. Credulity is just a disposition to believe without sufficient ground.

1. It springs from mental weakness. It is a mark of childishness, while faith is a sign of childlikeness. The feeble mind is credulous. Faith is virile, credulity anile.

2. It is favoured by prejudice. The credulous person is unduly ready to believe according to his desires. So men say, "The wish is father to the thought."

3. It is increased by fear, which paralyzes the reasoning faculties and inclines people to believe in the most absurd impossibility. The terrors of superstition ensnare the credulous.

II. CONSIDER THE EVIL OF CREDULITY.

1. It dishonours truth. When a person shows indifference to the vital question as to whether what he believes is true or false, he displays a fatal disloyalty to truth. For truth will not endure an admixture of falsehoods. Therefore those very people who vainly imagine themselves to be the loyal and humble servants of the whole round of truths are the very persons who undermine the sanctity of truth itself.

2. It tempts to fatal acts. Men act according to their beliefs. If they believe lies, they will have the practical side of their lives flung into confusion. Truth is a beacon light; error sheds a false glare, like that of a wrecker's lamp on a rock-bound coast. It is dangerous to accept delusions of superstition with fatuous credulity. Life is real and earnest, and men need true lights to guide them safely.

III. NOTE THE REMEDY OF CREDULITY.

1. This is not to be found in unlimited scepticism. The sceptic is often the slave of foolish fancies. Escaping from Christian faith, perhaps he fails into spiritualism or some other equally wild delusion.

2. Unbelief is not the remedy; for unbelief is but the reverse of faith. Indeed, it is negative faith. It is believing the negative of those propositions concerning which faith believes the affirmative.

3. Agnosticism is not the remedy; for agnosticism is more than a confession of ignorance; it is an assertion that knowledge in certain regions is unattainable. Thus it is dogmatic and possibly credulous.

4. The remedy lies in well grounded faith. We must learn lessons of patience, and be willing at first to creep along step by step. We need not wait to say, with Abelard, "Credo quia intelligo," for we may accept mysteries which we cannot explain. But we need to be satisfied that we have good ground for doing so. Fundamentally, a wise Christian faith is trust in Christ, resting on an intelligent ground of assurance—that he is trustworthy.

Proverbs 14:30
A quiet spirit
Translate the first clause of the verse thus: "The life of the body is a quiet spirit."

I. THE CHARACTERISTICS OF A QUIET SPIRIT. The habit and disposition of quietness need not be accompanied by torpor. There is, indeed, a quietness of sleep, as there is also a silence of the grave. But in the passage before us the quiet spirit is directly connected with life. The body may be busy while the spirit is quiet; nay, the mind may be nimble and alert, even full of activity, while yet the spirit is at rest. Observe, then, the marks of a quiet spirit.

1. Peace. There is peace within the soul, and therefore quiet. The turbulent spirit is like a mutinous crew that may make tumult on board the ship while the sea is as still as glass, and the peaceful spirit is like a well conducted crew that works in quiet while the sea is torn with tempest.

2. Patience. The quiet spirit does not complain under chastisement, nor does it angrily resent unkindness. The psalmist was "dumb" under calamity. Christ was led as a lamb to the slaughter (Isaiah 53:7).

3. Unostentatiousness. Some give more show than service, and make more noise than profit. Eager to attract attention, they "sound a trumpet before them" (Matthew 6:2). Not so the quiet in spirit, who labour in silence, content to be obscure so long as they know they are not living in vain.

II. THE BLESSEDNESS OF A QUIET SPIRIT. It is here set forth as a source of life. No doubt fretful restlessness wears out the life of the bad. Placidity makes for health. Moreover, the life that is dissipated in noise produces no good, and therefore does not collect the means of its own support. The quiet in spirit best make a livelihood. Further, certain special advantages of this quietness may be noted.

1. Depth. "Still waters run deep." We can look far into the quiet lake, while only the surface waves of one that is fretted with cross winds can be seen. The calm, brooding soul knows depths of thought and secret experience that are unfathomable to the foolish, restless, noisy soul.

2. Strength. The silent forest grows strong. The mind is made vigorous by patient endurance. One who is calm is master of the situation, while another who is fretted and flurried feels lost and helpless.

3. Fruitfulness. The calm, strong, silent soul, vigorous and yet unostentatious, ripens best the fruits of experience. Such a one does most real work.

4. Beneficence. Noise vexes the world, and a restless, complaining spirit is a weariness to men. The quiet spirit breathes a perpetual benediction. Its very presence is soothing and healing.

III. THE ATTAINMENT OF A QUIET SPIRIT. No doubt there are great constitutional differences in this respect, and while some are naturally or by ill health restless, irritable, demonstrative, others are naturally quiet, self-possessed, even reserved. Due allowance must be made for these differences before we attempt to judge our brethren. Still, there is a measure of quietness attainable by the use of the right means, viz.:

1. Self-mastery. When a man has conquered himself, the tumult of civil war in his breast ceases.

2. Faith. To trust God, to know that he is doing all well, to seek and obtain the help of his Holy Spirit, are to find the secret of peace and quietness of soul.

3. Love. Selfishness makes us restless. "A heart at leisure from itself" can learn to be patient and calm.

Proverbs 14:34
National righteousness
I. RIGHTEOUSNESS IS REQUIRED IN A NATION. Morality has not yet been sufficiently applied to politics. It is forgotten that the ten commandments relate to communities as well as to individuals, because they are based on the eternal and all-embracing principles of righteousness. Men have yet to learn that that which is wrong in the individual is wrong in the society. Nations make war on one another for reasons which would never justify individual men in fighting a duel. Yet if it is wrong for a man to steal a field, it must be wrong for a nation to steal a province; and if an individual man may not cut his neighbour's throat out of revenge without being punished as a criminal, there is nothing to justify a whole community in shooting down thousands of people for no better motive. If selfishness even is sinful in one man, selfishness cannot be virtuous in thirty millions of people. The reign of righteousness must govern public and national movements if the will of God is to be respected.

II. RIGHTEOUSNESS IS A BLESSING TO A NATION. To the cynical politician such "counsels of perfection" as command conscience in government, and especially in international action, appear to be simply quixotic. He holds the application of it to be wholly impracticable; he imagines that it must involve nothing but national ruin. Hence, it is maintained, there is no right but might, because there is no international tribunal and no general authority over the nations. The two points must be kept distinct—the internal life of the nation and its foreign policy.

1. Internal life. There are national sins in the sense of sins committed by a great part of a nation—sins that shamefully characterize it. Thus drunkenness is to a large extent an English national sin. The oppression of one class by another, a general prevalence of business dishonesty, a frivolous pleasure-seeking fashion, all affect the nation's life when they are largely extended among any people. These things eat out the very heart of a nation. For a nation's sin the punishment is on earth, because the nation goes on while individuals die, and so there is time for the deadly fruit of sin to ripen. So was it with Israel, Babylon, Rome, etc.

2. Foreign policy. Wars of aggression may aggrandize the victorious people for a time. But they rouse the hatred of their victims. A high-handed. policy thus multiplies a nation's enemies. It is dangerous to be an outlaw among the nations. Above all, there is a just Ruler, who will put down the tyrant and punish the guilty nation.

III. RIGHTEOUSNESS MAY BE OBTAINED IN A NATION BY FOLLOWING THE RULE OF CHRIST. It is difficult to make an unchristian nation behave in a Christian manner. The sermon on the mount was addressed to disciples of Christ (Matthew 5:1). National righteousness will follow national submission to the will of Christ. The reason why the nations snarl at one another like wild beasts is just that the inhabitants of the nations do not yet follow Christ. He came to set up the kingdom of heaven on earth, and when this kingdom is established in the hearts of the citizens, the nations, which are but the aggregates of citizens, will learn to follow righteousness.

HOMILIES BY E. JOHNSON
Proverbs 14:1-7
Traits of wisdom and folly
I. FEMININE WISDOM. (Proverbs 14:1.)

1. Its peculiar scope is the home. Women are physically and morally constructed with a view to the stationary life and settled pursuits of home. Its comfort, the strength of the race, the well being of society, are rooted, more than in any other human means, in the character, the principle, the love and truth of the wife and mother.

2. The absence of it is one of the commonest causes of domestic misery. The fact is but too well known to all who are acquainted with the homes of the poor, and indeed of all classes. The cause is not far to seek. The word "home" has hardly a meaning without the presence of a virtuous woman; and a home has seldom been wrecked while a virtuous woman remained in it.

II. THE STRICT CONNECTION OF RELIGION AND MORALITY. (Proverbs 14:2.)

1. Fear of Jehovah includes reverence for what is eternal, faith in what is constant, obedience to what is unchanging law.

2. Contempt for Jehovah means the neglect of all this; and the preference of passion to principle, immediate interest to abiding good; what is selfish and corruptible to what is pure and durable and Divine.

III. SPEECH A SCOURGE OR A SHIELD. (Proverbs 14:3.) The word of haste, which is at the same time the word of passion and of inconsiderateness, recoils upon the speaker. As an old proverb says, "Curses come home to roost." And what can put a stronger armour about a man, or cover him more securely as a shield, than the good words he has thrown forth, or in general the expression of his spirit in all that is wise and loving? The successive accretions of substance from year to year in the trunk of the oak tree may typify the strength coincident with growth in the good man's life.

IV. THE CONNECTION OF MENAS AND ENDS. (Proverbs 14:4.) Such seems to be the point of the saying. "Nothing costs nothing." If you keep no oxen, you have no manger to supply. But at the same time, nothing brings nothing in. The larger income is secured by the keeping of oxen. This is, in fact. the sense of the old saw, "Penny wise and pound foolish." In short, it is part of the science of life to know the limits of thrift and of expense. "A man often pays dear for a small frugality." "Cheapest," says the prudent, "is the dearest labour." In the more immediate interests of the soul, how true is it that only first expense of thought, time, love, upon others is the truest condition of our own blessedness!

V. TRUTH AND LIES. (Proverbs 14:5.) Again and again we strike upon this primary stratum of character. We cannot define the truthful or untruthful man. We can feel them. The reason is as "simple as gravity. Truth is the summit of being; justice is the application of it to affairs. The natural force is no more to be withstood than any other force. We can drive a stone upwards for a moment into the air, but it is yet true that all stones will fall; and whatever instances may be quoted of unpunished theft, or of a lie which somebody credited, justice must prevail, and it is the privilege of truth to make itself believed."

VI. THE UNWISDOM OF THE SCOFFER. (Proverbs 14:6.) He places himself in a false relation to truth; would measure it by his small mind, and weigh it in his imperfect scales. He has one principle only to apply to everything, and that the limited perception of his faculty or the narrow light of his experience. The description well applies to the free thinkers, the illuminati so called of the last century in England, France, and Germany, and their successors in the present day. There is the air of superior intelligence and zeal for truth, frequently concealing some passion of a very different; order. Or, again, there is the shallow assumption that absolute truth is to be found by the human intellect, which has led philosophers two many aberrations. The end is some fallacy and glaring self-contradiction. How different the spirit of him whom the teacher describes as "intelligent' in this place! It is "easy" for him to be wise. It is like opening his lungs to the bountiful and all-embracing air, or expatiating on the boundless shore, like great Newton. Wisdom springs from the sense that truth in its infinity is ever beyond us. But the reference here is more to practical wisdom, the science of living from day to day. And good sense is the main requisite for its acquirement, the very opposite of which is the supercilious temper which disdains to learn from any and all.

VII. THE EVIL OF FOOLISH COMPANY. (Proverbs 14:7.) And of all its conversation, its atmosphere, its temper. "Cast not pearls before swine." "Avoid the mixture of an irreverent commonness of speaking of holy things indifferently in all companies" (Leighton). "Do not overrate your strength, nor be blind to the personal risks that may be incurred in imprudent efforts to do good" (Bridges). "Better retreat from cavillers" (ibid.).—J.

Proverbs 14:8-19
The understanding of one's way
I. THE GENERAL PRINCIPLE. (Proverbs 14:8.) To note, to observe, to take heed to one's way, is the characteristic of the man who is prudent for time and wise for eternity. And, on the contrary, the very principle of folly is self-deception—to be followed in turn by a terrible awakening to sobriety and recognition of the truth (comp. Psalms 7:15; Job 4:8). The right way is illustrated both positively and negatively.

II. SOME PARTICULAR ILLUSTRATIONS. (Proverbs 14:9, sqq.)

1. The vanity of mere ritualism. (Proverbs 14:9.) According to the probably correct translation, "the guilt offering scorns the fools;" in other words, his worship is useless, missing its aim, failing of God's favour, while the righteous who has washed and made himself clean, and put away iniquity (see Isaiah 1:1-31), comes with acceptance before Jehovah.

2. Respect for others' sorrows. (Proverbs 14:10.) Acute distress isolates a man; he cannot communicate what he feels. And it is an unkind thing to force counsel on others at a time when they know they cannot be understood, when the sympathy of silence is best. To sit by our friend, to clasp his hand with loving pressure, to mingle our tears with his, will be far more delicate and soothing than to attempt to "charm ache with airs, and agony with words."

3. Consideration of the end. (Proverbs 14:11-13.) The old reminder recurs, Respice finem. Perhaps a contrast is intended between the "house of the wicked" as seeming firmer, nevertheless doomed to overthrow, and the "tent of the righteous," seeming more frail, yet destined to "sprout," to flourish, and extend. Again, resuming the image of the way, the seeming right way is not ever the right nor the safe way. It may be broad at first and well travelled, but may narrow by and by, and end in the pathless forest, or the desert waste, or the fatal precipice, To be safe we must still consider the end; and the beginning, which predicts and virtually contains the end. Various are the illusions to which we are subject. One example of this is that the smiling face may hide the aching heart, and the opposite (Ecclesiastes 7:4) may also obtain. Boisterous and immoderate mirth is no good symptom; it foretells a sad reaction, or conceals a deep-seated gloom. Human faces and appearances are masks, which hide the real countenance of things from us.

4. Consideration of the sources of enjoyment. (Proverbs 14:14.) First the vicious source. The man who has fallen away from God seeks satisfaction out of God, in something practically atheistic, in the fruit of godless, sinful deeds (Proverbs 12:14; Proverbs 13:2; Proverbs 28:19). But in the matters of the spirit that which is out of God is nothing, emptiness and vanity. He is feasting upon wind. The genuine source of enjoyment is in the spirit itself, in the consciousness, where God is known and realized and loved; in the sense of union and reconciliation of thought and affection with the Divine Object thought of and believed. The kingdom of God is within us, and is "righteousness, peace, and joy in the Holy Ghost."

5. Credulity and caution. (Proverbs 14:15.) Credulity is a weakness, and certainly, like every weakness, may become a sin. It is the opposite of genuine faith: it is confidence placed where we have no right to place it. God, who has set up and kindled a light in each breast, requires us to use it, each for himself. To forsake it for any other is a desertion of our trust. Would that we might ever take heed to the light that is within us, and so steer our way! There is no true faith possible which does not begin with this. Again (Proverbs 14:16), wisdom is seen in a certain self-distrust in presence of evil. To use an expressive phrase, we should know when to "fight shy" of certain persons or associations, So powerful a passion as fear was not given us for nothing, nor should we be ashamed of a timidity which leads us to give a wide berth to danger, to keep out of the lion's path. Over-confidence springs from the want of a true estimate of our proper strength and weakness, and the security it begets is false.

6. Passionateness and trickiness. (Proverbs 14:17.) The former precipitates men into all follies. Seneca saith well that "anger is like rain, which breaks itself upon that whereon it falls." Anger is certainly a kind of baseness; as it appears well in the weakness of those subjects in whom it reigns—children, women, old folks, sick folks. Bitter, unforgivable words, the revelation of secrets, the breaking off of business,—such are among the follies which anger constantly perpetrates. But the tricky intriguing man is both foolish and odious. Listen to one of the greatest of Englishmen, when he bears testimony that "the ablest men that ever were born all had an openness and frankness of dealing, and a name of certainty and veracity." There is a fine line between the wisdom of reserve and the vicious cunning of concealment; nothing but the loving and true purpose of the heart can redeem any habit of secrecy from odium.

7. Life a progress in folly or wisdom. (Proverbs 14:18.) We are ever gaining, according to the image of the text. The mind has its accretions like those of the tree, A man becomes a greater fool the older he grows, or becomes of deeper sagacity, richer and wider views. All depends on how we start. Admit an error into thought, keep it there after it is proved an error, close the mind in any quarter to the light and keep it closed, and ensure a bigoted and foolish age. Let God into the mind from the first, open daily every window of the soul to the light, and grow old "learning something fresh every day."

8. The ascendancy of goodness. (Proverbs 14:19.) The picture is presented of the envoy of a conquered people who kneels at the palace gate of the conqueror and waits on his commands (compare on the thought, Proverbs 13:9, Proverbs 13:22; Psalms 37:25). There is a might in goodness; may we not say the only true might is that of goodness, for it has omnipotence at its back? It is victorious, irresistible, in the end. It is content to be acknowledged in the end by all, the evil as well as the good. Hypocrisy is the homage paid by vice to goodness.—J.

Proverbs 14:20-27
Causes and effects
To grasp this principle—there is nothing causeless and unaccountable in life—and to apply it is one of the main principles of wisdom. Let us note some of its applications—

I. TO SOCIAL RELATIONS.

1. Poverty an object of dislike, and riches magnetic of good will. (Proverbs 14:20.) Widespread parallels may be found in ancient literature to this saying. Its truth is equally obvious today. It is a truth of human nature, and has its bad and its good side. We are apt to be impatient of those who are always needing help, and are disposed to serve those who need nothing. It is a lower illustration of the law that "to him that hath it shall be given." Independence of any kind which implies power and self-help is attractive to all; and we should seek it by all legitimate means. If a man is shunned by others, it may be because they instinctively feel there is nothing but dejection to be found in his company, while they need cheerful confidence and helpfulness. The good man should strive after competence that he may secure good will, and have free scope for the cultivation of virtue and the exercise of his powers. Another indirect lesson is that friendship thrives best in equal conditions of life.

2. The sources of contempt and of compassion. (Proverbs 14:21.) This seems to correct what might appear harsh in the former saying. Contempt for anything but what is evil in life, or petty and trivial in thought and sentiment, springs from a bad state of the heart. There are things we ought all to despise—i.e. look down upon—but certainly the mere poverty of our neighbour or friend is not one of them. Compassion upon those who are in trouble is, on the other hand, a feeling truly Divine. It extorts the blessing of men; it receives the approval of God, the All-compassionate One.

3. The sources of social security. (Proverbs 14:25.) "Souls are saved," human life is preserved, the bonds of intercourse are held together, by the truthful man. Hearts are betrayed, covenants are broken, the integrity of life is shattered, by the deceiver, the hypocrite, and the slanderer.

II. TO PERSONAL BLESSINGS AND THE REVERSE.

1. The sources of perplexity or of peace are in the man's own mind. (Proverbs 14:22.) His errors come from the falsity and malice of his own counsels, as the effect from the cause. And equally the blessed sense of the Divine presence and the Divine favour is conditioned by the seeking of it in the mind, the heart, the life. To imagine that we can enjoy good without being good is a sort of superstition.

2. Causes of gain and want. (Proverbs 14:23.) One of the most valuable of Carlyle's teachings was to this effect—the reward that we all receive and of which we are perfectly certain, if we have deserved it, consists in having done our work, or at least having taken pains to do our work, for that is of itself a great blessing, and one is inclined to say that, properly speaking, there is no other reward in this world. And men bring themselves to want by neglecting their proper work, by idle talk, and waste of time and daylight. "Work while it is called today."

3. Hence, well gotten wealth is a testimonial to the earner of it. (Proverbs 14:24.) It is an ornament, a decoration in which he may feel a juster pride than in stars, or garters, or patents of nobility, which carry no such significance. On the other hand, the folly of the fool is and remains folly, however he may plume himself, however by means of wealth or factitious advantages he may seek to pass for somebody before the world.

4. But deeper than these are the specifically religious blessings. (Proverbs 14:26.) Security springs from religion; and religion is the constant habit of regard for God, his will in loving obedience, his favour as the most precious possession. God himself is a Refuge to his children, and they will not fear. The very source of life itself is religion, and nothing but the fear of God in the heart can preserve from the deathful snares which attend our way.—J.

Proverbs 14:28-35
Life contrasts
I. IN PUBLIC LIFE.

1. Fulness and scantiness of population. (Proverbs 14:28.) The Hebrew had a deep sense of the value of fruitfulness in the wedded life, and of increase in the nation. The majesty of the monarch is the reflection of the greatness of his people, and the decay must represent itself in his feebleness for action. It is our duty as Christian men to study with intelligence political questions, and to support all measures which tend to freedom of commerce and abundance of food.

2. National exaltation and shame. (Proverbs 14:34.) The common ideas of national glory and shame are false. There is no glory in victory over feeble foes, no shame in seeking peace in the interests of humanity. Too often these popular ideas of glory represent the bully and the coward in the nation, rather than its wisdom and honour. There is no other real secret of a nation's exaltation than, in the widest sense, its right dealing, and no other shame for a nation than its vices—such as drunkenness, selfishness, lust for territory. Could Englishmen see the national character in the light in which it often appears to foreigners, it would be a humbling view.

3. Royal ,favour or disfavour is an index of worth. (Proverbs 14:35.) Not, of course, the only or the truest index; and yet how seldom it happens that a man rises to high position in the service of his sovereign and country without eminent worth of some description or other! Here, again, moral law is exemplified. There is nothing accidental. If it be mere prudence which gains promotion, still prudence is of immense value to the state, and moral law is confirmed by its advancement.

II. IN PRIVATE LIFE.

1. Patience and haste of temper. (Proverbs 14:29.) They are branded respectively with the mark of sense and of folly. "The Scripture exhorteth us to possess our souls in patience; whosoever is out of patience is out of possession of his soul."

2. The calm and the seething heart. (Proverbs 14:30.) The first member seems more correctly rendered, "life of the body is a gentle or tranquil mind." Zeal, on the other hand, or envy, is a constant ferment within the soul. Men's minds must either feed upon their own good or others' evil. Inquisitive people are commonly envious; it is a "gadding passion," and an old proverb says that "Envy keeps no holidays." Lord Bacon says it is the vilest passion and the most depraved. Christian humility and love can only sweeten the heart, and dilute or wash away its natural bitterness

3. The violent death and the peaceful end. (Proverbs 14:32.) A sudden death was viewed as a visitation from God (Ps 36:13; Psalms 62:4). It was thought that the wicked could hardly come to any other end. But the righteous has confidence in his death. Considering the great silence of the Old Testament on the future life, it can hardly be honest exegesis to force the meaning of hope of a future life into this passage. Nor is it necessary. It is the consciousness that all is well, the soul being in God's hands, that the future may be left with him who has revealed himself in the past, which sheds peace into the dying soul.

4. Silent wisdom and noisy pretence. (Proverbs 14:33.) The still and quiet wisdom of the sensible man (Proverbs 10:14; Proverbs 12:16, Proverbs 12:23) is contrasted with the eager and noisy utterances of what the fool supposes to be wisdom, but in reality is the exposure of his folly. "There is no decaying merchant or inward beggar hath so many tricks to uphold the credit of their wealth as those empty persons have to maintain the credit of their sufficiency." Wisdom and piety are felt and fragrant, like the violet in the hedge, from humble places and silent lives, Let us aim to be, not to seem.—J.

HOMILIES BY W. CLARKSON
Proverbs 14:1
Woman as a builder
Where the light of revelation has shone, woman has had a position and a power, an honor and a happiness, such as she has not enjoyed elsewhere. Under the teaching of Christian truth she has been, or is being, rapidly raised to her rightful place, and is becoming all that the Creator intended her to be. We cannot forecast the future, but we may predict that her own especial province, the sphere where she will always shine, will be, as it is now, the home. It is "her house" that she will either build up or pluck down "with her own hands." Whether she will do the one or the other depends on the question whether she shows—

I. GOODNESS (moral worth) or GUILT.

II. IMPARTIALITY or an unwise and unrighteous preference of one child to another.

III. DILIGENCE in the discharge of her household duties, or NEGLIGENCE.

IV. KINDNESS OR ASPERITY in her bearing toward all the members of the home.

V. PATIENCE OR IMPATIENCE in the government of her family and her servants. And since the upbuilding or the down plucking of "the house," the promotion or the ruin of domestic harmony and happiness, depends in so large a degree on the wisdom or the folly of the woman who is the wife and the mother, therefore:

1. Let every wise man think many times before he makes his choice.

2. Let every woman who is entering on this estate go forth to occupy it in

Proverbs 14:4
Daintiness and usefulness
It is a very great thing to prefer the greater to the smaller, the more serious to the less serious, in the regulation of our life. It makes all the difference between success and failure, between wisdom and folly.

I. A SERIOUS MISTAKE, to prefer nicety or daintiness to fruitfulness or usefulness. This grave mistake is made by the farmer who would rather have a clean crib than a quantity of valuable manure; by the housewife who cares more for the elegance of the furniture than the comfort of the family; by the minister who spends more strength on the wording than on the doctrine of his discourse; by the teacher who lays more stress on the composition of classical verses than on the history of his country or than on the strengthening of the mind; by the poet who takes infinite pains with his rhymes and gives little thought to his subject or his imagery; by the statesman who is particular about the draughting of his bills, and has no objection to introduce retrograde and dishonouring measures; by the doctor who insists much on his medicine, and lets his patient go on neglecting all the laws of hygiene; etc.

II. THE WISDOM OF THE WISE. This is found in subordinating the trivial to the important; in being willing to submit to the temporarily disagreeable if we can attain to the permanently good; in being content to endure the sight and the smell of the unclean crib if there is a prospect of a fruitful field. The great thing is increase, fruitfulness, the reward of honest toil and patient waiting and believing prayer. This increase is to be sought and found in five fields in particular.

1. Bodily health and strength.

2. Knowledge, in all its various directions.

3. Material wealth, that ministers to the comfort and thus to the well being of the families of man.

4. Wisdom; that noble quality of the soul which distinguishes between the true and the false, the pure and the impure, the imperishable and the ephemeral, the estimable and the unworthy, and which not only distinguishes but determinately chooses the former and rejects the latter.

5. Spiritual fruitfulness; the increase of our own piety and virtue, and also the growth of the kingdom of our Lord.—C.

Proverbs 14:8
Understanding our way
A man may be "prudent," he may be clever, learned, astute; yet he may miss his way, he may lose his life, he may prove to be a failure. The wisdom of the prudent, that which makes prudence or ability really valuable, that which constitutes its virtue, is the practical understanding of life, the knowledge which enables a man to take the right path and keep it, the discretion which chooses the line of a true success and maintains it to the end. It is to perceive and to pursue the way that is—

I. FINANCIALLY SOUND; avoiding that which leads to embarrassment and ruin; shunning those which conduct either to a sordid parsimony in one direction or to a wasteful extravagance on the other hand; choosing that which leads to competence and generosity.

II. EDUCATIONALLY WINE; forming the habits which strengthen and develop the faculties of the mind, instead of those which dwarf, or narrow, or demoratize them.

III. SOCIALLY SATISFACTORY; not going the way of an unwise and unsatisfactory ambition which ends in disappointment and chagrin; seeking the society which is suitable, elevating, honourable.

IV. IN ACCORDANCE WITH INDIVIDUAL ENDOWMENT; So that we do not expend all our time and all our powers in a way which cuts against all our individual inclinations, but in one which gives room for our particular aptitudes, and develops the special faculty with which our Creator has endowed our spirit.

V. MORALLY SAFE. It is a very great part of "the wisdom of the prudent" for a man to know what he may allow himself to do and where to go; what, on the other hand, he must not permit, and whither he must not wend his way. The path of safety to one man is the road to ruin with another. "Happy is he who condemneth not himself in that thing which he alloweth" (Romans 14:22). Wise is it in those, and well is it for them, who have discerned and who have decided upon those habits of life which are establishing in their hearts all Christian virtues and making to shine in their lives all Christian graces.

VI. THE WAY OF HOLY SERVICE. The way of sacred service is so essentially the way of wisdom, that any "prudence" or cleverness that misses it makes the supreme mistake. On the other hand, the wisdom that leads to it and that preserves the soul in it is the wisdom to attain unto. This way, which is the end of our being and the crown of our life, includes

Proverbs 14:9
The sadness of sin
It is foolish enough to use the words "sin" and "sinner" in the light and flippant way in which they are frequently employed. But to "make a mock at sin" itself, to treat otherwise than seriously the fact and forces of sin, is folly indeed. For sin is—

I. THE SADDEST AND STERNEST FACT IN ALL THE UNIVERSE OF GOD. It is the ultimate cause of all the disorder, misery, ruin, and death that are to be found beneath any sky. There is no curse or calamity that has befallen our race that is not due to its disastrous power.

II. THE DARKEST EXPERIENCE WE HAVE IN REVIEW. We may look back on many dark passages in our life history, but none can be so black as the experiences for which we have to reproach ourselves, as those wherein we broke some plain precept of God or left undischarged some weighty obligation.

III. A POWERFUL, HOSTILE FORCE STILL CONFRONTING US. Sin "easily besets us."

1. It is exceedingly deceptive, alluring, undermining, betraying.

2. It is a very present enemy, near at hand when least suspected, entering into all the scenes and spheres of life.

3. It strikes deep, going down into the innermost places of the soul.

4. It is very extensive in its range, covering all the particulars of life.

5. It stretches far into the future, crossing even the dividing line of death, and reaching into eternity.

6. It is fatal in its results, leading the soul down into the dark shadows of spiritual death.

The only wise course we can take in view of such a force as this is

Proverbs 14:10-13
Loneliness and laughter
The tenth verse suggests to us the serious and solemnizing fact of—

I. THE ELEMENT OF LONELINESS IN HUMAN LIFE. "The heart knoweth its own bitterness," etc. In one aspect our life path is thronged. It is becoming more and more difficult to be alone. Hours that were once sacred to solitude are now invaded by society. And yet it remains true that "in the central depths of our nature we are alone." There is a point at which, as he goes inward, our nearest neighbour, our most intimate friend, must stop; there is a sanctuary of the soul into which no foot intrudes. It is there where we make our ultimate decision for good or evil; it is there where we experience our truest joys and our profoundest griefs; it is there where we live our truest life. We may so crowd our life with duties and with pleasures that we may reduce to its smallest radius this innermost circle; but some time must we spend there, and the great decisive experiences must we there go through. There we taste our very sweetest satisfactions, and there we bear our very heaviest burdens. And no one but the Father of spirits can enter into that secret place of the soul. So true is it that

"Not e'en the dearest heart, and nearest to our own,

Knows half the reasons why we smile or sigh."

It is well for us to remember that there is more, both of happiness and of sorrow, than we can see; well, that we may not be overburdened with the weight of the manifold and multiplied evils we are facing; well, that we may realize how strong is the reason that, when our cup of prosperity is full, we may have "the heart at leisure from itself, to soothe and sympathize" with those who, beneath a smiling countenance, may carry a very heavy heart. For we have to consider—

II. THE SUPERFICIAL ELEMENT IN MUCH HUMAN GLADNESS. "Even in laughter," etc. A man may smile and smile, and be most melancholy. To wear a smile upon our countenance, or to conclude our sentences with laughter, is often only a mere trick of style, a mere habit of life, cultivated with little difficulty. A true smile, an honest, laugh, that comes not from the lips or from the lungs, but from the heart, is a very acceptable and a very admirable thing. But a false smile and a forced laugh bespeak a double-minded soul and a doubtful character. Surely the angels of God weep almost, as much over the laughter as over the tears of mankind. For beneath its sound they may hear all too much that is hollow and unreal, and not a little that is vain and guilty. But, on the other hand, to smile with the glad and to laugh with the merry is a sympathetic grace not to be despised (Romans 12:15, first clause).

III. THE ISSUE OF FALSE SATISFACTIONS. "The end of that mirth is heaviness." How often is heaviness the end of mirth! All enjoyment that does not carry with it the approval of the conscience, all that is disregardful of the Divine Law, all that is a violation of the laws of our physical or our spiritual nature, must end and does end, sooner or later, in heaviness—in depression of spirit, in decline of power. It is a sorry thing for a man to accustom himself to momentary mirth, to present pleasure at the expense of future joy, of well being in later years.

LESSONS.

1. Let the necessary solitariness of life lead us to choose the very best friendships we can form; that we may have those who can go far and often with us into the recesses of our spirit, and accompany us, as far as man can, in the larger and deeper experiences of our life.

2. Let the superficiality of much happiness lead us to inquire of ourselves whether we have planted in our soul the deeper roots of joy; those which will survive every test and trial of life, and which will be in us when we have left time and sense altogether behind us.

3. Let the perilous nature of some gratifications impose on us the duty of a wise watchfulness; that we may banish forever from heart and life all injurious delights which "war against the soul," and rob us of our true heritage here and in the heavenly country.—C.

Proverbs 14:13
(See homily on Proverbs 16:25.)—C.

Proverbs 14:17, Proverbs 14:29
(See homily on Proverbs 16:32.)—C.

Proverbs 14:21
The sin of contempt
We are in danger of despising our neighbours. The rich despise the poor, the learned despise the ignorant, the strong and healthy despise the weak and ailing, the devout despise the irreverent. But we are wrong in doing this. There is, indeed, one thing which may draw down a strong and even intense reprobation—moral baseness, meanness, a cruel and heartless selfishness, or a slavish abandonment to vice. But even there we may not wholly despise our neighbour; unmitigated contempt is always wrong, always a mistake. For—

I. WE ARE ALL THE CHILDREN OF GOD. Are we not all his offspring, the creatures of one Creator, the children of one Father? Does it become us to despise our own brethren, our own sisters? Inasmuch as we are "members one of another," of one family, we are bound to let another feeling than that of contempt take the deepest place in our heart when we think of men and women, whoever they may be, whatever they may have been.

II. SELF-GLORIFICATION IS EXCLUDED. What makes us to differ from others? Whence came our superiority in wealth, in knowledge, in strength, in virtue? Did it not come, ultimately, from God? Trace things to their source, and we find that all "boasting is excluded." It is by the favour and the grace of God that we are who and what we are. Not a haughty contemptuousness, but a humble thankfulness, becomes us, if we stand higher than our neighbour.

III. NO MAN IS WHOLLY DESPICABLE. He may have some things about his character which we deplore and which we condemn, on account of which we do well to remonstrate with him and to make him feel that we have withdrawn our regard and confidence. But no man is wholly to be despised.

1. Much of what is bad or sad about him may be the consequence of misfortune. What did he inherit? Who were his earliest counsellors? What were his adverse influences? Against what hurtful and damaging forces has he had to contend? How few and how weak have been his privileges? how many his privations?

2. There is the germ of goodness in him. There is no man, even among the most depraved, who has not in him that on which wisdom and love may lay their merciful hold, and by which the man himself may be redeemed. Many marvellous and most cheering facts prove that the worst among the bad may be recovered—the most profane, besotted, impure, dishonest. The Christian thought and faith is that all men are within the reach both of the mercy and the redeeming love of God. Let Divine truth be spoken to them as it may be spoken; let Divine and human love embrace them and lay its fatherly or brotherly hand upon them; let the Divine Spirit breathe upon them, and from the lowest depths of guilt and shame they may rise to noble heights of purity and honour.—C.

Proverbs 14:23
Talking and toiling
These words contain solid and valuable truth; that truth does not, however, exclude the facts—

I. THAT MUCH LABOUR IS WORSE THEN USELESS. All that which is conceived and carried out for the purpose of destruction, or of fraud, or of vice, or of impiety. Only too often men give themselves infinite trouble which is worse than thrown away, the putting forth of which is sin, the end of which is evil—misery or even ruin and death.

II. THAT MUCH SPEAKING TENDS TO ENRICHMENT. There is a "talk of the lips" which is worthy of taking rank with the most profitable toil.

1. It may cost the speaker much care and effort and expenditure of vital force.

2. It may be a great power for good in the minds of men and even in the histories of peoples—

"Like Luther's in the days of old,

Half-battles for the free."

3. It may bring light to the darkened mind, comfort to the wounded heart, rest to the weary soul, strength and inspiration to the spirit that needs revival. But, on the other hand, the truth which the proverb is intended to impress upon us is this—

III. THAT MUCH VERBIAGE IS VERY PROFITLESS AND VAIN. There is a "talk of the lips" that does indeed tend to poverty.

1. That which does nothing more than consume time. This is pure waste; and in

"An age (like this) when every hour

Must sweat her sixty minutes to the death,"

this can by no means be afforded.

2. That which gives false ideas of life; which encourages men to trust to chance, or to despise honest toil, or to hope for the success which is the fruit of chicanery and dishonesty, or to find a heritage, not in the consciousness of duty and of the favour of God, but in superficial and short-lived delights.

IV. THAT CONSCIENTIOUS LABOUR IS THE ONE FRUITFUL THING. "In all labour there is profit."

1. Physical labour not only cultivates the field and builds the house and clothes the naked, but it gives strength to the muscles and health to the whole body. 

2. Mental labour not only designs the painting, or the sculpture, or the oratorio, and writes the poem or the history, but it invigorates the mind and braces all the mental faculties.

3. Moral struggle not only saves from vice and crime, but makes the soul strong for noble and honourable achievement.

4. Spiritual endeavour not only refines the highest faculties of our nature, prepares us for the companionship of the holiest, and accomplishes the highest purposes of the Redeemer, but brings us into the favour and leads us into the likeness of God himself.—C.

Proverbs 14:33
(See homily on Proverbs 29:11.)—43.

Proverbs 14:34
The strength and the reproach of nations
I. SIN THE NATION'S SHAME.

1. A sinful nation in the sight of God. This is a nation of which the people have gone astray from him; do not approach him in worship; do not consult his will as revealed in his Word; have no ear to lend to those that speak in his Name; lose all sense of sacred duty in the pursuit of gain and pleasure.

2. The flagrant guilt to which such godlessness leads down.

3. This is the reproach to a people. A country may lose its population, or its wealth, or its pre-eminent influence, without being the object of reproach; but to fall into general impiety, and to live in the practice of wrong doing,—this is a disgrace; it brings a nation down in the estimate of all the wise; its name is clothed with shame; its fame has become infamy.

II. RIGHTEOUSNESS A NATION'S STRENGTH. National righteousness does not consist in any public professions of piety, nor in the existence of great religious organizations, nor in the presence of a multitude of ecclesiastical edifices and officers; nations have had all these before now, and they have been destitute of real righteousness. That consists in the possession of a reverent spirit and an estimable character, and the practice of purity, justice, and kindness on the part of the people themselves (see Isaiah 58:1-14.; Micah 6:6-8). In this is a nation's strength and exaltation, for it will surely issue in:

1. Physical well being. Virtue is the secret of health and strength, of the multiplication and continuance of life and power.

2. Material prosperity; for righteousness is the foundation of educated intelligence, of intellectual energy and vigour, of commercial and agricultural enterprise, of maritime intrepidity and success.

3. Moral and spiritual advancement.

4. Estimation and influence among surrounding nations.

5. The abiding favour of God (Psalms 81:13-16). We may learn from the text

15 Chapter 15 

Verses 1-33
EXPOSITION
Proverbs 15:1
A soft answer turneth away wrath. Two things are here to be observed: an answer should be given—the injured person should not wrap himself in sullen silence; and that answer should be gentle and conciliatory. This is tersely put in a mediaeval rhyme—

"Frangitur ira gravis
Quando est respensio suavis."

"Anger, however great,

Is checked by answer sweet."

Septuagint, "A submissive ( ὑποπίπτουσα) answer averteth wrath." Thus Abigail quelled the excessive anger of David by her judicious submission (1 Samuel 25:24, etc.). But grievous words stir up anger. A word that causes vexation makes anger rise the higher.

ὁργῆς ματαίας εἰσὶν αἰτιοι λόγοι.

"Of empty anger words are oft the cause."

Proverbs 15:2
The tongue of the wise useth knowledge aright. This means either, brings it forth opportunely, it the right time and place, or illustrates it, makes it beautiful and pleasant, as Proverbs 15:13. The wise man not only has knowledge, but can give it appropriate expression (comp. Proverbs 16:23). Vulgate, "The tongue of the wise adorneth wisdom." The wise man, by producing his sentiments and opinions in appropriate language and on proper occasions, commends wisdom, and renders it acceptable to his hearers. Septuagint, "The tongue of the wise knoweth what is fair ( καλά)." But the mouth of fools poureth out foolishness (Proverbs 15:28). A fool cannot open his mouth without exposing his folly; he speaks without due consideration or discretion; as the Vulgate terms it, ebullit, "he bubbles over," like a boiling pot, which emits its contents inopportunely and uselessly. Septuagint, "The mouth of fools proclaimeth evil."

Proverbs 15:3
The eyes of the Lord are in every place, beholding—keeping watch on—the evil and the good. The omnipresence and omniscience of Jehovah, the covenant God, is strongly insisted upon, and the sacred name recurs continually in this and the next chapter, and indeed throughout this Book of the Proverbs (see Wordsworth, in loc.). The LXX. renders the verb σκοπεύοιυσι "are watching," as from a tower or high place. To the usual references we may add Ec Proverbs 15:18, Proverbs 15:19; Proverbs 23:19, Proverbs 23:20. Corn. a Lapide quotes Prudentius's hymn, used in the Latin Church at Thursday Lauds—

"Speculator adstat desuper,
Qui nos diebus omnibus
Actusque nostros prospicit
A luce prima in vesperum."

"For God our Maker, ever nigh,

Surveys us with a watchful eye;

Our every thought and act he knows,

From early dawn to daylight's close."

Proverbs 15:4
A wholesome tongue is a tree of life; a tongue that brings healing, that soothes by its words. Septuagint, "the healing of the tongue." But the Vulgate rendering is better, lingua placabilis, "the gentle, mild tongue" (see on Proverbs 14:30). Speech from such a source refreshes and vivifies all who come under its influence, like the wholesome fruit of a prolific tree (comp. Proverbs 3:18; Proverbs 11:30).

ψυχῆς νοσούσης ἐστὶ φάρμακον λόγος
"The sick soul by a healing word is cured."

But perverseness therein—in the tongue—is a breach in the spirit. The perverseness intended must be falsehood, perversion of the truth. This is ruin and vexation (Isaiah 65:14, where the same word is used) in the spirit, both in the liar himself, whose higher nature is thus terribly marred and spoiled, and in the case of his neighbour, who is injured by his slander and falsehood to the, very core. The LXX; with a different reading, translates, "But he who keepeth it [the tongue] shall be filled with the spirit."

Proverbs 15:5
A fool despiseth his father's instruction (Proverbs 10:1): but he that regardeth reproof is prudent (Proverbs 19:25). The son who attends to his father's reproof dealeth prudently, or becomes wiser. Astutior fiet, Vulgate; πανουργότερος, Septuagint. The Vulgate has here a distich which is not in the Hebrew, but a similar paragraph is found in the Septuagint. Thus Vulgate, "In the abundance of righteousness virtue is greatest; but the imaginations of the wicked shall be rooted up;" Septuagint, "In the abundance of righteousness is much strength; but the impious shall be destroyed from the very root." The addition seems to have been an explanation of the following verse, which has been foisted into the text here.

Proverbs 15:6
In the house of the righteous is much treasure (chosen; see on Proverbs 27:24). The good man's store is not wasted or wrongly used, and is blest by God: and therefore, whether absolutely much or little, it is safe, and it is sufficient. In a spiritual sense, the soul of the righteous is filled with graces and adorned with good works. Septuagint, "In the houses of the righteous is much strength;" plurima fortitudo, Vulgate. But in the revenues of the wicked is trouble. Great revenues acquired by wrong or expended badly bring only trouble, vexation, and ruin upon a man and his family. Septuagint, "The fruits of the wicked shall perish." Spiritually, the works of the wicked cause misery to themselves and others.

Proverbs 15:7
The lips of the wise disperse knowledge (Proverbs 15:2; Proverbs 10:31). The LXX. takes the verb יִרָוּ in its other signification of "binding" or "embracing," and translates, "The lips of the wise are bound ( δέδεται) with knowledge;" i.e. knowledge is always on them and controls their movements. The wise know when to speak, when to be silent, and what to say. But the heart of the foolish doeth not so; i.e. doth not disperse knowledge. Vulgate, cor stultorum dissimile erit, "will be unlike," which probably means the same as the Authorized Version. (Compare a similar use of the words lo-ken in Genesis 48:18; Exodus 10:11.) But the contrast is stated rather weakly by this rendering, lips and heart having the same office to perform; hence it is better, with Delitzsch, Ewald, and others, to take כֵן (ken) as an adjective in the sense of "right" or "trustworthy," and either to supply the former verb, "disperseth that which is not right," or to render, "The heart of the foot is not directed right;" the fool goes astray, and leads himself and others into error. Septuagint, "The hearts of fools are not safe ( ἀσφαλεῖς)."

Proverbs 15:8
The sacrifice of the wicked is an abomination unto the Lord. The costly sacrifice of the wicked is contrasted with the prayer, unaccompanied with sacrifice, of the upright. The first clause occurs again in Proverbs 21:27, and virtually in Proverbs 28:9. But in the latter passage the prayer of the wicked is denounced as abomination. Sacrifice, as legal and ceremonial, would be more naturally open to the charge of deadness and unreality; while prayer, as spontaneous and not legally enjoined, might be deemed less liable to for realism; all the more hateful, therefore, it is if not offered from the heart. The worthlessness of external worship without obedience and devotion of the heart is often urged by the prophets (see 1 Samuel 15:22; Isaiah 1:11, etc.; Jeremiah 6:20; Hosea 5:6; Amos 5:22; see also Ec 31:18, etc.). The lesson was needed that the value of sacrifice depended upon the mind and disposition of the offerer, the tendency being to rest in the opus operatum, as if the external action was all that was necessary to make the worshipper accepted. This text was wrested by the Donatists to support their notion of the inefficacy of heretical baptism. St. Augustine replied that the validity of the sacrament depended not on the spiritual condition of the minister, but on the appointment of Christ. The text has also been applied to confirm the opinion that all the acts of unjustified man are sin. The truer view is that God's grace does act beyond the limits of his visible Church, and that the inspiration of the Holy Spirit concurs with the free will of man before he is formally justified. The second clause recurs virtually in verse 29.

Proverbs 15:9
This verse gives the reason for the treatment specified in the preceding verse (comp. Proverbs 11:20; Proverbs 12:22). Followeth after; chaseth, implying effort and perseverance, as in the pursuit of game (Proverbs 11:19; Proverbs 21:21).

Proverbs 15:10
Correction is grievous unto him that forsaketh the way. The verse is climacteric, and the first clause is better translated, There is a grievous correction for him that forsaketh the way; then the second clause denotes what that correction is: he that hateth reproof—i.e. he that forsaketh the way—shall die. "The way" is the path of goodness and righteousness (Proverbs 2:13). "The way of life." the Vulgate calls it; so Proverbs 10:17. Ec Proverbs 21:6, "He that hateth reproof is in the way of sinners." The Authorized Version is quite allowable, and is supported in some degree by the Vulgate, Doctrina mala deserenti viam vitae. The sinner is annoyed by discipline, correction, or true teaching, because they curb the indulgence of his passions, make him uneasy in conscience, and force him to look to future issues. Septuagint, "The instruction of the guileless ( ἀκάκου) is known by passers-by; but they who hate reproofs die shamefully." The Syriac adopts the same rendering; but it is a question whether the word ought not to be κακοῦ. Menander says—

ὁ μὴ δαρεὶς ἄνθρωπος οὐ παιδεύεται.

"Man unchastised learns naught."

Proverbs 15:11
Hell and destruction are before the Lord. The two words rendered "hell" and "destruction" are respectively Sheol and Abaddon, Infernus and Perditio, ἅιδης and ἀπώλεια (comp. Proverbs 27:20). The former is used generally as the place to which the souls of the dead are consigned—the receptacle of all departed spirits, whether good or bad. Abaddon is the lowest depth of hell, the "abyss" of Luke 8:31; Revelation 9:2, etc.; 20:l, etc. The clause means that God's eye penetrates even the most secret corners of the unseen world. As Job (Job 26:6) says, "Sheol is naked before him, and Abaddon hath no covering" (comp. Psalms 139:7, etc.). How much more then the hearts of the children of men? (For the form of the expression, comp. Proverbs 11:31 and Proverbs 19:7; and for the import, Proverbs 16:2; Proverbs 21:2; Jeremiah 17:10.) If God knows the secrets of the world beyond the grave, much more does he know the secret thoughts of men on earth. The heart is the source of action (see Matthew 15:19, etc.).

Proverbs 15:12
A scorner loveth not one that reproveth him (Proverbs 9:8; Amos 5:10). For "scorner" the Vulgate has pestilens, and the Septuagint ἀπαίδευτος, "undisciplined." "Scorners" are spoken of elsewhere, as Proverbs 1:22 (where see note); they are conceited, arrogant persons, free-thinkers, indifferent to or sceptical of religion, and too self-opinionated to be open to advice or reproof. Neither will he go unto the wise, who would correct and teach him (Proverbs 13:20). Septuagint, "He will not converse ( ὁμιλήσει) with the wise." He does not believe the maxim—

σοφοῦ παρ ἀνδρὸς χρὴ σοφόν τι μανθάνειν.

"From a wise man you must some wisdom learn."

A Latin adage runs—

"Argue consultum, te diliget: argue stultum
Avertet vultum, nec te dimittet iuultum."

Proverbs 15:13
A merry heart maketh a cheerful countenance. The face is the index of the condition of the mind. 

"In the forehead and the eye

The lecture of the mind doth lie."

And, again, "A blithe heart makes a blooming visage" (comp. Ecclesiasticus 13:25, etc.). Septuagint, "When the heart is glad, the face bloometh ( θάλλει)." But by sorrow of heart the spirit is broken (Proverbs 12:25). Happiness is shown in the outward look, but sorrow has a deeper and more abiding influence; it touches the inner life, destroys the natural elasticity, creates despondency and despair (comp. Proverbs 16:24; Proverbs 17:22). Corn. a Lapide quotes St. Gregory Nazianzen's definition—

"Laetitia quidnam? Mentis est diffusio.

Tristitia? Cordis morsus et turbatio."

Hitzig and others translate the second clause, "But in sorrow of heart is the breath oppressed." It is doubtful if the words can be so rendered, and certainly the parallelism is not improved thereby.

Proverbs 15:14
The heart of him that hath understanding seeketh knowledge (Proverbs 18:15). The wise man knows that he knows nothing, and is always seeking to learn more.

σοφία γάρ ἐστι καὶ μαθεῖν ὂ μὴ νοεῖς
"To learn what thou hast never thought is wisdom."

The mouth of fools. Another reading, is "the face of fools;" but the former is more suitable to what follows. Feedeth on foolishness. So the Vulgate and Septuagint, "The mouth of the undisciplined knoweth evil." The fool is always gaping and devouring every silly, or slanderous, or wicked word that comes in his way, and in his turn utters and disseminates it.

Proverbs 15:15
All the days of the afflicted are evil. "The days of the poor are evil," says the Talmud ('Dukes,' 73); but in our verse the contrasted clause restricts the sense of "the afflicted" to mental, not material, evil. The Vulgate pauperis gives a wrong impression. The persons intended are such as take a gloomy view of things, who are always in low spirits, and cannot rise superior to present circumstances. These never have a happy moment; they are always taking anxious thought (Matthew 6:25), and forecasting evil. The LXX; reading עיני for עני, translates, "At all times the eyes of the evil expect evil." But he that is of a merry heart hath a continual feast. The cheerful man's condition is a banquet unceasingly, a fixed state of joy and contentment. Septuagint, "But the righteous are at peace always;" Vulgate, "A secure mind is like a perpetual feast." "For," says St. Gregory ('Moral,' 12.44), "the mere repose of security is like the continuance of refreshment. Whereas, on the other hand, the evil mind is always set in pains and labours, since it is either contriving mischiefs that it may bring down, or fearing lest these be brought down upon it by others." Our own proverb says, "A contented mind is a continual feast."

Proverbs 15:16
Better is little with the fear of the Lord. The good man's little store, which bears upon it the blessing of the Lord, is better than great treasure and trouble therewith, i.e. with the treasure (Proverbs 16:8; Psalms 37:16). The trouble intended is the care and labour and anxiety attending the pursuit and preservation of wealth. "Much coin, much care" (comp. Ecclesiastes 6:4). It was good advice of the old moralist, "Sis pauper honeste potius quam dives male; Namque hoc fert crimen, illud misericordiam." Vulgate, thesauri magni et insatiabiles, "treasures which satisfy not;" Septuagint, "Great treasures without fear (of the Lord)." Christ's maxim is, "Seek ye first the kingdom of God, and his righteousness; and all these things shall be added unto you" (Matthew 6:33).

Proverbs 15:17
Better is a dinner (portion) of herbs where love is. A dish of vegetables would be the common meal, whereas flesh would be reserved for festive occasions. Where love presides, the simplest food is cheerfully received, and contentment and happiness abound (Proverbs 17:1). Lesetre quotes Horace's invitation to his friend Torquatus ('Epist.,' 1.5. 1)—

"Si potes Archiacis conviva recumbere lectis,
Nec modica cenare times olus omne patella,
Supreme te sole domi, Torquate, manebo."

"If, dear Torquatus, you can rest your head

On couches such as homely Archias made,

Nor on a dish of simple pot herbs frown,

I shall expect you as the sun goes down."

(Howes.)

So the old jingle—

"Cum dat oluscula menes minuscula pace quieta,
Ne pete grandia lautaque prandia lite repleta."

A stalled ox is one taken up out of the pasture and fatted for the table. Thus we read (1 Kings 4:23) that part of Solomon's provision for one day was ten fat oxen and twenty oxen out of the pastures; and the prophets speak of "calves of the stall" (Amos 6:4; Malachi 4:2; comp. Luke 15:23). The fat beef implies a sumptuous and magnificent entertainment; but such a feast is little worth if accompanied with feelings of hatred, jealousy, and ill will. This and the preceding verse emphasize and explain Proverbs 15:15. 

Proverbs 15:18
A wrathful man stirreth up strife (contention). This clause recurs almost identically in Proverbs 29:22 (comp. also Proverbs 26:21 and Proverbs 28:25). He that is slow to anger appeaseth strife (Proverbs 14:29). In the former clause the word for "contention" is madon, in the latter "strife" is rib, which often means "law dispute." It requires two to make a quarrel, and where one keeps his temper and will not be provoked, anger must subside. Vulgate, "He who is patient soothes aroused quarrels (suscitatas)." Septuagint, "A long suffering man appeases even a coming battle."

"Regina rerum omnium patientia."

The LXX. here introduces a second rendering of the verse: "A long suffering man will quench suits; but the impious rather awaketh them."

Proverbs 15:19
The way of the slothful man is as an hedge of thorns. The indolent sluggard is always finding or imagining difficulties and hindrances in his path, which serve as excuses for his laziness. The word for "thorn" here is chedek. It occurs elsewhere only in Micah 7:4, where the Authorized Version has "briar;" but the particular plant intended is not ascertained. Most writers consider it to be some spinous specimen of the solanum. The word refers, it is thought, to a class of plants the name of one of which, at least, the miscalled "apple of Sodom," is well known in poetry, and is a proverbial expression for anything which promises fair but utterly disappoints on trial. "This plant, which is really a kind of potato, grows everywhere in the warmer parts of Palestine, rising to a widely branching shrub from three to five feet high; the wood thickly set with spines; the flower like that of the potato, and the fruit, which is larger than the potato apple, perfectly round, and changing from yellow to bright red as it ripens …. The osher of the Arab is the true apple of Sodom. A very tropical-looking plant, its fruit is like a large smooth apple or orange, and hangs in clusters of three or four together. When ripe, it is yellow, and looks fair and attractive, and is soft to the touch, but if pressed, it bursts with a crack, and only the broken shell and a raw of small seeds in a half-open pod, with a few dry filaments, remain in the hand". Cato, 'Dist.,' 54.3, 5—

"Segnitiem fugito, quae vitae ignavia fertur;
Nam quum animus languet, consumit inertia corpus."

To the sluggard is opposed the righteous in the second member, because indolence is a grievous sin, and the greatest contrast to the active industry of the man who fears God and does his duty. The way of the righteous is made plain; "is a raised causeway;" selulah, as Proverbs 16:17 : Isaiah 40:3; Isaiah 49:11. The upright man, who treads the path appointed for him resolutely and trustfully, finds all difficulties vanish; before him the thorns yield a passage; and that which the sluggard regarded as dangerous and impassable becomes to him as the king's highway. Vulgate, "The path of the just is without impediment;" Septuagint, "The roads of the manly ( ἀνδρείων) are well beaten." St. Gregory ('Moral.,' 30.51), "Whatever adversity may have fallen in their way of life, the righteous stumble not against it. Because with the bound of eternal hope, and of eternal contemplation, they leap over the obstacles of temporal adversity" (comp. Psalms 18:29).

Verse 15:20-19:25
Third section of this collection.

Proverbs 15:20
(For this verse, see Proverbs 10:1.) A foolish man despiseth his mother, and therefore is "heaviness" to her. Or the verb may mean "shameth." "A foolish man" is literally "a fool of a man."

Proverbs 15:21
Folly is joy to him that is destitute of wisdom; literally, void of heart; i.e. of understanding (Proverbs 10:23). The perverse, self-willed fool finds pleasure in going on his evil way, and exposing the fatuity which he takes for wisdom. Septuagint, "The ways of the senseless are wanting in intelligence." A man of understanding walketh uprightly; goes the right way. It is implied that the fool goes the wrong way.

Proverbs 15:22
Without counsel—where no counsel is—purposes are disappointed (Proverbs 11:14); there can be no concerted action, or the means used are not the best that could be devised. Hesiod, εργ; 293—

ἐσθλὸς δ αὖ κἀκεῖνος ὃς εὖ εἰπόντι πίθηται
ὃς δὲ κε μήτ αὐτὸς νοέῃ μήτ ἄλλου ἀκούων
ἐν θυμῷ βάλληται ὁ δ αὖτ ἀχρήιος ἀνήρ
(Comp. Proverbs 20:18.) In the multitude of counsellors they are established (Proverbs 24:6). We read of "counsellors" as almost regular officials in the Hebrew court, as in modern kingdoms (see 1 Chronicles 27:32; Isaiah 1:26; Micah 4:9; comp. Ezra 7:28). There is, of course, the danger of secrets being divulged where counsellors are many; and there is Terence's maxim to fear, "Quot heroines, tot sententiae;" but, properly guarded and discreetly used, good counsel is above all price. Septuagint, "They who honour not councils ( συνέδρια) lay aside ( ὑπερτίθενται) conclusions; but in the hearts of those who consult counsel abideth" (compare the parallel clause, Proverbs 19:21). 

Proverbs 15:23
A man hath joy by the answer of his mouth. The idea of the preceding verse concerning counsel is maintained. A counsellor gives wise and skilful advice, or makes a timely speech; and, knowing how much harm is done by rash or evil words, he naturally rejoices that he has been able to be useful, and has avoided the errors which the tongue is liable to incur. A word spoken in due season, sermo opportunus, is advice given at the right moment and in the most suitable manner, when the occasion and the interests at stake demand it (comp. Proverbs 25:11). The LXX. connects this verse with the preceding, and renders, "The evil man will not hearken to it (counsel), nor will he say aught in season or for the public good."

Proverbs 15:24
The way of life is above to the wise; Revised Version, to the wise the way of life goeth upward. The writer means primarily that the wise and good lead such a life as to preserve them from death (Proverbs 14:32). The path may be steep and painful, but at any rate it has this compensation—it leads away from destruction. It is obvious to read into the passage higher teaching. The good man's path leads heavenward, to a high life here, to happiness hereafter; his conversation is in heaven (Philippians 3:20), his affections are set on things above (Colossians 3:2). Such an upward life tends to material and spiritual health, as it is added, that he may depart from hell (SheoI) beneath. Primarily, a long and happy life is promised to the man who fears the Lord, as in Proverbs 3:16; secondarily, such a one avoids that downward course which ends in the darkness of hell. Vulgate, "The path of life is above the instructed man, to make him avoid the nethermost (novissimo) hell;" Septuagint, "The thoughts of the prudent man are the ways of life, that turning from Hades he may be safe."

Proverbs 15:25
The Lord will destroy the house of the proud (Proverbs 12:7; Proverbs 14:11; Proverbs 16:18). The proud, self-confident man, with his family and household and wealth, shall be rooted up. The heathen saw how retribution overtook the arrogant. Thus Euripides says—

τῶν φρονημάτων
ὁ ζεὺς κολαστὴς τῶν ἄγαν ὑπερφρόνων
"Zeus, the chastiser of too haughty thoughts."

But he will establish the border of the widow. He will take the widow under his protection, and see that her landmark is not removed, and that her little portion is secured to her. The widow is taken as the type of weakness and desolation, as often in Scripture (comp. Deuteronomy 10:18; Psalms 146:9). In a country where property was defined by landmarks—stones or some such objects—nothing was easier than to remove these altogether, or to alter their position. That this was a common form of fraud and oppression we gather from the stringency of the enactments against the offence (see Deuteronomy 19:14; Deuteronomy 27:17; and comp. Job 24:2; Proverbs 22:28). In the Babylonian and Assyrian inscriptions which have been preserved, there are many invoking curses, curious and multifarious, against the disturbers of boundaries. Such marks were considered sacred and inviolable by the Greeks and Romans.

Proverbs 15:26
The thoughts of the wicked (or, evil devices) are an abomination to the Lord. Although the Decalogue, by forbidding coveting, showed that God's Law touched the thought of the heart as well as the outward action, the idea here refers to wicked plans or designs, rather than emphatically to the secret movements of the mind. These have been noticed in Proverbs 15:11. But the words of the pure are pleasant words; literally, pure are words of pleasantness; i.e. words of soothing, comforting tone are, not an abomination to the Lord, as are the devices of the wicked, but they are pure in a ceremonial sense, as it were, a pure and acceptable offering. Revised Version, pleasant words are pure. Vulgate, "Speech pure and pleasant is approved by him"—which is a pharaphrase of the clause. Septuagint, "The words of the pure are honoured ( σεμναί)."

Proverbs 15:27
He that is greedy of gain troubleth his own house (Proverbs 11:29). The special reference is doubtless to venal judges, who wrested judgment for lucre. Such malefactors were often reproved by the prophets (see Isaiah 1:23; Isaiah 10:1, etc.; Micah 3:11; Micah 7:3). But all ill-gotten gain brings sure retribution. The Greeks have many maxims to this effect. Thus—

κέρδη πομηρὰ ζημίαν ἀεὶ φέρει
And again—

τὰ δ αἰσχρὰ κέρδη συμφορὰς ἐργάζεται
"Riches ill won bring ruin in their train."

An avaricious man troubles his house in another sense. He harasses his family by niggardly economies and his domestics by overwork and underfeeding, deprives his household of all comfort, and loses the blessing of God upon a righteous use of earthly wealth. The word "troubleth" (akar, "to trouble") reminds one of the story of Achan, who, in his greed, appropriated some of the spoil of the banned city Jericho, and brought destruction upon himself and his family, when, in punishment of the crime, he and all his were stoned in the Valley of Achor (Joshua 7:25). So the covetousness of Gehazi caused the infliction of the penalty of leprosy upon himself and his children (2 Kings 5:27). Professor Plumptre ('Speaker's Commentary,' in loc.) notes that the Chaldee Targum paraphrases this clause, referring especially to lucre gained by unrighteous judgments, thus: "He who gathers the mammon of unrighteousness destroys his house;" and he suggests that Christ's use of that phrase (Luke 16:9) may have had some connection with this proverb through the version then popularly used in the Palestinian synagogues. He that hateth gifts shall live (comp. Ecclesiastes 7:7). Primarily this refers to the judge or magistrate who is incorruptible, and gives just judgment, and dispenses his patronage without fear or favour; he shall "prolong his days" (Proverbs 28:16), And in all cases a man free from covetousness, who takes no bribes to blind his eyes withal, who makes no unjust gains, shall pass a long and happy life undisturbed by care. We see here a hope of immortality, to which integrity leads. The LXX; with the view of making the two clauses more marked in antithesis, restricts the application thus: "The receiver of gifts destroyeth himself; but he who hateth the receiving of gifts liveth." The Vulgate and Septuagint, after this verse, introduce a distich which recurs in Proverbs 16:6. The Septuagint transposes many of the verses at the end of this chapter and the beginning of the next.

Proverbs 15:28
The heart of the righteous studieth to answer. The good man deliberates before he speaks, takes time to consider his answer, lest he should say anything false, or inexpedient, or injurious to his neighbour. A Latin adage runs—

"Qui bene vult fari debet bene praemeditari."

Says Theognis—

βουλεύου δὶς καὶ τρίς ὅτοί κ ἐπὶ τὸν νόον
ἀτηρὸς γὰρ ἀεὶ λάβρος ἀνὴρ τελέθει
"Whate'er comes in your mind, deliberate;

A hasty man but rushes on his fate."

Septuagint, "The heart of the prudent will meditate πίστεις," which may mean "truth," "fidelity," or "proofs." The Vulgate has "obedience," implying attention to the inward warnings of conscience and grace, before the mouth speaks. Poureth out (Proverbs 15:2). The wicked man never considers; evil is always on his lips and running over from his mouth. Septuagint, "The mouth of the ungodly answereth evil things." The LXX. here inserts Proverbs 16:7.

Proverbs 15:29
The Lord is far from the wicked. The maxim is similar to that in Proverbs 15:8 and John 9:31, "We know that God heareth not sinners: but if any man be a worshipper of God, and do his will, him he heareth." God is said to be "far" in the sense of not listening, not regarding with favour (comp. Psalms 10:1). His attention to the righteous is seen in Psalms 145:18, Psalms 145:19. The LXX. introduces here Proverbs 16:8, Proverbs 16:9.

Proverbs 15:30
The light of the eyes rejoiceth the heart (Proverbs 16:15). The beaming glance that shows a pure, happy mind and a friendly disposition, rejoices the heart of him on whom it is turned. There is something infectious in the guileless, joyful look of a happy man or child, which has a cheering effect upon those who observe it. The LXX. makes the sentiment altogether personal: "The eye that seeth what is good rejoiceth the heart." A good report (good tidings) maketh the bones fat; strengthens them and gives them health (comp. Proverbs 3:8; Proverbs 16:24). Sight and hearing are compared in the two clauses, "bones" in the latter taking the place of "heart" in the former. The happy look and good news alike cause joy of heart.

Proverbs 15:31
The ear that heareth (hearkeneth to) the reproof of life abideth among the wise (Proverbs 6:23). The reproof, or instruction, of life is that which teaches the true way of pleasing God, which is indeed the only life worth living. The ear, by synecdoche, is put for the person. One who attends to and profits by such admonition may be reckoned among the wise, and rejoices to be conversant with them. Wordsworth finds a more recondite sense here: the ear of the wise dwells, lodges, passes the night (Proverbs 19:23) in their heart, whereas the heart of fools is in their mouth (Proverbs 14:33). This verse is omitted in the Septuagint, though it is found in the other Greek versions and the Latin Vulgate.

Proverbs 15:32
This verse carries on and puts the climax to the lesson of the preceding. He that refuseth instruction despiseth his own soul; "hateth himself," Septuagint; commits moral suicide, because he does not follow the path of life. He is like a sick man who thrusts away the wholesome medicine which is his only hope of cure. He that heareth (listeneth to) reproof getteth understanding; literally, possesseth a heart, and therefore does not despise his soul, but "loves it" (Proverbs 19:8), as the LXX. renders.

Proverbs 15:33
The fear of the Lord is the instruction of wisdom; that which leads to and gives wisdom (see Proverbs 1:3, Proverbs 1:7, etc.; Proverbs 9:10). 'Pirke Aboth,' 3.26, "No wisdom, no fear of God; no fear of God, no wisdom. No knowledge, no discernment; no discernment, no knowledge." Before honour is humility (Proverbs 18:12). A man who fears God must be humble, and as the fear of God leads to wisdom, it may be said that humility leads to the honour and glory of being wise and reckoned among the wise (Proverbs 15:31). A man with a lowly opinion of himself will hearken to the teaching of the wise, and scrupulously obey the Law of God, and will be blessed in his ways. For "God resisteth the proud, but giveth grace unto the humble" (James 4:6; comp. Luke 1:52). The maxim in the second clause has a general application. "He that shall humble himself shall be exalted" (Matthew 23:12; comp. Luke 14:11; James 4:6). It is sanctioned by the example of Christ himself, the Spirit itself testifying beforehand his sufferings that were to precede his glory (1 Peter 1:11; see also Philippians 2:5, etc.). Septuagint, "The fear of the Lord is discipline and wisdom, and the beginning of glory shall answer to it." Another reading adds, "Glory goeth before the humble," which is explained to mean that the humble set before their eyes the reward that awaits their humility, and patiently endure, like Christ, "who for the joy that was set before him endured the cross, despising the shame, and is set down at the right hand of the throne of God" (Hebrews 12:2).

HOMILETICS
Proverbs 15:1
A soft answer and a bitter word
Both of these are regarded as replies to angry words. They represent the wise and the foolish ways of treating such words. They give us a bright and a dark picture. Let us look at each.

I. THE BRIGHT PICTURE.

1. The answer. A soft answer need not be a weak one, nor should it imply any compromise of truth, nor any yielding of righteousness. It may be firm in substance, though soft in language and spirit. Very often the most effective reply is given in the mildest tone. It is impossible to resent it, yet it is equally impossible to answer it. But often we may go further. When no vital interest of truth or righteousness is at stake, it may be well to yield a point of our own will and pleasure in order to secure peace.

2. Its inspiration. Such an answer might well be prompted by wisdom, for it is suggested on the ground of prudence in "Proverbs." Yet there is a higher motive for softness in reply to wrath. Christian love will inspire the kinder method, for love is more desirous of peace and good feeling than of securing all that might be justly demanded. To stand on one's rights and resent the slightest intrusion upon them is to act from self-interest, or at best from a sense of self regarding duty. A higher feeling enters and a larger view follows when we are considering our brother's feelings, the sorrow of a quarrel and the blessedness of peace.

3. Its results. It is successful—not, perhaps, in gaining one's own way, but in allaying wrath. It turns away wrath. The angry opponent is silenced. For very shame he can say no more; or his wrath dies out for want of fuel; or he is won to a better feeling by the generous treatment. At the worst he can find little pleasure in fighting an unarmed and unresisting opponent.

II. THE DARK PICTURE. The ugly contrast of this second picture is necessary in order to emphasize the beauty of the former one. But however interesting they may be in art, Rembrandtesque effects are terrible in real life; for here they represent agonies and tragedies—hatred, cruelty, and misery. Yet they need to be considered if only that they may be abolished.

1. The bitter answer. This is more than an angry retort. Bitterness is more pungent than wrath. While rage thunders, bitterness stabs. It contains a poisonous element of malice, and it means more ill will than the hot but perhaps hasty words that provoke it.

2. The root of its bitterness. No doubt this springs from a feeling of injury. The angry man has wronged his companion, or, at least, wounded him, and the retort is provoked by pain. But pain alone would not engender bitterness. A new element, a virus of ill will, is stirred when the bitter word is flung back, and it is the outflow of this ill will that gives bitterness to the answer.

3. The anger that it rouses. This new anger is worse than that which commenced the quarrel. Each reply is more hot, more furious, more cruel. Thus a great wrath is roused and a great fire kindled by a very little spark that has been fanned into a flame when it should have been quenched at the outset.

There is no question as to which of these two pictures best accords with Christian principle. The gospel of Christ is God's soft answer to man's rebellious wrath. 

Proverbs 15:3
The eyes of the Lord.
I. GOD HAS EYES. We must always describe the Infinite and Invisible One in figurative language. But just as we speak of the arms and hands of God when thinking of his power and activity, so we cannot better conceive of his wonderful observing faculty than by saying that he has eyes. God can see; he can watch his creatures. It would be an awful thing if the universe were governed by a blind power. Yet that is the condition imagined by those who regard force, unconscious energy, as the highest existence in the universe and the cause of all things. We could but tremble before a blind god. What awful confusion, what terrible disasters, would result from the almighty energy of such a being crashing through all the complicated and delicate machinery of the world's life!

II. GOD USES HIS EYES. He is not a sleeping deity. He never slumbers, never closes his eyes. Day and night are alike to him. There is never a moment when he ceases to observe the world and all that is in it. There are men of whom we can say, "Eyes have they, but they see not;" unobservant people, who pass by the most obvious facts without noticing them; dreamers, who live in a world of their own fancies, and fail to see the things that are really happening about them. God is not thus self-contained. He has an outer life in the universe, and he neither scorns nor fails to observe all that is happening. We have to do with an ever-watchful, keenly observant God.

III. GOD'S EYES ARE EVERYWHERE. We can only see clearly what is near to us. All but the largest objects are lost in distance, and the horizon melts into obscurity. Not so with God.

1. He sees the distant. Indeed, nothing is distant from him. He is everywhere, so that what we should regard as the most remote objects are under his close ken. No Siberian solitude, no far-off deserted planet, no star lost to the rest of the universe and rushing off into the awful waste of space, can be far from God's presence and observation.

2. He sees the obscure. No fog dims his vision; no night blots out the objects he is ever gazing upon; no hiding in secret chambers, deep cellars, black mines of the earth, can remove anything from God's sight.

3. He sees the unattractive. Our vision is selective. Many objects pass close before our eyes, yet we never see them, because we are not interested in them. God is interested in all things. Not a sparrow falls to the ground without his notice.

IV. GOD'S EYES SEE THE EVIL. Though he is merciful, he is too true to refuse to see the sin of his children.

1. The sinner cannot escape by secrecy. If God does not strike at once, this is not because he does not know. Meanwhile the deluded sinner is but "treasuring up wrath."

2. God is long suffering. If he forbears to strike at once and yet knows all, it must be that he waits to give us an opportunity to repent. His gospel is offered in full view of our sin. There is nothing to be discovered later on that may turn God's mercy from us. He knows the worst when he offers grace.

V. GOD'S EYES SEE THE GOOD.

1. He observes his children's secret devotion. Unnoticed by men, they are not unheeded by God. Misunderstood and misjudged on earth, they are quite understood by him. Should it not be enough to know that God knows all, and will recognize faithful service?

2. He observes his children's need. Prayer is necessary to express our faith, etc; but not to give information to God. He knows our condition better than we do. Therefore, though he seems to neglect us, it cannot be so really. No mother ever watched over her sick infant as God watches over his poor children.

Proverbs 15:13
A joyous heart or a broken spirit
These are the two extremes. The less we have of the one the more we tend towards the other. The first is encouraged that it may save us from the disasters of the second condition.

I. THE CONDITION OF THE HEART IS OF VITAL IMPORTANCE. "Out of it are the issues of life" (Proverbs 4:23). The first essential for one whose life has been wrong is the creation of "a clean heart" (Psalms 51:10). According as we think and feel in our hearts, so do we truly live. Now, it is the merit of Christianity that it works directly on the heart, and only touches the outer life through this primary inward operation. We must set little store on the external signs of prosperity if the heart is wrong. When that is right the rest is likely to follow satisfactorily.

II. THE JOY OR SORROW OF THE HEART ARE NOT MATTERS OF INDIFFERENCE. The religion of the Bible is not Stoicism. It is nowhere represented to us in this book that it matters not whether men grieve or are joyous. On the contrary, the Bible contains valuable recipes against heart pangs. God's pity for his children would lead to his concerning himself with such matters. Christ's human sympathy, which led to his being frequently "moved with compassion," made him alleviate suffering and seek to give his joy to his disciples. The special mission of sorrow and the large healing and strengthening influence of the highest kind of joy make these experiences to be of real interest to the spiritual life.

III. THE OUTER LIFE IS BRIGHTENED BY JOY OF HEART. It is possible for the actor to assume a smiling countenance when his heart is bursting with agony, but that is just because he is an actor. It is not intended by Providence that the face should be a mask to bide the soul. In the long run the set expression of the countenance must correspond to the prevalent condition of the spirit within. The sad heart will be revealed by a clouded countenance, the heart of care by the fretted lines of a worn lace, the peaceful heart by a serene expression, and the glad heart by unconscious smiles. Thus we shed gloom or sunshine by our very presence. "The joy of the Lord is your strength" (Nehemiah 8:10). With the brightened countenance there comes revived energy. Moreover, the cheerful expression of a Christian is a winning invitation to others. It makes the gospel attractive.

IV. THE SPIRIT IS BROKEN BY SORROW OF HEART. It must be confessed that we have here only a partial view of sorrow. The richer revelation which the New Testament makes of the Divine gospel of sorrow gives it a new meaning and a higher blessedness. Since Christ suffered, suffering has been sanctified, and the Via Dolorosa has become the road to victory. Nevertheless, mere sorrow is still trying, wearing, grinding to the soul. To bear the cross for Christ's sake is to render noble service, but simply to groan under the load of pain is not to be inspired with strength. Jesus was not only "a Man of sorrows, and acquainted with grief;" he could speak of his joy just before feeling his deepest agony. A life of utter sorrow must be one of utter weariness.

1. Therefore we should seek the grace of Christ to conquer sorrow in our own hearts. There is no virtue in yielding to it with self-made martyrdom.

2. It is a good work to lessen the world's sorrow.

Proverbs 15:16, Proverbs 15:17
The better things
Earthly good is comparative. Many things regarded by themselves appear to be eminently attractive; but if they exclude more desirable things they must be rejected. We need not make the worst of this world in order to make the best of the higher world. Taking earth at its brightest, it is still outshone by the glories of heaven. But earth is not always at its brightest; and we must make our comparison with the actual facts of life, not with ideal possibilities.

I. GODLY POVERTY IS BETTER THAN TROUBLED WEALTH.

1. Wealth is dissappointing. It might be shown that wealth at its best cannot satisfy the soul; for

But plain experience shows that the advantages of wealth are very commonly neutralized by trouble.

2. Godliness is satisfying. It may be found with wealth. Then it will correct the evils and supply the detects. But it may be seen with poverty, and in this case it will prove itself the true riches which will give what money can never supply. Indeed, in presence of this real good the question as to whether even great earthly treasure is to be added need not be raised. It is lost in the infinitely greater possession. The ocean will not be concerned to know whether the trickling sreamlet that flows into its abundant waters be full or failing. Further, it is to be noted that God satisfies the soul directly, while at best riches can only pretend to do so indirectly. Riches seek to buy happiness. Inward religion directly confers blessedness. To have God is to be at rest. 

II. LOVE WITH PRIVATIONS IS BETTER THAN HATRED WITH SUPERFLUITY.

1. Hatred neutralizes superfluity. What is the use of the ox in the stall if hatred makes a hell of the home? How often is it seen that the comforts of affluence only mock the wretchedness of their master, because the more essential joys of affection have been shattered! A household of discord must be one of misery. Family feuds cannot but bring unhappiness to all concerned in them. Hatred in the house leads to wretchedness in proportion to the blessedness that love would have conferred. We are more touched by our relations with persons than by our relations with things. Therefore, if those closer relations are marred, no prosperity of external affairs can bring peace.

2. Love can neutralize privations. The dinner of herbs may not be hurtful in itself. Daniel and his companions throve on it (Daniel 1:15). If it is not attractive and appetizing, other considerations may withdraw our attention from it and fill the heart with joy. Love is more than meat. Nay, even bitter herbs may be not unpalatable when seasoned with affection, while an alderman's feast will be insipid to a guest who is preoccupied with vexatious thoughts.

Proverbs 15:23
The word in season
I. WHAT IT IS. The word in season is the right word spoken at the right time. It may not be the word that is sought and asked for. It may even be an unwelcome word, a startling word, a word of rebuke. What can be more seasonable than to cry, "Halt!" to one who is nearing the precipice in the dark? Yet he neither expects the word, nor for the moment accepts it with favour. The great requisite is that the word should be suitable for the occasion. This has a special bearing on the word of highest wisdom, the gospel of Jesus Christ. We should be on the look out for suitable moments—e.g. in sorrow, when the heart is softened; in leisure hours, when the mind is open; at new departures, when special guidance is needed; after mistakes have been made, to correct and save; when doubts have been expressed, to remove their paralyzing influence; when Christ has been dishonoured, to vindicate his holy Name. These are all times for speech, but not for uttering the same words. The occasion must determine the character of the word.

II. WHY IT IS GOOD.

1. The soil must be in a right condition, or the seed that is flung upon it will be wasted. It is useless to cast bushels of the best wheat by the wayside, and foolish to cast pearls before swine. Men do not sow seed in the heat of August nor during a January frost. Our business is to sow beside all waters, and yet to watch for the rising of the waters and make a right use of the seasons. There is a time to speak and a time to keep silence, not because these epochs are fixed by some Divine almanack of destiny, but just because silence is golden when mind and heart need rest and privacy, and speech is precious when sympathy is craved, or when wise words can be received with thoughtful attention. There are "words that help and heal."

2. The special condition of the hearer determines what he will best receive. We should not preach consolation to a merry child, nor talk of the difficulties of religion before a person who has never been troubled with them. On the other hand, it is useless simply to exhort the soul perplexed with diverse thoughts to "believe and be saved." Indeed, in private conversation the peculiar characteristics of each individual will require a different mode of approach. We cannot discuss theology with an uneducated man as we may have to discuss it with a young graduate.

III. HOW IT MAY BE SPOKEN. It is not easy to find the word in season, and certain conditions are absolutely essential to the production of it.

1. Sympathy. This is the primary condition. It may be almost affirmed that where this is strong the rest will follow. We cannot speak wisely to a fellow man until we have learnt to put ourselves in his place.

2. Thought. Great considerateness is necessary that we choose the right word, and then speak it just at the right moment. If a man blurts out the first thought that comes into his mind, he may do infinite harm, though he be acting with the best intention.

3. Courage. Those who are most fitted by sympathy and thoughtfulness are often most backward to utter the word in season. To such it seems easier to preach to a thousand hewers than to talk directly with one soul. Yet personal conversation is most fruitful. It was Christ's method, e.g. with Nicodemus, the woman at the well, etc. This duty is sadly neglected from lack of moral courage.

Proverbs 15:29
Character and prayer
The character of a man has much to do with the efficacy of his prayer. The prayers of different men are not of equal value. One man's most urgent petition is but wasted breath, while the slightest sigh of another is heard in heaven, and answered with showers of blessing. Let us consider how these great diversities come to be.

I. A MAN'S NEARNESS TO GOD IS TO BE MEASURED BY HIS CHARACTER. Some men appear to have what is called a gift of prayer, but in reality they are only cursed with a fatal fluency in phrases. By long habit they have acquired a facility of pouring forth voluminous sentences with a certain unctuousness that persuades inconsiderate hearers into the notion that they are "mighty in prayer." Yet, in truth, this facility is of no account whatever with God, who does not hear our "much speaking." On the other hand, if a man's heart is wrong with God, he is cut off from access to heaven. Such a man cannot truly pray, though he may "say his prayers." It may be said that even the worst sinner can pray for pardon, and of course this is a great and glorious truth. But he can only do so effectually when he is penitent. The man whose heart and life turn towards goodness is brought into sympathy with God, so that he is spiritually near to God, and his prayers find ready access to heaven.

II. THE CHARACTER OF THE MAN WILL DETERMINE THE CHARACTER OF HIS PRAYERS. He may be known by his prayers, if only we can tall what those prayers really are. His true heartfelt desires, not his due and decorous devotions, are the best expression of his real self. Now, a bad man will desire bad things, and a good man good things. It would be most unfitting in God, indeed positively wrong, to give the bad man the desires of his heart. But he who prays in the name of Christ, i.e. with his authority, can only pray for the things of which Christ approves, and he will only do this when he has the spirit of Christ, and is in harmony with the mind and will of his Lord. The holy man will only pray—consciously, at least—for things that agree with holiness. It is reasonable to suppose that his prayers will be heard when the fit petitions of the bad man are rejected.

III. THE CHARACTER OF A MAN AFFECTS HIS FITNESS TO RECEIVE DIVINE ANSWERS TO HIS PRAYERS. Two men may ask for precisely similar things in the way of external blessings. Yet one is selfish, sinful, rebellious, and ungrateful. To give to this man what he asks will be hurtful to him, injurious to others, dishonouring to God. But a good man will know how to receive blessings from God with gratitude, and how to use them for the glory of his Master and the good of his brethren. Further, in regard to internal blessings, what would be good for the man whose heart and life are in the right, would be hurtful to the trope,trent. Saint and sinner both pray for peace. To the saint this is a wholesome solace; to the sinner it would be a dangerous narcotic. Therefore God responds to the prayer of the one, and rejects the petition of the other.

HOMILIES BY E. JOHNSON
Proverbs 15:1, Proverbs 15:2, Proverbs 15:4, Proverbs 15:7
Virtues and vices of the tongue
I. MILDNESS AND VIOLENCE. (Proverbs 15:1.) The soft answer is like the water which quenches, and the bitter retort, the "grievous words," like the oil which increases the conflagration of wrath. As scriptural examples of the former, may be mentioned Jacob with Esau (Genesis 32:1-32, Genesis 33:1-20), Aaron with Moses (Le Proverbs 10:16-20), the Reubenites with their brethren (Joshua 22:15-34), Gideon with the men of Ephraim ( 8:1-3), David with Saul (1 Samuel 24:9-21), Abigail with David (1 Samuel 25:23-32). And of the latter, Jephthah ( 12:1-6), Saul (1 Samuel 20:30-31), Nabal (1 Samuel 25:10-13), Rehoboam (1 Kings 12:12-15), Paul and Barnabas (Acts 15:39).

II. THE ATTRACTIVENESS OF WISE SPEECH AND THE REPULSIVENESS OF FOOLISH TALK. (Proverbs 15:2.) If this verse be more correctly rendered, it means that the tongue of the wise makes knowledge lovely, while the mouth of the fool foams with folly. The speech of the former is apt to time and place—coherent—and wins upon the listener. The latter is unseasonable, confused, nonsensical, repellent. Notice the tact of St. Paul's addresses (Acts 17:22, Acts 17:23; Acts 26:27-29), and what he says about foolish babbling in 2 Timothy 2:16-18; Titus 1:10.

III. MODERATION AND EXTRAVAGANCE. (Titus 1:4.) A calm and measured tone should be cultivated, as well as a pure and peaceful heart; these mutually react upon one another. The extravagant, immoderate, licentious tongue is "like a blustering wind among the boughs of the trees, rushing and tearing the life and spirit of a man's self and others" (Bishop Hail). Beware of exaggeration.

IV. SPEECH A DIFFUSIVE INFLUENCE. (Titus 1:7.) The lips of the wise scatter seeds of good around them; not so with the heart and lips of the fool. "They trade only with the trash of the world, not with the commerce of substantial knowledge." The preaching of the gospel is compared to the scattering of good seed, and evil activity is the sowing of tares in the world field (Matthew 13:24, etc.).—J.

Proverbs 15:3
The omnipresence of God
I. GOD IS A SPIRIT. We cannot exhaust the sublimity, the awfulness, the comfort, the meaning, in this thought.

II. GOD SEES ALL AND KNOWS ALL. Both the good and the evil. In looking upon evil deeds which pass unchastised in appearance, we are ready to exclaim, "And yet God has never spoken a word!" But God has seen, and will requite.

III. HENCE LET US POSSESS OUR SOULS IN PATIENCE. Commit them unto him in well doing, and wait for the "end of the Lord." He knows, among other things, the need of his children, and bethinks him of helping and delivering them.—J.

Proverbs 15:5
Contempt and respect for instruction
The fool is as a "wild ass's colt" (Job 11:12), recalcitrant, stubborn; while he who early shows a willingness to listen to good advice has the germ of prudence, the prophecy of a safe career.

I. A MURMURING TEMPER, A RELUCTANCE TO SUBMIT TO NECESSITY AND THE COURSE OF LIFE, IS IN REALITY A CONTEMPT OF GOD.

II. SUBMISSION TO THE INEVITABLE, COMPLIANCE TO THE LAWS OF LIVING, IS DOCILITY TO GOD.—J.

Proverbs 15:6
True and false gains
I. A MAN MAY RE POOR, YET POSSESS ALL THINGS. (2 Corinthians 6:10.) Deus meus, et omnia!
II. A MAN MAY BE RICH, YET DESTITUTE, POOR, BLIND, AND MISERABLE. If we are not satisfied, we are not rich. If we are content, we are never poor.

III. GOD IS THE TRUE AND ONLY GAIN OF THE SOUL. We have a nature which will be satisfied with nothing short of the Infinite. To attempt to feed it with anything less is found to be a cheat and a self-delusion.—J.

Proverbs 15:8, Proverbs 15:9
God's hatreds and God's delights
We all have our aversions, natural antipathies, acquired hatreds. A noted author not long ago published a book called 'Mes Haines.' What are the hatreds of him who is Love? They should be our aversions.

I. THE SACRIFICE OF THE WICKED. (Proverbs 15:8.) It is not the man's works which make him good, but the justified man—the man made right with God—produces good works, and these, though imperfect, are well pleasing to God. The lack of heart sincerity must stamp every sacrifice, as that of Cain, as an abomination.

II. THE PRAYER OF THE GOOD MAN. Symbolized by fragrant incense, sweet to him are pious thoughts, wishes for the best, charitable aspirations, all that in the finite heart aims at the Infinite.

III. THE WAY OF THE WICKED. A prayerless life is a godless, and hence a corrupt life. It is a meaningless life, and God will not tolerate what is insignificant in his vast significant world.

IV. THE PURSUIT OF GOOD. He who hunts after righteousness, literally, is loved of God. We learn the necessity of patience, constancy, diligence in well doing. In no other way can genuineness and thoroughness be shown.—J.

Proverbs 15:10
The principle of judgment
I. IT IS NEVER CAUSELESS.

II. THE CONNECTION OF CAUSE AND EFFECT IS OFTEN MYSTERIOUS. Hence we should be slow to trace the judgment of God upon sinners.

III. SOME SINS THAT FORETELL JUDGMENT.

1. Desertion of duty; forsaking of God's ways; travelling in paths we know to be crooked or unclean.

2. Indifference to rebuke. For even in error, if we will heed the timely warning and correct the discovered fault, judgment may be averted. If not, there is no way of avoiding the law of doom. The soul that sinneth shall and "must die."—J.

Proverbs 15:11
The heart open to God
I. THE HEART A PROFOUND MYSTERY. We speculate about the mysteries of the world without us, as if these were the great secrets, forgetful what an abyss of wonder is within.

II. THIS MYSTERY MAY BE COMPARED TO THAT OF HADES AND THE KINGDOM OF THE DEVIL.

1. It is equally profound. 

2. It is equally fascinating. 

3. It is equally hidden from our knowledge.

Peruse our greatest masters of the human heart—a Shakespeare, Bacon, Montaigne—we have still not touched the bottom.

III. THE MYSTERY OF ALL WORLDS IS KNOWN TO GOD, THE INTERNAL NO LESS THAN THE EXTERNAL.

1. This is a thought of awe. 

2. Still more it should be of comfort.

My God, thou knowest all, all that fain would hide itself from others, even from myself—and yet "hast stooped to ask of me the love of this poor heart"!—J.

Proverbs 15:12-15
Sullen folly and cheerful wisdom
I. DISLIKE OF CRITICISM. (Proverbs 15:12.) Often seen in those who are most critical themselves. The jiber is easily galled by a telling retort. The satirical man least loves satire upon himself. But one of the lessons we learn from truly great minds is that of willingness to turn a jest against one's self, and to find positive pleasure in a criticism of one's own character that hits the mark, provided it be good natured. But with ill nature no one can be pleased. Most necessary it is for the health of the soul to be often with those who know more than we do.

II. THE APPEARANCE THE MIRROR OF THE MAN. The placid, serene, smiling, winning visage reflects the soul; and so with the downcast brow and dejected mien. It may surprise us that so commonplace an observation should be thought worth recording; but there was a time when such flashed upon man as a new discovery. Perhaps it may be a discovery to many that they may do much by assuming a cheerful manner to regulate and calm the heart.

III. BUT APPEARANCES ARE NOTHING WITHOUT REALITY. (Proverbs 15:14.) To be truly wise is not to know a great deal, but to be always on the track and pursuit of knowledge; and to be utterly foolish it is only necessary to give the reins to vanity, to yield to idleness, to follow every passing pleasure. The countenance of the fool is expressive of what? Of the want of impressions, of vacancy and vanity.

IV. THE FOLLY OF GLOOM AND THE WISDOM OF CHEERFULNESS. (Proverbs 15:15.) In what sense can we ever say that our days are evil, except that we have made them so? And how more readily can we make them so than by yielding to the dark and gloomy mood, and ever looking on the dark side of things? The side of things on which we see the reflection of our narrow selves is ever dark; that on which we see God's attributes mirrored—the beauty of his nature, the wisdom of his providence—is bright and inspiring. It is, indeed, a feast to the soul to have found God; for thought, for feeling, forevery practical need, he is present, he alone "shall supply all our need." Our Lord thus speaks of his body and his blood, of which to eat is life.—J.

Proverbs 15:16, Proverbs 15:17
Alternatives
I. POVERTY WITH PIETY, OR RICHES WITH DISCONTENT. Which shall we choose? Naturally all, or nearly all, will prefer to take riches with its risks rather than poverty with its certain privations. Our Bible is precious because it reminds us that there is another side in this matter. Riches are too dearly gained at the expense of peace of conscience; poverty is blessed if it brings us nearer to God.

II. SCANTY FARE WITH RICH SPIRITUAL SEASONING, OR RICH FARE WITH A POOR HEART. Which? For ourselves and our personal comfort? For others and the hospitality we should like to dispense to them? For ourselves, high thinking with tow living; for others, slight fare with large welcome will make a true feast.—J.

Proverbs 15:18-23
Facets of moral truth
Again flashing upon us, mostly in the light of contrast. As, indeed, from precious stones and false paste, up to the highest truths of the spirit, we can know nothing truly except by the comparison of its opposite.

I. HASTE OF TEMPER AND LONG SUFFERING. (Proverbs 15:18.) Quarrelsomeness, irritable words (would that we could recall them!), a thousand stabs and wounds to the heart of our friend and to our own, the result of the former. For the latter, read the exquisite descriptions of the New Testament wherever the word "long suffering" occurs, and see the matchless beauty, and learn to covet the possession of that character—the impress of God in human nature—and those best gifts which belong to "the more excellent way."

II. IDLENESS AND HONESTY. (Proverbs 15:19.) The way of the former beset with difficulty. Lazy people take the most trouble, in the affairs of the soul as in everything. The honest path is the only easy path in the long run. We must remember that it is a long run we have to pass over, and must make our choice accordingly. Life is no mere picnic or excursion. For amusement of the leisure hour we may strike into a by-path, but never lose sight of the high road of faith.

III. PARENTAL JOY AND SORROW. (Proverbs 15:20.) On the whole, these are one of the best indices of a man's character. A truly good parent may not understand his child, as Mary misunderstood Jesus; but at the bottom of the heart, when there is filial goodness there is parental sympathy and approval.

IV. SPURIOUS JOY AND QUIET PERSISTENCE IN RIGHT. (Proverbs 15:21.) This is a good contrast. The fool is not content with saying or doing the foolish thing; he must needs chuckle over it and make a boast of it, often gaining applause for his mere audacity. But the man of true sense is content to forego the momentary triumph, and goes on his way. Ever to forsake the way we know to be right, even in momentary hilarity, brings its after sting.

V. FAILURE AND SUCCESS IN COUNSELS. (Proverbs 15:22.) Wild tumultuous passion causes the former; and calm deliberation, the comparison and collision of many minds, brings about sound and stable policy. To lean upon one's own weak will, to act in haste or under impulse, how seldom can a prosperous issue come of this! See how individuals rush into lawsuits, nations into war, speculators into bankruptcy,—all for want of consultation and good advice. We need the impetus of enthusiasm, not less the direction of cool prudence; if one or the other factor be omitted, disaster must ensue.

VI. SEASONABLE WORDS. (Proverbs 15:23.) We must consider not only the matter, but the manner, of our utterances. This requires "a mind at leisure from itself" to seize the happy opportunity, to refrain from introducing the jarring note, to turn the conversation when it threatens to strike on breakers. Oh, happy art! admirable and enviable in those that possess it, but cultivable by all who have the gentle heart. We cannot conceive that the conversations of Christ were ever other than thus seasonable.—J.

Proverbs 15:24-33
Religion and common sense
What is religion without common sense? Fanaticism, extravagance, and folly. What is common sense without religion? Dry, bald, uninspired and uninspiring worldliness. What are they united? The wisdom of both worlds, the wisdom of time and of eternity. Let. us look at some of their combined teachings.

I. TEACHINGS OF COMMON SENSE.

1. To avoid danger and death. (Proverbs 15:24.) This is obvious enough, but, unguided by religion, prudence may easily make mistakes.

2. To avoid unjust gains. (Proverbs 15:27.) Every advantage must be paid for, in some coin or other. Then, "is the game worth the candle?" Will a dishonest speculation, looked at on mere commercial principles, pay?

3. To be cautious in speech. (Proverbs 15:28.) Speech is the one thing that many think they have a right to squander. There is no more common profligacy than that of the tongue. Yet, is there anything of which experience teaches us to be more economical than the expense of the tongue?

4. To be generous of kind looks and words. (Proverbs 15:30.) What can cost less, or be worth, in many cases, more? "Good words," says George Herbert, "are worth much, and cost little."

5. To be a good listener. (Proverbs 15:31.) And this implies willingness to receive rebuke. All superior conversation in some way or other brings to light our ignorance and checks our narrowness. And just as he is not fit to govern who has not learned to serve, so only he who has long sat at the feet of the wise will be entitled himself to take his place among the wise. One of Socrates' disciples exclaimed that life indeed was to be found in listening to discourses like his. May we all feel the like in sitting at the feet of our Master, who commends those who have thus chosen the good part which shall never be taken away from them!

6. To avoid conceit and cultivate humility. (Proverbs 15:32.) It is the overestimate of self which makes us contemptuous in any sense towards others. But to look down as from a superior height on others is the most mischievous hindrance to progress in sense and knowledge. A mastermind of our times says that he hates to be praised in the newspapers, and begins to have some hope for himself when people find fault with him.

7. To found humility upon religion. (Proverbs 15:33.) Its only genuine and deep foundation. What are we in relation to the God whose perfection is revealed to us in nature, in the ideals of the soul, in the fulfilment of the living Person of Christ? From this depth only can we rise; for honour springs from a lowly root; and he that exalteth himself shall be abased.

II. TEACHINGS OF RELIGION. We have already seen how they blend with those of common sense. But let us bring them into their proper distinctiveness and force.

1. To choose the upward path and shun the downward. (Proverbs 15:24.) To cleave to God; to love him with mind, and heart, and soul, and strength; to be ever seeking the Divine meaning in the earthly objects, the Divine goal through the course of common events, the true, the beautiful, and the good, in their ineffable blending and unity in God;—this is the upward way. To be striving after emancipation from self, in all the coarser and grosser, in all the more refined and subtle forms of lust and greed,—this is the avoidance of hell and of the downward way. "Seeking those things which are above, where Christ sitteth on the right hand of God," implies and demands "the mortification of the members which are upon the earth."

2. To consider the judgments of God. (Proverbs 15:25, Proverbs 15:27.) There was a period in the ancient world when men thought of Divine power as blind caprice, fortune, fate, destiny, setting down and raising up whomsoever it would by no fixed moral law. It was a great revelation and a magnificent discovery when men saw that there was a law in the events of life, and this law none other than the holy will of Jehovah. One of the principles of his judgment is here set forth. Godless pride is obnoxious to his disapproval, and incurs extinction at his hands. But he is Compassion, and the poor and friendless, especially the widow, are certain of his protection. It is as if a charmed circle were drawn around her humble dwelling, and a Divine hand kept the fire glowing on her hearth.

3. To consider the religious aspect of thoughts and words. (Proverbs 15:26.) Words and thoughts are one, as the body and the soul. A great thinker, indeed, defined thought as talking to one's self—as all our words to others should, indeed, be as thought overheard. Thus we are thrown back on the heart, and the elementary maxims for its guidance in purity. Keep it with all diligence! But perhaps not less important is the reflex influence; for if bad words be scrupulously kept from the tongue, evil images will less readily arise in the heart.

4. To consider the conditions of access to God. (Proverbs 15:29.) He is a moral Being, and must be approached in a moral character and a moral mood. To suppose that he can be flattered with empty compliments or gifts, as if he were a barbarous Monarch and not a just God, is essentially superstitious. He is the Hearer of prayer, but only of the just man's prayer. To the aspiration of the pious soul never fails the inspiration of the holy God. But of the bad heart it must ever be true, "The words fly up, the thoughts remain below." Thus to view all life's relations in God is both "the beginning of wisdom" and "the conclusion of the whole matter."—J.

HOMILIES BY W. CLARKSON
Proverbs 15:1
The soft answer
This text has been on the lips of many thousands of people since it was first penned, and has probably helped many thousands of hearts to win an honourable and acceptable victory.

I. THE FACT WHICH CONFRONTS US; viz. that in this life which we are living we must expect a large measure of misunderstanding. "It is impossible but that offences will come." With all our various and complex relationships; with all that we are expecting and requiring of one another in thought, word, and deed; with the limitations to which we are subject both in mind and in spirit;—how could it be otherwise? A certain considerable measure of mistake, and of consequent vexation, and of consequent anger, will arise, as we play our part in this world. Occasions will arise when our neighbours, when our friends, when our near relatives, will speak to us with displeasure in their hearts, and with annoyance, if not anger, in their tone. This we must lay our account with.

II. THE TEMPTATION WHICH ASSAILS US. This is to a resentment which utters itself in "grievous words." Anger provokes anger and makes it angrier still; vexation grows rote positive bitterness, and bitterness ends in miserable strife. Thus the "little fire" will "kindle a great matter;" thus a spark becomes a flame, and sometimes a flame becomes a fire and even a conflagration, Many a feud may be traced back to the utterance of a few hasty words, which might have been met and quieted by a pacific answer, if they had fallen on patient and wise ears.

III. THE BEARING WHICH BECOMES US. To return "the soft answer." It does become us, because:

1. This is the true victory over our own spirit (see homily on Proverbs 16:32).

2. It is also the worthiest victory over the man who provokes us. We "turn away wrath;" and how much nobler a thing it is to win by kindness than to crush by severity!

3. It is to render an essential service to many beside the actual spokesman. When one man starts a quarrel, a great many suffer on both sides. And when one man quenches a quarrel, he saves many from misery (and perhaps from sin) into which they would otherwise fall (see 8:1-3).

4. It is to act in accordance with the will and the example of our Lord.—C.

Proverbs 15:3
God's searching glance
The text, with others treating of the same subject, assures us, concerning the Divine notice of us, that—

I. IT IS ABSOLUTELY UNIVERSAL. The eyes of the Lord are "in every place." There is no secret place, however screened from the sight of man, which is not "naked and open unto the eyes of him with whom we have to do" (see Psalms 139:1-24; Jeremiah 23:24; Hebrews 4:13).

II. IT IS CONSTANT. Absolutely unintermitted, day and night; through youth and age; in prosperity end in adversity; under all imaginable conditions.

III. IT IS THOROUGH. Penetrating to the innermost sanctuary of the soul, searching its most secret places, "discerning the thoughts and intents of the heart;" discovering

IV. IT IS TO BE FEARED BY THE REBELLIOUS AND THE DISOBEDIENT.

1. Those who are living and are purposing to live in the commission of some flagrant sin.

2. Those who are deliberately rejecting the authority and disregarding the merciful overtures of God in Jesus Christ.

3. And also those who are continually postponing the hour of decision and of return to their allegiance. These souls may fear to think that the eye of the Holy One is continually upon them; or they may be ashamed as they think that the eye of the appealing and disappointed Saviour is regarding them.

V. IT IS TO BE COURTED BY THE TRUE AND FAITHFUL.

1. The hearts that are turning toward a Divine Redeemer may be encouraged to believe that his glance of kind encouragement is upon them.

2. The hearts that are surrendering themselves to Christ in faith and love may fill with peace and rest as they are assured of his acceptance (Matthew 11:28-30; John 5:24; John 6:46, John 6:47).

3. The hearts that, in his holy service, are honestly and earnestly striving to follow and to honour him and to do his work may be glad with a pure, well founded joy as they count on his precious regard, his loving approval. To these it will be a perpetual delight that the "eyes of the Lord are in every place," beholding every human heart and. every human life.—C.

Proverbs 15:8, Proverbs 15:9
With whom God is pleased
With whom is God well pleased? A great question, that has had many answers. The statement of the text gives us—

I. GOD'S ATTITUDE TOWARD THE WICKED.

1. Their whole life is grievous to him. "The way of the wicked is an abomination," etc. And this, not because they hold some erroneous opinions, nor because they make many serious mistakes, nor because they are betrayed into occasional transgressions; but because they determinately withhold themselves from his service; because they claim and exercise the right to dispose of their own life according to their own will; because they deliberately disregard the will of God. They are thus in a state of fixed rebellion against his rule, of settled disavowal of his claims upon them, of consequent neglect of his holy Law. Therefore their entire course or "way" is one of disobedience and disloyalty; it must be painful, grievous, even "abominable" in the sight of the Holy One.

2. Their worship is wholly unacceptable to him. If we "regard iniquity is our heart, the Lord will not hear us" (Psalms 50:16-22; Psalms 66:18; Isaiah 1:15). God "desireth truth in the inward parts;" he cannot and will not accept as of any value whatever the offering that comes from a heart in a state of determined disloyalty to himself and hatred of his law.

3. Their worship is positively offensive. It is "an abomination" unto him. And it is so, because:

II. GOD'S PLEASURE WITH THE RIGHTEOUS.

1. Who they are.
2. With what, in them, God is well pleased.
Proverbs 15:11
The certainty of God's notice
First we have—

I. THE DIFFICULTY SUGGESTED. It is not unnatural to ask—Does God in very deed take notice of such beings as we are? does he condescend to watch the workings of our mind? are the flitting thoughts that cross our brain, the fugitive feelings that pass through our weak human hearts, within the range of his observation? Is that worth his while? Are they not beyond the pale of his Divine regard?

II. THE ARGUMENT FROM SECRECY. If "Sheol" is before the Lord, if that region of darkness were "the light (itself) is as darkness," if the place of mystery and shadow is within his Divine regard, how much more are those who are living in the light of day, on whom the sunshine falls, who live their life openly beneath the heavens! The writer evidently felt that there was nothing so particularly hidden or secret about the mind of man. And we may well argue that there is nothing inscrutably hidden within our hearts; for do we not read, continually and correctly, the minds of our children? We know what they think and feel. And if their minds are open to us, how much more must our minds—the minds of the children of men—be "naked and open" to our heavenly Father! If our superior intelligence supplies us with the key to their secrets, what does not Omniscience know of us, even of those thoughts and motives we are most anxious to conceal?

III. THE ARGUMENT FROM UNATTRACTIVENESS. "Abaddon [destruction] is before the Lord." That which has no manner of interest in itself, that from which Benevolence would willingly turn its eyes, that which is repelling to the sight of love and life,—that even is before God; he never ceases to regard a scene so utterly uninviting. How much more, then, will he regard the hearts of his own offspring! There is nothing beneath the skies so interesting to him. What has the most charm to us in our home? Surely not any furniture or any treasures, however rare, or costly, or beautiful these may be. It is our children; it is their hearts of love for which we care. It is to them that we come home in joyful expectation. It is on them our eye rests with benignity and delight. So with our Divine Father. He does look on all the furniture of this wonderful home in which we dwell (Psalms 104:31); he ever has before him the sphere and scene of destruction; but that which draws his eye of tender interest and kindly pity and holy love is the heart of his sons and daughters. We are poor and needy, but we are all his offspring, and "the Lord thinketh upon us."

1. With what parental grief does he look upon

2. With what parental satisfaction does he view

Proverbs 15:13, Proverbs 15:15-17
The source of satisfaction
We learn—

I. THAT THERE SOMETIMES RESTS A LONG AND DEEP SHADOW ON THE PATH OF HUMAN LIFE.

1. Sometimes a long one. "All the days of the afflicted are evil." They are not a few who have to make up their minds for many months or years of separation or pain, or even for a lifelong trouble. They know that they will carry their burden to the grave.

2. Sometimes a deep one. "By sorrow of heart the spirit is broken." The burden is greater than the spirit can bear, it breaks beneath it; the heart is simply overwhelmed; all hope has died out, all gladness is gone from the life, all light from the countenance, all elasticity from the step; the hear; is fairly broken.

II. THAT FAVOURABLE CIRCUMSTANCES CANNOT COMMAND SATISFACTION TO THE SPIRIT.

1. Wealth will not do it. Great treasure often means great trouble (Proverbs 15:16); shares and stocks often bring as much burden as blessing with them; he who piles gold on his counter may be heaping anxiety upon his heart.

2. Sumptuous fare will fail (Proverbs 15:17). All the delicacies that can be spread upon the fable will not give enjoyment to him that has a restless spirit, or a secret that he knows he cannot hide, or a debt he knows he cannot meet, or a bounden duty he knows he has neglected.

III. THAT HAPPINESS MUST BE HEART DEEP, OR IT IS NOTHING. (Proverbs 15:13.) If it is not the merry heart that produces the cheerful countenance, the smile can very well be spared, both by him who smiles and by those who are in his presence. Few things are sadder to hear then hollow laughter, or to see than a forced and weary smile.

IV. THAT A CHEERFUL SPIRIT IS A VALUABLE BESTOWMENT. (Proverbs 15:15.) Better than the large estate or the high position, or the influential circle, is the buoyant spirit which

"Ever with a frolic welcome lakes

The thunder and the sunshine."

V. THAT A LOVING SPIRIT IS A STILL GREATER GIFT OF GOD. "Where love is," there is peace and there is joy, however mean the home or slight the fare. He who carries with him to every table and every hearth a loving spirit is a friend of God's own sending; he is "the welcome guest;" he has a treasure in his breast which no coffers will supply.

VI. THAT PIETY IS THE ALL-COMPENSATING GOOD.

1. It makes the poor man rich—"rich in faith," "rich toward God," rich with a wealth which "no thief can steal."

2. It brings comfort to the sorrowful, and introduces that Divine Physician who can bind up the broken heart, and heal its wounds.

3. It speaks of a heavenly portion to those who have no hope of deliverance here; there may be "affliction all the days" of life (Proverbs 15:15), but "the righteous hath hope in his death" (Proverbs 14:32). Blessed, then, is he in whose heart is "the fear of the Lord."—C.

Proverbs 15:29
God's distance from us and nearness to us
"The Lord is far from the wicked;" and yet how near to us! "He is not far from any one of us;" "He compasses us behind and before, and layeth his hand upon us." We may, indeed, insist upon—

I. GOD'S LOCAL AND EFFECTIVE NEARNESS TO THE WICKED AN AGGRAVATION OF THEIR GUILT. The fact that "in him they do live, and move, and have their being," that by his operative presence they are momently sustained in being, that by the working of his hand around and upon them they are supplied with all their comfort, and filled with all their joys,—this great fact makes more heinous the guilt of forgetfulness of God, of indifference to his will, of rebellion against his rule. But the truth of the text is—

II. GOD'S DISTANCE IN SYMPATHY AND IN SPIRIT FROM THE WICKED. God is far from the wicked in that:

1. He is utterly out of sympathy with them in all their thought and feeling, in their tastes and inclinations, in their likings and dislikings. tie hates what they love; he is infinitely repelled from that which they are drawn to.

2. He regards them with a serious Divine displeasure. He is "angry with the wicked every day." His "soul finds no pleasure in them." He is grieved with them; in his holy add loving heart there is the pain of strong parental disapproval.

3. He is practically inaccessible to them. It is only he "that has clean hands and a pure heart" who is free to draw nigh unto God. "The sacrifice of the wicked is an abomination" unto him (see homily on Proverbs 15:8). God cannot hear us if we "regard iniquity in our hearts;" we virtually withdraw ourselves from him, we place a terrible spiritual distance between our Creator and ourselves, when we take up an attitude of disloyalty toward him, or when we abandon ourselves to any evil course. Yet let it be always kept in mind, that:

4. To the penitent and believing he is always near; in whatever far country the wayward son is living, he may address himself immediately to his heavenly Father.

III. GOD'S SYMPATHETIC NEARNESS TO HIS CHILDREN. "He heareth the prayer of the righteous." Those who are earnestly desirous of serving God, of following Jesus Christ, may be assured:

1. Of his actual and observant nearness to them when they approach him in prayer.

2. Of his tender and loving interest in them (Mark 10:21).

3. Of his acceptance of themselves when they offer their hearts and lives to him and his service.

4. Of his purpose to answer their various requests in such ways and times as he knows to be best for them.—C.

16 Chapter 16 

Verses 1-33
EXPOSITION
Proverbs 16:1-7
These are specially religions maxims, and they all contain the name Jehovah.

Proverbs 16:1
The Authorized Version makes one sentence of this verse without any contrast or antithesis. This is plainly wrong, there being intended a contrast between the thought of the heart and the well ordered speech. It is better translated, The plans of the heart are man's: but the answer of the tongue is from Jehovah. Men make plans, arrange speeches, muster arguments, in the mind; but to put these into proper, persuasive words is a gift of God. "Our sufficiency is of God" (2 Corinthians 3:5). In the case of Balaam, God overruled the wishes and intentions of the prophet, and constrained him to give utterance to something very different from his original mental conceptions. But the present sentence attributes the outward expression of what the mind has conceived in every case unto the help of God (comp. Proverbs 16:9, Proverbs 16:33; Proverbs 15:23). Christ enjoined his disciples to trust to momentary inspiration in their apologies or defences before unbelievers (Matthew 10:19). This verse is omitted in the Septuagint.

Proverbs 16:2
All the ways of a man are clean in his own eyes (Proverbs 21:2). He may deceive himself, and be blind to his own faults, or be following an ill-informed and ill-regulated conscience (Proverbs 12:15; Proverbs 14:12), yet this is no excuse in God's eyes. The Lord weigheth the spirits. Not the "ways," the outward life and actions only, but motives, intentions, dispositions (Hebrews 4:12). He too knows our secret faults, unsuspected by others, and perhaps by ourselves (Psalms 19:12). The Septuagint has here, "All the works of the humble are manifest before God, but the impious shall perish in an evil day." The next verse is omitted in the Greek; and the other clauses up to Proverbs 16:8 are dislocated.

Proverbs 16:3
Commit thy works unto the Lord. "Commit" (gol) is literally "roll" ( κύλισον, Theodotion), as in Psalms 22:8 and Psalms 37:5; and the injunction means, "Transfer thy burden to the Lord, cast upon him all that thou hast to do; do all as in his sight, and as an act of duty to him." Thus Tobit says to his son, "Bless the Lord thy God alway, and desire of him that thy ways may be directed, and that all thy paths and counsels may prosper" (Tobit 4:19). The Vulgate, using a different punctuation (gal), renders, "Reveal to the Lord thy works?' As a child opens its heart to a tender parent, so do thou show to God thy desires and intentions, trusting to his care and providence. And thy thoughts shall be established. The plans and deliberations out of which the "works" sprang shall meet with a happy fulfilment, because they are undertaken according to the will of God, and directed to the end by his guidance (comp. Proverbs 19:21; Psalms 90:17; 1 Corinthians 3:9). This verse is not in the Septuagint.

Proverbs 16:4
The Lord hath made all things for himself. So the Vulgate, propter semetipsum; and Origen ('Praef. in Job'), δι ̓ ἑαυτόν. That is, God hath made everything for his own purpose, to answer the design which he hath intended from all eternity (Revelation 4:11). But this translation is not in accordance with the present reading, לַמַּעַנֵהוּ, which means rather "for its own end," for its own proper use. Everything in God's design has its own end and object and reason for being where it is and such as it is; everything exhibits his goodness and wisdom, and tends to his glory. Septuagint, "All the works of the Lord are with righteousness." Yea, even the wicked for the day of evil. This clause has been perverted to support the terrible doctrine of reprobation—that God, whose will must be always efficacious, has willed the damnation of some; whereas we are taught that God's will is that "all men should be saved, and come unto the knowledge of the truth," and that "God sent his Son not to condemn the world, but that the world through him might be saved" (1 Timothy 2:4; John 3:17; comp. Ezekiel 33:11). Man, having freewill, can reject this gracious purpose of God, and render the means of salvation nugatory; but this does not make God the cause of man's destruction, but man himself. In saying that God "made the wicked," the writer does not mean that God made him as such, but made him as he made all other things, giving him powers and capacities which he might have used to good, but which, as a fact, he uses to evil. It will be useful here to quote the wise words of St. Gregory ('Moral.,' 6.33), "The Just and Merciful One, as he disposes the deeds of mortals, vouchsafes some things in mercy, and permits other things in anger; and the things which he permits he so bears with that he turns them to the account of his purpose. And hence it is brought to pass in a marvellous way that even that which is done without t,e will of God is not contrary to the will of God. For while evil deeds are converted to a good use, the very things that oppose his design render service to his design." The day of evil is the hour of punishment (Isaiah 10:3; Job 21:30), which by a moral law will inevitably fall upon the sinner. God makes man's wickedness subserve his purposes and manifest his glory, as we see in the case of Pharaoh (Exodus 9:16), and the crucifixion of our blessed Lord (Acts 2:23; comp. Romans 9:22). It is a phase of God's moral government that an evil day should be appointed for transgressors, and it is from foreknowledge of their deserts that their punishment is prepared. The perplexing question, why God allows men to come into the world whom he knows will meet with perdition, is not handled here. Septuagint, "But the impious is kept for an evil day." Cato, 'Dist.,' 2.8—

"Nolo putes pravos homines peccata lucrari:
Temporibus peccata latent, sed tempore patent."

Proverbs 16:5
(For the first member, see Proverbs 6:17; Proverbs 8:13.) Says the maxim—

ἀλαζονείας οὔ τις ἐκφεύγει δίκην
"Pride hath its certain punishment."

We read in the Talmud, "Of every proud man God says, He and I cannot live in the world together." A mediaeval jingle runs—

"Hoc retine verbum, frangit Deus omne superbum."

Septuagint, "Impure in the sight of God is every high-hearted man ( ὑψηλοκάρδιος)." The second member is found in Proverbs 11:21, and must be taken as a form of adjuration. Septuagint, "Putting hands on hand unjustly, he shall not be innocent;" i.e. one who acts violently and unjustly shall be held guilty—which seems a trite truism. Many commentators interpret the clause as if it meant that the cooperation and combination of sinners in evil practices will not save them from retribution. But hand clasping hand in token of completing a bargain or alliance is scarcely an early Oriental custom. There is an analogous saying in Greek which implies mutual assistance -

χεὶρ χεῖρα νίπτει δακτυλός τε δάκτυλον
"Hand washes hand, and finger finger."

The LXX. has here two distiches, the first of which occurs in the Vulgate, but the second is not found there. Neither appears in our present Hebrew text. "The beginning of the good way is to do what is just; this is more acceptable to God than to sacrifice sacrifices. He who seeketh the Lord shall find knowledge with righteousness; and they who seek him rightly alkali find peace."

Proverbs 16:6
By mercy and truth iniquity is purged; atoned for. The combination "mercy and truth" occurs in Proverbs 3:3 (where see note), and intimates love to God and man, and faithfulness in keeping promises and truth and justice in all dealings. It is by the exercise of those graces, not by mere external rites, that God is propitiated (see on Proverbs 10:2). A kind of expiatory value is assigned to these virtues, which, indeed, must not be pressed too closely, but should be examined by the light of such passages in the New Testament as Luke 11:41; Acts 10:4. Of course, such graces show themselves only in one who is really devout and God fearing; they are the fruits of a heart at peace with God and man, and react on the character and conduct. The LXX; which places this distich after Proverbs 15:27, translates, "By alms and faithfulness ( πίστεσιν) sins are cleansed," confining the term "mercy" to one special form, as in one reading of Matthew 6:1, "Take heed that ye do not your righteousness [al. alms] before men." By the fear of the Lord men depart from evil. The practice of true religion, of course, involves abstinence from sin; and this seems so unnecessary a truth to be formally stated that some take the "evil" named to be physical, not moral evil; calamity, not transgression. But the two clauses are coordinate, and present two aspects of the same truth. The first intimates how sin is to be expiated, the second how it is to be avoided. The morally good man meets with pardon and acceptance, and he who fears God is delivered from evil. So we pray, in the Lord's Prayer, "Forgive us our trespasses, and deliver us from evil." Septuagint, "By the fear of the Lord every one declineth from evil" (comp. Proverbs 14:27).

Proverbs 16:7
When a man's ways please the Lord, which they can do only when they are religious, just, and charitable. He maketh even his enemies to be at peace with him; to submit themselves. Experience proves that nothing succeeds like success. Where a man is prosperous and things go well with him, even ill-wishers are content to east away or to dissemble their dislike, and to live at peace with him. Thus Abimelech King of Gerar fawned upon Isaac because he saw that the Lord was with him (Genesis 26:27, etc.). This is the worldly side of the maxim. It has a higher aspect, and intimates the far reaching influence of goodness—how it disarms opposition, arouses reverence and love, gives no occasion for disputes, and spreads around an atmosphere of peace. To the Jews the maxim was taught by external circumstances. While they were doing the will of the Lord, their land was to be preserved from hostile attack (Exodus 34:24; 2 Chronicles 17:10). And Christians learn that it is only when they obey and fear God that they can overcome the assaults of the enemies of their soul—the devil, the world, and the flesh Talmud, "He who is agreeable to God is equally agreeable to men."

Proverbs 16:8
Better is a little with righteousness (Proverbs 15:16; Psalms 37:16). "Righteousness" may mean here a holy life or just dealing; as without right, or, with injustice, in the second clause, may refer either generally wickedness, or specially to fraud and oppression (Jeremiah 22:13). Says Theognis—

βούλεο δ εὐσεβέων ὀλίγοις σὺν χρήμασιν οἰκεῖν,
η πλουτεῖν ἀδίκως χρήματα πασάμενος.
"Wish thou with scanty means pious to live,

Rather than rich with large, ill-gotten wealth."

Another maxim says to the same effect—

λεπτῶς καλῶς ζῇν κρεῖσσον ἢ λαμπρῶς κακῶς.
Septuagint, "Better is small getting ( λῆψις) with righteousness, than great revenues with iniquity" (see on Proverbs 15:29).

Proverbs 16:9
A man's heart deviseth his way: but the Lord directeth his steps (Proverbs 16:1). "Man proposes, God disposes" or, as the Germans say, "Der Mensch denkt, Gott lenkt" (comp. Proverbs 20:24). The word rendered "deviseth" implies, by its spectra, intensity of thought and care. Man meditates and prepares his plans with the utmost solicitude, hut it rests with God whether he shall carry them to completion or not, and whether, if they are to be accomplished, it be done with ease or with painful labour (comp. Genesis 24:12, etc.). We all remember Shakespeare's words in 'Hamlet'—

"There's a divinity that shapes our ends,

Rough-hew them how we will."

Septuagint, "Let the heart of man consider what is just, that his steps may be by God directed might" (comp. Jeremiah 10:23).

Proverbs 16:10
A Divine sentence is in the lips of the king. קֶסֶם (quesem) is "divination," "soothsaying," oracular utterance. Septuagint, μαντεῖον. The king's words have, in people's minds, the certainty and importance of a Divine oracle, putting an end to all controversy or division of opinion. It seems to be a general maxim, not especially referring to Solomon or the theocratic kingdom, but rather indicating the traditional view of the absolute monarchy. The custom of deifying kings and invoking them as gods was usual in Egypt and Eastern countries, and made its way to the West. "It is the voice of a god, and not of a man," cried the people, when Herod addressed them in the amphitheatre at Caesarea (Acts 12:22). The Greeks could say—

εἰκὼν δὲ βασιλεύς ἐστιν ἔμψυχος θεοῦ.

"God's very living image is the king."

And thus his utterances were regarded as irrefragably true and decisive. His month transgresseth not in judgment. The decisions which he gives are infallible, and, at any rate, irresistible. We may refer to Solomon's famous verdict concerning the two mothers (1 Kings 3:16, etc.), and such sentences as Proverbs 8:15, "By me (wisdom) kings reign, and princes decree justice" (see below on Proverbs 8:12; Proverbs 21:1); and David's words (2 Samuel 23:4), "He that ruleth over men must be just, ruling in the fear of God" (Wis. 9:4, 10, 12). Delitzsch regards the second hemistich as giving a warning (consequent on the former clause), and not stating a fact, "In the judgment his mouth should not err." The present chapter contains many admonitions to kings which a wise father like Solomon may have uttered and recorded for the benefit of his son. If this is the case, it is as strange as it is true that Rehoboam made little use of the counsels, and that Solomon's latter days gave the lie to many of them. 

Proverbs 16:11
A just weight and balance are the Lord's (Proverbs 11:1); literally, the balance and scales of justice (are) the Lord's. They come under his law, are subject to the Divine ordinances which regulate all man's dealings. The great principles of truth end justice govern all the transactions of buying and selling; religion enters into the business of trading, and weights and measures are sacred things. Vulgate, "The weights and the balance are judgments of the Lord;" being true and fair, they are regarded as God's judgment. Septuagint, "The turn of the balance is justice before God." All the weights of the bag are his work. Some have round a difficulty here, because the bag may contain false as well as true weights (Deuteronomy 25:13), and it could not be said that the light weights were the Lord's work. This surely is captious criticism. The maxim merely states that the trader's weights take their origin and authority from God's enactment, from certain eternal principles which he has established. What man's chicanery and fraud make of them does not come into view. (For the law that regulates such matters, see Le 19:35, etc.) That cheating in this respect was not uncommon we learn from the complaints of the prophets, as Micah 6:11. The religious character of the standard weights and measures is shown by the term "shekel of the sanctuary" (Exodus 38:24, and elsewhere continually).

Proverbs 16:12
It is an abomination to kings to commit wickedness. This and the following verse give the ideal view of the monarch—that which he ought to be rather than what be is (comp. Psalms 72:1-20.). Certainly neither Solomon nor many of his successors exhibited this high character. The Septuagint, followed by some modern commentators, translates, "He who doeth wickedness is an abomination to kings;" but as the "righteousness" in the second clause (the throne is established by righteousness) undoubtedly refers to the king, so it is more natural to take the "wickedness" in the first member as being his own, not his subjects'. When a ruler acts justly and wisely, punishes the unruly, rewards the virtuous, acts as God's vicegerent, and himself sets the example of the character which becomes so high a position, he wins the affection of his people, they willingly obey him. and are ready to die for him and his family (comp. Proverbs 25:5; Isaiah 16:5). Lawmakers should not be law breakers. Seneca, 'Thyest.,' 215—

"Ubi non est pudor,
Nec cura juris, sanctitas, pietas, fides,
Instabile regnum est."

Proverbs 16:13
Righteous lips are the delight of kings. The ideal king takes pleasure in the truth and justice which his subjects display in their conversation. Such a one hates flattery and dissimulation, and encourages honest speaking. They (kings) love him that speaketh right; that which is just (Proverbs 8:6). The two clauses are coordinate. Septuagint, "He loveth upright words" (comp. Proverbs 22:11).

Proverbs 16:14
The wrath of a king is as messengers of death. In a despotic monarchy the death of an offender follows quickly on the offence. Anger the king, and punishment is at hand; instruments are always ready who will carry out the sentence, and that before time is given for reconsideration. The murder of Thomas a Becket will occur as an illustration (comp. Esther 7:8, etc). The LXX. translates, "The king's wrath is a messenger of death," taking the plural as put by enallage for the singular; but possibly the plural may intimate the many agents who are prepared to perform the ruler's behests, and the various means which he possesses for punishing offenders. This first clause implies, without expressly saying, that, such being the case, none but a fool will excite the monarch's resentment (comp. Ecclesiastes 8:4); then the second clause comes in naturally. But a wise man will pacify it. He will take care not to provoke that anger which gluts its resentment so quickly and so fatally (Proverbs 19:12; Proverbs 20:2). Septuagint, "A wise man will appease him," the king; as Jacob propitiated Esau by the present which he sent forward (Genesis 32:20, Genesis 32:21).

Proverbs 16:15
In the light of the king's countenance is life (Proverbs 15:30; Psalms 4:6). As the king's anger and the darkening of his countenance are death (Proverbs 16:14), so, when his look is cheerful and bright, it sheds joy and life around, as the rain refreshes the parched ground. A cloud of the latter rain. The former rain in Palestine falls about the end of October or the beginning of November, when the seed is sown; the latter rain comes in March or April, and is absolutely necessary for the due swelling and ripening of the grain. It is accompanied, of course) with cloud, which tempers the heat, while it brings fertility and vigour. To this the king's favour is well compared. "He shall come down," says the psalmist, "like the rain upon the mown grass, as showers that water the earth" (Psalms 72:6). The LXX; reading בני (beni) for פני (peni), translates, "In the light of life is the son of the king; and they who are acceptable to him are as a cloud of the latter rain."

Proverbs 16:16
To get wisdom than gold (comp, Proverbs 3:14; Proverbs 8:10, Proverbs 8:11, Proverbs 8:19); and to get understanding rather to be chosen than silver; Revised Version better, yea, to get understanding is rather to be chosen than [to get] silver. If the clauses are not simply parallel, and the comparative value of silver and gold is So be considered, we may, with Wordsworth, see here an intimation of the superiority of wisdom (chochmah) over intelligence (binah), the former being the guide of life and including the practice of religion, the latter denoting discernment, the faculty of distinguishing between one thing and another (see note on Proverbs 28:4, and the quotation from 'Pirke Aboth' on Proverbs 15:33). The LXX; for kenoh reading kinnot, have given a version of which the Fathers have largely availed themselves: "The nests of wisdom are preferable to gold, and the nests of knowledge are preferable above silver." Some of the old commentators take these "nests" to be the problems and apothegms which enshrine wisdom; others consider them to mean the children or scholars who are taught by the wise man.

Proverbs 16:17
The highway of the upright is to depart from evil. To avoid the dangerous byways to which evil leads, one must walk straight in the path of duty (comp. Proverbs 15:19). Septuagint, "The paths of life decline from evil;" and this version adds some paragraphs in illustration, which are not in the Hebrew: "And the ways of righteousness are length of life. He who receiveth instruction will be among the good [or, 'in prosperity,' ἐν ἀγαθοῖς], and he who observeth reproof shall become wise." He that keepeth his way preserveth his soul. He who continues in the right way, and looks carefully to his goings, will save himself from ruin and death (Proverbs 13:3). Septuagint, "He who watcheth his own ways keepeth his life." And then is added another maxim, "He that loveth his life will spare his mouth."

Proverbs 16:18
Pride goeth before destruction. A maxim continually enforced (see Proverbs 11:2; Proverbs 17:19; Proverbs 18:12). Here is the contrast to the blessing on humility promised (Proverbs 15:33). A haughty spirit—a lifting up of spirit—goeth before a fall (comp. Daniel 4:29, etc). Thus, according to Herodotus (Proverbs 7:10), Artabanus warned the arrogant Xerxes, "Seest thou how God strikes with the thunder animals which overtop others, and suffers them not to vaunt themselves, but the small irritate him not? And seest thou how he hurls his bolts always against the mightiest buildings and the loftiest trees? For God is wont to cut short whatever is too highly exalted" (comp. Horace, 'Carm.,' 2.10.9, etc.). Says the Latin adage, "Qui petit alta nimis, retro lapsus ponitur imis." Caesar, 'Bell. Gall.,' 1.14, "Consuesse Deos immortales, quo gravius homines ex commutatione rerum doleant, quos pro sceiere eorum ulcisci velint, his secundiores interdum re, et diuturuiorem impunitatem concedere." The Chinese say, "Who flies not high falls not low;" and, "A great tree attracts the wind." The Basque proverb remarks, "Pride sought flight in heaven, fell to hell." And an Eastern one, "What is extended will tear; what is long will break" (Lane).

Proverbs 16:19
This verse is connected in thought, as well as verbally, with the preceding. Better it is to be of an humble spirit with the lowly. The Revised Version has, with the poor; but "meek" or "lowly" better contrasts with "proud" of the second clause. Psalms 84:10, "I had rather be a doorkeeper in the house of my God, than to dwell in the tents of wickedness." Than to divide the spoil with the proud. To share in the fruits of the operations and pursuits of the proud, and to enjoy their pleasures, a man must cast in his lot with them, uudergo their risks and anxieties, and participate in the crimes by which they gain their wealth. The result of such association was told in verse 18. The Germans express the connection between abundance and folly by the terse apothegm, "Voll, toll;" "Full, fool." Septuagint, "Better is the man of gentle mind with humility, than he who divideth spoil with the violent."

Proverbs 16:20
He that handleth a matter wisely. Dabar, translated "matter," is better rendered "word," as in Proverbs 13:13, with which passage the present is in contrast. Thus Revised Version, he that giveth heed unto the word. Shall find good; Vulgate, eruditus in verbo reperiet bona. The "Word" is the Law of God; he who attends to this shall prosper. The rendering of the Authorized Version is supported by the Septuagint, "The man prudent in affairs is a finder of good things;" he attends to his business, and thinks out the best mode of accomplishing his plans, and therefore succeeds in a worldly sense (comp. Proverbs 17:20). Whoso trusteth in the Lord, happy is he; or, hail to him, as in Proverbs 14:21. To heed the Word and to trust in the Lord are correlative things; handling a matter wisely can hardly belong to the same category. The Septuagint contrasts the worldly success of one who manages business wisely and discreetly with the blessedness of him who, when he has done all, commits his cause to God and trusts wholly to him: "He who hath trusted in the Lord is blessed ( μακαριστός)."

Proverbs 16:21
The wise in heart shall be called prudent. True wisdom is recognized and acknowledged as such, especially when it has the gift of expressing itself appropriately (see on Proverbs 24:8). The sweetness (Proverbs 27:9) of the lips increaseth learning. People listen to instruction at the mouth of one who speaks well and winningly. Such a one augments knowledge in others, and in himself too, for he learns by teaching. Knowledge ought not to be buried in one's own mind, but produced on fit occasions and in suitable words for the edification of others. Ec Proverbs 20:30, "Wisdom that is hid, and treasure that is hoarded up, what profit is in them both?" (see Matthew 5:15). Septuagint, "The wise and prudent they call worthless ( φαύλους); but they who are sweet in word shall hear more." Wise men are called bad and worthless by the vulgar herd, either because they do not impart all they know, or because they are envied fear their learning; but those who are eloquent and gracious in speech shall receive much instruction from what they bear, every one being ready to converse with them anal impart any knowledge which they possess.

Proverbs 16:22
Understanding is a well spring of life unto him that hath it (Proverbs 10:11; Proverbs 13:14). The possessor of understanding has in himself a source of comfort and a vivifying power, which is as refreshing as a cool spring to a thirsty traveller. In all troubles and difficulties he can fall back upon his own good sense and prudence, and satisfy himself therewith. This is not conceit, but the result of a well grounded experience. But the instruction of fools is folly; i.e. the instruction which fools give is folly and sin; such is the only teaching which they can offer. So the Vulgate, doctrina stultorum fatuitas; and many modern commentators. But musar is better taken in the sense of "discipline" or "chastisement" (as in Proverbs 1:7; Proverbs 7:22; Proverbs 15:5), which the bad man suffers. His own folly is the scourge which punishes him; refusing the teaching of wisdom, he makes misery for himself, deprives himself of the happiness which virtue gives, and pierces himself through with many sorrows. Septuagint, "The instruction of tools is evil."

Proverbs 16:23
The heart of the wise teacheth his mouth. Out of the abundance of his heart the wise man speaks; the spirit within him finds fit utterance. Pectus est quod disertos facit. The thought and mind control the outward expression and make it eloquent and persuasive (comp. Proverbs 15:2). And addeth learning to his lips; Vulgate, "addeth grace." But lekach, which means properly "reception," "taking in," is best rendered "learning," as in Proverbs 16:21; Proverbs 1:5, etc. The intellect and knowledge of the wise display themselves in their discourse. Delitzsch, "Learning mounteth up to his lips." Ec Proverbs 21:26, "The heart of fools is in their mouth; but the mouth of the wise is in their heart." Septuagint, "The heart of the wise will consider what proceedeth from his mouth; and on his lips he will carry prudence ( ἐπιγνωμοσύνην)."

Proverbs 16:24
Pleasant words are as an honeycomb. "Pleasant words" are words of comforting, soothing tendency, as in Proverbs 15:26; Psalms 19:10. The writer continues his praise of apt speech. The comparison with honey is common in all languages and at all times. Thus Homer sings of Nestor ('Iliad,' 1.248, etc.)—

"The smooth-tongued chief, from whose persuasive lips

Sweeter than honey flowed the stream of speech."

(Derby.)

So the story goes that on the lips of St. Ambrose, while still a boy, a swarm of bees settled, portending his future persuasive eloquence. Sweet to the soul, and health to the bones (Proverbs 15:30). The verse forms one sentence. The happy results of pleasant words are felt in body and soul. Honey in Palestine is a staple article of food, and is also used as a medicinal remedy. Of its reviving effects we read in the ease of Jonathan, who from a little portion hurriedly taken as he marched on had "his eyes enlightened" (1 Samuel 14:27). Septuagint, "Their sweetness is the healing of the soul."

ἰατρὸς ὁ λόγος τοῦ κατά ψυχὴν πάθους.
"Speech the physician of the soul's annoy."

Proverbs 16:25
A repetition of Proverbs 14:12.

Proverbs 16:26
He that laboureth laboureth for himself; literally, the soul of him that laboureth laboureth for him. "Soul" here is equivalent to "desire," "appetite" (comp. Proverbs 6:30), and the maxim signifies that hunger is a strong incentive to work—the needs of the body spur the labourer to diligence and assiduity; he eats bread in the sweat of his brow (Genesis 3:19). Says the Latin gnome—

"Largitor artium, ingeniique magister Venter."

"The belly is the teacher of all arts,

The parent of invention."

"De tout s'avise a qui pain faut,"

"He who wants bread thinks of everything."

There is our own homely saw, "Need makes the old wife trot;" as the Italians say, "Hunger sets the dog a-hunting" (Kelly). For his mouth craveth it of him; his mouth must have food to put in it. The verb אָכַף (akaph) does not occur elsewhere; it means properly "to bend," and then to put a load on, to constrain to press. So here, "His mouth bends over him, i.e. urgeth him thereto" (Revised Version). Ecclesiastes 6:7, "All labour of man is for his mouth;" we should say stomach. Hunger in some sense is the great stimulus of all work. "We commanded you," says St. Paul (2 Thessalonians 3:10), "that if any would not work, neither should he eat." There is a spiritual hunger without which grace cannot be sought or obtained—that hungering and thirsting after righteousness of which Christ speaks, and which he who is the Bread of life is ready to satisfy (Matthew 5:6; John 6:58). The Septuagint expands the maxim: "A man in labours labours for himself, and drives away ( ἐκβιάζεται) his own destruction; but the perverse man upon his own mouth carrieth destruction."

Proverbs 16:27
This and the three following verses are concerned with the case of the evil man. An ungodly man—a man of Belial—diggeth up evil. A man of Belial (Proverbs 6:12) is a worthless, wicked person, what the French call a vaurien. Such a one digs a pit for others (Proverbs 26:27; Psalms 7:15), devises mischief against his neighbour, plots against him by lying and slandering and overreaching. Wordsworth confines the evil to the man himself; he digs it as treasure in a mine, loves wickedness for its own sake. But analogy is against this interpretation. Septuagint, "A foolish man diggeth evils for himself." So Ec Proverbs 27:26, "Whoso diggeth a pit shall fall therein; and he that setteth a trap shall be taken therein." As the gnome says—

ἡ δὲ κακὴ βουλὴ τῷ βουλεύσαντι κακίστη.
And in his lips there is as a burning fire (Proverbs 26:23) His words scorch and injure like a devouring flame. James 3:6, "The tongue is a fire: the world of iniquity among our members is the tongue, which defileth the whole body, and setteth on fire the wheel of nature, and is set on fire by hell." Septuagint, "And upon his lips he treasureth up fire."

Proverbs 16:28
A froward man soweth strife (Proverbs 6:14, Proverbs 6:19). The verb means, literally, "sends forth," which may signify "scatters as seed" or "hurls as a missile weapon." The character intended is the perverse man, who distorts the truth, gives a wrong impression, attributes evil motives; such a one occasions quarrels and heartburnings. And a whisperer separateth chief friends (Proverbs 17:9). Nirgan is either "a chatterer," or "a whisperer," "calumniator." In Proverbs 18:8 and Proverbs 26:20, Proverbs 26:22 it is translated "tale bearer." "Be not called a whisperer ( ψίθυρος)," says the Son of Sirach (Ecclesiasticus 5:14), speaking of secret slander. "Slanderers," says an old apothegm, "are Satan's bellows to blow up contension." Septuagint, "A perverse man sendeth abroad evils, and kindleth a torch of deceit for the wicked, and separateth friends." The alternative rendering of the second clause, "estrangeth a leader," i.e. alienates one leader from another, or from his army, is not confirmed by the authority of the versions or the best commentators.

Proverbs 16:29
A violent man enticeth his neighbour. The man of violence (Proverbs 3:31) is one who wrongs others by injurious conduct, by fraud or oppression. How such a one "enticeth," talks a man over, we see in Proverbs 1:10, etc. Septuagint, "The lawless man tempts ( ἀποπειρᾶται) friends." And leadeth him into the way that is not good (Psalms 36:4; Isaiah 65:2); a position where he will suffer some calamity, or be induced to commit some wickedness.

Proverbs 16:30
This verse is better taken as one sentence, and translated, as Nowack, "He that shutteth his eyes in order to contrive froward things, he that compresseth his lips, hath already brought evil to pass;" he has virtually effected it. From such a crafty, malignant man you need not expect any more open tokens of his intentions. He shutteth his eyes (comp. Isaiah 33:15); either that he may better think out his evil plans, or else he cannot look his neighbour in the face while he is plotting against him. The Vulgate has, attonitis oculis; Septuagint, "fixing ( στηρίζων) his eyes." Moving his lips; rather, he who compresseth his lips, to hide the malignant smile with which he might greet his neighbour's calamity (comp. Proverbs 6:13, etc.; Proverbs 10:10), or that neither by word nor expression he may betray his thoughts. Others take the two outward expressions mentioned as signals to confederates; but this is not so suitable, as they are the man's own feelings and sentiments that are meant. One who gives these tokens bringeth evil to pass; he has perfected his designs, and deems them as good as accomplished, and you will do well to note what his bearing signifies. Some take the meaning to be, brings punishment on himself; but the warning is not given for the sinner's sake. Septuagint, "He defines ( ὀρίζει) all evils with his lips; he is a furnace of evil."

Proverbs 16:31
The hoary head is a crown of glory (Proverbs 20:29). (For "crown," see on Proverbs 17:6.) Old age is the reward of a good life, and therefore is an honour to a man (comp. Proverbs 3:2, Proverbs 3:16; Proverbs 4:10; Proverbs 9:11; Proverbs 10:27). If it be found—rather, it shall be found—in the way of righteousness; the guerdon of obedience and holiness; whereas "bloody and deceitful men shall not live out half their days" (Psalms 55:23). It is well said in the Book of Wisdom (Wis. 4:8, etc.), "Honourable age is not that which standeth in length of time, nor that is measured by number of years. But wisdom is the grey hair unto men, and an unspotted life is old age."

Proverbs 16:32
He that is slow to anger (Proverbs 14:29) is better than the mighty. The long suffering, non-irascible man is more of a hero than the valiant commander of a great army. One overcomes external foes or obstacles; the other conquers himself; as it is said, And he that ruleth his spirit than he that taketh a city (Proverbs 25:28). 'Pirke Aboth,' 4.1, "Who is the hero? The man that restrains his thoughts." Maxims about self-mastery are common enough. Says an unknown poet, "Fortior est qui se quam qui fortissima vincit Moenia, nec virtus altius ire potest." So Publ. Syr; 'Sent.,' 795, "Fortior est qui cupiditates suas, quam qui hostes subjicit." And the mediaeval jingle -

"Linguam fraenare
Plus est quam castra domare."

At the end of this verse the Alexandrian Manuscript of the Septuagint, followed by later hands in some other uncials, adds, "and a man having prudence [is better] than a great farm."

Proverbs 16:33
The lot is cast into the lap. The bosom or fold of the garment (Proverbs 6:27; Proverbs 17:23; Proverbs 21:14). It is not quite clear what articles the Jews used in their divinations by lot. Probably they employed stones, differing in shape or colour, or having some distinguishing mark. These were placed in a vessel or in the fold of a garment, and drawn or shaken thence. Such a practice has been common in all ages and countries; and though only cursorily mentioned in the Mosaic legislation (Numbers 26:55), it was used by the Jews from the time of Joshua, and in the earliest days of the Christian Church (see Joshua 18:10; 20:9; 1 Samuel 10:20, 1 Samuel 10:21; Acts 1:1-26 :28, etc.). As by this means man's agency was minimized, and all partiality and chicanery were excluded, the decision was regarded as directed by Providence. There is one case only of ordeal in the Law, and that under suspicion of adultery (Numbers 5:12, etc.). In the Epistle to the Hebrews, in place of the lot we read (Hebrews 6:16), "An oath for confirmation is to them an end of all strife." The whole disposing thereof is of the Lord. In these eases the Jew learned to see, in what we call chance, the overruling of Divine power. But this was not blind superstition. He did not feel justified in resorting to this practice on every trivial occasion, as persons used the Sortes Virgilianae or even the verses of the Bible for the same purpose. The lot was employed religiously in cases where other means of decision were not suitable or available; it was not to supersede common prudence or careful investigation; but, for example, in trials where the evidence was conflicting and the judges could not determine the case, the merits were ascer-rained by lot (comp. Joshua 18:18). After the effusion of the Holy Spirit, the apostles never resorted to divination, and the Christian Church has wisely repudiated the practice of all such modes of discovering the Divine will. Septuagint, "For the unrighteous all things fall into their bosom, but from the Lord are all just things," which may mean either that, though the wicked seem to prosper, God still works out his righteous ends; or the evil suffer retribution, and thus God's justice is displayed.

HOMILETICS
Proverbs 16:1
Man's thought and God's work
Theology and philosophy have ever been confronted with the problem of the interrelation of the Divine and the human in life. If God is supreme, what room is there for man's will, thought, and individual personality? If man has freedom and power, how can God be the infinite Ruler and Disposer of all things? It may not be possible to reconcile the two positions. But it must be unwise to ignore either of them. If we cannot mark their confines, we can at least observe the contents of the domain of each.

I. MAN HAS FREEDOM OF THOUGHT. "Man's are the counsels of the heart." Though externally constrained by circumstances, he is free to roam at large in the ample fields of imagination. The mind has a certain originative power. It is well nigh a creator of thoughts—at least it can select the ideas that occur to it, arrange them, draw deductions from them; or it can let its fancies grow into new shapes; or, again, it can organize schemes, project plans, formulate purposes. Now, this liberty and the power it implies carry with them certain momentous consequences.

1. We are responsible for our thoughts. They are all known to God, and they will all be judged by him. Let as therefore take heed what follies and fancies we harbour in our most secret "chambers of imagery."

2. We may exercise power with our thoughts. These thoughts are seeds of actions. Inasmuch as we can direct them, we can turn the first springs of events. Here it is, in this inner workshop of the mind, that a man must forge his own future, and strike out works of public good.

3. We cannot be coerced in our thoughts. The tyrant may fling a man into a dungeon, but he cannot destroy the convictions that are enthroned in the bosom of his victim; he may tear out his tongue, but he can never tear out his thoughts. Here the powers of despotism fail; here the inalienable "lights of man" are over in exercise.

II. GOD WORKS THROUGH MAN'S LIFE. "The answer of the tongue is from the Lord." Though a man thinks out his ideas with originative power, when he comes into the world of action other influences lay hold of him, and his utterances are not wholly his own. This is conspicuously true of the prophet, who is not a mere mouthpiece of Divine words, but a living, thinking man; and yet whose utterances are inspired by God. The remarkable fact now is that it is true also of every man, of the godless man as well as the devout man. God controls the outcome of every man's life.

1. He controls through internal impulses. Conscience is the voice of God, and every man has a conscience. When conscience is disobeyed, the willing service of God is rejected, but still an unconscious doing of God's will may be brought about. In the days of the Exodus God was guiding even the stubborn Pharaoh to consent at last to the Divine purpose in the liberation of the Hebrews.

2. He controls through external circumstances. These modify a man's words and deeds. Even after he has spoken, they give point and direction to what he has said and done.

Proverbs 16:4
The purpose of creation
It is commonly asserted that God made the world in love, that he created it from the goodness of his heart, because he desired to have creatures to bless. From this point of view, creation represents grace, giving, surrender, sacrifice, on the part of God. But another and apparently a contrary view is suggested by the words before us. Here it would seem that God created all things from self regarding motives, as a man makes a machine for his own use. The contradiction, however, is only superficial. For if we take the second view, we must still bear in mind what the character of God is. Now, God is revealed to us as essential]y love. Therefore only those things will please him that agree with love. A cruel Being might make for himself creatures that would amuse him by exhibiting contortions of agony, but a fatherly Being will be best pleased by seeing his family truly good and happy. It the universe is made to please Divine love, it must be made for blessedness. Yet it cannot be made for selfish happiness. It must be created so as to find its own good in God, and thus to give itself up to him as the End of its being. Apply this principle—

I. IN REGARD TO THE UNIVERSE AT LARGE. The law of gravitation is universal All things tend to rush to their centres of attraction. In a large way the universe is drawn to God, its Centre.

1. It is ever more and more realizing the purpose of God. This is seen in all growth—the seed becomes the flowering plant, etc. It is strikingly exemplified in the doctrine of evolution. The great thought of God concerning the universe is slowly emerging into fact.

2. It is continually approaching the thought of God. The higher orders of creatures are nearer to the nature and thought of the Infinite Spirit than the lower. The upward movement is a Godward movement.

3. It is growingly fulfilling the purpose of God. From the formless and void past the universe moves on to "one far off Divine event," when God's will shall be completely accomplished.

II. IN REGARD TO EVIL. Evil in itself, moral evil, cannot have been made by God, who is only holy. But in two respects evil may come within God's purposes.

1. Physical evil directly works out God's purposes. It is only evil to our eyes, as shadows look gloomy and winter feels painful. Really it is good, because it is part of the whole good plan of the universe. God sends pain in love, that the issue of it may be the higher blessedness of his children.

2. Moral evil will be overruled for Divine purposes. The bad man has his uses. Nebuchadnezzar was essential to the chastisement of Israel. Judas Iscariot was an agent in the chain of events that issued in Christ's great work of redemption.

III. IS REGARD TO INDIVIDUAL SOULS. We are all made for God. He is the End of our being, not only as the home and rest we need, but as the goal after which we should aim. The great aim of Christ's work is to bring all things in subjection to God, that he "may be All in all" (1 Corinthians 15:28). The mistake of men is in seeking their own good first, even though this be the higher good of "other-worldliness." For our great end is to forget self in God. 

Proverbs 16:24
Pleasant words
I. PLEASANT WORDS ARE GOOD IN SOCIAL INTERCOURSE. They are said to cost little, while they are worth much. But often they are not to be had without trouble.

1. Sympathy. We must put ourselves to the trouble of entering into our brother's feelings if we would speak with real kindness to him.

2. Self-suppression. Angry words may be the first to rise to our lips; bitter words of scorn or melancholy words springing from the gloom of our own minds may come more readily than the pleasant words that are due to our neighbours.

3. Thought. Words of honey soon cloy if no satisfying thoughts lie behind them. Pleasant words should be more than words—they should be messengers of healing, suggestions of helpfulness. Now, as some trouble is required for the production of this kind of speech in daily intercourse, it is well to consider how valuable it is. It draws hearts together. It lightens the load of life and oils its wheels. There are enough of clouds about the souls of most men to make it desirable that we should shed all the sunshine that we possibly can. It would, be like a migration from Northern gloom to Southern sunshine for all speech to be seasoned with truly pleasant words.

II. PLEASANT WORDS ARE NEEDED IN CHRISTIAN TEACHING. The preacher is not to be a false prophet of smooth sayings, whispering," Peace, peace," when there is no peace. There are times when hard words must be spoken and most unpleasant truths do need to be driven home to unwilling hearers. But it will be only the pressing necessity of the subject that will force men of tender hearts to utter painful words. When the topic is not of this character, the most winning words should be chosen.

1. In teaching the young. The gloom of some good people has repelled the young. Children ought to see the sunny side of religion. All who are themselves bright and happy should know that there is a greater gladness for them in Christ. The preacher of the gospel belies his rues:age when he proclaims it like a funeral dirge.

2. In interesting the careless. We cannot frown men into the Church. if we show the attractiveness of the gospel by cheerful manners, we help to commend it to the world.

3. In comforting the sorrowful. It is not necessary to speak sad words to the sad in order to prove our sympathy. It should be our aim to lighten the load of their sorrow.

III. PLEASANT WORDS ARE FOUND IN THE GOSPEL OF CHRIST. Christ preached so that "the common people heard him gladly." Men wondered at the "gracious wonts" that fell from his lips. Christianity is a religion of Divine grace. Surely there must be found many pleasant words in the description of it. The words of the gospel are pleasant, in particular, on several accounts.

1. They tell of God's love. 

2. They portray Christ. 

3. They invite men to salvation. 

4. They reveal the blessedness of the kingdom of heaven.

Proverbs 16:25
The treacherous path
What way have we here referred to? If the path be so deceptive, surely the guide should indicate it. Yet the way to destruction is not named, nor is its place pointed out on the chart of life. No doubt the reason of this indefiniteness of expression is just that the dangerous way is a broad road, very easy to discover, yet there are many tracks along it, and each person may take his own course. It is so broad that any description of it may possibly leave out some of its devious paths. Therefore it is better only to indicate its character and leave it for each to consider the warning, that an attractive appearance in the path is no proof of a safe end.

I. THE APPARENT RIGHTNESS OF THE WAY.

1. The fact. It is not only said that the way of death is attractive, like a smooth garden path winding among flower beds, while the way of life is a steep and rugged mountain track; but this way even seems to be right. There is an apparent justification for following it. Conscience is in danger of being deluded into giving it a quasi-sanction.

2. The cause. We are always tempted to condone the agreeable. If no danger is apparent, sanguine minds refuse to believe that they are approaching one. Convention simulates conscience. The multitude who tread the broad way tempt us into trusting the sanction of their example. It is difficult to believe that that is wrong which fashion encourages.

3. The limitations.
II. THE FATAL END OF THE WAY.

1. The importance of the end. The great question is—Whither are we going? The purpose of a road is not to serve as a platform for stationary waiting, but to lead to some destination. It is foolish for the traveller to neglect the sign post, and only follow the attractiveness of the road, if he wishes to reach his home. In life the value of the course chosen is determined by its issues.

2. The character of the end. The end is "the way of death." This is true of every course of sin. Dark and dreadful, without qualification of any kind, this goal ever stands at the end of the way of wickedness. Disappointment may come first, and sorrow, and weariness; it will be well for us if they warn us before we take the final plunge into soul destruction.

3. The manner of reaching the end. The pleasant way does not lead directly into the pit of destruction. It is only a preliminary stage in the downward journey. It brings the traveller to "the ways" of death. It may be regarded as a by-path running into the broad road. There are questionable amusements and dangerous friendships that are not themselves fatal, but they incline the careless to ways of evil They are perilous as subtle tempters fashioned like angels of light.

Proverbs 16:31
The glory of old age
I. OLD AGE MAY BE CROWNED WITH GLORY IN THE COMPLETION OF LIFE. it is not natural to die in youth. We talk of the bud gathered before it has opened on earth, that it may bloom with perfection in heaven, etc.; but we must confess that there is a great mystery in the death of children. If God so wills it, it is better to live through the whole three score years and ten into full old age. The broken column is the symbol of the unfinished life. "Such a one as Paul the aged" could say, "I have finished my course."

1. Life is good. It may be sorrow stricken and it may be wrecked on the rocks of sin. Then, indeed, it is evil. There was one of whom it was said, "It had been good for that man if he had not been born" (Matthew 26:24). But in itself life is good. Men in mental sanity prize it. The Old Testament idea of the value of a full long life is more healthy than the sickly sentimentalism that fancies an early death to be a Heaven-sent boon.

2. Time is for service. Therefore the longer the time allotted to one, the more opportunity is there for doing good. This, again, may be abused and misspent in sin. But the old age of a good man means the completion of a long day's work. Surely it is an honour to be called into the field in the early morning of life, and to be permitted to toil on till the shadows descend on a long summer evening.

II. OLD AGE MAY BE CROWNED WITH GLORY IN ITS OWN ATTAINMENTS. A bad old age presents a hideous picture. A hoary-headed sinner is, indeed, a spectacle of horror. Mere old age is not venerable in itself. Reverence for years implies a belief that the years have gathered in a harvest of venerable qualities. Old age has its defects, not only in bodily frailty, but in a certain mental stiffening. Thus Lord Bacon says, "Men of age object too much, consult too long, adventure too little, repent too soon, and seldom drive business home to the full period, but content themselves with a mediocrity of success;" and Madame de Stael says, "To resist with success the frigidity of old age, one must combine the body, the mind, and the heart; to keep these in parallel vigour one must exercise, study, and love." But, on the other hand, there are inward attainments of a ripe and righteous old age that give to the late autumn of life a mellow flavour which is quite unknown in its raw summer. "Age is not all decay," says a modern novelist; "it is the ripening, the swelling, of the fresh life within, that withers and bursts the husk." It has been remarked that women are most beautiful in youth and in old age. The wisdom, the judiciousness, the large patience with varieties of opinion which should come with experience, are not always round in old people, who sometimes stiffen into bigotry and freeze into dreary customs. But when these graces are found in a large and healthy soul, no stage of life can approach the glory of old age. Even when there is not capacity for such attainments, there is a beautiful serenity of soul that simpler people can reach, and that makes their very presence to be a benediction.

III. OLD AGE MAY BE CROWNED WITH GLORY IN ITS PREPARATION FOR THE FUTURE. In unmasking the horrible aspect of death and revealing the angel face beneath, Christianity has shed a new glory over old age. It is the vestibule to the temple of a higher life. The servant of God has been tried and disciplined by blessing, suffering, and service. At length he is "meet for the inheritance of the saints in light." He can learn to resist the natural melancholy of declining powers with the vision of renewed energy in the heavenly future. Or, if he cares for rest, he may know that it will be a rest with Christ, and he can say, with the typical aged saint Simeon, "Lord, now lettest thou thy servant depart in peace, for mine eyes have seen thy salvation."

Proverbs 16:32
Self-control
The world has always made too much of military glory. From the days of the Pharaohs, when brutal monarchs boasted of the number of cities they had sacked, to our own time, when successful generals receive thanks in Parliament, and grants of money far beyond the highest honours and emoluments ever bestowed upon the greatest and most useful civilians, it has been the habit of men to flatter and pamper soldiers out of all proportion to their deserts. But we are here reminded of a simple and private victory which is really greater than one of those great military exploits that send a shock of amazement round the world. It is a more noble feat to be able to rule one's own spirit than to capture a city. Consider some of the ways in which this supreme excellence of self-control is apparent.

I. IT IS GREATER IN EFFORT. In ancient days, before the invention of heavy ordnance, a siege taxed all the energies of the most skillful and powerful general. This provincial city of Jerusalem was long able to hold out against the legions of florae. But self-control is even more difficult.

1. The enemy is within. The war of the soul is a civil war. We may be successful in external life, and yet unable to cope with the inner foes of our own hearts.

2. The enemy is turbulent. Some races are harder to rule than others; but no half-savage, wholly fanatical dervishes, could be more fierce than the wild passions that rage within a man's own breast.

3. The enemy has acquired great power. The uprising of passion is not a veiled sedition; it is out-and-out rebellion. Long habit has given it a sort of vested interest in the privileges of its lawlessness.

4. The enemy is subtle. "The heart is deceitful above all things." It is plotting treason when all looks safe. The careless soul slumbers over a mine of dynamite in the region of its own passions. It needs a supreme effort to quell and curb and rule such a foe.

II. IT IS GREATER IN RESULTS. At first sight this preposition must appear absurd. The man who curbs his own spirit does something inward, private, secret. The man who takes a city makes his mark on history. How can the self-control be the more fruitful thing?

1. It means more to the individual man. The successful, general has won a name of glory. Yet at its best it is but superficial and empty. He may be despising himself while the world is shouting his praises. But the strong soul that has learnt to control itself has the inward satisfaction of its self-mastery.

2. It means more to the world. Weak men may win a temporary success, but in the long run their inner feebleness is certain to expose itself. Such men may take a city, but they cannot rule it. They may do startling things, but not really great things, and the mischief of their follies will be more disastrous than the gain of their successes.

III. IT IS GREATER IN CHARACTER. True greatness is not to be measured by achievements, which depend largely upon external circumstances. One man has an opportunity of doing something striking, and another is denied every chance. Yet the obscure person may be really far greater than the fortunate instrument of victory. True greatness is in the soul. He is great who lives a great soul life, while a Napoleon may be mean in spite of his brilliant powers and achievements. In the sight of Heaven he stands highest who best fights the enemies in his own breast, because he exercises the highest soul powers. It is the province of Christian grace to substitute the glory of self victory for the vulgar glare of military success.

Proverbs 16:33
The lottery of life
I. LIFE APPEARS TO BE A LOTTERY. "The lot is cast into the lap." We seem to depend largely on chance.

1. We are ignorant of important facts. We are obliged to grope our way through many dark places. Life comes to us veiled in mystery. It may be that certain material considerations would greatly modify our action if only we knew them, yet we must act without regard to them, from sheer ignorance.

2. We cannot, predict the future. Even when we do grasp the essential points of our situation in the present, we cannot tell what new possibilities may emerge. A sudden turn of the kaleidoscope may give an entirely novel complexion to life.

3. We are unable to master our circumstances. We find ourselves surrounded by innumerable influences which we may understand, more or less, but which we cannot alter. Sometimes it appears as though we were no more free agents than the driftwood that is cast up on the beach by the angry surf. Circumstances are too strong for us, and we must let circumstances take their course.

4. We cannot control the course of events. Many things happen quite outside the range of our lives, yet their results will strike across the path of our own actions. Other people are busy planning and working, and we do not all consult together and work in harmony. When many hands throw the shuttle it is impossible to bring out and sure design.

II. GOD DISPOSES OF THE LOTTERY OF LIES. Voltaire says, "Chance is a word void of sense; nothing can exist without a cause." It is but a name for our ignorance of the course of events, Nevertheless, if there were no mind behind the apparent confusion of life, universal causation would but give us a blind and purposeless fate—no better, surely, than a wild and chaotic chance. But to one who believes in God the terrible uncertainty of the lottery of life is a great reason for prayer and trust.

1. God knows all. He knows every fact, and he foresees the whole future. Herein we have a grand reason fir faith. One who knows so much more than we do must needs often act in a way that we do not understand. But his infinite knowledge is a reason for our unlimited trust in him.

2. God controls all. Events seem to be tossed about in the lap of chance. Yet just as surely as laws of motion govern the slightest movement of all the leaves that are blown by an autumn wind, Divine purposes control all human events, in the midst of their seeming confusion. This runs; be so if God is God.

"He maketh kings to sit in sovereignty;

He maketh subjects to their power obey;

He pulleth down, he setteth up on high;

He gives to this, from that he takes away;

For all we have is his; what he will do, he may."

(Spenser.)

HOMILIES BY E. JOHNSON
Proverbs 16:1-3
The rule and guidance of Jehovah
I. GOD THE OBJECT AND FULFILMENT OF HUMAN DESIRE. We are wishful, craving creatures, "with no language but a sigh." The answer of the praying tongue and heart is God himself—in the fulness of his wisdom and love, the generosity of his gifts, the accessibility of his presence. A philosopher of this century actually taught that God was the Creator of human wishes and imagination. Let us rather say, it is God who creates and calls forth the longings of the finite heart, which is restless till it rests in him.

II. GOD THE CORRECTOR OF OUR FALSE JUDGMENTS. (Proverbs 16:2) We are prone to judge of actions and choices by their aesthetic value, i.e. by reference to our feeling of pleasure and pain; God pronounces on their ethical value, their relation to his Law and to the ideal of our own being.

III. GOD THE SUPPORT OF OUR WEAKNESS. (Proverbs 16:3.) What is the source of all care and over anxiety, but that we are unequal to the conflict with laws mightier than our frail energies and endeavours? Without God, we stand trembling in the presence of a giant late which can crush us. But there is no such fate to the believer in God, only a holy power and immovable will. "We are a care to the gods," said Socrates. Much more can the Christian say this, and learn to ,get rid of his troubles by making them in childlike faith God's troubles, his cares God's cares. Our plans become fixed, our purposes firm, when we are conscious that they are God's plans and purposes being wrought out through us.—J.

Proverbs 16:4-9
The administration of rewards and punishments
I. THE MORAL DESIGNS OF GOD. (Proverbs 16:4.) The creation is teleological; it has a beginning, a process, and an end in view, all determined by the will and wisdom of God. If this is true of every plant, of every mollusc, it is true of every man. We are formed to illustrate his praise. Disobedience, with its consequences, ratifies his just and holy laws.

II. THE MORAL FEELINGS OF GOD. (Proverbs 16:5.) Only that which stands in a true relation to him can be true. Haughtiness and arrogance are, so to speak, in the worst taste. In the eyes of God they are not beautiful, and cannot escape his criticism and correction.

III. HIS PROVISION FOR THE OBLIVION OF GUILT AND THE CURE OF MORAL EVIL. (Proverbs 16:6.) In social relations he has opened a fountain, sweet and healing, for mutual faults and sins. Love hides a multitude of sins. "I say unto thee, Her sins, which are many, are forgiven; for she loved much" (comp. Isaiah 58:7; Daniel 4:27). But prevention is better than healing, and in religion is the prophylactic against evil.

IV. GOD'S RECONCILING LOVE. (Proverbs 16:7.) What sweeter pleasure does life yield than reconciliation? 'Tis a deeper blessing than peace which has never been broken. Life is full of the principle of opposition; and God is manifested, first in the drawing of us to himself, and then in the union of estranged human hearts to one another.

V. THE LAW OF COMPENSATION. (Proverbs 16:8.) He hath set the one over against the other, that we should seek nothing alter him. Poverty has great advantages, if we will see it so—is more favourable, on the whole, to moral health than the reverse condition. And the hard crust of honest poverty, how sweet! the luxurious living of the dishonest rich, how insipid! or how bitter!

VI. DIVINE RECTIFICATIONS. (Proverbs 16:9.) We must take heed to our own way; yet with all our care, we cannot ensure right direction or security. We need God's rectification and criticism at every point, and hence should ever say to ourselves, "If the Lord will, we will do this or that" (James 4:15). The blending of human with Divine counsel, human endeavour with God's guidance, may defy analysis, but is known in experience to be real.—J.

Proverbs 16:10-15
Divine and human authority
I. THE DERIVATION OF AUTHORITY AND LAW FROM GOD. (Proverbs 16:10.) The true ruler is the representative of God. Royal decrees and legal statutes profess to rest, and must rest ultimately, if they are to be binding, upon the moral Law itself. Hence the reverence in old days for "the Lord's anointed," though in the person of a Charles Stuart, was the popular witness to a deep truth, which lies at the foundation of society.

II. PRINCIPLES OF STABLE RULE. (Proverbs 16:11.) The pair of scales have ever been viewed as the emblems of justice, and so the expressions, symbolically, of the nature of God. The second allusion is to the stone weights which the Oriental merchant carries in his bag, serving the purpose the more exactly, as not liable to rust. The exact balance and the just weight, then, if symbols of Jehovah, must be the symbols of every righteous human government.

III. THE PRINCIPLES OF ROYAL FAVOUR AND DISFAVOUR. (Proverbs 16:12-15.)

1. The ruler must be of pure sentiment, abhorring all kinds of immorality, keeping his court pure, "rearing the white flower of a blameless life in the fine light that beats upon the throne." How much we owe in these respects to the example of our sovereign and her husband is written on the thankful heart of every religious Englishman.

2. Strong moral convictions. That the throne securely rests, not upon might, but right; not upon bayonets, but upon the Word of God. The influence proceeding from such a mind will be constantly felt as antipathetic to falsehood and corruption, and the other eating mildews of high places.

3. Sympathy with honest policies. How common is it to assume that politics have little or nothing to do with morality! No one who believes in the teaching of his Bible can accept such a dogma. He who acts upon it is already a traitor to his country and his God. As Greece had its Demosthenes, who has been called a "saint in politics," so we have had, thank God, in our time Inca of eloquent tongue and true heart in the national councils. May their line and tradition never become extinct!

4. Their dread judicial power. (Proverbs 16:14.) The authorities who represent the penal powers of law are a terror to evil doers. There must be the power to punish. And a measured and well tempered severity does in a sense "reconcile" numbers, not to be affected otherwise, to a course of law-abiding and just conduct.

5. The attractions of their smile. (Proverbs 16:15.) Ever, while human nature continues what it is, the smile of the sovereign, the tokens of his favour—the star, the medal, the garter, the uniform—will be sought after with eagerness and worn with pride. There may be a side of idle vanity in this, yet equally a side of good. It is good to seek association with greatness, though the ideal of greatness may often be mistaken. Only let us see that there is no real greatness which does not in some way reflect the majesty of God.—J.

Proverbs 16:16-26
The Divine justice in respect to the wise and fools
We see the moral order of God revealed in the character and life of men in various ways. Their conduct has a good or evil effect on themselves, on their fellows, and is exposed to Divine judgment. Let us take these in their order.

I. THE REFLEXIVE EFFECT OF MAN'S CONDUCT.

1. Wisdom is enriching (Proverbs 16:16). To acquire it is better than ordinary wealth (Proverbs 3:14; Proverbs 8:10, Proverbs 8:11, Proverbs 8:19).

2. Rectitude is safety (Proverbs 16:17). It is a levelled and an even way, the way of the honest and good man; not, indeed, always to his own feeling, but in the highest view, "He that treads it, trusting surely to the right, shall find before his journey closes he is close upon the shining table lands to which our God himself is Sun and Noon." The only true way of self-preservation is the way of right.

3. The truth of contrast (Proverbs 16:18). Pride foretells ruin; the haughty spirit, overthrow and destruction (Proverbs 15:25, Proverbs 15:33). The thunderbolts strike the lofty summits, and leave unharmed the kneeling vale; shiver the oak, and pass harmless over the drooping flower. We are ever safe upon our knees, or in the attitude of prayer. A second contrast appears in Proverbs 16:19. The holy life with scant fare better than a proud fortune erected on unjust gains,

"He that is down need fear no fall;

He that is low, no pride."

4. The effect of religious principle (Proverbs 16:20). We need constantly to carry all conduct into this highest light, or trace it to this deepest root. Piety here includes two things:

Happiness and salvation are the fruit. "I have had many things in my hands, and have lost them all. Whatever I have been able to place in God's hands, I still possess" (Luther).

II. EFFECTS IS RELATION TO OTHERS.

1. The good man is pleasing to others (Proverbs 16:21, Proverbs 16:24). There is a grace on his lips, a charm in his conversation, in a "speech alway with grace, seasoned with salt." How gladly men listened to our great Exemplar, both in public and in private! Thus, too, the good man sweetens instruction, and furthers its willing reception in the mind of his listeners.

2. He earns a good reputation for sense, discretion, prudence (Proverbs 16:21, Proverbs 16:22). And this not only adds to his own happiness (for we cannot be happy without the good will of our fellows), but it gives weight to his teaching (Proverbs 16:23). The teacher can produce little effect whose words stand not out in relief from the background of character. The true emphasis is supplied by the life.

3. The contrast (Proverbs 16:22). The folly of fools is self-chastising. The fool makes himself disagreeable to others; even if he chances upon a sound word or right action, it is devoid of the value and weight which only character can give. He incurs prejudice and opposition on every hand, sows thorns in his own path, and invites his own destruction.

III. THE PRINCIPLE OF DIVINE JUDGMENT IN ALL. Every one of these effects marks in its way the expression of the Divine will, the laws of a Divine order. But, above all, the end determines the value of choice and the quality of life. The great distinction between the seeming and the real is the distinction between facts as they appear in the light of our passions, our wishes, our lusts, our various illusions and self-deceptions, and facts as they are in the clear daylight of eternal truth and a judgment which cannot err (Proverbs 16:25). To guard against the fatal illusions that beset us, we should ask:

1. Is this course of conduct according to the definite rules of conduct as they are laid down in God's Word?

2. Is it according to the best examples of piety? Above all, is it Christ-like, God-like?—J.

Proverbs 16:26
The blessing of hunger
I. AT BOTTOM, HUNGER, THE NEED OF BREAD, IS THE GREAT STING AND GOAD TO ALL EXERTION, TO USEFUL ACTIVITY IN GENERAL.

II. HENCE HUNGER IS THE HELPER OF OUR TOIL. And we may thank God for every stimulus to do our best. Have not the best things been done for the world in every department by poor men?

III. AS APPLIED TO RELIGION, IT IS THE HUNGER OF THE SOUL WHICH PROMPTS US TO SEEK FOR RIGHTEOUSNESS; the emptiness of other joys which sends us to the feast of the gospel. Through toil and trouble, the worst unrest and distress can alone be overcome.—J.

Proverbs 16:27-30
Penal judgments on guilt
I. GODLESS STRIVINGS. Life is full of success and failure. There are successes which cost the soul, and failures in which is contained the reaping of life eternal. The activity of the worthless man (Proverbs 16:27).

1. It is mischievous in spirit and in end. He is depicted as one who digs a grave for others (Proverbs 26:27; Jeremiah 18:20, sqq.). And his words are like fire that scorches, blasting reputation, withering the buds of opening good in the sentiment of the young, scoffing down the right and true.

2. It is contentious; breeding quarrels, creative of strife, introducing breaches between friends, disuniting households. "Envy and every evil work" is wherever he goes.

3. It is the activity of the tempter, the seducer. Not content with error himself, he would have partners in sorrow and in guilt. It is thus truly diabolical.
4. It is metilated and determined (Proverbs 16:30). Very striking is the picture of this verse—the eyes bah closed, the bit lips, the firm line about the mouth of one resolved on dark designs and their determined execution. What a power is thought for good or evil! Oh for its right direction by the loving and creative Spirit of all wisdom and goodness, that it may be ever inventive of kind and healing deeds, that may "seal up the avenues of ill," rather than open them more widely to the processions of darkness and hate!—J.

Proverbs 16:31, Proverbs 16:32
The gentle life
Portrayed with exquisite sweetness and beauty.

I. AN HONOURED AGE. The biblical pictures of the aged pious are very charming, and Polycarp, with his eighty-six years upon him, passing to another crown, that of martyrdom, is sublime; also "Paul the aged and the prisoner." The text points out what we must all recognize for an aesthetic truth, that it is the association of age with. goodness which makes it truly respectable, venerable, beautiful.

II. MORAL HEROISM. The heathen type of heroism was strength of arm—bodily strength, manly courage against an outward foe. The spiritual and the Christian type is in strength of will against evil, self mastery, self-conquest, sublime patience. Better than to be members of any knightly order, "Companions" of the Bath, or any similar society speaking of the lower and carnal virtues, to be "companions in tribulation, and in the kingdom and patience of Jesus Christ."—J.

Proverbs 16:33
Chance and providence
I. CHANCE IS BUT AN EXPRESSION OF HUMAN IGNORANCE. When we speak of that which is contingent, we mean something the law of which is not yet known.

II. MAN'S CONTROL OVER EVENTS IS LIMITED. We can give the external occasion to a decision; the decision itself rests with a higher power.

III. GOD OVERRULES ALL THINGS, AND OVERRULES THEM FOR THE BEST. To pretend that we are not free is to deny our nature, and so to deny him; and it is also a denial of him to think that we can be absolute masters of our fate. Between night and day—truths that are obscure and convictions that are clear—our life is balanced. Life rests on two pillars—the providence of God and the responsibility of man.—J

HOMILIES BY W. CLARKSON
Proverbs 16:1, Proverbs 16:3, Proverbs 16:9
Thought, action, prayer
It may be said that the three main elements of human experience are those of thinking, of acting, and of praying. We have not done our best until we have done all of these. 

I. THOUGHT. "The preparations of the heart belong to man" (Revised Version). "Thy thoughts" ("thy purposes," Revised Version). We are told of Peter, after the denial, that "when he thought thereon, he wept" (Mark 14:72). But if he had thought beforehand what grief he would cause his Master by such unworthiness, he would not have had occasion to weep at all. "When Judas saw that he was condemned, he repented." But if he had thought, he would have seen that this was the plain and inevitable issue of his action. The pity is that we do not think as we should before we act. The preparation of the heart belongs to us; it is our most bounden duty to think, and to think well, before we act. And we must remember that speech is action, and often most important and decisive action too. We should include in our thought, when we are forming our "purposes" (Revised Version), the consideration of the effects of our prepared action upon

We should, so far as we can, think the whole subject through, look at it from all those points of view that we command; above all, we should take a decreasingly selfish and an increasingly generous and devout view of the subjects that come before us.

II. ACTION. "Thy works." Thought must be followed by vigorous effort, or it will "lose the name of action." Our works include not only those industries in which we are professionally engaged,—these are of great importance to us, as those which occupy the greater part of our time and most of our strength; but they include also our contributions, larger or smaller, worthy or unworthy, to the condition of our homes, to the character and the destiny of our children, to the comfort and well being of our dependents or our employers, to the improvement of our locality, to the stability and freedom and success of the institutions (social, literary, ecclesiastical, municipal, national) upon which we can bring any influence to bear. We may move in a humble sphere, and yet, when all is told that the chronicles of heaven can tell, we may include in a busy and conscientious life many "works" that will not want the Divine approval or the blessing of mankind.

III. PRAYER. "The answer of the tongue is from the Lord … and thy thoughts shall be established." The two clauses imply, respectively,

1. That we must be quite willing for the hand of God to give a different direction to our activities; quite prepared to accept another issue from that which we had set before our own minds. For God "seeth not as we see," and he works out his gracious purposes in other ways than those of our choosing.

2. That we should always realize our dependence on God for a favourable issue, and earnestly ask his blessing on our labour. It is the touch of his Divine hand that must quicken into life, that must crown with true success.—C.

Proverbs 16:2
(See homily on Proverbs 16:25.)—C.

Proverbs 16:6
The penitent's review and prospect
Placing ourselves in the position of the man who has sinned and suffered, and has been led to repentance and submission, of the man who is earnestly desirous of escaping from the sinful past and of becoming a new man and of living a new life, let us ask—What is his hope? what are his possibilities?

I. IN VIEW OF THE PAST AND OF HIS RELATIONS WITH GOD. What is his hope there? What are the possibilities of his sins being forgiven, his iniquity purged away? What he must rely upon, in this great domain of thought, is this—truth in himself and mercy in God.
1. He himself must be a true penitent, one that

" …feels the sins he owns,

And hates what he deplores;"

that intends with full purpose of heart to turn from all iniquity and to cleave to righteousness and purity.

2. He must cast himself on the boundless mercy of God gained for him and promised to him in Jesus Christ his Saviour.

II. IN VIEW OF THE PAST AND OF HIS RELATIONS WITH MEN. God accepts true penitence of spirit and right purpose of heart, for he can read our hearts, and knows what we really are. But man wants more. Before he receives the sinner to his confidence and restores him to the position from which he fell, he wants clear proofs of penitence, manifestations of a new and a clean heart. The man who has put away his sin can only "purge" the guilty past by the practice of "mercy and truth," of kindness and integrity, of grace and purity. He has done that which is wrong, false, hurtful. Let him now do that which is just, true, right; that which is kind, helpful, pitiful, generous; then we shall see that he means all that he says, that his professions are sincere; then he may be taken back—his iniquity purged—to the place which he has lost.

III. IN VIEW OF THE FUTURE, SAVING REGARD TO HIMSELF. How shall the penitent make good the promises he has made to his friends? How shall he ensure his future probity and purity? how shall he engage to walk in love and in the path of holy service, as he is bound to do, taking on him the name of Christ? The answer is, by walking on in reverence of spirit, by proceeding in "the fear of the Lord;" thus will he "depart from evil," and do good. It is the man who cultivates a reverent spirit, who realizes the near presence of God, who walks with God in prayer and holy fellowship, who treasures in his mind the thoughts of God, and reminds himself frequently of the will of God concerning him—it is he who will "never be moved from his integrity;" he will redeem his word of promise, he will live the new and better life of faith and holiness and love.—C.

Proverbs 16:11
(and see Proverbs 11:1; Proverbs 20:10, Proverbs 20:23)

Honesty in business
The repetition of this maxim (see above) is an indication of the importance that should be attached to the subject. It is one that affects a very large proportion of mankind, and that affects men nearly every day of their life. The text reminds us—

I. THAT BUSINESS IS WITHIN THE PROVINCE OF RELIGION. The man who says, "Business is business, and religion is religion," is a man whose moral and spiritual perceptions are sadly confused. "God's commandment is exceeding broad," and its breadth is such as will cover all the transactions of the market. Commerce and trade, as much as agriculture, are "the Lord's;" it is an order of human activity which is in full accord with his design concerning us; and it is a sphere into which he expects us to introduce our highest principles and convictions, in which we may be always serving him.

II. THAT DISHONESTY IS OFFENSIVE IN HIS SIGHT. "A false balance is his abomination" (Proverbs 11:1; Proverbs 20:10). Dishonesty is evil in his sight, inasmuch as:

1. It is a flagrant violation of one of his chief commandments. The second of all the commandments is this, "Thou shalt love thy neighbour as thyself" (see Matthew 22:29). But to cheat our neighbour in the market is to do to him what we should strenuously protest against his doing to us.

2. It is a distinct breach of what is due to our brother. It is a most unbrotherly action; it is an act done in conscious disregard of all the claims our fellow men have on our consideration. Moreover, it is an injury to the society of which we are members; for it is one of those wrongs which are crimes as well as sins; it is an act which strikes at the root of all fellowship, all commerce between man and man.

3. It is an injury done by a man to himself. No man can rob his brother without wronging his own soul. He is something the worse forevery act of dishonesty he perpetrates. And he who is systematically defrauding his neighbours is daily cutting into his own character, is continually staining his own spirit, is destroying himself.

III. THAT HONESTY IS ACCEPTABLE TO GOD. "A just weight is his delight." Not that all honest dealing is equally acceptable to him. Much here, as everywhere, depends upon the motive. A man may be honest only because it is the best policy, because he fears the exposure and penalty of fraud: there is small virtue in that. On the other hand, he may be strictly fair and just in all his dealings, whether his work be known or unknown, because he has a conviction of what is due to his neighbour, or because he has an abiding sense of what God would have him be and do. In this case his honesty is as truly an act of piety, of holy service, as was a sacrifice at the temple of Jehovah, as is a prayer in the sanctuary of Christ. It is an act rendered "unto the Lord," and it is well pleasing in the sight of God his Saviour; he "serves the Lord Christ" (Colossians 3:23, Colossians 3:24). It is a great thing that we need not leave the shop or the ship, the office or the field, in order to render acceptable sacrifice unto the Lord our God. By simple conscientiousness, by sterling and immovable integrity, whatever the pest we occupy, maintained by us with a view to the observant eye of our ever-present Master, we may honour and please him as much as if we were bowing in prayer or lifting up our voice in praise in the worship of his house.—C.

Proverbs 16:16
(See homily on Proverbs 8:10, Proverbs 8:11.)—C.

Proverbs 16:18, Proverbs 16:19
(Proverbs 11:2; Proverbs 18:12)

Pride and humility
Great insistance is laid in Scripture on the evil of pride and the value of humility. The subject has a large place in those "thoughts of God," which are communicated to us in his Word.

I. THE EVIL OF PRIDE.

1. It is based on falsity. For what has the richest or the strongest or the cleverest man, what has the most beautiful or the most honoured woman, that he or she has not received (1 Corinthians 4:7)? Ultimately, we owe everything to our Creator and Divine Benefactor; and the thought that our distinction is due to ourselves is an essentially false thought. Hence:

2. It is irreverent and ungrateful; for it is constantly forgetful of the heavenly source of all our blessings.

3. It is ugly and offensive in the sight of man. That self-respect which makes a man superior to all meanness and all unworthiness of himself is honourable and excellent in our eyes; but pride, which is an overweening estimate of our own importance or virtue, is wholly unbeautiful; it marks a man's character as a scar marks his countenance; it makes the subject of it a man whom we look upon with aversion rather than delight—our soul finds no pleasure in regarding him. It is positively offensive to our spirit.

4. It is repeatedly and severely condemned by God as a serious sin.

5. It is spiritually perilous in a very high degree. No truth is more constantly illustrated than that of the text, "Pride goeth before destruction," etc. Pride begets a false confidence; this begets unwariness, and leads into the place of danger; and then comes the fall. Sometimes it is in health; at other times, in business; or it may be in office and in power; or, alas! it may be in morals and in piety. There is no field of human thought and action in which pride is not a most dangerous guide. It leads up to and (only too often) over the precipice.

II. THE EXCELLENCE OF HUMILITY. "Better to be of a humble spirit with the lowly," etc. And it is better because, while pride is open to all these condemnations (as above), humility is to be commended and to be desired for the opposite virtues.

1. It is founded on a true view of our own hearts. The lowlier the view we take of ourselves, the truer the estimate we form. There is a lowliness of word and demeanour that is feigned and that is false. A man may be "proud of his humility," and may declaim his own sins with a haughty heart. But real humility is based on a thorough knowledge of our own nature, of its weakness and its openness to evil; on a full acquaintance with our own character, with its imperfection and liability to fail us in the trying hour.

2. It is admirable in itself. We do not, indeed, admire servility; we detest it heartily. But we do admire genuine humility. It is a very valuable adornment of a Christian character; it graces an upright life with a beauty no other quality can supply. There is no one whom it does not become, whom it does not make much more attractive than he (or she) would otherwise be.

3. It is the very gateway into the kingdom of God. It is the humble heart, conscious of error and of sin, that seeks the Teacher and the Saviour. It is the guide which conducts our spirit straight to the feet and to the cross of our Redeemer.

4. It is an attribute of Christian character which commends us to the love and to the favour of our Lord.

5. It is the only ground on which we are safe. Pride is a slippery place, where we are sure to slip and fall; humility is the ground where devotion, finds its home, which a reverent trustfulness frequents, where God is ready with the shield of his guardianship, from which temptation shrinks away, where human souls live in peace and purity and attain to their maturity in Jesus Christ their Lord.—C. 

Proverbs 16:25
(see Proverbs 14:12)

The supreme mistake
We may well be startled, and we may well be solemnized, as we witness—

I. THE MARVELLOUS RANGE OF HUMAN COMPLACENCY. It is simply wonderful how men will allow themselves to be deceived respecting themselves. That which they ought to know best and most thoroughly, they seem to be least acquainted with—their own standing, their own spirit, their own character. They believe themselves to be all right when, in fact, they are all wrong. They suppose themselves to be travelling in one way when they are moving in the very opposite direction. This strange and sad fact in our experience applies to:

1. Our direct relation to God. We may be imagining ourselves reconciled to him, in favour with him, enjoying his Divine friendship, engaged on his side, promoting his kingdom, while, all the time, we are far from him, are condemned by him, are doing the work of his enemies, are injuring his cause and his kingdom. Witness the hypocrites of our Lord's time, and the formalists and ceremonialists of all times; witness also the persecutors of every age; witness those of every land and age who have failed to understand that it is he, and only he, who "doeth righteousness that is righteous" in the sight of God.

2. Our relation to our fellow men. How often men have thought themselves just when they have been miserably unjust, kind when they have been heartlessly cruel, faithful when they have been guiltily disloyal!

3. What we owe to ourselves. Only too often men think that conduct pure which is impure, consistent with sobriety which is a distinct step toward insobriety, agreeable which is objectionable, safe which is seductive and full of peril.

II. THE DISASTROUS END OF A SERIOUS MISTAKE. The way seems right to a man, and he goes comfortably and even cheerily along it, but the end of it is—death.
1. In some cases this end is premature physical decline and dissolution.

2. In all cases it is spiritual decay and the threatened death of the soul, the departure and ultimate loss of all that makes human life honourable, all that makes a human spirit fair in the sight of God.

3. The death which is eternal.

III. OUR CLEAR WISDOM IN VIEW OF THIS POSSIBILITY. It is:

1. To ask ourselves how we stand in God's sight. Man may be accepting us on our own showing, but God does not do that. "The Lord weigheth the spirits" (Proverbs 16:2). He "looketh upon the heart;" he considers the aim that is before us and the spirit that is within us; what is the goal we are really seeking; what is the motive by which we are really animated; what is the deep desire and the honest and earnest endeavour of our heart.

2. To be or to become right with him. If we find ourselves wrong in his view, to humble our hearts before him; to seek his Divine forgiveness for all our wandering; to ask his guidance and inspiration to set forth upon a new course and to maintain it to the end. He alone can "show us the path of life."—C.

Proverbs 16:28
(See homily on Proverbs 17:9.)—C.

Proverbs 16:31
The crown of old age
Many are the crowns which, in imagination, we see upon the head. Many are eagerly desired and diligently sought; such are those of fame, of rank, of wealth, of power, of beauty. These are well enough in their way; but

1. It means a prolongation of life; and life, under ordinary conditions, is greatly desired, so that men cling to it even tenaciously.

2. It means the completion of the course of life. Age is one of its natural stages. It has its privations, but it has also its own honours and enjoyments; those who have passed through life's other experiences may rightly wish to complete their course by wearing the hoary head of old age. But in connection with age, there is—

I. THE CROWN OF SHAME. For it is not always found in the way of righteousness. An old man who is still ignorant of those truths which he might have learned, but has neglected to gather; or who is addicted to dishonourable indulgences which he has had time to conquer, but has not subdued; or who yields to unbeautiful habits of the spirit which he should long ago have expelled from his nature and his life; or who has not yet returned unto that Divine Father who has been seeking and calling him all his days;—such an old man, with his grey hairs, wears a crown of dishonour rather than of glory. But while we may feel that he is to be condemned, we feel far more inclined to pity than to blame. For what is age not found in the way of righteousness—age without excellency, age without virtue, age uncrowned with faith and hope? Surely one of the most pitiable spectacles the world presents to our eyes. It is pleasant, indeed, to be able to regard—

II. THE CROWN OF HONOUR. When old age is found in the way of righteousness, it is a crown of honour, in that:

1. It has upon it the reflection of an honourable past. It speaks of past virtues that have helped to make it the "green old age" it is; of past successes that have been gained in the battle of life; of past services that have been diligently and faithfully rendered; of past sorrows that have been meekly borne; of past struggles that have been bravely met and passed; for it was in the rendering and in the bearing and in the meeting of these that the hair has been growing grey from year to year.

2. It has the special excellency of the present. "A crown of beauty" (marginal reading). In the "hoary head" and in the benignant countenance of old age there is a beauty which is all its own; it is a beauty which may not be observable to every eye, but which is there nevertheless; it is the beauty of spiritual worth, of trustfulness and repose, of calmness and quietness; it is a beauty if not the beauty, of holiness. He who does not recognize in the aged that have grown old in the service of God and in the practice of righteousness something more than the marks of time, fails to see a crown of beauty that is visible to a more discerning eye.

3. It has the blessed anticipation of the future. It looks homeward and heavenward. A selfish and a worldly old age is grovelling enough; it "hugs its gold to the very verge of the churchyard mould;" but the age that is found in the ways of righteousness has the light of a glorious hope in its eyes; it wears upon its brows the crown of a peaceful and blessed anticipation of a rest that remains for it, of a reunion with the beloved that have gone on before, of a beatific vision of the Saviour in his glory, of a larger life in a nobler sphere, only a few paces further on.—C.

Proverbs 16:32
(with Proverbs 14:17, Proverbs 14:29)

The command of ourselves
Our attention is called to the two sides of the subject.

I. THE EVIL OF IMPATIENCE. How bad a thing it is to lose command of ourselves and to speak or act with a ruffled and disquieted spirit appears when we consider that:

1. It is wrong. God gave us our understanding, our various spiritual faculties, on purpose that we might have ourselves under control; and when we permit ourselves to be irritated and vexed, to be provoked to anger, we do that which crosses his Divine purpose concerning us and his expectation of us; we do that which disappoints and grieves our Father.

2. It is a defeat. We have failed to do that which was set us to do. The hour when our will is crossed is the hour of trial; then it is seen whether we succeed or fail; and when we lose control of our spirit we are defeated.

3. It is an exhibition of folly. He that is hasty of spirit "exalteth folly" (Proverbs 14:29). He gives another painful illustration of folly; he shows that he is not the wise man we could wish that he were. He shows once more how soon and how easily a good man may be overcome, and may be led from the path of wisdom.

4. It conducts to evil. "He that is soon angry will deal foolishly" (Proverbs 14:17). A man who loses the balance of a good temper will certainly "deal foolishly." We are never at our best when we are angry. Our judgment is disturbed; our mental faculties are disordered; they lose their true proportion. We do not speak as wisely, we do not act as judiciously, as we otherwise should. In all probability, we speak and act with positive folly, in a way which brings regret on our own part and reproach from our neighbour. Very possibly we say and do that which cannot easily, if ever, be undone. We take the bloom off a fair friendship; we plant a root of bitterness which we are not able to pluck up; we start a train of consequences which will run we know not whither.

II. THE TRUE CONQUEST. To be master of ourselves is to be "of great understanding," to be "better than the mighty," or than "he that taketh a city." It is so, inasmuch as:

1. It is an essentially spiritual victory. To take a city is, in part, to triumph over physical obstacles, over walls and moats and bullets; but he that ruleth his spirit is doing battle with evil tempers and unholy inclinations and unworthy impulses. He is striving "not against flesh and blood," but against the mightier enemies that couch and spring on the human soul; he is fighting with far nobler weapons than sword or bayonet or cannon—with thought, with spiritual energy, with deep resolve, with strenuous will, with conscience, with prayer. The victory is fought and won on the highest ground, the arena of a human spirit.

2. It is a victory over ourself. And this is worthier and better than one gained over another.

3. It is bloodless and beneficent. The warrior may well forget the honours he has received when he is obliged to remember the cries of the wounded on the battlefield, and the tears of the widows and the orphans who are the victims of war. But he who rules his own spirit has no sad memories to recall, no heart-rending scenes to picture to his mind. His victories are unstained with blood; by the conquest of himself he has saved many a heart from being wounded by a hasty word, and he has preserved or restored that atmosphere in which alone happiness can live and prosperity abound.—C.

17 Chapter 17 

Verses 1-28
EXPOSITION
Proverbs 17:1
(Comp, Proverbs 15:16, Proverbs 15:17; Proverbs 16:8.) Better (sweeter) is a dry morsel, and quietness therewith. Dry bread was soaked in wine or water before it was eaten. Thus Boaz bid Ruth "dip her morsel in the vinegar" (Ruth 2:14); thus Jesus gave the sop to Judas when he had dipped it (John 13:26). The Septuagint is pleonastic, "Better is a morsel with joy in peace." Aben Ezra connects this verse with the last two of ch. 16, confining the application to the patient man; but the sentence seems rather to be independent and general. Than an house full of sacrifices with strife. Of the thank or peace offerings part only was burnt upon the altar, the rest was eaten by the offerer and his family; and as the victims were always the choicest animals, "a house full of sacrifices" would contain the materials for sumptuous feasting (see on Proverbs 7:4). The joyous family festival often degenerated into excess, which naturally led to quarrels and strife (see 1 Samuel 1:5, 1 Samuel 1:6, 1 Samuel 1:13; 1 Samuel 2:13, etc.). So the agapae of the early Church were desecrated by licence and selfishness (1 Corinthians 11:20, etc.). Septuagint, "than a house full of many good things and unrighteous victims with contention." With this verse compare the Spanish proverb, "Mas vale un pedazo de pan con amor, que gallinas con dolor."

Proverbs 17:2
A wise servant shall have rule over a son that causeth shame. Here is intimated the supremacy of wisdom over folly and vice. The contrast is better emphasized by translating, A servant that dealeth wisely shall have rule over a son that doeth shamefully; i.e. a son of his master. (For similar contrast between "wise" and "shameful," comp. Proverbs 10:5; Proverbs 14:35.) Slaves were often raised to high honour, and might inherit their master's possessions. Thus Abraham's servant, Eliezer of Damascus, was at one time considered the patriarch's heir (Genesis 15:2, Genesis 15:3); Ziba, Saul's servant, obtained the inheritance of his lord Mephibosheth ("the Shameful," 2 Samuel 16:4); Joseph was advanced to the highest post in Egypt. Ecclesiastes 10:1-20 :25, "Unto the servant that is wise shall they that are free do service; and he that is wise will not grudge when he is reformed." Septuagint, "A wise household servant shall rule over foolish masters." "I have seen," says Ecclesiastes (Ecclesiastes 10:7), "servants upon horses, and princes walking as servants upon the earth." Shall have part of the inheritance among the brethren; shall share on equal terms with the sons of the house. This innovation on the usual disposition of property could happen only in the case of an abnormally intelligent and trusted slave. In 1 Chronicles 2:34, etc; mention is made of a case where a master, having no son, gave his daughter in marriage to a slave, and adopted him into the family. Delitzsch understands the clause to mean that the slave shall have the office of dividing his master's inheritance among the heirs, shall be the executor of his deceased master's will; but this explanation hardly seems to do justice to the merits of the "wise servant," and takes no account of the idea involved in "shameful son." But the Septuagint appears to countenance this view, rendering, "and among the brethren he shall divide the portions." 

Proverbs 17:3
The fining pot is for silver, and the furnace for gold. The word matsreph, "fining pot," occurs also in Proverbs 27:21. It is not certain what is meant by it. There is no evidence that the Israelites were acquainted with the use of acids in the manipulation of impure or mixed metals; otherwise the "pot" and the "furnace" would represent the two usual modes of reduction; but it is most probable that both allude to the same method of smelting the ore in crucibles, for the purpose of separating the pure metal from the dross. That silver and gold were plentiful in Solomon's time is abundantly evident; indeed, the amount of the precious metals collected by David and his son is almost incredible (see 1 Chronicles 22:14; 1 Chronicles 29:2, etc; from which and similar passages it is inferred that the sums enumerated equalled more than nine hundred millions of pounds sterling). But the Lord trieth the hearts (Proverbs 15:11; Proverbs 24:12). That which fire does for the metals, the Lord does for men's hearts; he purifies them from dross, brings forth the good that is in them, purged from earthly infirmities. God's process is the application of sorrow, sickness, temptation, that, duly meeting these, the soul may emerge from the trial as pure gold, fit for the Master's use (comp. Jeremiah 12:3; Malachi 3:2; 1 Peter 1:7; Revelation 3:18).

Proverbs 17:4
A wicked doer giveth heed to false (evil) lips. A bad man delights in and hearkens to evil words; he takes pleasure in those who counsel wickedness, because they are after his own heart. Like mates with like. And a liar giveth ear to a naughty (mischievous) tongue. One who is himself mendacious listens with avidity to any tale that may injure a neighbour. however monstrous and improbable it may be. Septuagint, "A wicked man listens to the tongue of transgressors; but a just man heedeth not false lips." The Greek adds here, or in some manuscripts, after Proverbs 17:6, a paragraph which is not found in the Hebrew, Syriac, or Latin: "To him who is faithful the whole world wealth belongs; but the unfaithful is not worth an obole." On this the Fathers have frequently commented (see Corn. a Lapide, in loc.).

Proverbs 17:5
Whoso mocketh the poor (see Proverbs 14:31, which is nearly identical). He that is glad at calamities shall not be unpunished (Proverbs 11:21; Proverbs 24:17, Proverbs 24:18). The particular calamity primarily intended seems to be that which reduces a person to poverty. Delight in others' misfortunes, even those of enemies, is a most detestable form of selfishness and malice. Job, testifying to his own integrity, was thankful to think that he was free from this vice (Job 31:29). The Greeks had a name for it, and called it ἐπιχαιρεκακία, which is used by Aristotle ('Eth. Nic.,' 2.6. 18). The pious author looks for retributive punishment on such spitefulness. The LXX. tries to improve the contrast by resorting a gloss, "He who rejoices at one who perishes shall not go unpunished; but he who hath compassion shall obtain mercy," which is remarkably like Christ's sentence, "Blessed are the merciful: for they shall obtain mercy."

Proverbs 17:6
Children's children are the crown of old men (comp. Psalms 127:1-5; Psalms 128:1-6). (For the term "crown," comp. Proverbs 16:18.) Thus St. Paul calls his converts his "joy and crown" (Philippians 4:1; 1 Thessalonians 2:19) In the East a large number of children is considered a great blessing, being a guarantee of the stability of the family. Thus writes Euripides ('Iph. Taur.,' 57)—

στύλοι γὰρ οἴκων παῖδες εἰσιν ἄρσενες
"Male children are the pillars of the house."

The glory of children are their fathers. A long line of good or celebrated ancestors is the glory of their descendants, and brings a blessing on them (see 1 Kings 11:13; 1 Kings 15:4). Hereditary nobility, based on descent from some eminent progenitor, may be a source of not unseemly pride, and a spur to a life worthy of such excellent ancestry.

Proverbs 17:7
Excellent speech becometh not a fool. שְׂפַת יָתֶר; verba composita, Vulgate, i.e. studied, complicated, expressions; χείλη πιστά, "faithful lips," Septuagint. Others translate, "arrogant," "pretentious." It is literally, a lip of excess or superabundance, and is best taken in the above sense, as arrogant or assuming. A nabal, a "vicious fool," ought not to flaunt his unwisdom and his iniquities before the eyes of men, but to keep them hidden as much as possible. As such presumptuous behaviour is incongruous in the case of a fool, much less do lying lips [become] a prince; a noble person, such a one as is called in Isaiah (Isaiah 32:8) "liberal," where the same word, nadib, is used. This is an illustration of the saying, "Noblesse oblige." Thus the Greek gnome—

ἐλευθέρου γὰρ ἀνδρὸς ἀλήθειαν λέγειν
"A free man's part it is the truth to speak."

To John the Good, King of France, is attributed the noble maxim which well became his chivalrous character, "Si la bonne foi etait bannie du reste du monde, il faudrait qu'on la retrouvat dans le coeur des rois" (Bonnechose, 'Hist. de France,' 1.310). "My son," says the rabbi in the Talmud, "avoid lying first of all; for a lie will tarnish the brightness of thy honour." For "prince," the Septuagint has, "a just man," which makes the maxim a mere truism. 

Proverbs 17:8
There is a breath of satire in this verse. A gift is as a precious stone in the eyes of him that hath it. "A precious stone" is literally "a stone of grace" (Proverbs 1:9). The gnome expresses the idea that a bribe is like a bright jewel that dazzles the sight and affects the mind of him who receives it (see on Proverbs 15:27; comp. Deuteronomy 16:19; 1 Samuel 12:3). Ovid, 'Art. Amat.,' 3.653—

"Munera, crede mihi, capiunt hominesque deosque;
Placatur donis Jupiter ipse datis."

It is possible that the gnome may have a more general application, and apply to gifts given to appease anger or to prove friendship (Proverbs 19:6; Proverbs 21:14). Septuagint, "A reward of graces is discipline to those who use it;" i.e. moral discipline brings an ample reward of graces to those who practise it. Whithersoever it turneth, it prospereth. The Authorized Version refers these words to the gift. Delitzsch points out that the words are more properly taken of the person who receives the gift, so that they should be rendered, "Wheresoever he turneth himself he dealeth wisely." Inflamed by sordid hopes and the love of gain, he acts with all possible skill and prudence in order to work out his wages and show that he was rightly selected to receive the present. The verse merely states a common trait among unscrupulous men, and pronounces no judgment upon it.

Proverbs 17:9
He that covereth a transgression seeketh love; i.e. strives to exercise, put in practice, love (comp. Zephaniah 2:8; 1 Corinthians 14:4). Thus Nowack. One who bears patiently and silently, extenuates and conceals, something done or said against him, that man follows after charity, obeys the great law of love (comp. Proverbs 10:12). Some explain the clause to mean, "procures love for himself;" but the second member certainly is not personal, therefore it is more natural to take the first in a general sense. He that repeateth (harpeth on) a matter separateth very friends (Proverbs 16:28). He who is always dwelling on a grievance, returning to it and bringing it forward on every occasion, alienates the greatest friends, only embitters the injury and makes it chronic. Ecclesiasticus 19:7, etc; "Rehearse not unto another that which is told unto thee, and thou shalt fare never the worse. Whether it be to friend or foe, talk not of other men's lives; and if thou canst without offence, reveal them not. For he heard and observed thee, and when time cometh he will hate thee. If thou hast heard a word, let it die with thee; and be bold, it will not burst thee." So the rabbis said: "Abstain from quarrels with thy neighbour; and if thou hast seen something bad of thy friend, let it not pass thy tongue as a slander" (Dukes, § 61). The Mosaic Law had led the way to this duty of forbearance: "Thou shalt not avenge, nor bear any grudge against the children of thy people, but thou shalt love thy neighbour as thyself" (Le 19:18). Septuagint, "He who concealeth injuries seeketh friendship; but he who hateth to conceal them separateth friends and households."

Proverbs 17:10
A reproof entereth more (deeper) into a wise man than an hundred stripes into a fool. A deserved rebuke makes a deeper impression upon a man of understanding than the severest chastisement upon a fool. Hitzig quotes Sallust, 'Jug.,' 11, "Verbum in pectus Jugurthae altius, quam quisquam ratus est, descendit." Quint. Curt; 54.7, "Nobilis equus umbra quoque virgae regitur, ignavus ne calcari quidem concitari potest." The antithesis is put more forcibly in the Septuagint, "A threat breaks the heart of a prudent man; a fool even scourged feels it not."

Proverbs 17:11
An evil man seeketh only rebellion. So the Greek and Latin Versions; but, as Nowack intimates, a bad man seeks many other things which do not come directly in the category of rebellion; and it is better to take meri, "rebellion," as the subject, regarding it as put for the concrete, thus: "A rebellious man striveth only for what is evil." From the point of view of an Eastern potentate, this is true enough. Absolute government looks upon any rising against constituted authority, any movement in the masses, as necessarily evil, and to be repressed with a high hand. Hence the succeeding clause. Therefore a cruel messenger shall be sent against him. The "cruel messenger" (Proverbs 16:14) is the executioner of the king's wrath. He is called "cruel" because his errand is deadly, and he is pitiless in its performance. This seems to be the sense intended. The LXX. gives a different notion, derived from the ambiguous term malak, like the Greek ἄγγελος: "The Lord will send forth a pitiless angel against him." The verse then becomes a statement concerning the retribution inflicted by God on obstinate sinners, such as Pharaoh and the Egyptians. These are delivered over to "the tormentors" (Matthew 18:34), the angels that execute the wrath of God, as in Psalms 78:49 and Revelation 8:6, etc. As all sin is rebellion against God, it is natural to read into the passage a religious meaning, and for homiletical purposes it is legitimate to do so. But the writer's intention is doubtless as explained above, though his language may be divinely directed to afford a further application. 

Proverbs 17:12
Let a bear robbed of her whelps meet a man. The Syrian bear was once common throughout Palestine; it is now found in but few localities, such as the hills of Hermon and Lebanon, and in the hills east of the Jordan, the destruction of wood and forest having deprived these animals of the shelter necessary to their existence. The ferocity of the bear when deprived of its young had become proverbial (see 2 Samuel 17:8; Hosea 13:8; Hart, 'Animals of the Bible,' 28, etc.). Rather than a fool in his folly; i.e. in the paroxysm of his passion. Compare Saul's ungoverned language to Jonathan (1 Samuel 20:30), and Herod's murder of the children (Matthew 2:16). So we read of the people being filled with ἄνοια against Jesus (Luke 6:11). Oort supposes that this proverb arose from the riddle, "What is worse to meet than a bear?" Septuagint, "Care will fall upon a man of understanding; but fools imagine evils." The Greek translators take "bear" as us d metaphorically for terror and anxiety, but go far astray from the Hebrew text.

Proverbs 17:13
Whoso rewardeth evil for good. This was David's complaint of the churlish Nabal (1 Samuel 25:21). Ingratitude shall surely he punished. Evil shall not depart from his house. Terribly has the ingratitude of the Jews been visited. They cried in their madness, "His blood be on us and on our children!" and their punishment is still going on. Injunctions on this subject are frequent in the New Testament (see Matthew 5:39; Romans 12:17; 1 Thessalonians 5:15; 1 Peter 3:9). The Talmud says, "Do not throw a stone into the well whose waters you have drunk." The Greeks felt the sting of ingratitude. Thus Leiodes complains to Ulysses ('Od.,' 22.319)—

ὡς οὐκ ἔστι χάρις μετόπισθ εὐεργέων
Two sayings of Publius Syrus are quoted: "Ingratus unus omnibus miseris nocet;" "Malignos fieri maxime ingrati docent."

Proverbs 17:14
The beginning of strife is as when one letteth out water. The small rift in the bank of a reservoir of water, if not immediately secured, is soon enlarged and gets beyond control, occasioning widespread ruin and destruction; so from small and insignificant causes, which might at first have been easily checked, arise feuds and quarrels which extend in a wide circle, and cannot be appeased. Palestine was largely dependent upon its reservoirs for the storage of water, perennial springs being of rare occurrence. The three pools of Solomon in the neighbourhood of Bethlehem, which were connected by channels with Jerusalem, are still to be seen in all their massive grandeur; and, indeed, every town had its reservoir, or tank, as we find in India at the present time. These receptacles had to be kept in good repair, or disastrous consequences might ensue. On the tendency of a quarrel to grow to a dangerous extent, a Bengal proverb speaks of "going in a needle and coming out a ploughshare." Vulgate, Qui dimittit aquam, caput est jurgiorum, which seems to mean that the man who needlessly lets the water of a cistern run to waste gives occasion to quarrels. But St. Gregory ('Moral.,' 5.13), commenting on the passage, interprets differently: "It is well said by Solomon, 'He that letteth out water is a head of strife.' For the water is let out when the flowing of the tongue is let loose. And he that letteth out water is made the beginning of strife, in that, by the incontinency of the lips, the commencement of discord is afforded" (Oxford transl.). Probably, however, in the Latin, as in the Hebrew, the particle of comparison is suppressed, so that the clause means, "As he who lets out water, so is he who gives occasion to strife." Therefore leave off contention, before it be meddled with. The last word חַתְגַּלַּע is of doubtful interpretation. It occurs in Proverbs 18:1 and Proverbs 20:3, and is variously translated, "before it rushes forward," "before it grows warm," "before a man becomes wrathful." But Hitzig, Nowaek, and others take it to signify, "before men show their teeth," like angry dogs snarling at one another. The moralist advises men to subdue angry passions at once before they become exacerbated. The Vulgate seems to have quite mistaken the clause, translating, Antequam patiatur contumeliam, judicium deserit, which seems to mean that a patient, peace-loving man (in contrast with the irascible) avoids lawsuits before he is involved in a lasting quarrel. Septuagint, "The beginning ( ἀρχὴ) of justice gives power to words; but discord and contention lead the way to want." The Greek commentators see here an allusion to the clepsydra, the water clock which regulated the length of the speeches in a court of law; but the reference is by no means clear.

Proverbs 17:15
He that justifieth—in a forensic sense, declares righteous, acquits—the wicked, etc. Two forms of the perversion of justice are censured, viz. the acquittal of a guilty person and the condemnation of an innocent one (comp. Proverbs 24:24; Isaiah 5:23).

Proverbs 17:16
Wherefore is there a price in the hand of a fool to get wisdom? A fool thinks that there is a royal road to wisdom, and that it, like other things, is to be purchased with reentry. Vulgate, Quid prodest stulto habere divitias, cum sapientiam emere non possit? The rabbis in later time were not allowed to take fees for teaching; but it was customary to make offerings to seers and wise men, when their services were engaged or their advice was asked (see the case of Saul and Samuel, 1 Samuel 9:7, 1 Samuel 9:8). The last clause gives the reason why it is useless for a fool to try to learn wisdom even at a large expenditure on teachers. Seeing he hath no heart to it; i.e. no capability for receiving it; his mental digestion cannot assimilate it. The heart, as we have already noticed, is regarded as the seat of the understanding. Thus the LXX; "Why doth a fool have wealth? for a man without heart cannot acquire wisdom." In the Gospel Christ calls his disciples "fools and slow of heart to believe what the prophets had written, and himself opened their mind ( τὸν νοῦν), that they might understand the Scriptures" (Luke 24:25, Luke 24:45). The Septuagint and Vulgate here introduce a distich derived from portions of Proverbs 17:19, Proverbs 17:20, "He who raises his house high seeketh destruction; and he who perversely declineth from learning ( ὁ δὲ σκολιάζων τοῦ μαθεῖν) shall fall into evils."

Proverbs 17:17
A friend loveth at all times, and a brother is born for adversity. Some find a climax in the two clauses, and translate the last as Revised Version margin, "And is born as a brother for adversity," the same person being meant in both members of the sentence. A real friend loves his friend in prosperity and adversity; yea, he is more than a friend in time of need—he is a brother, as affectionate and as trusty as one connected by the closest ties of relationship (comp. Proverbs 18:24). Siracides gives a very cruel version of this proverb, "A friend cannot be known in prosperity; and an enemy cannot be hidden in adversity. In the prosperity of a man enemies will be grieved; but in his adversity even a friend will depart" (Ecclesiastes 12:8, etc.). Cicero had a truer notion of the stability of friendship when he quoted Ennius's dictum, "Amicus certus in re incerta cernitur" ('De Amicit.,' 17.). Misfortune, says our maxim, is the touchstone of friendship; and one Greek gnome enjoins—

ἰδίας νόμιζε τῶν φίλων τὰς συμφοράς
"Thy friend's misfortunes deem to be thine own;"

while another runs—

κρίνει φίλους ὁ καιρὸς ὥς χρυσὸν τὸ πῦρ.
"The crisis tests a friend, as fire the gold."

Septuagint, "Have thou a friend forevery crisis, and let brethren be useful in adversities; for for this they are made." Commenting on the expression, "is born," Wordsworth fancifully remarks, "Adversity brings him forth. He comes, as it were, out of the womb of calamity, and seems to be born for it."

Proverbs 17:18
A man void of understanding (Hebrew, heart) striketh hands; clinches the bargain which makes him responsible (see on suretyship, Proverbs 6:1, etc.; and note, Proverbs 20:16). Becometh surety in the presence of his friend; to his friend for some third party. What is here censured is the weakness which, for the sake of perhaps worthless companions, lets itself be hampered and endangered by others' obligations. For, as our adage runs, he that is surety for another is never sure himself. The Septuagint takes the "striking of hands" to be a sign of joy (Vulgate, plaudet manibus), "The foolish man claps ( ἐπικροτεῖ) and rejoices in himself, so also he who pledges himself for his friend."

Proverbs 17:19
He loveth transgression that loveth strife, because strife leads to many breaches of the commandments (comp. Proverbs 29:22; James 1:20). Septuagint, "He who loveth sin rejoices in battles." And he that exalteth his gate seeketh destruction. He who builds a sumptuous house and lives in the way that his magnificent surroundings demand draws ruin on himself, either because he affects a state which he is unable to support, or acts so as to provoke reprisals and injurious consequences. The entrance to a Palestinian house would usually be of humble dimensions and sparse ornamentation; any doorway of great architectural pretensions would be uncommon, and would be regarded as a token of extraordinary wealth or reprehensible pride. Aben Ezra, taking "gate" as a metaphor for "mouth," explains the hemistich of the danger of random or excessive speech. This makes a good parallel with the first clause; but it is doubtful whether the words will bear this interpretation (see Hitzig); and the two clauses may present two forms of selfishness, captiousness and ostentation, both of which lead to quarrels and ruin (comp. Proverbs 16:18).

Proverbs 17:20
He that hath a froward heart findeth no good. (For "froward," see on Proverbs 11:20; for "find good," on Proverbs 16:20.) The perverse, wilful man shall not prosper, shall win no blessing in his worldly matters, much less in spiritual things. Septuagint, "He who is hard of heart meeteth not with good things." He that hath a perverse tongue falleth into mischief; literally, he who turns himself about with his tongue, saying one thing at one time and something quite contrary at another. Vulgate, qui vertit linguam; Septuagint, ἀνὴρ εὐμετάβολος γλώσσῃ, "easily changed in tongue" (comp. Proverbs 8:13; Proverbs 10:31, where the word is different). "Mischief" (ra) "is trouble," "calamity," as in Proverbs 13:17. Speaking of the various aspects which words may assume, Cato ('Dist.,' 4.20) says—

"Sermo hominum mores et celat et indicat idem."

"Man's words his character reveal,

But often they his mind conceal?

Proverbs 17:21
He that begetteth a fool doeth it to his sorrow (comp. Proverbs 17:25). The words for "fool" in the two clauses are different. Here it is kesil, which implies bold, self-confident folly, the worst form of the vies; in the second hemistich it is nabal, which rather denotes dulness and stupidity, a want of mental power. A conceited, offensive fool causes infinite trouble to his father, both from his need of constant correction, and the watchfulness required to repair the consequences of his foolish actions. There is also the grief at seeing instruction and warning thrown away on a worthless object. Septuagint, "The heart of a fool is a pain to him who possesseth it." The father of a fool hath no joy. The contrast in the ease of a good son is seen in Proverbs 15:20 and Proverbs 23:24. The LXX. adds a clause from Proverbs 10:1, with the view of improving the parallelism, "But a prudent son rejoiceth his mother."

Proverbs 17:22
A merry heart doeth good like a medicine. So Aben Ezra, understanding the particle of comparison, which is not in the Hebrew. The ward translated "medicine" (gehah) occurs nowhere else, and probably means "healing" "relief." The clause is better rendered, a cheerful heart maketh a good healing (comp. Proverbs 15:13; Proverbs 16:25). Vulgate, aetatem floridam facit; Septuagint, εὐεκτεῖν ποιεῖ, "makes one to be in good case." A cheerful, contented disposition enables a men to resist the attacks of disease, the mind, ms every one knows, having most powerful influence over the body. Ec 30:22, "The gladness of the heart is the life of man, and the joyfulness of a man prolongeth his days." A broken spirit drieth the bones; destroys all life and vigour (comp. Proverbs 3:8; Psalms 22:15; Psalms 32:4). We all remember the distich—

"A merry heart goes all the day,

Your sad tires in a mile-a."

So the rabbis enjoin, "Give ears no room in thine heart, for care hath killed many". Religious gladness is a positive duty, and "low spirits," as Isaac Williams says, "are a sin." Asks the Greek moralist—

ἄρ ἐστὶ συγγενές τι λύπη καὶ βίος
And Lucretius (3.473) affirms—

"Nam dolor ac morbus leti fabricator uterque est."

"Workers of death are sorrow and disease."

Proverbs 17:23
A gift out of the bosom; i.e. secretly from the fold of the garment, and not from the purse or bag wherein money was ostensibly carried. A corrupt judge "taketh," i.e. receives a bribe conveyed to him secretly (Proverbs 21:14). To pervert the ways of judgment. The judges had no appointed salaries; hence the unprincipled among them were open to bribery. The strict injunctions of the Law, and the stern denunciations of the prophets, were alike ineffectual in checking corruption (see Exodus 23:8; Deuteronomy 16:19; Isaiah 1:23; Jeremiah 22:17; Ezekiel 13:19; Hosea 4:18, etc.). Septuagint, "The man that receiveth gifts in his bosom unjustly, his ways shall not prosper." For, as Job avows (Job 15:34), "Fire shall consume the tabernacles of bribery." The LXX. adds, "The impious turns aside from the ways of righteousness."

Proverbs 17:24
Wisdom is before [the face of] him that hath understanding. The idea is that the intelligent man directs his look towards Wisdom, and therefore she beams upon him with all her light; as the Vulgate puts it, "In the face of the prudent wisdom shines." He has one object to which he directs all his attention (Proverbs 15:14). The Septuagint rendering is not so satisfactory: "The countenance of a prudent man is wise;" he shows in his look and bearing the wisdom that guides him. Thus Ecclesiastes 8:1, "A man's wisdom maketh his face to shine, and the hardness of his face is changed." The eyes of a fool are in the ends of the earth. A fool has no one definite object in view; he pursues a hundred different things, as they happen to come in his way, but misses the most important quest of all and fritters away the powers which might have aided him to obtain wisdom.

Proverbs 17:25
This verse is more or less a repetition of Proverbs 17:21; Proverbs 10:1; Proverbs 15:20; and comp. Proverbs 19:13. A grief (kaas). The Vulgate and Septuagint translate, "anger." A foolish son provokes the wrath of his father, and is bitterness to her that bare him, "Bitterness" (memer) oesurs nowhere else; mar and marar are common enough.

Proverbs 17:26
Also (gam). This may be intended to connect this verso with what was said above (Proverbs 17:23) about the perversion of justice; or, as is more probable, it is used to emphasize what is coming, To punish the just is not good. Damnum inferre justo, Vulgate; ζημιοῦν, Septuagint; and the word has a special reference to punishment by fire. Nor to strike princes for equity; the expression, "is not good," being understood from the former clause. "Princes" are the noble in character rather than in position only. Two forms of evil are named, viz. to punish the innocent, and to visit with contumely and injury the man of high character who cannot be induced to pervert justice. Revised Version, nor to smite the noble for their uprightness. So virtually the Vulgate, Septuagint, and Syriac. Another rendering is, "to strike the noble is against right," which seems feeble and less suitable to the parallelism.

Proverbs 17:27
He that hath knowledge spareth his words; Revised Version, he that spareth his words hath knowledge; he shows his common sense, not by rash talk or saying all he knows, but by restraining his tongue (comp. Proverbs 10:19; James 1:19). 'Pirke Aboth' (Proverbs 1:18), "All my days I have grown up amongst the wise, and have not found aught good for a man but silence; not learning but doing is the groundwork, and whoso multiplies words occasions sin" Say the Greek gnomes—

ἐνίοις τὸ σιγᾷν ἐστὶ κρεῖττον τοῦ λέγειν
κρεῖττον σιωπᾷν ἢ λαλεῖν ἂ μὴ πρέπει
And Theognis (5.815) writes—

βοῦς μοι ἐπὶ γλώσσης κρατερῷ ποδὶ λὰξ ἐπιβαίνων
ἴσχει κωτίλλειν καίπερ ἐπιστάμενον
"Speech for a shekel, silence for two; it is like a precious stone" ('Qoheleth Rabbah,' 5.5). Septuagint, "He who spareth to utter a harsh speech is prudent" ( ἐπιγνώμων). A man of understanding is of an excellent spirit; Revised Version, he that is of a coot spirit is a man of understanding; i.e. he who considers before he speaks, and never answers in hot haste, proves that he is wise and intelligent. Septuagint, "The long suffering man is prudent." The above is the reading of the Khetib, followed by most interpreters. The Keri gives, "of a precious spirit" (pretiosi spiritus, Vulgate), that is, one whose words are weighty and valuable, not lavishly thrown about, but reserved as costly jewels.

Proverbs 17:28
Even a fool, when he holdeth his peace, is counted wise. Not betraying his ignorance and incapacity by words, a foolish man is credited with possessing sense (comp. Job 13:5). Proverbs to this effect are found in all languages. Thus the Greek—

πᾶς τις ἀπαίδευτος φρονιμώτατος ἐστὶ σιωπῶν.
Cato, 'Dist.,' 1.3—

"Virtutem primam esse puta compescere linguam;
Proximus ille Deo qui scit ratione tacere."

Talmud, "Silence becomes the wise, much more feels." The Dutch have appropriated this maxim, "Zweigen de dwazen zij waren wijs, …. Were fools silent, they would pass for wise." "Si tacuisses, philosophus mansisses." "Silence," says the Sanskrit gnome, "is the ornament of the ignorant." "Talking comes by nature," say the Germans, "silence of understanding." The LXX. gives a different turn to the first clause: "A foolish man inquiring of wisdom will have wisdom imputed to him;" the expressed desire of knowledge will be taken as a proof of intelligence. The second clause is coordinate with the former. He that shutteth his lips is esteemed a man of understanding; Revised Version, when he shutteth his lips, he is esteemed as prudent; Septuagint, "A man making himself dumb will seem to be prudent." Theophrastus is said to have thus addressed a guest who was very silent at table: "If you are a fool, you act wisely; if you are wise, you act foolishly." "Let every man," says St. James (James 1:19), "be swift to hear, slow to speak."

HOMILETICS
Proverbs 17:5
Mocking the poor
The terrible inequality of human lots was never more apparent than it is in the present day. England is renowned for her wealth; yet England is a haunt of hungry misery. It is nothing but selfish hypocrisy to justify this condition of affairs by quoting the words of our Lord, "The poor always ye have with you" (John 12:8). If they are always with us in abject need and distress, so much the worse for the condition of society. The statement of a distressing fact is no justification for it. Meanwhile, if the huge evil of pauperism cannot be abolished at once, it is our duty to lessen, not to aggravate it.

I. CONSIDER IN WHAT WAYS THE POOR ARE MOCKED.

1. When their condition is disregarded. There are thousands of people living in affluence who simply ignore the fact that they have needy brethren. Dives at his feast does not give a thought to Lazarus pining at his gate. Surely it is a mockery to the awful misery of the East End that the West End feasts and fetes itself with undisturbed complacency.

2. When their rights are neglected. This happens in many ways, even in an age and a country that boasts of its administration of justice.

3. When their deficiencies are ridiculed. The poor man is generally illiterate, his "speech bewrayeth him." He has never learnt the manners of good society. So the classes above him put up their eyeglasses to inspect him, as though he were some strange, repulsive animal.

4. When their merits are ignored. There is honest, poverty. There are brave men fighting against adverse circumstances with the courage of heroes. Are these people to be mucked at simply because they cannot put money in their purses? The kindness of the poor to the poor is a rebuke to the cynicism of the rich. Yet how difficult it is for poor men to be duly recognized! Dr. Johnson spoke from experience when he said—

"This mournful truth is everywhere confess'd

Slow rises worth by poverty depressed."

The world mocks the poor when it judges people by the fashion of their clothes and the size of their houses, instead of looking to their character and lives.

II. CONSIDER THE GREAT SIN OF MOCKING THE POOR. He who does this "reproacheth his Maker." For the God who made the rich man also made the poor man. The reproach of the child is a reproach of his Father. We do more than wrong our brethren when we treat the unfortunate with contempt; we insult our God. He is the God of the poor, and he takes their wrongs as injuries to himself. This is no slight, shadowy offence. It is an awful sin in the sight of Heaven. The only reason that is suggested why Dives should be writhing in torments of fire is that he was a rich man who gave no heed to the misery of his neighbour. Here is an awful prospect for the careless comfortable classes of England! The evil is aggravated with us, because we profess that religion which preaches a gospel to the poor. In the Church of Christ rich and poor meet together. For the rich man to despise his fellow Christian, then, is for him to deny his Master, "who had not where to lay his head." Let it be remembered that Christ, who was rich, "for our sakes became poor." He is the Friend and Brother of the poor.

Proverbs 17:10
The wisdom of accepting a reproof
I. IT IS DIFFICULT TO ACCEPT A REPROOF. Only the wise man will take it. Many difficulties stand in the way.

1. It is hard to believe that the reproving counsellor is a true friend. He appears to be censorious. We think he takes a pleasure in finding fault with us. We accuse him of a Pharisaic self-satisfaction in comparing his own virtue with our fault.

2. It is difficult to admit the application of the accusation to ourselves. David is indignant at Nathan's recital of the parable of the ewe lamb. Yet he fails to see that the moral of it comes home to himself till the prophet exclaims," Thou art the man!"

3. It is not easy to confess our own humiliation. When we see that we are accused, pride rises up to defend us. It is possible for a large amount of pride to lodge with a great quantity of folly. Indeed, the more a person is emptied of real worth the more room is there in him for self-inflation.

4. It is troublesome to yield to a reproof. To do so we must not merely admit our fault, but consent to mend our ways. We must allow the reproof to work actively in us if it is to be of any use. The drunkard is often ready to confess his sin, but he is not so eager to renounce the cause of it.

5. It is distressing to bear the reproof of God. In reading the Bible people are tempted to appropriate the promises to themselves and to leave the threatenings for their brethren. It needs a divinely inspired wisdom to help us to profit by the warnings of Scripture.

II. IT IS WISE TO ACCEPT A REPROOF. Many as are the obstructions that stand in the way of our receiving and acting upon it, we should do well to conquer them. He is but a foolish person who despises correction. The wise man may shrink from it, but he will not reject it.

1. A true reproof is justly due. We have earned it by our own fault. It is foolish to kick against the consequences of our own conduct.

2. A reproof is a wholesome corrective. It is not a judge's sentence, but a friend's counsel, Its object is not condemnation, but salvation.

3. A reproof is a mild substitute for harder treatment. While we foolishly rail at its harshness, we should be thankful for the lenity of the most stern well deserved reproof. It might have been dispensed with, and we might have received condign punishment. The reproof is not so hard to bear as the "hundred stripes" that may follow if it is disregarded. It is wise to close with the earlier counsel.

4. A reproof is an element of Divine grace. Christ sends the Comforter to convict the world of sin as well as of righteousness and judgment (John 16:8). It is to our own cost that we receive this gracious Guest with resentful discourtesy. But, on the other hand, we plainly need Divine grace to accept a reproof in a meek and humble spirit. The wisdom to receive a reproof well is so difficult to attain that we need to seek it as an inspiration from God.

Proverbs 17:14
The beginning of strife.
I. STRIFE MAY HAVE A SMALL BEGINNING. It is not necessary to intend great mischief if a quarrel is to be started. One word of an unfriendly character may be enough to mar the peace of brethren. A single act of unkindness may be the beginning of discord, provoking retaliation, and so originating a long continued state of war. A quarrel may arise among very insignificant persons. It may be concerned with very unimportant questions. It may appear as a very slight affair—"a tempest in a teacup."

II. STRIFE CROWS WINES. The small hole in the dyke through which a little water oozes is worn by the escaping stream so that it becomes larger, and the larger it is the more water pours through it; and this, in turn, will tear still greater pieces from the banks. A little rift within the lute is the commencement of the mischief that will silence all the music. A dispute between two frontier officers may lead to a war between two nations. Thus the strife between a few grows into a quarrel between many persons.

III. STRIFE GROWS MORE INTENSE. It not only involves more persons; it also becomes aggravated in its violence. Increasing in volume, it also grows in vehemence. The flood rushes with alarming velocity. The misunderstanding becomes a war. The coldness between friends turns into the bitterness of enmity. Anger degenerates into hatred.

IV. STRIFE BECOMES UNCONTROLLABLE. It might be arrested in its early stage. A boy pressing his knee against the small hole in the dyke could hold back the trickling stream. But if the mischief is not checked in an early stage, "all the king's horses" cannot arrest the mad career of the escaping river. An insignificant person may start a quarrel, which many wise and strong men will fail to allay. It is easier to be a war maker than a peace maker. Events grow too strong for the moat powerful energies of man.

V. STRIFE ISSUES IN INCALCULABLE RESULTS. The flood pours down through the valley and over the plain, uprooting trees, devastating fields, deluging homesteads, drowning men and cattle. The mischief is enormous, and the course and extent of it cannot be measured beforehand. No one can tell what harm may grow out of his meddlesome mischief making. A foolish person may mean to do no real harm, only to show a little passing spite. But he has let out the waters; the flood gates are open; the huge army of destruction is scouring the country. Amazed and aghast at the unexpected consequences of his folly, he would fain undo the reckless deed or stay its fatal consequences. But it is too late. Those consequences have passed beyond his reach. He can never tell how far the evil effects of what he has done may extend.

VI. STRIFE SHOULD BE CHECKED IN ITS EARLIEST STAGE. It is best to avoid the very beginning of it. But if, unhappily, it has been started, it should be stayed at once. To nurse a quarrel is worse than to cherish a viper in one's bosom. Fling it away and crush it, before it spawns a deadly brood of evil. The great human quarrel with heaven, begun in Eden, was like the letting out of waters. So is the soul's quarrel with God. It is best to make peace at once, through repentance and contrition.

Proverbs 17:17
The true friend
I. THE PORTRAIT OF THE TRUE FRIEND. We must study its lineaments that we may know the original. The word "friend" is used so loosely, often as a term of mere politeness, that some such inquiry is necessary if we would disentangle it from frivolous associations and affix it to its worthy object. 

1. The essential note of true friendship is invariability of affection. The friend "loveth at all times." This does not mean that he is always displaying his affection. Effusiveness is no proof of sincerity. "Still waters run deep." Neither are we to suppose that the affection must be always shown in the same way. The manifestation of it must vary according to the moods and feelings of the friend, and also according to the circumstances and behaviour of the object of affection. There are times when friendship must be angry, when love must frown. Still the love must remain.

2. The great test of true friendship is adversity.
3. The secret of true friendship is love. Love is stronger than death, and love can survive the loss of all things. It endures through time and change, and in spite of violent strains upon its strength.

II. THE DISCOVERY OF THE TRUE FRIEND. The portrait is ideal. Do we ever see the ideal realized? In a measure, yes, and that repeatedly. The cynical pessimism that disbelieves in any generous, unselfish friendship is false to the nature of man, and false to the noble tale of good lives. Generosity is not dead. Friendship is possible. But every human friend is imperfect. Surely the portrait of the true friend must suggest to us One who alone perfectly answers to its noble features. We discover the true Friend in Christ.

1. He gives us the note of true friendship in invariability of affection. His love to the race endures through the ages. His love to each individual of his people is ever-abiding and constant. It outlasts many provocations, frequent unfaithfulness, great unworthiness on their part. Christ did not cease to love St. Peter when the apostle denied his Master.

2. He is a Brother in affliction. The Companion of our joys, he is especially our Helper in trouble; he came expressly to save from the terrible evil of sin. He is the sympathizing Friend for all sorrow.

3. The secret of his friendship is love. It is not our claim or attractiveness, but the love of Christ, that makes him our abiding, faithful Friend. If we would measure the durability of his friendship, we must gauge the greatness of his undying love,

Proverbs 17:22
The healing effects of cheerfulness
I. CHEERFULNESS IS COMMENDED IN SCRIPTURE. The Bible does not put a premium on sombreness. It never suggests that there is a merit in gloom. It urges the need of repentance, calls upon men to grieve for their sins, threatens the wrath of God against impenitence, and so brings up occasions for distress of soul; it also rebukes "the laughter of fools," the empty merriment of frivolity and the riot and revelry of dissipation (Ecclesiastes 7:6). But it does not commend sorrow on its own account. On the contrary, it brings joy and encourages gladness. Christ gave his joy to his people (John 15:11). St. Paul emphatically reiterated his advice to his readers to rejoice (Philippians 4:4). God loves his children and delights in their happiness. God is blessed, therefore happy; and he desires for his children a share in his blessedness, which must involve a participation in his gladness.

II. CHEERFULNESS EXERTS A HEALING INFLUENCE OVER THE INDIVIDUAL SOUL. Too much indulgence in sorrow induces a morbid condition. It is not healthy in itself, for man is not meant to be a perpetual incarnation of pain. The natural merriment of children is not only innocent; it is positively helpful to the sane growth of their minds. Cheerful Christians are strong Christians; for "the joy of the Lord is your strength" (Nehemiah 8:10). It is easier to bear disappointment when the spirit is free and buoyant. Temptation is less powerful against a contented soul than against one that is enfeebled by fretful dissatisfaction. We can do our work best when we do it gladly. In a cheerful mood we take the widest, wisest, healthiest views of truth. Sour feelings lead to false estimates of the world. Even after sin and repentance, when the sinner is pardoned, a sober, humble cheerfulness is healthier than perpetual lamentation. Therefore the fatted calf is killed, etc.

III. CHEERFULNESS IS A SOURCE OF HEALTHY INFLUENCE FOR OTHERS. The gloomy saint cultivates his own sombre sanctity at the expense of his neighbours. He should be helping them and attracting them into the way of life. But he is repelling and hindering them. Children are best won by a cheerful presentation of religion. The indifferent are made to see that the cross of Christ does not mean perpetual distress and trouble to the Christian. The lost and fallen have hopes inspired within them when they are approached with hopes of better things. The gospel is goodness; it should be preached with a cheerful spirit; its "glad tidings of great joy" speak healing to the nations.

IV. CHEERFULNESS IS TO BE BEST ATTAINED IN THE CHRISTIAN LIFE. The merry soul may be only superficially glad, or even sinfully delighted, when it should be humbled in repentance. But after repentance and pardon God gives his own deep, sure joy. This joy rests on the love of God and fellowship with him. It is confirmed by service. When one can say, "I delight to do thy will, O my God" (Psalms 40:8), he has reached the true fountain of a cheerful spirit. Such a joy can master adversity and rejoice in tribulation (2 Corinthians 6:10). It was when engaged in an apostolic mission that Paul and Silas were able to sing in prison (Acts 16:25).

HOMILIES BY E. JOHNSON
Proverbs 17:1-9
Traits of outward dad inward happiness. Happiness depends more on the inward state than on the outward condition
Hence—

I. CONTENTMENT AS AN ELEMENT OF HAPPINESS. (Proverbs 17:1.) The dry morsel, with rest and quiet in the spirit, is better, says the preacher, than the most luxurious meal; the allusion being to slaughtered sacrificial animals as the chief constituents of a rich repast (Proverbs 9:2; Genesis 43:16). It suggests the picture of "holy love, found in a cottage" (Matthew Henry). The secret of happiness lies rather in limiting our desires than in increasing our substance.

II. PRUDENCE AND THRIFT. (Proverbs 17:2.) The prudent servant may rise, and probably not seldom did rise in ancient times, to superiority over the idle and dissipated son of the house. In this light Abraham looked upon Eliezer—that he might probably step into the place of a son in his house. How much more depends, in reference to power and influence in this world, upon sense and prudence than upon birth and every external advantage!

III. THE TRUE HEART. (Proverbs 17:3.) The heart which has been tried in the scales of Jehovah, assayed by the tests of an infallible truth. We need to remind ourselves how little we know of the depths of human character. Our inquiries and our teachings are inadequate and deceptive. The search of the human heart is a royal privilege of God. Without the true, the divinely approved heart, there is no real root of good or bliss.

IV. A SINCERE TEMPER. (Proverbs 17:4.) This is suggested, as often, by the hideous contrast of the wicked, inwardly corrupt heart, which willingly takes note of and inclines to lying words, to the tempter and his wishes. It takes pleasure in the "naughty words" it dares not, perhaps, utter itself; is glad to borrow words from another to fit its own evil thoughts. In contrast to this, the spirit of the candid and sincerely good man is that expressed by Bishop Hall, "If I cannot stop other men's mouths from speaking ill, I will either open my mouth to reprove it, or else I will stop my ears from hearing it, and let him see in my face that he hath no room in my heart."

V. COMPASSION, PITY, AND SYMPATHY. (Proverbs 17:5.) Contempt of the poor is contempt of the majesty of God. The greater part of poverty is not wilful; it is in the course of the providence of God. "To pour contempt on the current coin with the king's image on it is treason against the sovereign." There is something worse than even this, viz. to rejoice in the calamities of others. It is a peculiarly inhuman view, and is certain to be punished in the remorse of the conscience, in the closing up of the way to God's heart in the time of one's own need.

VI. FAMILY JOYS. (Proverbs 17:6.) To leave out these would be to leave out that which gives to life its chief fragrance and charm. As children are the pride and ornament of the parents, so the sons, on the other hand, so long as they themselves are not fathers, can only fall back upon the father. The family tree, the higher it rises and the more widely it extends, increases the honour of the race.

VII. NOBLENESS Of SPEECH. (Proverbs 17:7.) The first element of this is, as so often insisted upon, truthfulness in the inward parts. The second is appropriateness, regard to what is becoming. Thus a high assuming tone ill befits the fool; much less falsity, affectation, hypocrisy, a noble mind. To recollect what is becoming in us is a great safeguard to morality and guide to conduct. In the common affairs of life we should not seek to rise above our station, nor should we fall below it. In religion there is also a just mean—the recollection of what it is to be a Christian; and the effort not to rise above the humility of that position, as not to fall below its grandeur and nobility. "If truth be banished from all the rest of the world," said Louis IX. of France, "it ought to be found in the breast of princes." Let us substitute the word "Christians."

VIII. THE VALUE OF GIFTS. (Proverbs 17:8.) There seems to be no reason for taking this only in the bad sense with reference to bribery. Lawful gifts and presents have their charm as well as unlawful. The power of gold to corrupt; the saying of Philip of Macedon, that there was no fortress so strong but that it might be stormed if an ass laden with gold were driven to the gate;—all this is well known. But equally true is it that honest gifts of kindness, having no impure purpose in view, are like jewels. They sparkle with the lustre of human love when turned in any light, and win friends and good will for the giver wherever he goes. It is the generous freedom to give, not necessarily of silver and gold, but of "such things as we have," which is here commended and noted as one of the secrets of happiness. The deepest joy is, in all true gifts, to be expressing the one great gift of the heart to God.

IX. CONCEALING AND FORGIVING LOVE. (Proverbs 17:9.) Let us remind ourselves that in the Law the word for forgiving or atoning is "cover." And frequently we read of God covering the sins of the penitent. This relation is for the imitation of Christians, "followers of God as dear children." "Love covers a multitude of sins." Like the healing hand of Nature, which we see everywhere busy concealing unsightliness, veiling the old ruin with the beautiful ivy and other creeping plants. On the contrary, the talebearer has an eye forevery crack and seam in the structure of society; tears open and causes to bleed the wounds that might have been healed. Be true, be gentle, be generous, be God-like and Christ-like,—such are the main lessons of this section.—J.

Proverbs 17:10-15
Dark phases of human character
We may take Proverbs 17:10 as an introduction to what follows. Exhortations are to be given, and the preacher would prepare us to receive them. On the sensitive mind the censure of the good makes a deeper impression than a hundred blows on the back of the fool. Sincerity, love of truth and tender sympathy, become the exhorter, and humble docility the object of his warnings or rebukes. "Let the righteous smite me, and it shall be a kindness" (Psalms 141:5).

I. THE CONTENTIOUS SPIRIT. (Proverbs 17:11.)

1. His temper. He seeks rebellion. In private life he may be the man who revolts from the established usages of society, delights in singularity for its own sake, in defying opinion, showing disrespect to names of authority. In public life he may become the heartless demagogue and pest of the commonwealth.

2. His doom. A cruel angel shall be sent against him by God; that is, generally, his offence will be visited upon him severely. The curse upon the contentious spirit is the counterpart of the great evangelical blessing on the peacemakers, who shall be called "the children of God."

3. His dangerous qualities. (Proverbs 17:12.) Rage is the principle of his action, the motive of his life. To irritate him, to thwart him, is like bringing on one's self the fierce attack of the bear robbed of her whelps. Rage united with intelligence is the most fearful combination of deadly force known in the world. From so dread a picture we turn with the prayer, "From hatred and malice, good Lord, deliver us!" "Oh, may we live the peaceful life!"

II. THE UNGRATEFUL MAN. (Proverbs 17:13.)

1. His conduct. He requites good with evil. As there is no virtue so natural, so spontaneous, so pleasurable, as gratitude, so there is no mere negative vice so odious as ingratitude. But the positive reversal of gratitude in returning evil for good—for this there is no one word in our (nor probably in any) language. It is a wickedness indeed unutterable.
2. His doom is punishment from God. And the severity of the punishment teaches by contrast how dear is gratitude to God. As evil shall ever haunt the house of the dark rebel against light and love, so shall joy and peace attend the steps of the peaceful child of God.

III. THE CONSEQUENCES OF MISCHIEF INCALCULABLE. (Proverbs 17:14.) A homely figure impresses the truth in a way not to be forgotten. Similarly, James compares the progress of mischief to the sparks which may be easily fanned into a great conflagration (James 3:5). How great the service that may be rendered by those who, in the interests of peace, at once trample out the sparks or seal up the avenues of the flood. These rules are good for the avoidance of strife. Consider:

1. Whether the dispute is not about. words rather than things. 

2. Whether we really understand, the subject. 

3. Whether it is worth disputing about.

IV. MORAL INDIFFERENCE. (Verse 15.) To speak the bad man fair, to justify or excuse his evil, and to censure or criticize or condemn the good, from prudence or other motive,—this shows a blindness to moral distinctions, a wilful insensibility which is incompatible with religion, and incurs the deep disapproval and judgment of Jehovah. We have examples in Ezra 4:1-16; Acts 24:1-9. Religion teaches us to distinguish between things that differ; if we have not learnt that lesson, we have learned nothing. If, having learned it, we disregard it, our profession of religion becomes converted into an hypocrisy and an abomination.—J.

Proverbs 17:16-20
Light in the head, love in the heart
I. MONEY USELESS WITHOUT SENSE. (Proverbs 17:16.) The true view of money is that of means to ends. But if the ends are not seen, or, being seen, are not earnestly desired, of what avail the means? If our heart be set upon the right objects of life, opportunities will always present themselves. If blind to life's meaning, no advantages wilt seem to be advantages.

II. THE BEAUTY OF FRIENDSHIP. (Proverbs 17:17.)

1. In general. It is constant; it is unvarying; it is adapted to all the various states and vicissitudes of life.

2. In particular. It takes new life out of sorrow. In distress, the friend is developed into the "brother," and is taken close to the heart. True friendship gladdens at the opportunity of self-devotion for the beloved one's good. It is the distress of our sin which makes us acquainted with him "that sticketh closer than a brother." But thank God for all those who are newborn to us in the freshly revealed grace and goodness of their hearts amidst the scenes of suffering.

III. THE STRICT DUTY OF CAUTION IN REFERENCE TO RESPONSIBILITY. (Proverbs 17:18.) The consequences of becoming bail for a defaulter were in ancient life very terrible. Nowadays there are prudent men who will never set their hand to an acceptance. Although all moral duties are not equally amiable in their aspect, it must be remembered that the ability to do good to others rests upon strict prudence with reference to one s self. We may be maimed or destroyed by imprudence.

IV. RESISTANCE TO THE BEGINNINGS OF EVIL. (Proverbs 17:19.) Contention or tempers and passion in general leads on to graver sin. Open the way to one sin, and others will immediately troop forward in its rear. Again, contentiousness and pride are in close connection; the latter is generally the spring of the former. And both are ruinous in their tendency. High towers invite the lightning; but he that does not soar too loftily will suffer the less by a fall. A modest way of life, within our means, is the only truly Christian life.

V. THE TRUE HEART AND THE GUILELESS TONGUE. (Proverbs 17:20.) There is no health, no salvation for self or others, in the false heart and the tongue that flickers and wavers between opposing impulses. Old Homer has the sentiment that he who speaks one thing and thinks another in his heart is hateful as the gates of hell.

1. There is no true light in the head without love in the heart. 

2. There is no dualism in our moral character. 

3. There is a correspondence between our outward lot and our inward choice.—J.

Proverbs 17:21-28
Varied experiences of good and evil in life
We may divide them into the sorrowful, the joyous, and the mixed experiences.

I. SAD EXPERIENCES. The sorrow of thankless children. (Proverbs 17:21, Proverbs 17:25.) To name it is enough for thereto who have known it. It has its analogue in Divine places. How pathetically does the Bible speak of the grief of God over the rebellious children he has nourished and brought up! and of Christ's lamentation as of a mother over Jerusalem! Let us remember that our innocent earthly sorrows are reflected in the bosom of our God.

II. JOYOUS EXPERIENCES. (Proverbs 17:22.) The blessing of a cheerful heart, who can overprize it in relation to personal health, to social charm and helpfulness? Contrasted with the troubled spirit, like a parching fever in the bones, it is the perpetual sap of life and source of all its greenness and its fruit. A simple faith is the best known source of cheerfulness. It was a fine remark of a good friend of Dr. Johnson's, that "he had tried to be a philosopher, but somehow always found cheerfulness creeping in."

III. MIXED EXPERIENCES OF HUMAN CHARACTER.

1. The briber. (Proverbs 17:23.) How strongly marked is this sin in the denunciations of the Bible! and yet how little the practice seems affected in a land which boasts above others of its love for the Bible! The stealth and so the shame, the evil motive, the perverse result, all are branded here. "He that shaketh his hands from holding of bribes, he shall dwell on high" (Isaiah 33:15).

2. The quick perception of wisdom and the warning glance of folly. The one sees before him what is to be known or done at once; the other is lost in cloudy musings. The more a man gapes after vanity, the more foolish the heart becomes. In religion we see this temper in the restless roving to and fro, the constant query, "Who will show us any good?" "He is full of business at church; a stranger at home; a sceptic abroad; an observer in the street; everywhere a fool."

3. Harshness in judges. (Proverbs 17:26.) Fining and flogging are mentioned. The writer had observed some such scene with the horror of a just man. Inequity or inhumanity in the judge seems an insult against the eternal throne of Jehovah.

4. The wisdom of a calm temper and economy of words. (Proverbs 17:27, Proverbs 17:28.) An anxiety to talk is the mark of a shallow mind. The knowledge of the season of silence and reserve may be compared to the wisdom of the general who knows when to keep his forces back and when to launch them at the foe. The composed spirit comes from the knowledge that truth will prevail in one way or another, and the time for our utterance will arrive. Lastly, the wisdom of silence, so often preached by great men. Even the fool may gain some credit for wisdom which he does not possess by holding his tongue; and this is an index of the reality. Our great example here is the silence of Jesus, continued for thirty years; out of that silence a voice at length proceeded that will ever vibrate through the world.—J.

HOMILIES BY W. CLARKSON
Proverbs 17:3
Divine proving and purifying
Heat, like water, is a very bad master but a very excellent servant. It proves whether our acquisition has or has not any value, whether it should be carefully preserved or be "trodden underfoot;" and it refines that which has any worth at all, separating the dross and securing for us the pure metal which we want for use or ornament. What we do with our materials God does with ourselves; but the fires through which he sends us are of a very different kind from those we kindle.

I. THE FIRES THROUGH WHICH GOD PASSES US. These are the disciplinary experiences through which, in his holy providence and in his fatherly love, he causes us to pass. And of them we may say that their name is legion, for "they are many." They vary as do the histories of human life. It may be

II. HIS TRIAL OF OUR SPIRIT. God thus proves us. Theme troubles are trials; they show to our Creator and to ourselves what manner of men we are, what is "the spirit we are of." They prove to him and to us whether we care more about our circumstances than we do about ourselves and our character; they prove whether we have a deep spirit of submission and of trustfulness, or whether our subjection to the will of God is very shallow and departs as soon as it is tested; they prove whether in the hour of need we look above us for strength and succour, or whether we have recourse only to those persons and things which are around us, or whether we descend to props and stays that are positively beneath us. They prove the quality of our Christian character; they sometimes demonstrate its actual unreality.

III. GOD'S REFINING GOODNESS AND WISDOM. God tries our hearts, not merely that he or we may see what is in them, but that they may be purified (see Isaiah 48:10). Many purifying, practical lessons we learn in affliction which we are very slow to receive, and which, but for its discipline, we might never gain at all. They are these, among others.

1. The unsatisfying character of all that is earthly and human.

2. The transitoriness of the present, and the wisdom of laying up treasures in heaven.

3. The secondariness of all claims to those that are Divine, and our consequent obligation to give the first place to the will and the cause of our Redeemer.

4. Our deep need of Christ as the Lord whom we are to be faithfully serving and the Friend in whose fellowship we are to spend our days. With these great spiritual truths burnt into our souls by the refining fires, we shall have our worldliness and our selfishness expelled, and be vessels of pure gold, meet for the Master's use.—C.

Proverbs 17:6, Proverbs 17:21, Proverbs 17:25
Fatherhood and sonship
Certainly, some of our very greatest mercies are those that come to us in our domestic relationships.

I. THE JOY AND CROWN OF FATHERHOOD AND OF GRANDFATHERHOOD. Our Lord speaks of the mother forgetting her anguish "for joy that a man is born into the world" (John 16:21). The joy of parentage is keen, and it is common; it may, indeed, be said to be universal. And it is pure and good; it elevates and enlarges the soul, taking thought and care away from self to another, and by so doing it distinctly benefits and blesses the nature. And, like all pure joys, it is lasting; it does not evaporate with time; on the other hand, it grows and deepens as the child of its affection develops and matures. Moreover, in the kind providence of God, it is renewable in another generation; for the grandfather has almost as much delight in his grandson as the father in his child (text; Genesis 50:23; Psalms 128:6). Fatherhood (motherhood) is:

1. A natural desire of the human heart.

2. Often the reward which God gives to patient industry and virtue in earlier days; for the setting up of a home is, in many if not in most cases, the attainment of a hope for which the young have striven and waited.

3. Sometimes a source of grievous disappointment and saddest sorrow (Proverbs 17:21, Proverbs 17:25). There is no one in the world who can pierce our souls with such bitter anguish as can our own child when he or she goes astray from wisdom and righteousness.

4. Always an entail of the most serious responsibility; for what we are in spirit and in character it is most likely that our children will become.

5. Therefore a noble opportunity; for it is in our power, by wisdom and virtue, by kindness and piety, to lead our sons into the gates of privilege and up to the gates of the kingdom of Christ.

6. And therefore usually a source of profoundest gratitude and gladness, and the means by which we can hand down our principles and our influence, through our own direct endeavours, to the second and the third generation.

II. THE GLORY OF CHILDHOOD. "The glory of children are their fathers."

1. It is the greatest of all earthly heritages to have parents that can be esteemed and loved. Happy is the son who, as his judgment matures, can honour his father with an undiminishing or even a growing regard and deepening joy.

2. It is a very real delight to be able to look back, through all the later years of life, and recall the memories of the beloved and revered parents who have "passed into the skies"

3. It is the duty of childhood to make the very best response it can make for the love, care, pains, patience, prayerful solicitude, its parents have expended upon it.

4. It will remain a lasting, source of thankfulness and joy that every possible filial attention was paid that could be paid; lighting and smoothing the path of the parents to the very door of heaven.—C.

Proverbs 17:9
(with Proverbs 16:28)

Friendship; the silence that saves and the speech that separates it
We may learn—

I. THE GOODLINESS OF FRIENDSHIP. "Very friends," or "chief friends," points to intimate friendship. This is one of the very fairest and worthiest things under the sun. The man to whom God gives a lifelong faithful friendship is rich in a treasure which wealth cannot buy and the excellency of which it does not equal. It should be:

1. Founded on common attachment to the same great principles, and on mutual esteem.

2. Independent of the changes that occur in circumstances and conditions.

3. Strengthened by adversity.

4. Elevated by piety.

5. Lasting as life. Then it is something which, for intrinsic beauty and substantial worth, cannot be surpassed.

II. THE SILENCE THAT MAY SAVE IT. There is a speech that saves it. Often the interposition of a few words of explanation, removing an offence which would have grown into seriousness, will save a rupture. Sometimes a kindly word of counsel or remonstrance to the imprudent or to the mistaken may have the same happy effect. But, at other times, silence will save it. We are often tempted, even strongly tempted, to say that which would come between two human hearts. To say what we know would only be to speak the truth; it would gratify the curiosity of those present; it would be a pleasant exercise of power or the use of an advantage we happen to possess. The words rise to our very lips. But no; it is not always our duty to say all that we know; it is often our duty to be silent. There are times when to "cover transgression" is an act of wisdom, of kindness, of generosity, of Christ-likeness (see John 8:1-11). Let the fact remain untold; let the hearts that have been united remain bound together; seek and secure the permanence of "love."

III. THE SPEECH THAT WILL SEPARATE IT. A whisperer, one that repeats a matter, does separate friends.

1. There is always some occasion for silence in every man's life. No man is so correct in thought and speech that he could afford to have every utterance repeated to any one and every one. We all want the kindly curtain of silence to be drawn over some sentences that pass our lips.

2. There are always some thoughtless speakers—men and women who will carry injurious reports from house to house, from heart to heart; there are some who are cruelly careless what things they promulgate; there are some who consciously and guiltily enlarge and misrepresent, who form the dangerous and deadly habit of exaggeration, of false colouring, and who end in systematic falsehood. Those who idly and foolishly report what is true are, indeed, less guilty than they who enlarge and pervert. But they are far from guiltless. We are bound to speak with sufficient caution to save ourselves from the charge of circulating evil and spreading sorrow. We are responsible to God not only for the carefully prepared speech, but also for the casual interjection; that is the meaning of our Lord in his familiar words (Matthew 12:36). It behoves us to remember that our brother's reputation, usefulness, happiness, is in our charge, and one slight whisper may destroy it all. One breath of unkindness may start a long train of sad consequences which we have no power at all to stop. A very few unconsidered and unhappily uttered words may sever hearts that have been beating long in loving unison, may disunite lives that have been linked long in the bonds of happy love.—C.

Proverbs 17:14
The growth of strife
Experience shows us that—

I. STRIFE IS A GROWTH. It is as when one letteth out water; first it is the trickling of a few drops, then a tiny rill, then a stream, etc. So with strife; first it is a disturbing thought; then it becomes a warm or a hot feeling; then it utters itself in a strong, provoking word which leads to an energetic resentment and response; then it swells into a decided, antagonistic action; then it grows into a course of opposition, and becomes a feud, a contention, a war.

II. THE GROWTH OF STRIFE IS A CALAMITY.

1. It is the source of untold and incalculable misery to many hearts.

2. It betrays several souls into feelings and into actions which are distinctly wrong and sinful.

3. It presents a moral spectacle which is grievous in the sight of Christ, the Lord of love.

4. It rends in twain that which should be united in one strong and happy circle—the home, the family connection, the Church, the society, the nation.

5. It arrests the progress which would otherwise be made in wisdom and in worth; for it causes numbers of men to expend on bitter controversy and contention the energy and ingenuity they would otherwise expend on rendering service and doing good.

III. OUR DUTY, OUR WISDOM, IS TO ARREST IT AT ITS BEGINNING. You cannot extinguish the conflagration, but you can stamp out the spark; you cannot stop the flow of the river, but you can dam the rill with the palm of your hand. You cannot heal a great schism, but you can appease a personal dispute; or, what is better, you can recall the offensive word you have yourself spoken; or, what is better still, you can repress the rising thought, you can call in to your aid other thoughts which calm and soothe the soul; you can remember him who "bore such contradiction of sinners against himself," who "as a sheep before her shearers is dumb, so he opened not his mouth," and you can maintain a magnanimous silence. When this is no longer possible, because the first inciting word has been uttered and resented, then let there be an earnest and determined effort to quell all heat in your own heart, and to pacify the one whose anger has been aroused. "Blessed are the peacemakers," etc. (see also Matthew 5:25; Romans 12:18).—C.

Proverbs 17:16, Proverbs 17:24
Use and neglect
"There is everything in use," we say. And certainly a man's position at any time depends far less upon his bestowments and advantages than upon the use he has made of them. The wise man, in these verses, laments the fact that the price of wisdom should so often be in the hand of a man who fails to turn it to account (Proverbs 17:16), and that the foolish man wastes his capacities by directing them to things at a distance instead of giving his attention to that which is within his reach. The facts of human life abundantly justify the lament.

I. THE PRESENCE OF OPPORTUNITY. The price of wisdom, and also of worth and of usefulness, is "in our hand." It is not afar off, that we should ask—Who will ascend to the height or travel across the sea to find and fetch it? Opportunity is amongst and even "within us." We find it in:

1. Our natural capacities; here represented by the eyes of a man (Proverbs 17:24). We have the power of vision, not only bodily, but mental and spiritual. God has given us the faculty of perception, of observation, of intuition; we can see what is before us—our interest, our duty, our possibilities.

2. Our various advantages; the education we receive, the friends and kindred who surround us, the literature which is at our command, the resources we inherit, the openings and facilities that are offered us as we move on into life. These are "the price" wherewith we may "buy wisdom" and happiness, usefulness and power. "The gift of God" is a valuable opportunity (see John 4:10).

II. OUR FOOLISH AND GUILTY NEGLECT OF IT. Those who have the very fairest chance of attaining to wisdom and usefulness sometimes wantonly throw it away. The foolish boy, at the best school in the land, will refuse to learn, and comes out a dunce. The foolish apprentice, with the best sources of technical or professional knowledge at his command, wastes his hours in frivolity, and when his time is up is utterly unfit for the occupation of his life. Information of what is happening all over the world may now be had for a penny a day, and, what is far more precious, the knowledge of the will of God as revealed in the life and by the lips of Jesus Christ may be had for twopence; but, with "the price of wisdom" at these figures, there are those who know nothing of the hopes or struggles of mankind, and nothing of the way to eternal life. Duty, secular and sacred, is immediately before the eyes of the foolish, but their gaze is fixed upon anything and everything else; they are dreaming, by day and by night, of impossible or of hopelessly improbable fortune, and while they might be patiently and successfully building up a good estate, the chances of life are slipping through their hands. Such neglect of God-given opportunity is:

1. A most serious sin. It is the act of hiding our talent in the earth which calls forth the strong condemnation, "Thou wicked and slothful servant" (Matthew 25:24-26).

2. The greatest possible folly. It is a practical renunciation of the fair heritage of life which our heavenly Father offers us; it is the act of flinging the price of wisdom "into the waste."

III. OUR WISE USE OF IT. The wise man is he who makes the most and the best he can make of that which is within his reach, that which is "before his face." He does not spend time in looking and longing for that which is "at the ends of the earth;" he sets himself to cultivate the patch of ground, however small and poor, that is just outside his door. He puts out his talents, however mean they may be. He works his capital, however small it may be. He reads well his books, however limited his library may be. He tries to serve others, however narrow his sphere may be. So doing, he is in the way of constant growth and of a large reward (Matthew 25:20-24).—C. 

Proverbs 17:17
The friend in need
However we read this passage (see Exposition), we have before us the subject of true and lasting friendship. As is stated in a previous homily (see on Proverbs 17:9), this is founded on a common attachment to the same great principles, moral and religious; and also on a mutual esteem, each heart holding the other in a real regard. When such intelligent esteem ripens into strong affection, we have a result that deserves to bear the beautiful and honourable name of friendship. The true friend is one that "loves at all times," and he is a "brother born for adversity." A false or a weak friendship will not bear the strain which the changeful and hard experiences of life will put upon it; it will break and perish. But a true friendship, well founded and well nourished upon Christian truth, will bear all strains, even those of—

I. DISTANCE.

II. CHANGE OF VIEW AND OF OCCUPATION. Friendship usually beans in youth or in the earlier years of manhood; then will come, with maturity of mind and enlargement of knowledge and change of occupation, difference of view on things personal, political, literary, social. But true friendship will endure that strain.

III. REDUCTION. The loss of health; of property or income, and the consequent reduction in style and in resources; mental vigour with the lapse of time or from the burden of oppressive care and overwork. But faithfulness will triumph over this.

IV. PROSPERITY. One may ascend in circumstances, in social position; may be attended and even courted by the wealthy and the powerful; may have his time much occupied by pressing duties; and the friendship begun years ago, in a much lower position, may be threatened; but it should not be sacrificed.

V. DISHONOUR. It does occasionally happen to men that they fall into undeserved reproach. They are misunderstood or they are falsely accused; and the good name is tainted with some serious charge. Neighbours, casual acquaintances, those associated by the slighter social bonds, fall away; they "pass by on the other side." Then is the time tot the true friend to make his faithfulness felt; then he is to show himself the man who "loves at all times," the "brother born for adversity." Then he will not only remember where his friend is living, but he will identify himself with him in every open way, will stand by him and walk with him, and honour him, not reluctantly and feebly, but eagerly and energetically.

VI. DECLENSION. It may happen that one to whom we have given our heart in tender and loyal affection, between whom and ourselves there has existed a long and intimate friendship, will yield to temptation in one or other of its seductive and powerful forms. It may be that he will gradually decline; it may be that he will fall with some sad suddenness into serious wrong doing. Then will come to him compunction, humiliation, desertion, loneliness. All his ordinary companions will fall from him. It will be the extreme of adversity, the lowest deep of misery. Then let true friendship show its hand, offer its strong arm, open its door of refuge and of hope; then let the friend prove himself a "brother born for adversity."

1. Be worthy to love the best, that you may form a true friendship.

2. Ennoble your life and yourself by unwavering fidelity in the testing hour, when your friend is most in need of your loyalty.

3. Secure the abiding love of that Friend who is "the same yesterday, and today, and forever."—C.

Proverbs 17:21, Proverbs 17:25
(See homily on Proverbs 10:1.)—C.

18 Chapter 18 

Verses 1-24
EXPOSITION
Proverbs 18:1
This is a difficult verse, and has obtained various interpretations. The Authorized Version gives, Through desire a man, having separated himself, seeketh and intermeddleth with all wisdom; i.e. a man who has an earnest desire for self-improvement will hold himself aloof from worldly entanglements, and, occupying himself wholly in this pursuit, will become conversant with all wisdom. This gives good sense, and offers a contrast to the fool in Proverbs 18:2, who "hath no delight in understanding." But the Hebrew does not rightly bear this interpretation. Its conciseness occasions ambiguity. Literally, For his desire a man who separates himself seeks; in (or against) all wisdom he mingles himself. There is a doubt whether the life of isolation is praised or censured in this verse. Aben Ezra and others of Pharisaic tendencies adopt the former alternative, and explain pretty much as the Authorized Version, thus: "He who out of love of wisdom divorces himself from home, country, or secular pursuits, such a man will mix with the wise and prudent, and be conversant with such." But the maxim seems rather to blame this separation, though here, again, there is a variety of interpretation. Delitzsch, Ewald, and others translate, "He that dwelleth apart seeketh pleasure, against all sound wisdom he showeth his teeth" (comp. Proverbs 17:14). Nowack, after Bertheau, renders, "He who separates himself goes after his own desire; with all that is useful he falls into a rage." Thus the maxim is directed against the conceited, self-willed man, who sets himself against public opinion, delights in differing from received customs, takes no counsel from others, thinks nothing of public interests, but in his mean isolation attends only to his own private ends and fancies (comp. Hebrews 10:25). The Septuagint and Vulgate (followed by Hitzig) read in the first clause, for taavah, "desire," taanah, "occasion;" thus: "He who wishes to separate from a friend seeks occasions; but at all time he will be worthy of censure." The word translated "wisdom" (tushiyah) also means "substance," "existence;" hence the rendering, "at all time," omni existentia, equivalent to omni tempore.
Proverbs 18:2
A fool hath no delight in understanding. This may mean that he takes no pleasure in the wisdom of others, is self-opinionated; or, it may be, does not care for understanding in itself, apart from the use which he can make of it. Vulgate, "The fool receives not the words of wisdom;" Septuagint, "A man of no sense has no need of wisdom." To try to teach a fool is to cast pearls before swine, and to give that which is holy unto dogs. But that his heart may discover itself; i.e. his only delight is in revealing his heart, displaying his un-wisdom and his foolish thoughts, as in Proverbs 12:28; Proverbs 13:16; Proverbs 15:2. He thinks that thus he is showing himself superior to others, and benefiting the world at large. The LXX. gives the reason, "For rather by folly he is led."

Proverbs 18:3
When the wicked cometh, then cometh also contempt. The contempt here spoken of is not that with which the sinner is regarded, but that which he himself learns to feel for all that is pure and good and lovely (Psalms 31:18). As the LXX. interprets, "When the wicked cometh into the depth of evil, he despiseth," he turns a despiser. So the Vulgate. Going forward in evil, adding sin to sin, he end by casting all shame aside, deriding the Law Divine and human, and saying in his heart, "There is no God." St. Gregory, "As he who is plunged into a well is confined to the bottom of it; so would the mind fall in, and remain, as it were, at the bottom, if, after having once fallen, it were to confine itself within any measure of sin. But when it cannot be contented with the sin into which it has fallen, while it is daily plunging into worse offences, it finds, as it were, no bottom to the well into which it has fallen, on which to rest. For there would be a bottom to the well, if there were any bounds to his sin. Whence it is well said, 'When a sinner hath come into the lowest depth of sins, he contemneth.' For he puts by returning, because he has no hope that he can be forgiven. But when he sins still more through despair, he withdraws, as it were, the bottom from the well, so as to find therein no resting place" ('Moral.,' 26.69, Oxford transl.). Even the heathen could see this terrible consequence. Thus Juvenal is quoted ('Sat.,' 13.240, etc.)—

"Nam quis
Peccandi finem posuit sibi? quando receipt
Ejectum semel attrita de fronte ruborem?
Quisnam hominum est, quem tu contentum videris uno
Flagitio?"

And with ignominy cometh reproach. Here again it is not the reproach suffered by the sinner that is meant (as in Proverbs 11:2), but the abuse which he heaps on others who strive to impede him in his evil courses. All that he says or does brings disgrace, and he is always ready to revue any who are better than himself. Both the Septuagint and the Vulgate make the wicked man the victim instead of the actor, thus: "but upon him there cometh disgrace and reproach." The Hebrew does not well admit this interpretation.

Proverbs 18:4
The words of a man's mouth are as deep waters. "Man" (ish) here means the ideal man in all his wisdom and integrity, just as in Proverbs 18:22 the ideal wife is intended under the general term "wife." Such a man's words are as deep waters which cannot be fathomed or exhausted. The metaphor is common (see Proverbs 20:5; Ecclesiastes 7:24; Ec 21:13). For "mouth," the Septuagint reads "heart:" "Deep water is a word in a man's heart." The second hemistich explains the first: The well spring of wisdom as a flowing (gushing) brook. A man's words are now called a well spring of wisdom, gushing forth from its source, the wise and understanding heart, pure, fresh, and inexhaustible. Septuagint, "And it leapeth forth ( ἀναπηδύει) a river and a fountain of life." Or we may, with Delitzsch, take the whole as one idea, and consider that a man's words are deep waters, a bubbling brook, and a fountain of wisdom.

Proverbs 18:5
It is not good to accept the person of the wicked. To "accept the person" is to show partiality, to be guided in judgment, not by the facts of a case, or the abstract principles of right or wrong, but by extraneous considerations, as a man's appearance, manners, fortune, family. (For the expression, comp. Le Proverbs 19:15; Deuteronomy 1:17; and in our book, Proverbs 24:23; Proverbs 28:21.) The Septuagint phrase is θαυμάσαι πρόσωπον, which St. Jude adopts (Jude 1:16). Other writers in the New Testament use λαμβάνειν πρόσωτον in the same sense; e.g. Luke 20:21; Galatians 2:6). To overthrow (turn aside) the righteous in judgment is not good (comp. Isaiah 10:2). The construction is the same as in Proverbs 17:26. The LXX. adds in the second clause, οὐδὲ ὄσιον, which makes the sentence clear; not seeing this, the Vulgate renders, ut declines a veritate judicii. The offence censured is the perversion of justice in giving sentence against a righteous man whose cause the judge has reason to know is just.

Proverbs 18:6
A fool's lips enter into contention; literally, come with quarrel (comp. Psalms 66:13); i.e. they lead him into strife and quarrels; miscent se rixis, Vulgate; "lead him into evils," Septuagint. The foolish man meddles with disputes in which he is not concerned, and by his silly interference not only exposes himself to reprisals, but also exacerbates the original difficulty. His mouth calleth for strokes. His words provoke severe punishment, "stripes for his back," as it is said in Proverbs 19:29. Septuagint, "His mouth which is audacious calls for death."

Proverbs 18:7
The results of the fool's disposition and actions are further noted. A fool's mouth is his destruction (comp. Proverbs 10:15; Proverbs 13:9; Ecclesiastes 10:12). A mediaeval adage pronounces, "Ex lingua stulta veniunt incommoda multa." His lips are the snare of his soul; bring his life into danger (see on Proverbs 12:13; comp. Proverbs 13:14; Proverbs 14:27; Proverbs 17:28). So St. Luke (Luke 21:35) speaks of the last day, coming upon men like "a snare ( παγίς)," the word used by the Septuagint in this passage.

Proverbs 18:8
The words of a tale bearer are as wounds. Nergan, "tale bearer," is better rendered "whisperer" (see on Proverbs 16:28). The Authorized Version reminds one of the mediaeval jingle—

"Lingua susurronis

Est pejor felle draconis."

The verse recurs in Proverbs 26:22; but the word rendered "wounds" (mitlahamim) is to be differently explained. It is probably the hithp. participle of laham," to swallow," and seems to mean "dainty morsels," such as one eagerly swallows. Thus Gesenius, Schultens, Delitzsch, Nowack, and others. So the clause means, "A whisperer's words are received with avidity; calumny, slander, and evil stories find eager listeners." The same metaphor is found in Proverbs 19:28; Job 34:7. There may, at the same time, be involved the idea that these dainty morsels are of poisonous character. Vulgate, Verba bilinguis, quasi simplicia, "The words of a man of double tongue seem to be simple," which contains another truth. They go down into the innermost parts of the belly (Proverbs 20:27, Proverbs 20:30). The hearers take in the slanders and treasure them up in memory, to be used as occasion shall offer. The LXX. omits this verse, and in its place introduces a paragraph founded partly on the next verse and partly on Proverbs 19:15. The Vulgate also inserts the interpolation, "Fear overthrows the sluggish; and the souls of the effeminate ( ἀνδρογύνων) shall hunger."

Proverbs 18:9
He also that is slothful (slack) in his work. A man that does his work in some sort, but not heartily and diligently, as one who knows that labour is not only a duty and necessity, but a means of sanctification, a training for a higher life. Is brother to him that is a great waster; a destroyer. "Brother" is used as "companion" in Proverbs 28:24 (comp. Job 30:29), for one of like attributes and tendencies; as we say, "next door to;" and the destroyer is, as Nowack says, not merely one who wastes his property by reckless expenditure, but one who delights in such destruction, finds a morbid pleasure in haves and ruin. So the maxim asserts that remissness in duty is as mischievous as actual destructiveness. "An idle brain," say the Italians, "is the devil's workshop." The word rendered "great" is baal (Proverbs 1:19), "owner," patrono (Montanus), domino (Vatablus); and, taking this sense, according to Wordsworth and others, the sentence implies that the servant who is slothful is brother to a master who is a prodigal. But the interpretation given above is best founded. The LXX; reading מתרפא instead of, מתרפה, renders, "He who healeth not ( ὁ μὴ ἰώμενος ) himself in his works is brother to him who destroyeth himself." Maxims concerning laziness are found in other places; e.g. Proverbs 10:4; Proverbs 12:11, Proverbs 12:24; Proverbs 23:21.

Proverbs 18:10
The Name of the Lord is a strong tower. The Name of the Lord signifies all that God is in himself—his attributes, his love, mercy, power, knowledge; which allow man to regard him as a sure Refuge. "Thou hast been a Shelter for me," says the psalmist (Psalms 61:3), "and a strong Tower from the enemy." The words bring before us a picture of a capitol, or central fortress, in which, at times of danger, the surrounding population could take refuge. Into this Name we Christians are baptized; and trusting in it, and doing the duties to which our profession calls, with faith and prayer, we are safe in the storms of life and the attacks of spiritual enemies. The righteous runneth into it (the tower), and is safe; literally, is set on high; exaltabitur, Vulgate; he reaches a position where he in set above the trouble or the danger that besets him. Thus St. Peter, speaking of Christ, exclaims (Acts 4:12), "Neither is there salvation in any other; for there is none other Name under heaven given among men, whereby we must be saved." "Prayer," says Tertullian ('De Orat.,' 29), "is the wall of faith, our arms and weapons against man who is always watching us. Therefore let us never go unarmed, night or day. Under the arms of prayer let us guard the standard of our Leader; let us wait for the angel's trumpet, praying." Septuagint, "From the greatness of his might is the Name of the Lord; and running unto it the righteous are exalted."

Proverbs 18:11
In contrast with the Divine tower of safety in the preceding verse is here brought forward the earthly refuge of the worldly man. The rich man's wealth is his strong city. The clause is repeated from Proverbs 10:15, but with quite a different conclusion. And as an high wall in his own conceit. The rich man imagines his wealth to be, as it were, an unassailable defence, to preserve him safe amid all the storms of life. בְּמַשְׂכִּתוֹ (bemaskitho), rendered "in his own conceit," is, as Venetian has, ἐν φαντασίᾳ αὐτοῦ, "in his imagination," maskith being "an image or picture," as in Le Proverbs 26:1; Ezekiel 8:12; but see on Proverbs 25:11. Aben Ezra brings out the opposition between the secure and stable trust of the righteous in the Lord's protection, and the confidence of the rich worldling in his possessions, which is only imaginary and delusive. Vulgate, Et quasi murus validus circumdans eum, "Like a strong wall surrounding him;" Septuagint, "And its glory ( δόξα) greatly overshadows him;" i.e. the pomp and splendour of his wealth are his protection, or merely paint him like a picture, having no real substance. The commentators explain the word ἐπισκιάζει in both senses.

Proverbs 18:12
(Comp. Proverbs 16:18; Proverbs 15:33; where the maxims are found in almost the same words.)

Proverbs 18:13
He that answereth a matter, etc. Thus Ecclesiasticus 11:8, "Answer not before thou hast heard the, cause; neither interrupt men in the midst of their talk." A reminiscence of the passage occurs in the Talmud ('Aboth.' 5. 10), "I weighed all things in the balance, and found nothing lighter than meal; lighter than meal is the betrothed man who dwells in the house of his intended father-in-law; lighter than he is a guest who introduces a friend; and lighter than he is the man who answers before he has heard the other's speech". So Menander—

ὁ προκαταγιγνώσκων δὲ πρὶν ἀκοῦσαι σαφῶς
αὐτὸς πονηρός ἐστι πιστεύσας κακῶς.

Seneca, 'Medea,' 199—

"Qui statuit aliquid, parte inaudita altera,
AEquum licet statuerit, haud aequus erit."

Proverbs 18:14
The spirit of a man will sustain his infirmity. That high property or faculty of man called "spirit" enables the body to bear up against trouble and sickness (comp. Proverbs 17:22). The influence of the mind over the body, in a general sense, is here expressed. But taking "spirit" in the highest sense, in the trichotomy of human nature, we see an intimation that the grace of God, the supernatural infusion of his presence, is that which strengthens the man and makes him able to endure with patience. But a wounded (broken) spirit who can bear? The body can, as it were, fall back upon the support of the spirit, when it is distressed and weakened; but when the spirit itself is broken, grieved, wearied, debilitated, it has no resource, no higher faculty to which it can appeal, and it must succumb beneath the pressure. Here is a lesson, too, concerning the treatment of others. We should be more careful not to wound a brother's spirit than we are to refrain from doing a bodily injury; the latter may be healed by medical applications; the former is more severe in its effects, and is often irremediable. In the first clause, רוַּח "spirit," is masculine, in the second it is feminine, intimating by the change of gender that in the former case it is a manly property, virile moral quality, in the latter it has become weakened and depressed through affliction. Septuagint, "A prudent servant soothes a man's wrath; but a man of faint heart ( ὀλιγόψυχον) who will endure?" The LXX. take "spirit" in the sense of anger, and "infirmity" as standing for a servant, though whore they find "prudent" is difficult to say. Vulgate, Spiritum vero ad irascendum facilem, quis poterit sustinere? The Latin interpreter takes one form of weakness of spirit, viz. irascibility, as his interpretation of נכאה, "wounded." St. Gregory ('Moral.,' 5.78) has yet another version, "Who can dwell with a man whose spirit is ready to wrath?" adding, "For he that does not regulate his feelings by the reason that is proper to man, must needs live alone like a beast."

Proverbs 18:15
The first clause is similar to Proverbs 15:14; the second gives a kind of explanation of the former—the understanding of the wise man is always expanding and increasing its stores, because his ear is open to instruction, and his ability grows by wholesome exercise (comp. Proverbs 1:5). Daath, "knowledge," which is used in both clauses, the LXX. translates by two words, αἴσθησιν and ἔννοιαν.

Proverbs 18:16
A man's gift maketh room for him (comp. Proverbs 19:6). Mattam, "gift," has been taken in different senses. Some consider it to mean a bribe offered for underhand or fraudulent purposes; but the context does not lead to this conclusion, and the parallel passage mentioned above makes against it. Hitzig sees in it a spiritual gift, equivalent to χάρισμα; but such a meaning is not elsewhere attached to the word. The term here signifies the present which duty or friendship offers to one whom one wishes to please. This paves a man's way to a great person's presence. Bringeth him before great men. The Oriental custom of offering suitable gifts to one in authority, when a favour or an audience is desired, is here alluded to. So the Magi brought gifts so the newborn King at Bethlehem (Matthew 2:11). In a spiritual sense, the right use of riches opens the way to eternal life, evincing a man's practical love of God and man; as Christ says (Luke 16:9), "Make to yourselves friends by means of the mammon of unrighteousness; that, when it shall fail, they may receive you into the eternal tabernacles" (Revised Version).

Proverbs 18:17
He that is first in his own cause seemeth just; Revised Version, he that pleadeth his cause first seemeth just. A man who tells his own story, and is the first to open his case before the judge or a third party, seems tot the moment to have justice on his side. But his neighbour cometh and searcheth him out (Proverbs 28:11). The "neighbour" is the opposing party— ὁ ἀντίδικος Septuagint, which recalls Matthew 5:25—he sifts and scrutinizes the statements already given, shows them to be erroneous, or weakens the evidence which appeared to support them. Thus the maxims, "One story is good till the other is told," and "Audi alteram partem," receive confirmation. Vulgate, Justus prior est accusator sui. So Septuagint, "The righteous is his own accuser in opening the suit ( ἐν πρωτολογίᾳ)." He cuts the ground from under the adversary's feet by at once owning his fault. St. Gregory more than once, in his 'Moralia,' adduces this rendering. Thus on Job 7:11, "To put the mouth to labour is to employ it in the confession of sin done, but the righteous man doth not refrain his mouth, in that, forestalling the wrath of the searching Judge, he falls wroth upon himself in words of self-confession. Hence it is written, 'The just man is first the accuser of himself'" (so lib. 22.33).

Proverbs 18:18
The lot causeth contentions to cease (comp. Proverbs 16:33). If this verse is taken in connection with the preceding, it refers to the decision in doubtful cases, where the evidence is conflicting and ordinary investigation fails to elicit the truth satisfactorily. The lot, being considered to show the judgment of God, settled the question. And parteth between the mighty. If it were not for the decision by lot, persons of eminence and power would settle their differences by violent means. This peaceful solution obviates all such contentions. The Septuagint, in place of "lot" ( κλῆρος), reads now σιγηρός, "silent;" but it is evidently originally a clerical error, perpetuated by copyists. The error is noted by a second hand in the margin of the Sinaitic Manuscript.

Proverbs 18:19
A brother offended is harder to be won than a strong city. Something must be supplied on which the comparative notion min, "than," depends. So we may understand "resists more," or something similar. A brother or a once close friend, when injured or deceived, becomes a potent and irreconcilable enemy. The idea of the preceding verses is carried on, and the primary thought is still concerning lawsuits and matters brought before a judge. This is shown in the second clause by the use of the word "contentions" (midyanim). And their contentions are like the bars of a castle. They close the door against reconciliation, shut the heart against all feeling of tenderness. True it is, χαλεποὶ πόλεμοι ἀδελφῶν (Eurip; 'Fragm.'). And again, 'Iph. Aul.,' 376—

δεινὸν κασιγήτοισι γίγνεσθαι λόγους
΄άχας θ ὅταν ποτ ἐμπέσωσιν εἰς ἔριν.
Aristotle also writes thus ('De Republ.,' 7.7): "If men receive no return from those to whom they have shown kindness, they deem themselves, not only defrauded of due gratitude, but actually injured. Whence it is said, 'Bitter are the quarrels of friends;' and, 'Those who love beyond measure also hate beyond measure.'" An English maxim gloomily decides, "Friendship once injured is forever lost." Pliny ('Hist. Nat.,' 37.4), "Ut adamas, si frangi contingat malleis, in minutissimas dissidit crustas, adeo ut vix oculis cerni queant: ita arctissima necessitudo, si quando contingat dirimi, in summam vertitur simultatem, et ex arctissimis foederibus, si semel rumpantur, maxima nascuntur dissidia." Ecclesiasticus 6:9, "There is a friend, who being turned to enmity will also discover thy disgraceful strife," i.e. will disclose the quarrel which according to his representation will redound to thy discredit. The Vulgate and Septuagint have followed a different reading from that of the present Hebrew text: "Brother aided by brother is like a strong and high city, and he is powerful as a well founded palace," Septuagint. The last clause is rendered in the Vulgate. Et judicia quasi vectes urbium; where judicia means "lawsuits," legal disputes; these bar out friendship. The first member of the sentence in the Greek and Latin recalls Ecclesiastes 4:9, etc; "Two are better than one; because they have a good reward for their labour," etc. St. Chrysostom, commenting on Ephesians 4:3 ('Hom.,' 9.), writes, "A glorious bond is this; with this bond let us bind ourselves together alike to one another and to God. This is a bond that bruises not, nor cramps the hands it binds, but it leaves them free, and gives them ample play and greater energy than those which are at liberty. The strong, if he be bound to the weak, will support him, and not suffer him to perish; and if again he be tied to the indolent, he will rather rouse and animate. 'Brother helped by brother,' it is said, 'is as a strong city.' This chain no distance of place can interrupt, neither heaven, nor earth, nor death, nor anything else, but it is more powerful and stronger than all things."

Proverbs 18:20
With the first clause, comp, Proverbs 12:14, and with the second, Proverbs 13:2. A man's belly; i.e. himself, his mind and body, equivalent to shall he be filled, or satisfied, in the second clause. A man must accept the consequences of his words, good or evil. The next verse explains this.

Proverbs 18:21
Death and life are in the power of the tongue; literally, in the hand of the tongue. The tongue, according as it is used, deals forth life or death; for speech is the picture of the mind (comp. Proverbs 12:18; Proverbs 26:28). The vast importance of our words may be learned from James 3:1-18.; and our blessed Lord says expressly (Matthew 12:36, etc.), "Every idle word that men shall speak, they shall give account thereof in the day of judgment. For by thy words thou shalt be justified, and by thy words thou shalt be condemned." Hence the gnome—

γλῶσσα τύχη γλῶσσα δαίμων
intimating that the tongue is the real controller of man's destiny; and another—

λόγῳ διοικεῖται βροτῶν βίος μόνῳ
By words alone is life of mortals swayed."

And they that love it (the tongue) shall eat the fruit thereof. They who use it much must abide the consequences of their words, whether by kind and pure and edifying conversation they contribute health and life to themselves and others, or whether by foul, calumnious, corrupting language they involve themselves and others in mortal sin. For "they that love it," the Septuagint has, οἱ κρατοῦντες αὐτῆς, "they who get the mastery over it."

Proverbs 18:22
Whoso findeth a wife findeth a good thing. A good wife is meant, a virtuous, prudent helpmate, as in Proverbs 12:4; Proverbs 19:14; and 31. The epithet is omitted, because the moralist is thinking of the ideal wife, the one whoso union is blessed, who alone deserves the holy name of wife. Thus in Proverbs 19:4 we had the ideal man spoken of. Septuagint, εὖρε χάριτας," findeth graces," viz. peace, union, plenty, ruder (see a different view, Ecclesiastes 7:26-28). And obtaineth favour of the Lord (Proverbs 8:35; Proverbs 12:2); or, hath obtained (Proverbs 3:13), as shown by the consort whom God has given him. Ratson, "good will," "favour," is rendered by the Septuagint ἱλαρότητα, and by the Vulgate, jucunditatem, "cheerfulness," "joyousness" (see on Proverbs 19:12). Ecclesiasticus 26:1, etc; "Blessed is the man that hath a good wife, for the number of his days shall be double. A virtuous ( ἀνδρεία) woman rejoiceth her husband, and he shall fulfil the years of his life in peace. A good wife is a good portion which shall be given in the portion of them that fear the Lord." "A good wife," says the Talmud. "is a good gift; she shall be given to a man that feareth God." And again, "God did not make woman from man's head, that she should not rule over him; nor from his feet, that she should not be his slave; but from his side, that she should be near his heart". A Greek gnome runs—

γυνή δικαζα τοῦ βίου σωτηρία
The Septuagint and Vulgate here introduce a paragraph which is not in the Hebrew, and only partly in the Syriac. It seems to be a further explanation of the statement in the text, founded on the practice prevalent at the time when the Septuagint Version was composed, which appears to have made divorce a recognized necessity in the case of adultery: "He who casteth away a good a wife casteth away good things; but he who retaineth an adulteress is a fool and impious." The advice of Siracides concerning a wicked wife is austere: "If she go not as thou wouldest have her, cut her off from thy flesh" (Ecclesiasticus 25:26). Nothing is here said about the marriage of divorced persons; but the absolute indissolubility of the marriage bond was never held among the Jews, a certain laxity being allowed because of the hardness of their heart (Matthew 5:32; Matthew 19:8, etc.). The original intently of the marriage contract was re-established by Christ.

Proverbs 18:23
This and the following verse, and the first two verses of the next chapter, are not found in the chief manuscripts of the Septuagint, though in later codices they have been supplied from the version of Theodotion. The Codex Venetus Marcianus (23, Holmes and Parsons) is the only uncial that contains them. The poor useth intreaties; but the rich answereth roughly. The irony of the passage is more strongly expressed by Siracides: "The rich man hath done wrong, and yet he threateneth withal: the poor is wronged, and he must intreat also" (Ecclesiasticus 13:3). The rich man not only does wrong, but accompanies the injury with passionate language and abuse, as if he were the sufferer; while the poor man has humbly to ask pardon, as if he were in the wrong. Thus the Roman satirist writes—

"Libertas pauperis haec est:
Pulsatus rogat et pugnis concisus adorat,
Ut liceat paucis cum dentibus inde reverti."

(Juv; 'Sat.,' 3.299.)

Aben Ezra explains the verse as denoting that a poor man making a submissive request from a rich man is answered cruelly and roughly. The hardening effect of wealth is seen in our Lord's parables of Dives and Lazarus (Luke 16:1-31), and the Pharisee and the publican (Luke 18:1-43).

Proverbs 18:24
A man that hath friends must show himself friendly. The Authorized Version is certainly not correct. The Hebrew is literally, a man of friends will come to destruction. The word הִתְרוֹעֵעַ (hithroea) is the hithp, infinitive of רעע, "to break or destroy" (comp. Isaiah 24:19 ); and the maxim means that the man of many friends, who lays himself out to make friends of bad and good alike, does so to his own ruin. They will fled upon him, and exhaust his resources, but will not stand by him in the day of calamity, nay, rather will give a helping hand to his downfall. It is not the number of so called friends that is really useful and precious. But there is a friend that sticketh closer than a brother (Proverbs 17:17; Proverbs 27:10).

νόμιζ ἀδελφοὺς τοὺς ἀληθινοὺς φίλους.
"Thy true friends hold as very brethren."

The Vulgate has, Vir amabilis ad societatem magis amicus erit quam frater, "A man amiable in intercourse will be more of a friend than even a brother."

HOMILETICS
Proverbs 18:10
A strong tower.
These words suggest to us an image of a disturbed country with a massive fortified tower standing in its midst, ready to serve as a refuge for the peasants, who till the fields when all is peaceful, but who flee to the tower for shelter when they see the enemy scouring over the plain. The baronial castles of England served the same purpose when our own country was suffering from the ravages of war. In the dangers of life the Name of the Lord is a similar refuge for his people.

I. NOTE THE NATURE OF THE TOWER. "The Name of the Lord."

1. God himself. "God is our Refuge and Strength" (Psalms 46:1). He does not send an angel to protect us. The Church is not a citadel for those who have not first found their shelter in God. But God is with his people for their protection. Even when we have sinned we must "flee from God to God"—from his wrath to his mercy.

2. The God of Israel. The Lord, Jehovah. He is known in revelation, and he has been proved in history. This is no new tower that has not been tried and may be found faulty in the hour of need, like a fortress that has never been besieged. The story of God's people in all ages is one long confirmation of its venerable strength.

3. God as he is revealed—in his Name. This implies two things.

II. OBSERVE THE CHARACTER OF THE REFUGE. A tower.

1. Strong. God is a Fortress. We do not confide in a weak goodness. Our security is in God's strength.

2. Lofty. The tower stands high up above the plain. It is the opposite to a mine. We must look up for shelter. We must climb to God. Our safety is in aspiration,

3. In our midst. Though the top of the tower soars above our heads, its foundation is at our feet, and we can enter it from where we stand. God is near at hand for shelter and safety.

4. Conspicuous. A cave may not be easily discovered among the rocks of the hillside, but a tower is visible to all. Though the presence of God is not visible to the eye of sense, the revelation of the gospel is open and conspicuous. 

III. CONSIDER HOW THE REFUGE MAY BE USED.

1. For the righteous. The tower is a shelter from undeserved suffering, as in the case of Job. Here wronged innocence is safe. It is also for all the redeemed who stand before God in the new righteousness of Christ. We cannot be sheltered by God till we are reconciled to God.

2. By entering it. There is no safety in looking at it. It is necessary to flee to God in order to be protected by him. The fugitive may even need to run to reach the tower before the foe overtakes him.

3. With safety. It is not a palace with a banqueting hall and couches of ease. It is a fortress, and therefore it may not always be comfortable; but it is safe. We are safe with God.

Proverbs 18:13
The folly of hasty judgment
We may observe some of the cases in which this folly of answering a matter before it is heard is commonly practised.

I. THE SOCIAL RELATIONS. Men are often too quick in forming their opinions of other people. A superficial glance is considered enough for an irrevocable verdict. The sentence is pronounced and the neighbour is characterized before he has had a fair chance of revealing his true nature.

1. This is ungenerous. We ought to give a man every opportunity of showing the good that is in him, and to be ready to believe that there may be an unseen goodness that is slow to come to the surface.

2. It is untruthful. The verdict should never go beyond the evidence.

3. It is hurtful. Much harm has been done by the hasty circulation of raw tales of idle calumny. It would be well to take warning, pause, and inquire before encouraging such mischievous gossip.

4. It is foolish. Surely we ought to know that a human character is not to be thus rapidly read off. If we are wise we shall be slow in forming a judgment on our neighbours.

II. IN RELIGIOUS BELIEF. Men are only too hasty in forming their opinions in religion. A minimum of evidence and a maximum of prejudice contribute to form the faith of many people. The same is equally true in regard to unbelief. It does not require much knowledge to show that prejudice is rife in the camp of those who venture to call themselves "free thinkers." Bigotry is always blind. No men are so perverse as the dogmatic. Just in proportion to their assurance is the weakness of the grounds on which they base their assertions. On the other hand, the fear of forming a false judgment should not drive us into a perpetual suspension of inquiry. We can hear the matter of Divine revelation. Our duty is neither to rush to a hasty conclusion nor to retreat into paralyzing doubt, but to "search the Scriptures," "try the prophets," and "hear" the teaching on which we can found our convictions. To fail of this is foolishness that must end in shame, because in the end truth must conquer, and then all the votaries of prejudice will be confounded.

III. IN OUR CONDUCT TOWARDS GOD. This is more personal and practical than the question of religious belief, although the two things are very closely connected. We are tempted to misjudge providence, rebel against the action of God, and try to answer him who is unanswerable. Yet we have not the materials for judging God if the very thought of so doing were not presumptuous. We cannot understand his ways, which are other than ours—higher, wider, wiser, better. Perhaps we shall hear the matter at some future time. It may be that when we have reached the other side of the grave we may be able to look back upon the course of life with the light of heaven upon it, and so to solve some of the enigmas of earth. Meanwhile we have no alternative but to walk by faith. Any attempt at a higher flight will but reveal our folly and issue in our shame.

Proverbs 18:14
Strong in spirit
This thought is near akin to that of Proverbs 17:22, where the medicinal properties of a merry heart are commended. But there is some difference between the two. Both ascribe vital energy to the inner life, and commend such a cultivation of it as shall conquer weakness and suffering; but the verse now before us treats of vigour of spirit, while the earlier passage commends cheerfulness.

I. A MAN'S TRUE STRENGTH RESIDES IN HIS INNER LIFE. Samson was a weak man, although he had bodily strength, because he had not strength within. St. Paul was regarded as contemptible in bodily appearance (2 Corinthians 10:10), yet he was a hero of fiery energy and rock-like steadfastness. He could say, "When I am weak, then am I strong" (2 Corinthians 12:10). The true self is within. All real weakness or power, failure or success, must ultimately spring from this true self. Therefore the first question is as to the condition of the inner life. Those people who live only in the outer experiences do not yet know the deeper meaning of life. We have all to learn how to cultivate the powers of the spirit.

II. STRENGTH IN THE INNER LIFE CAN SUPPORT EXTERNAL INFIRMITY.

1. Weakness of body. No doubt the normal condition of health would be one of mens sana in corpore sano. But when that is not attained, mental health will do much to counteract the evil effects of bodily disease. The mind has so great power over the body that some forms of functional disease are actually cured through mental influences, as in what is called "faith healing." The will to live is a great help to recovery from an illness. A crushed and broken spirit too often brings the body into a condition which is the despair of the physician. Higher considerations tell in the same direction, and spiritual health—though, perhaps, not what is meant in our text—will sustain, under disease, if it will not lead to bodily cure.

2. Temporal trouble. Misfortune can be borne by a brave, strong spirit; while a crushed, feeble spirit succumbs under it.

3. Spiritual infirmity. It is difficult to resist the frailty of our own souls. But when we cultivate our better selves we are best able to overcome infirmities of temper, selfishness, etc.

III. STRENGTH OF SPIRIT IS A DIVINE GRACE.

1. A gift of God. He can make the weak strong. "He giveth power to the faint, and to them that have no might he increaseth strength" (Isaiah 40:29).

2. An acquisition of faith. "They that wait upon the Lord shall renew their strength" (Isaiah 40:1-31 :81). It is possible for the weak to become strong, because all can "wait upon the Lord." No grace is more needed, and an grace proves itself to be more fruitful.

Proverbs 18:17
Private judgment
The Protestant claim to the right of private judgment is not without its limitations. Applied to general truths it is unanswerable; but carried out in personal affairs it is often very dangerous. Every man may say that he is the best judge of what concerns himself. But two considerations modify that contention.

1. No one truly knows himself.

2. A man's doings are not confined to himself. They cross the boundaries of other lives and interests. Therefore, while s man is seemingly making an innocent demand concerning his own business, he is really claiming to be the judge of what affects his neighbours. Hence the need of caution.

I. PRIVATE JUDGMENT IS APPARENTLY JUST, EVEN WHEN IT IS ERRONEOUS. It is rarely that a man will own himself to he in the wrong when he is engaged in any contention with his neighbour.

1. Judgment is prejudiced by previous opinions. We all approach a subject with a stock of prepossessions. Even while honestly intending to make a fair estimate, we cannot but apply the standards of our old set notions. Hence the need of working out "the personal equation."

2. It is biassed by self-interest. This may be quite unintentional and unconscious. We may not be aware that we are showing any favour to ourselves. Yet so long as the selfishness of human nature remains as it is, there must be a secret weight in the scale inclining it to our own side.

3. It is distorted by self-deception. Not knowing ourselves, we misread our own position. We give ourselves credit for aims that do not exist, and we disregard the real motives that actuate our conduct.

4. It is perverted by ignorance of the position of other people. We think we are acting justly when we do not know all the circumstances of the case. If we could see all the rights and claims of our neighbours we might be ready to admit our own error.

II. PRIVATE JUDGMENT MAY BE CORRECTED BY GENERAL TESTIMONY. We recognize in the law courts that it is only right for both parties to a suit to be heard. The same concession is necessary for obtaining a just estimate of all matters in regard to which differences of opinion are expressed. In private life, in public affairs, in theological controversies, we want to learn how to hear the other side. The very difficulties of private judgment call for the correction that may be thus afforded. But other considerations also demand it.

1. Truth is many sided. Even if we be right, it is possible that our neighbours may not be wrong. Our narrowness prevents us from seeing the solid form of truth and its various facets.

2. Other people have rights. Until these have been considered we cannot be sure that what looks like a most just contention or our own part may not be a trespass upon them.

3. Justice may require investigation. We see the way in which a skilful counsel will break down the most plausible evidence by probing into its weak places; how he will worm secrets out of the most reticent witness. Truth is often revealed through antagonism. The man who prides himself on hoodwinking his fellows is foolish and short sighted. If his insincerity is not discovered on earth, it will be revealed at the great judgment.

Proverbs 18:22
The blessedness of true marriage
The Bible does not regard marriage as "a failure," nor does it treat celibacy as a more saintly condition. Even St. Paul, who does not seem to have been a married man, and who is thought by some to undervalue marriage, gives to it a eulogium in describing the union of husband and wife as a copy of the mystical union of Christ and his Church (Ephesians 5:22-32).

I. THE BLESSEDNESS OF MARRIAGE.

1. The companionship of love. The creation of woman is ascribed to the need of this. "And the Lord God said, It is not good that the man should be alone" (Genesis 2:18). In a true marriage a man's wife is his best friend. Fellowship of soul makes the union more than a mere contract of external relationship. Now, this fellowship is greatly needed for solace amid the cares of life, and strength to face its difficulties. The wife is able to give it to her husband, and the husband to the wife, as no persons in the outer circle of social relationship can hope to offer it.

2. Mutual helpfulness. In the narrative of the creation, God says, concerning Adam, "I will make him a help meet for him" (Genesis 2:18). Woman is degraded when she is treated as a toy of idle hours, to amuse in the drawing room, but not to take her share in the serious concerns of life. No true woman would desire so idle a position. The wife who understands the Christian calling will aim at ministering to her husband in all ways of helpfulness that are within her power, but chiefly in helping his higher life; and the duty of the husband towards the wife will be similar.

3. Variety of ministration. The wife is not the counterpart of the husband, but the complement. Human nature is completed in the union of the two. Therefore it is not the part of women to imitate men, nor is inferiority to be assigned to women because they differ from men. The rich, fall, perfect human life is attained by the blending of differences.

II. THE SECRET OF THIS BLESSEDNESS. No ideal of human life can be more beautiful than that of the happy home. The serious question is how it shall be realized.

1. By adaptation. Every woman is not suitable forevery man. Hasty courtships may lead to miserable marriages. So serious a matter as the choice of a companion for life is not to be lightly undertaken if there is to be any hope of its issuing in happiness.

2. By sympathy. There must be mutual confidence between husband and wife if the marriage is to be one of true and lasting blessedness. The Oriental cruelty of imprisonment in the harem, and the Western cruelty of degradation in domestic drudgery, are both fatal to the idea of marriage. Whatever be their position in the social scale, it is possible for husbands and wives to share one another's interests and enlarge one another's lives by conceding the fullest mutual confidence.

3. By self-sacrifice. Selfishness is fatal to marriage. Love must learn to give, to suffer, to endure. The happiness is most complete when each seeks it chiefly for the other.

4. By religion. The true marriage must be ratified in heaven. Its happiness may be wrecked on so many hidden rocks that it is not safe to venture on to the unknown sea without the assurance that God is guiding the voyage.

Proverbs 18:24
The Friend that sticketh closer than a brother.
Without determining for certain which of the various renderings of the first clause of this verse should be adopted, there can be little doubt that it points to the difficulty of maintaining a wide circle of friends in true affection, contrasted with the blessedness of enjoying one deep and real friendship. The second cause which describes that friendship claims our attention on its own account.

I. THE NATURE OF BROTHERLY AFFECTION. If the true friend is even more than a brother, he will have the marks of brotherhood in an exceptional degree. Now, we have to ask—What are those peculiarities of the relation of brotherhood that determine the brother's affection?

1. Blood relationship. We must all feel the peculiar oneness that belongs to membership in the same family.

2. Close companionship. Brothers are usually brought up together. They share the same hardships, and they enjoy the same family favours. They are knit together by similarity of experience.

3. Community of interests. Brothers share certain family interests in common. Thus families learn to hold together for the general well being of the members.

4. Similarity of constitution. Brothers resemble one another, more or less. To some extent they have common traits of mind, feelings, sympathies, desires. Hence they are drawn together. How great and wonderful must be the friendship that exceeds even this close brotherly affection! Without the natural cause, it yet surpasses the love of brotherhood!

II. THE SIGN OF BROTHERLY AFFECTION. It is seen in cleaving to one's friend. With the highest type of friendship this will be observed under the most trying circumstances.

1. In spite of the lapse of time. Some friendships are but temporary. But brotherhood is lifelong. So also is the truest friendship.

2. In sore need. Then shallow friendship proves to be false. But at such a time brother should stand by brother.

3. When faithfulness is costly. Possibly one is under a cloud and cruelly misjudged; the brotherly soul will claim this as the most suitable time for showing true affection. Or it may be that some great sacrifice must be made to render needed assistance; this requirement will discover the nature of a friendship, and show whether it be truly that of a brother.

4. When love is tried by indifference or enmity. Though a man be unworthy of his brother, still true brotherly love will not cast him off. This is also the case with the highest friendship.

No doubt the object of Solomon was simply to give us a type and picture of true friendship. But as in a previous case (Proverbs 17:17), it is impossible for Christians not to recognize the application of the picture to Jesus Christ. His friendship is in all senses truly brotherly. He became a brother Man in order that he might enter into closest relations of love and sympathy with us, and he proves his friendship by doing more than any man ever did for his brother.

HOMILIES BY E. JOHNSON
Proverbs 18:1-9
Unsocial vices
There is an inner connection between them all.

I. MISANTHROPY. (Proverbs 18:1.) If this verse be more correctly rendered, this is the meaning yielded. From a diseased feeling the man turns aside to sullen solitude, and thus rejects wisdom. This affords a fine meaning. It is one thing to feel the need of occasional solitude, another to indulge the passion for singularity.

II. OBTRUSIVENESS. (Proverbs 18:2.) Contrast Proverbs 18:4. The talkative fool is the very opposite of the misanthrope in his habits; yet the two have this in common—they both unfit themselves for society. We may go out of solitude to indulge our spleen, or into society to indulge our vanity. Talking for talking's sake, and all idle conversation, are here marked, if as minor vices, still vices.

III. BASENESS. (Proverbs 18:3.) The word rendered "contempt" points rather to deeds of shame. And the meaning then will be that the evil of the heart must necessarily discover itself in the baseness of the life. As the impure state of the blood is revealed in eruptions and blotches on the skin, so is it with moral evil.

IV. CONSPIRACY AND PLOTTING. (Proverbs 18:5.) The figure employed, literally, to lift up a person's face, signifies to take his part. All party spirit is wrong, because it implies that truth has not the first place in our affections. But party spirit on behalf of the wicked is an utter abomination, for it implies a positive contempt for, or unbelief in, right and truth.

V. QUARRELSOMENESS. (Proverbs 18:6, Proverbs 18:7.) "The apostle, when giving the anatomy of man's depravity, dwells chiefly on the little member with all its accompaniments—the throat, the tongue, the lips, the mouth. It is 'a world of iniquity, defiling the whole body.'" It leads to violence. The deadly blow is prepared for and produced by the irritating taunting word. But there is a recoil upon the quarrelsome man. The tongue to which he has given so evil licence finally ensnares him and takes him prisoner. And the stones he has cast at others fall back upon himself. Thus does Divine judgment reveal itself in the common course of life.

VI. SLANDEROUSNESS. (Proverbs 18:8.) The word "tale bearer" is represented more expressively in the Hebrew. It is the man that "blows in the ear." And the picture comes up before the mind of the calumnious word, whispered or jestingly uttered, which goes deep into the most sensitive places of feeling, and wounds, perhaps even unto death.

VII. IDLENESS. (Proverbs 18:9.) Here we strike upon the root of all these hideous vices. It is the neglect of the man's proper work which suffers these vile weeds to grow. What emphasis there needs to be laid on the great precept, "Do thine own work"! The idler is brother to the corrupter, or vicious man, and his kinship is certain sooner or later to betray itself. The parable of the talents may be compared here. Then, again, how close are the ideas of wickedness and sloth!—J.

Proverbs 18:10-16
Some conditions of weal and woe
I. CONSTITUTIONS OF LIFE WEAL.

1. First and foremost, religion (Proverbs 18:10) and humility (Proverbs 18:12). The Name of Jehovah stands for all that God is (the "I am"). Trust in the Eternal is the real ground of confidence for a creature so transient and frail as man. To put the same truth in another way, it is religious principle which can alone sustain the soul calm and erect amidst distress. And with true religion is ever connected humility. The knowledge of one's just position in the world is, on the whole, humbling. It is the conceit that one is greater than one really is which is so pernicious inwardly, and will prove so outwardly.

2. Competence of worldly means. (Proverbs 18:11.) It is the worst hypocrisy and affectation to deny the good of money, even with reference to the culture of the soul. Here we have the common view of riches; they are a source of strength. Truly; but one easily exaggerated.

3. A cheerful temper. (Proverbs 18:14.) Health is the grand elementary and all-inclusive blessing. Well! one of the main conditions of health is a merry heart, or a disposition to look on the best side of things. "I thank it, poor fool; it keeps on the windy side of care."

4. An open mind. (Proverbs 18:15.) The intelligent heart and the ever-listening ear,—these are the great instruments or means of knowledge and wisdom. It is good to have many and large windows in the house; and to keep the soul open on all sides to the light of God.

5. Judicious liberality. (Proverbs 18:16.) We found this lesson insisted on in Proverbs 17:8. The heathen poet said, "Gifts persuade the gods, gifts persuade dread kings." Often as the principle is made bad use of, let us recollect it has an opposite aspect, and make friends to ourselves of the "mammon of unrighteousness."

II. SOURCES OF TROUBLE.

1. Pride. (Proverbs 17:12.) How emphatic by repetition is the warning against this inward vice (Proverbs 16:18)! Like the clouds going up the hill, portending rain, so does self-conceit prophesy sorrow.

2. Excessive eagerness. (Proverbs 17:13.) "Condemn no one," says the Book of Jesus Sirach (Ecclesiastes 11:7), "before thou knowest the matter in question: know first, and then rebuke. Thou shalt not judge before thou hearest the matter; and let others speak first." Ignorance and self-conceit are ever forward; wisdom holds its strength in reserve.

3. Indulgence in depression. (Verse 14.) "A cast down spirit who can bear?" We must remember that the ailments of the mind are strictly analogous to those of the body; and if the latter are to an indefinite degree under the control of the will, so too are the former. We must believe in the God-given power of the will, or no medicine can avail us.—J.

Proverbs 18:17-21
Evils of the tongue and of contention
I. THE FOLLY OF HASTE IN DEBATE. (Proverbs 18:17.) "One tale is good till another be told." This saw holds good of private life, of lawsuits, of controversies in philosophy and theology. Audi alteram, partem," Listen to both sides." This is the duty of the judge, or of him who for the time being plays the judicial part. If we are parties in a debate or a suit, then nothing will hold good except to have the "conscience void of offence."

II. THE ADVANTAGE OF ARBITRATION. (Proverbs 18:18.) The lot was the ancient mode of arbitration and settlement of disputes in a peaceful manner. Something corresponding to it in modern times may be adopted as a wise resource where other means of reconciliation have failed. Still better, the general lesson may be drawn—commit the decision to the wisdom of God.

III. THE MISERY OF DISSENSION. (Proverbs 18:19.) The alienated brother or friend is compared to an impregnable fortress. "Oh how hard to reconcile the foes that once were friends!" The sweeter the wine, the sharper the vinegar; and the greater the natural love, the more violent the hate where that love has been injured. 

IV. THE SATISFACTION OF WISE COUNSELS. (Proverbs 18:20; comp. Proverbs 12:14; Proverbs 13:2.) The mode of expression is strange to a modern ear, but the thought is familiar and welcome. Words here stand for thoughts; the fruit of the lips comes from the root of the heart. When an intensely modern writer says, "Nothing can bring you peace but the triumph of your principles," he puts the old truth in a new light.

V. LIFE AND DEATH IN THE TONGUE. (Proverbs 18:21.) Here is another great principle, vast in its sweep. "Life and death are in the power of witnesses according to the testimony they bear, of judges according to the sentence they pass, of teachers according to the doctrine they preach, of all men who by their well or evil speaking bring death or life to themselves or to others" (Gill). Perhaps it is true that the tongue has slain its ten thousands where the sword has slain only its thousands. The employment of the tongue, whether for good or for evil, in blessing or in cursing (James 3:9; 1 Corinthians 12:3), brings its own fruit and reward to the speaker. "By thy words thou shalt be justified, and by thy words thou shalt be condemned."—J.

Proverbs 18:22-24
Love in different relations
I. CONJUGAL LOVE. (Proverbs 18:22.) The blessing of a good wife. "Young men's mistresses; companions for middle age; and old men's nurses" (Lord Bacon). On the choice of a with none but a recluse or a pedant would pretend to lay down infallible precepts or counsels. But every man who has been happy in the married relation will recognize his happiness as among the chiefest of blessings from above. It is indeed a good that is found, cannot be inherited nor deserved.

II. COMPASSION. (Proverbs 18:23.) Here, as so often, the duty is suggested by means of a dark picture of the opposite, of its neglect. The rich man who "against the houseless stranger shuts the door," or who, like Dives, fares luxuriously while Lazarus lies in sores at his gate,—these revolt the heart and may more move the conscience than declamations on the positive duty. When chilled by the coldness and severity of selfish man, let the poor and afflicted turn to the "God of all compassion," and to the revelation of him in the "good Samaritan," in Jesus Christ.

III. FRIENDSHIP. (Proverbs 18:24.)

1. The spurious friendship. The more correct rendering of the first half of the verse seems to be, "a man of many companions will prove himself to be worthless." Mere agreeableness may be a surface quality, may spring more from variety than anything else, will soon wear out, cannot be counted on. Number counts for little in friendship.

2. The genuine friendship. More tenacious than the mere natural love of kindred, because founded on the affinity of soul with soul. All the purest types of earthly affection and friendship are but hints of the eternal love of him who calls the soul into espousal, friendship, and eternal communion with himself.—J.

HOMILIES BY W. CLARKSON
Proverbs 18:2
(See homily on Proverbs 17:16, Proverbs 17:24.)—C.

Proverbs 18:4
The utterances of wisdom
Taking the sense of this passage to be continuous and not antithetical, and understanding it to refer to the utterances of the wisdom which is from above, we notice their constant characteristics, viz.—

I. THEIR DEPTH. The words which come from the mouth of wisdom are "as deep waters." How shallow is much, if not most, that is spoken in our hearing! It strikes no deeper than "the hour's event," than the mere gilding of our life; it only extends to the circumstances or to the conventionalities of life; it deals with tastes and customs, with regulation and proprieties; it goes no further than pecuniary or social expectations; it lies upon the surface and does not touch "the deep heart and reality of things." But the wisdom of the wise strikes deep; it goes down into the character; it touches first principles; it has to do with the sources and springs of human action; it concerns itself with the intrinsically true, the really beautiful, the solidly and permanently good.

II. THEIR SPONTANEITY. The utterances of men who are not truly wise are lacking in this. They can only repeat what they have learned; they have to consult their "authorities" in order to know what they should say; they have to labour and strive in order to express themselves. Not so the truly wise. Their words come from them as water from a well spring; their speech is the simple, natural, unconstrained outflow of their soul; they speak from the heart, not from the book. Their spirit is full of Divine wisdom; they "have understanding" (Proverbs 17:24); they have knowledge, insight, love of the truth; they "cannot but speak" the truth they have learned of God, the things they have heard and seen. And the spontaneity of their utterance is one real element in their eloquence and their influence.

III. THEIR COMMUNICATIVENESS. They are "as a flowing brook." As water that is not pent up like a reservoir, but flows on through the thirsty land, communicating moisture, and thus ministering to life and growth, so the words of the wise are continually flowing; they spread from heart to heart, from land to land, from age to age. And as they flow they minister to the life and the growth of men; they communicate those living truths which enlighten the mind, which soften and change the heart, which transform and ennoble the life. Their career is never closed, for from soul to soul, from lip to lip, from life to life, wisdom passes on in its blessed, unbroken course.

1. Be ever learning of God. He himself, in the book which he has "written for our learning," is the Divine Source of such wisdom as this. Only as we receive from him who is "the Wisdom of God" shall we be partakers and possessors of this heavenly wisdom. And therefore:

2. Come into the closest communion and connection with Jesus Christ himself.

3. Open your mind to all sources of truth whatsoever.—C.

Proverbs 18:8
(See homily on Proverbs 17:9.)—C.

Proverbs 18:9
Needless destitution
This strong utterance suggests—

I. THE PREVALENCE OF DESTITUTION. How much of human life is needlessly low! how many men live low down in the scale who might just as well be living high up it! how sadly do men bereave themselves of good! This applies to:

1. Their circumstances: their daily surroundings; the homes in which they live, their food and raiment, the occupations in which they are engaged; their companionships, etc.

2. Their intelligence: their intellectual activity, their knowledge, their acquaintance with their own complex nature and with the world in which they live, their familiarity with (or their ignorance of) men and things.

3. Their moral and spiritual condition: their capacity or incapacity to control their temper, to govern their spirit, to regulate their life, to form honourable and elevating habits, to worship God, to set their lives in accordance with the will and after the example of Christ.

II. THE TWO MAIN SOURCES OF IT. These are those which are indicated in the text.

1. The absence of energy in action; being "slothful [or, 'slack,' Revised Version] in work." Men who fail in their department, of whatever kind it may be, are usually those who do not throw any heart, any earnestness, any continuous vigour, into their work. They do what is before them perfunctorily, carelessly, or spasmodically. Hence they make no profits, they earn low wages, they have poor crops, they gain few customers or patients, they win no success; hence they read few instructive books, they make no elevating and informing friendships, they acquire no new ideas, they store up no new facts, they make no mental progress; hence they do not cultivate their moral and spiritual nature, they do not "build themselves up" on the foundation of truth; they are adding no stones to the living temple; they do not grow in wisdom, or in worth, or in grace. The other source is:

2. The presence of prodigality. He that is slothful in work is "brother to him that is a great waster." What sad wastefulness is on every hand! what dissipation of gathered treasure! what expenditure of means and of strength on that which does not profit! For these are the two forms of waste.

III. A SOLID REMAINDER, NOT THUS ACCOUNTED FOR. Although sloth and waste together explain a very large part indeed of the destitution on the earth, they leave much still to be accounted for. And of this remainder part is due to simple and pure misfortune or incapacity, and part to the guilt of others who are not the sufferers. All this destitution is the proper field for Christian effort. It is the proper object of our genuine compassion, and of our strenuous endeavour toward removal. But to those who are culpably destitute we have to go and say—Your way upward is before you; you must exert yourselves if you would rise. No one can really enrich a human soul but himself.

1. Bring a sustained energy to bear on the work in which you are engaged.

2. Guard with a wise watchfulness what you have won.

3. Put out your powers upon that which is worthy of them and that which will repay them.—C.

Proverbs 18:10
God our Refuge
By "the Name of the Lord" we understand the Lord as he has revealed himself to us, the Lord as he has taught us to think and to speak of him. He is our strong Tower in the time of trouble.

I. OUR NEED OF A REFUGE IN THE BATTLE OF LIFE. There may be much in our life that may lead us to speak of it as a song or a tale, or as a march or pilgrimage; but there is much that compels us to consider it a battle or a struggle. Many are the occasions when we have to look about us for a refuge to which we may flee; for we have, at different times and under different circumstances, to confront:

1. Oppression. Ill treatment, severity; the injustice, or the inconsiderateness, or the assumption of those who can afflict us.

2. Disaster. The loss of that which is valuable or of those who are precious to us.

3. Difficulty. The uprising of great obstacles which seem to be insurmountable.

4. Temptaion. Which may act upon us quietly but continuously, and therefore effectively, or which may come down upon us with almost overwhelming suddenness and force. Then we ask ourselves—What is the refuge, the high tower, to which we shall resort?

II. TWO RESOURCES WHICH ARE GOOD, BUT INSUFFICIENT.

1. Our own fortitude. This is that to which Stoicism, the noblest form of ancient philosophy, had recourse—our courage and determination as brave men, who are

"Strong in will

To strive, to seek, to find, and not to yield."

2. The sympathy and succour of our friends. The kind heart and the helping hand of those who love us, with whom we have walked along the path of life, and who have linked their heart and hand with ours. Both of these are good; but, as all history and observation teach us, they do not suffice. We want another heart that comes nearer to us, another power that can do more for us than these. So we thankfully turn to—

III. THE REFUGE WE HAVE IN GOD. We know that with him is:

1. Perfect sympathy. He is "afflicted in all our affliction;" he is "touched with a feeling of our infirmity;" he "knows what is in" us—what pain of body, what desolateness of spirit, what wrestlings and agonies of the soul.

2. Boundless wisdom. He knows what to save us from, and what to let us suffer; how far and in what way he may relieve and restore us; how he can help us so as to bless us truly and permanently.

3. Almighty power. Our eyes may well be lifted up unto him, for he can "pluck our feet out of the net." "Our God is a Rock;" all the billows of human rebellion will break in vain upon his power. Into the "strong tower" of his Divine protection we may well "run and be safe." "Who is he that can harm us" there?—C.

Proverbs 18:12
(See homily on Proverbs 16:18.)—C.

Proverbs 18:14
The wounded spirit
How much is a man better than a sheep? By the whole range of his spiritual nature. The joys and sorrows of a man are those of his spirit; yet no inconsiderable proportion of his experiences come to him through the flesh. The text tells us—

I. THAT THE CONQUERING SPIRIT WITHIN US TRIUMPHS OVER THE BODILY INFIRMITY. There have been times when, and people by whom, the very worst bodily afflictions have been borne with lofty indifference or with still loftier and nobler resignation. Such was the Roman whose right hand was consumed in the fire without a groan; such were the Christian martyrs; such have been and such are they who are condemned to long years of privation or of suffering, and who wear the face of a holy contentment, of even a beautiful cheerfulness of spirit. Beneath the infirmity of the flesh is the sustaining spirit: but what of the wounded spirit itself?

II. THAT IT IS THE WOUNDED SPIRIT FOR WHICH HELP IS NEEDED. There are many ways in which our spirit may be wounded.

1. There is the merciful wound from the hand of God. For God does wound; he wounds in part in order that, he may heal altogether; for the moment, that he may make whole forever. The weapon (or one weapon) with which he smites the soul is the human conscience. We have all felt the smart from its righteous blow. We have before us the alternative of either blunting the edge of the instrument or learning the lesson and turning away from the sin. To do the former is to take the path which leads to wrong and ruin; to do the latter is to walk in the way of life.

2. The faithful wound from the hand of man. There are circumstances under which, and there are relations in which, we are simply bound to wound one another's spirit. As Christ wounded the spirit of Peter with a reproachful glance (Luke 22:61, Luke 22:62); as Paul wounded the Corinthian Christians (2 Corinthians 2:1-10); so will the faithful minister of Christ, the conscientious parent or teacher, the true and loyal friend, now administer rebuke, offer remonstrance, address an appeal which will fill the heart with compunction and regret.

3. The cruel wound from the hand of man. This includes

4. Spare to wound another's spirit. It is worse to hurt the feelings than to filch the purse; to cause a bad heartache than any suffering of the nerve. "The spirit of a man can sustain his infirmity; but a wounded spirit who can bear?"

5. When your heart is wounded repair to the One who can heal it. There is only One who can "heal the broken heart, and bind up its wounds."—C.

Proverbs 18:17
Hear the other side
There is no truer, as there is no homelier maxim, than that we should "hear the other side," or—what is virtually the same thing—"there are two sides to everything." This is the idea in the text; the lessons are—

I. WE SHOULD NOT EXPECT ABSOLUTE ACCURACY WHEN A MAN TELLS HIS OWN CASE.

1. He may intentionally misrepresent it. 

2. He may unconsciously misstate it.

How things shape themselves to our mind depends on our individual standpoint; and when two men regard a subject from different and even opposite points of view, they necessarily see it, and as necessarily state it, with considerable variation. Such are the limitations of our mental faculties, and such is our tendency to be biassed in our own favour, that no wise man will expect his neighbour to give him the whole case, without either addition, colouring, or omission, when he pleads his own cause.

II. WE SHOULD REMEMBER THE INEQUALITY IN MEN'S CAPACITY OF PRESENTMENT. Some men can make a very lame cause look like a sound one; but others cannot give to a good cause the appearance of justice to which it is entitled. Truth often yields to advocacy.

III. WE SHOULD INSIST ON HEARING THE OTHER SIDE. This is due to both sides.

1. It is in the true interest of the complainant, or he will persuade us to give him credence to which he is not morally entitled; he will then wrong his brother; he will be an oppressor or a defamer; from this evil end we should save him by our good sense.

2. It is due to the defendant; for otherwise he will have judgment passed when things have been left unspoken which certainly ought to be taken into the account. Justice imperatively demands that we should never condemn our neighbour until we have heard what he has to say for himself.

3. It is due to ourselves; otherwise we shall not be just, and it is our Saviour's express desire that we should "judge righteous judgment" (John 7:24), and we shall not be like unto "him who judgeth righteously." Our Christian character will be incomplete and our life will be blemished. Moreover:

4. It is due to the cause of Christ; for if we condemn or acquit without full and impartial inquiry, we shall do injustice to many, and we shall certainly do injury in many ways to the cause and kingdom of our Lord.—C.

Proverbs 18:19
Brethren at strife
The reference in the text is to—

I. A DIFFICULTY EVERYWHERE ACKNOWLEDGED. It seems to have been universally felt that a "brother offended" is very hard indeed "to be won." It is more easy to effect a reconciliation between strangers than between those united by ties of blood. Hence a family feud is usually a very long as well as a very sad one. This does not seem to be a local or a national peculiarity. What Solomon wrote in his land and age might be written by any English or continental moralist today. It is human.

II. ITS EXPLANATION.

1. It is an aggravated difficulty, inasmuch as the bitterness aroused is more intense. For always in proportion to the fulness of our love is the greatness of our wrath. Anger is love reversed. Whom we love the most we are in danger of disliking the most; it is against his own wife that the madman first turns his hand. And how should we love another with all the affection we feel for the companion of our childhood and our youth, the sharer of our joys and sufferings from the very cradle and under the parental roof?

2. We shrink with greatest sensitiveness from humbling ourselves before our kindred. Reconciliation usually means apology, and apology means a measure of humiliation. And we do not like to humble our hearts before one with whom we have had and may have so much to do.

3. We are inclined to "stand upon the order of our going;" each thinks the other should make the first move; the younger thinks the elder should because he is the elder, and the elder the younger because he is the younger.

4. We are apt to resent interposition as interference; to any peacemaker who would intervene we are inclined to say, "Do not intrude into our family secrets."

III. OUR DUTY IN VIEW OF THIS FACT. It is clearly this:

1. To avoid all serious differences with our near kindred;

2. To make a determined effort, after earnest thought and prayer, to master the difficulty we find in our heart, and make the first overture to the offended brother. Be shall we win a really noble victory over ourselves; so shall we gain the warm approval of the Prince of peace.—C.

Proverbs 18:24
The unfailing Friend
If these words had occurred in a book written any time A.D we should unhesitatingly have referred them to our Lord; they are beautifully and perfectly applicable to him. For closer than any brother is he who is "not ashamed to call us brethren."

I. HE COMES NEARER TO US THAN ANY BROTHER CAN. A human brother can draw very near to us in his knowledge of us and his brotherly sympathy with us; but not as Christ, our Divine Friend, can and does. His knowledge of us is perfect—of our hopes and fears, of our struggles and our sorrows, of our aspirations and endeavours, of all that passes within us. And his sympathy with us and his succour of us are such as man cannot render. He can pity us with a perfect tenderness of spirit, and he can touch our hearts with a sustaining and healing hand as the kindest and wisest of men cannot.

II. HE IS ALWAYS THE SAME TO US; OUR BROTHER IS NOT. We can never be quire sure that our kindest brother will be in a mood or in a position to lend us his ear or his hand. But we have not to make this qualification or enter into this consideration when we think of Christ. We know we shall not find him too occupied to hear us, or indisposed to sympathize with us, or unable to aid us. He is always the same, and ever ready to receive and bless us (Hebrews 13:8).

III. HIS PATIENCE IS INEXHAUSTIBLE; OUR BROTHER'S IS NOT. By our importunity, or by our infirmity, or by our unworthiness, we may weary the most patient human friend or brother; but we do not weary the Divine Friend; and even though we do that or be that which is evil and hurtful, which is painful and grievous in his sight, still he bears with us, and at our first moment of spiritual return he is prepared to welcome and restore us.

IV. HE EVER LIVETH; OUR BROTHER MAY BE TAKEN FROM US.

1. Seek the lasting favour and friendship of Jesus Christ.

2. Realize the honour of that friendship, and walk worthily of it.

3. Gain from it all the comfort, strength, and sanctity which a close and living friendship with him will surely yield.

4. Introduce all whom you can to him, that they may share this invaluable blessing.—C. 

19 Chapter 19 

Verses 1-29
EXPOSITION
Proverbs 19:1
Better is the poor that walkth in his integrity. The word for "poor" is, here and in Proverbs 19:7, Proverbs 19:22, rash, which signifies "poor" in opposition to "rich." In the present reading of the second clause, than he that is perverse in his lips, and is a fool, there seems to be a failure in antithesis, unless we can understand the fool as a rich fool. This, the repetition of the maxim in Proverbs 28:6 ("Than he that is perverse in his ways, though he be rich"), would lead one to admit. The Vulgate accordingly has, Quam dives torquem labia sua, et insipiens, "Than a rich man who is of perverse lips and a fool." With this the Syriac partly agrees. So that, if we take this reading, the moralist says that the poor man who lives a guileless, innocent life, content with his lot, and using no wrong means to improve his fortunes, is happier and better than the rich man who is hypocritical in his words and deceives others, and has won his wealth by such means, thus proving himself to be a fool, a morally bad man. But if we content ourselves with the Hebrew text, we must find the antithesis in the simple, pious, poor man, contrasted with the arrogant rich man, who sneers at his poor neighbour as an inferior creature. The writer would seem to insinuate that there is a natural connection between poverty and integrity of life on the one hand, and wealth and folly on the other. He would assent to the sweeping assertion, Omnis dives ant iniquus aut iniqui heres, "Every rich man is either a rascal or a rascal's heir."

Proverbs 19:2
Also, that the soul be without knowledge, it is not good. "Also" (gam), Wordsworth would render "even," "even the soul, i.e. life itself, without knowledge is not a blessing;" it is βίπς οὐ βιωτός. At first sight it looks as if some verse, to which this one was appended, had fallen out; but there is no trace in the versions of any such loss. We have had a verse beginning in the same manner (Proverbs 17:26), and here it seems to emphasize what follows—folly is bad, so is ignorance, when the soul lacks knowledge, i.e. when a man does not know what to do, how to act in the circumstances of his life, has in fact no practical wisdom. Other things "not good" are named in Proverbs 18:5; Proverbs 20:23; Proverbs 24:23. And he that hasteth with his feet sinneth; misseth his way. Delitzsch confines the meaning of this hemistich to the undisciplined pursuit of knowledge: "He who hasteneth with the legs after it goeth astray," because he is neither intellectually nor morally clear as to his path or object. But the gnome is better taken in a more general sense. The ignorant man, who acts hastily without due deliberation, is sure to make grave mistakes, and to come to misfortune. Haste is opposed to knowledge, because the latter involves prudence and circumspection, while the former blunders on hurriedly, not seeing whither actions lead. We all have occasion to note the proverbs, Festina lente; "More haste, less speed." The history of Fabius, who, as Ennius said,

"Unus homo nobis cunctando restituit rem,"

shows the value of deliberation and caution. The Greeks recognized this—

προπέτεια πολλοῖς ἐστὶν αἰτία κακῶν.
"Rash haste is cause of evil unto many."

Erasmus, in his 'Adagia,' has a long article commenting on Festinatio praepropera. The Arabs say," Patience is the key of joy, but haste is the key of sorrow." God is patient because he is eternal.

Proverbs 19:3
The foolishness of man perverteth his way; rather, overturns, turns from the right direction and causes a man to fall (Proverbs 13:6). It is his own folly that leads him to his ruin; but he will not see this, and blames the providence of God. And his heart fretteth against the Lord. Septuagint, "He accuseth God in his heart" (comp. Ezekiel 18:25, Ezekiel 18:29; Ezekiel 33:17, Ezekiel 33:20). Ec Proverbs 15:11, etc; "Say not thou, It is through the Lord that I foil away; for thou oughtest not to do the things that he hateth. Say not thou, He has caused me to err; for he hath no need of the sinful man," etc. The latter part of this important passage St. Augustine quotes thus: "Item apud Salomonem: Deus ab initio constituit hominem et reliquit eum in manu consilii sui: adjecit ei mandata et praecepta; si voles praecepta servare, servabunt te, et in posterum fidem placitam facere. Apposuit tibi aquam et ignem, ad quod vis porrige manum tuam. Ante hominem bonum et malum, vita et mors, paupertas et honestas a Domino Deo sunt". And again, "Manifestum est, quod si ad ignem manum mittit, et malum ac mors ei placet, id votuntas hominis operatur; si autem bonum et vitam diligit, non solum voluntas id agit, sed divinitus adjuvatur". Homer, 'Od.,' 1.32, etc.—

"Perverse mankind! whose wills, created free,

Charge all their woes on absolute decree; 

All to the dooming gods their guilt translate,

And follies are miscalled the crimes of fate."

(Pope.)

Proverbs 19:4
Wealth maketh many friends (Proverbs 19:6, Proverbs 19:7; Proverbs 14:20). A Greek gnome expresses the same truth—

ἐὰν δ ἔχωμεν χρήμαθ ἕξομεν φίλους.
The poor is separated from his neighbour. But it is better to make the act of separation emanate from the friend (as the Hebrew allows), and to render, with the Revised Version, The friend of the poor separateth himself from him. The word for "poor" is here dal, which means "feeble," "languid;" so Proverbs 19:17; and the came word (rea), "friend" or "neighbor," is used in both clauses. The idea of man's selfishness is carried on in Proverbs 19:6 and Proverbs 19:7. The Law of Moses had tried to counteract it (Deuteronomy 15:7, etc.), but it was Christianity that introduced the practical realization of the law of love, and the honouring of the poor as members of Christ. Septuagint, "But the poor is deserted even by his whilom friend."

Proverbs 19:5
This verse is repeated below (Proverbs 19:9). It comes in awkwardly here, interrupting the connection which subsists between Proverbs 19:4 and Proverbs 19:6. Its right place is doubtless where it occurs below. The Law not only strictly forbade false witness (Exodus 20:16; Exodus 23:1), but it enacted severe penalties against offenders in this particular (Deuteronomy 19:16, etc.); the lex talionis was to be enforced against them, they were to receive no pity: "Life shall be for life, eye for eye, tooth for tooth, hand for hand, foot for foot." He that speaketh lies shall not escape. The Septuagint confines the notion of this clause to false accusers, ὁ δὲ ἐγκαλῶν ἀδίκως, "He who maketh an unjust charge shall not escape," which renders the two clauses almost synonymous. We make a distinction between the members by seeing in the former a denunciation against a false witness in a suit, and in the second a more sweeping menace against any one, whether accuser, slanderer, sycophant, who by lying injures a neighbour. The History of Susanna is brought forward in confirmation of the well deserved fate of false accusers.

ψευδὴς διαβολὴ τὸν βίον λυμαίνεται.
"A slander is an outrage on man's life."

Proverbs 19:6
Many will intreat the favour of the prince; Literally, will stroke the face of the prince, of the liberal and powerful man, in expectation of receiving some benefit from him (Proverbs 29:26; Job 11:19). Every man is a friend to him that giveth gifts (see on Proverbs 17:8). The LXX; reading כָל־הְרֵעַ for בָל־הָּרֵעַ, renders, "Every bad man is a reproach to a man," which may mean that a sordid, evil man brings only disgrace on himself; or that, while many truckle to and try to win the interest of a prince, bad courtiers bring on him not glory, but infamy and shame.

Proverbs 19:7
This is one of the few tristichs in the book, and probably contains the mutilated remains of two distichs. The third line, corrected by the Septuagint, which has an addition here, runs into two clauses (Cheyne). All the brethren of the poor do hate him. Even his own brothers, children of the same parents, hate and shun a poor man (Proverbs 14:20). Much more do his friends go far from him. There should be no interrogation. We have the expression (aph-ki) in Proverbs 11:31; Proverbs 15:11, etc. Euripides, 'Medea,' 561—

πένητα φεύγει πᾶς τις ἐκποδὼν φίλος.
"Each single friend far from the poor man flies."

Septuagint. "Every one who hateth a poor brother will be also far from friendship." Then follows an addition not found m the Hebrew, "Good thought draweth nigh to those who know it, and a prudent man will find it. He who doeth much evil brings malice to perfection ( τελεσιουργεῖ κακίαν); and he who rouses words to anger shall not be safe." He pursueth them with words, yet they are wanting to him; or, they are gone. He makes a pathetic appeal to his quondam friends, but they hearken not to him. But the sense is rather, "He pursueth after, craves for, words of kindness or promises of help, and there is naught, or he gets words only and no material aid."

Wordsworth quotes Catullus, 'Carm.,' 38.5—

"Quem tu, quod minimum facillimumque est,
Qua solatus es adlocutione?
Irascor tibi. Sic meos amores?"

Vulgate, Qui tantum verba sectatur, nihil habebit, "He who pursues words only shall have naught." The Hebrew is literally, "Seeking words, they are not" This is according to the Khetib; the Keri, instead of the negation לא, reads לו, which makes the clause signify, "He who pursues words, they are to him;" i.e. he gets words and nothing else. Delitzsch and others, supplying the lost member from the Septuagint, read the third line thus: "He that hath many friends, or the friend of every one, is requited with evil; and he that seeketh (fair) speeches shall not be delivered." Cheyne also makes a distich of this line, taking the Septuagint as representing the original reading, "He that does much evil perfects mischief: He that provokes with words shall not escape." That something has fallen out of the Hebrew text is evident; it seems that there are no examples of tristichs in this part of our book, though they are not unknown in the first and third divisions. The Vulgate surmounts the difficulty by connecting this third line with the following verse, which thus is made to form the antithesis, Qui tantum verba sectatur, nihil habebit; Qui autem possessor est mentis, diligit animam suam, et custos prudentiae inveniet bona."

Proverbs 19:8
He that getteth wisdom loveth his own soul. "Wisdom" is, in the Hebrew, leb. "heart;" it is a matter, not of intellect only. but of will and affections (see on Proverbs 15:32). Septuagint, ἀγαπᾷ ἑαυτόν, "loveth himself." The contrary, "hateth his own soul," occurs in Proverbs 29:24. By striving to obtain wisdom a man shows that he has regard for the welfare of his soul and body. Hence St. Thomas Aquinas ('Sum. Theol.,' 1.2, qu. 25, art. 7, quoted by Corn. a Lapide) takes occasion to demonstrate that only good men are really lovers of themselves, while evil men are practically self-haters, proving his position by a reference to Arislotle's numeration of the characteristics of friendship, which the former exhibit, and none of which the latter can possess ('Eth. Nic.,' 9.4). He that keepeth understanding shall find good (Proverbs 16:20). A man must not only strive hard and use all available means to get wisdom and prudence, he must guard them like a precious treasure, not lose them for want of care or let them lie useless; and then he will find that they bring with themselves innumerable benefits.

Proverbs 19:9
A repetition of Proverbs 19:5, except that shall perish is substituted for "shall not escape." Septuagint, "And whosoever shall kindle mischief shall perish by it." The Greek translators have rendered the special reference in the original to slanderers and liars by a general term, and introduced the notion of Divine retribution, which is not definitely expressed in the Hebrew.

Proverbs 19:10
Delight is not seemly for a fool (comp. Proverbs 17:7; Proverbs 26:1). Taanug, rendered "delight," implies other delicate living, luxury; τρυφή, Septuagint. Such a life is ruin to a fool. who knows not how to use it properly; it confirms him in his foolish, sinful ways. A man needs religion and reason to enable him to bear prosperity advantageously, and these the fool lacks. "Secundae res," remarks Sallust ('Catil.,' 11), "sapientium animos fatigant," "Even wise men are wearied and harassed by prosperity," much more must such good fortune try those who have no practical wisdom to guide and control their enjoyment. Vatablus explains the clause to mean that it is impossible for a fool, a sinner, to enjoy peace of conscience, which alone is true delight. But looking to the next clause, we see that the moralist is thinking primarily of the elevation of a slave to a high position, and his arrogance in consequence thereof. Much less for a servant to have rule over princes. By the unwise favouritism of a potentate, a slave of lowly birth might be raised to eminence and set above the nobles and princes of the land. The writer of Ecclesiastes gives his experience in this matter: "I have seen servants upon horses, and princes walking as servants upon the earth" (Ecclesiastes 10:7). The same anomaly is mentioned with censure (Proverbs 30:22 and Ecclesiastes 11:5). What is the behaviour of unworthy persons thus suddenly raised to high position has formed the subject of many a satire. It is the old story of the "beggar on horseback." A German proverb declares, "Kein Scheermesser scharfer schiest, als wenn der Bauer zu Herrn wird." Claud; 'In Eutrop.,' 181, etc.

"Asperius nihil est humili, quum surgit in altum;
Cuncta ferit, dum cuncta timet; desaevit in omnes,
Ut se posse putent; nec bellua tetrior ulla
Quam servi rabies in libera colla furentis."

As an example of a different disposition, Cornelius a Lapide refers to the history of Agathocles. Tyrant of Syracuse, who rose from the humble occupation of a potter to a position of vast power, and, to remind himself of his lowly origin, used to dine off mean earthenware. Ausonius thus alludes to this humility ('Epigr.,' 8.)—

"Fama est fictilibus coenasse Agathoclea regem,
Atque abacum Samio saepe onerasse luto;
Fercula gemmatis cum poneret horrida vasis,
Et misceret opes pauperiemque simul.
Quaerenti causam, respondit: Rex ego qui sum
Sicaniae, figulo sum genitore satus
Fortunam reverenter habe, quicunque repente
Dives ab exili progrediere loco."

Proverbs 19:11
The discretion of a man deferreth his anger; maketh him slow to anger. "A merciful man is long suffering," Septuagint; "The teaching of a man is known by patience," Vulgate. (See Proverbs 14:17, Proverbs 14:29.) The Greek moralist gives the advice—

νίκησον ὀργὴν τῷ λογίζεσθαι καλῶς
"Thine anger quell by reason's timely aid." 

The contrary disposition betokens folly (Proverbs 14:17). It is his glory to pus over a transgression. It is a real triumph and glory for man to forgive and to take no notice of injuries offered him. Thus in his poor way he imitates Almighty God. Here it is discretion or prudence that makes a man patient and forgiving; elsewhere the same effect is attributed to love (Proverbs 10:12; Proverbs 17:9). The Septuagint Version is hard to understand: τὸ δὲ καύχημα αὐτοῦ ἐπέρχεται παρανόμοις, "And his glorying cometh on the transgressors;" but, taken in connection with the former hemistich, it seems to mean that the patient man's endurance of the contradictions of sinners is no reproach or disgrace to him, but redounds to his credit and virtue. "Vincit qui patitur," "He conquers who endures."

Proverbs 19:12
The king's wrath is as the roaring of a lion, which inspires terror, as preluding danger and death. The same idea occurs in Proverbs 20:2 (comp. Amos 3:4, Amos 3:8). The Assyrian monuments have made us familiar with the lion as a type of royalty; and the famous throne of Solomon was ornamented with figures of lions on each of its six steps (1 Kings 10:19, etc.). Thus St. Paul. alluding to the Roman emperor, says (2 Timothy 4:17), "I was delivered out of the mouth of the lion." "The lion is dead," announced Marsyas to Agrippa, on the decease of Tiberius (Josephus, 'Ant.,' 18.6, 10). The mondist here gives a monition to kings to repress their wrath and not to let it rage uncontrolled, and a warning to subjects not to offend their ruler, lest he tear them to pieces like a savage beast, which an Eastern despot had full power to do. But his favour is as dew upon the grass. In Proverbs 16:15 the king's favour was compared to a cloud of the latter rain; here it is likened to the dew (comp. Psalms 72:6). We hardly understand in England the real bearing of this comparison. "The secret of the luxuriant fertility of many parts of Palestine," says Dr. Geikie ('Holy Land and Bible,' 1.72, etc.), "lies in the rich supply of moisture afforded by the seawinds which blow inland each night, and water the face of the whole land. There is no dew, properly so called in Palestine, for there is no moisture in the hot summer air to be chilled into dewdrops by the coolness of the night, as in a climate like ours. From May till October rain is unknown, the sun shining with unclouded brightness day after day. The heat becomes intense, the ground hard; and vegetation would perish but for the moist west winds that come each night from the sea. The bright skies cause the heat of the day to radiate very quickly into space, so that the nights are as cold as the day is the reverse ….To this coldness of the night air the indispensable watering of all plant life is due. The winds, loaded with moisture, are robbed of it as they pass over the land, the cold air condensing it into drops of water, which fall in a gracious rain of mist on every thirsty blade. In the morning the fog thus created rests like a sea over the plains, and far up the sides of the hills, which raise their heads above it like so many islands The amount of moisture thus poured on the thirsty vegetation during the night is very great. Dew seemed to the Israelites a mysterious gift of Heaven, as indeed it is. That the skies should be stayed from yielding it was a special sign of Divine wrath, and there could be no more gracious conception of a loving farewell address to his people than where Moses tells them that his speech should distil as the dew. The favour of an Oriental monarch could not be more boneficially conceived than by saying that, while his wrath is like the roaring of a lion, his favour is as the dew upon the grass." רצוֹן (ration), "favour," is translated by the Septuagint, τὸ ἱλαρόν, and by the Vulgate, hilaritas, "cheerfulness" (as in Proverbs 18:22), which gives the notion of a smiling, serene, benevolent countenance as contrasted with the angry, lowering look of displeased monarch.

Proverbs 19:13
With the first clause we may compare Proverbs 10:1; Proverbs 15:20; Proverbs 17:21, Proverbs 17:25. Calamity in the Hebrew is in the plural number (contritiones, Pagn.), as if to mark the many and continued sorrows which a bad son brings upon his father, how he causes evil after evil to harass and distress him. The contentions of a wife are a continual dropping (comp. Proverbs 27:15). The flat roofs of Eastern houses, formed of planks loosely joined and covered with a coating of clay or plaster, were always subject to leakage in heavy rains. The irritating altercations and bickering of a cross-grained wife are compared to the continuous drip of water through an imperfectly constructed roof. Tecta jugiter perstillantia, as the Vulgate has it. The Scotch say, "A leaky house and a scolding wife are two bad companions." The two clauses of the verse are coordinate, expressing two facts that render home life miserable and unendurable, viz. the misbehaviour of a son and the ill temper of a wife. The Septuagint, following a different reading, has, "Nor are offerings from a harlot's hire pure," which is an allusion to Deuteronomy 23:18.

Proverbs 19:14
House and riches are an inheritance of (from) fathers. Any man, worthy or not, may inherit property from progenitors; any man may bargain for a wife, or give a dowry to his son to further his matrimonial prospects. But a prudent wife is from the Lord. She is a special gift of God, a proof of his gracious care for his servants (see on Proverbs 18:22). Septuagint, παρὰ δὲ κυρίου ἀρμόζεται γυνὴ ἀνδρί, "It is by the Lord that a man is matched with a woman." There is a special providence that watches over wedlock; as we say, "Marriages are made in heaven." But marriages of convenience, marriages made in consideration of worldly means, are a mere earthly arrangement, and claim no particular grace.

Proverbs 19:15
Slothfulness casteth into a deep sleep; "causes deep sleep to fall upon a man" (comp. Proverbs 6:9; Proverbs 13:4). The word for "sleep" ( תַרדֵמָה, tardemah) is that used for the supernatural sleep of Adam when Eve was formed (Genesis 2:21 ), and implies pro. found insensibility. Aquila and Symmachus render it, ἔκστασιν, "trance." Slothfulness enervates a man, renders him as useless for labour as if he were actually asleep in his bed; it also enfeebles the mind, corrupts the higher faculties, converts a rational being into a witless animal. Otium est vivi hominis sepultura, "Idleness is a living man's tomb." An idle soul shall suffer hunger. We have many gnomes to this effect (see Proverbs 10:4; Proverbs 12:24; Proverbs 20:13; Proverbs 23:21). The LXX. has introduced something of this verse at Proverbs 18:8, and here render, δειλία κατέχει ἀνδρόγυνον, "Cowardice holdeth fast the effeminate, and the soul of the idle shall hunger." "Sloth," as the proverb says, "is the mother of poverty."

Proverbs 19:16
Keepeth his own soul. Obedience to God's commandments preserves a man's natural and spiritual life (comp. Proverbs 13:13; Proverbs 16:17). So we read in Ecclesiastes 8:5, "Whoso keepeth the commandment (mitsvah, as here) shall feel no evil thing." He that despiseth his ways shall die. He that cares nothing what he does, whether his life pleases God or not, shall perish. ἀπολεῖται, Septuagint; mortificabitur, Vulgate. The result is understood differently. The Khetib reads, יוּמַת (iumath), "shall be punished with death" according to the penalties enacted in the Mosaic Law. The Keri reads, יָמוּת (iamuth), "shall die," as in Proverbs 15:10; and this seems more in agreement with what we find elsewhere in the book, as in Proverbs 10:21; Proverbs 23:13. This insensate carelessness leads to ruin, whether its punishment be undertaken by outraged law. or whether it be left to the Divine retribution.

Proverbs 19:17
He that hath pity upon the poor lendeth unto the Lord. English Church people are familiar with this distich, as being one of the sentences of Scripture read at the Offertory. The word for "poor" is here dal, "feeble" (see on Proverbs 19:1 and Proverbs 19:4). It is a beautiful thought that by showing mercy and pity we are, as it were, making God our debtor; and the truth is wonderfully advanced by Christ, who pronounces (Matthew 25:40), "Inasmuch as ye have done it mite one of the least of these my brethren, ye have done it unto me" (see on Proverbs 11:24; Proverbs 28:27). St. Chrysostom ('Horn.,' 15, on 1 Corinthians 5:1-13), "To the more imperfect this is what we may say, Give of what you have unto the needy. Increase your substance. For, saith he, 'He that giveth unto the poor lendeth unto God.' But if you are in a hurry, and wait not for the time of retribution, think of those who lend money to men; for not even these desire to get their interest immediately; but they are anxious that the principal should remain a good long while in the hands of the borrower, provided only the repayment be secure, and they have no mistrust of the borrower. Let this be done, then, in the present case also. Leave them with God, that he may pay thee thy wages manifold. Seek not to have the whole here; for if you recover it all here, how will you receive it back there? And it is on this account that God stores them up there, inasmuch as this present life is full of decay. But he gives even here also; for, 'Seek ye,' saith he, 'the kingdom of heaven, and all these things shall be added unto you.' Well, then, let us look towards that kingdom, and not be in a hurry for the repayment of the whole, lest we diminish our recompense. But let us wait for the fit season. For the interest in these cases is not of that kind, but is such as is meet to be given by God. This, then, having collected together in great abundance, so let us depart hence, that we may obtain beth the present and the future blessings" (Oxford transl.). That which he hath given will he pay him again; Vicissitudinem suam reddet ei, Vulgate, "According to his gift will he recompense him." גִּמוּל (gemul), "good deed" (Proverbs 12:14, where it is rendered "recompense"). Ecclesiasticus 32:10 (35), etc; "Give unto the Most High according as he hath enriched thee; and as thou hast gotten give with a cheerful eye. For the Lord recompenseth, and will give thee seven times as much." There are proverbs rife in other lands to the same effect. The Turk says, "What you give in charity in this world you take with you after death. Do good, and throw it into the sea if the fish does not know it, God does." And the Russian, "Throw bread and salt behind you, you get them before you" (Lane). 

Proverbs 19:18
Chasten thy son while there is hope; or. seeing that there is hope. Being still young and impressionable, and not confirmed in bad habits, he may be reformed by judicious chastisement. The same expression occurs in Job 11:18; Jeremiah 31:16. "For so he shall be well hoped of" ( εὔελπις), Septuagint (comp. Proverbs 23:13). And let not thy soul spare for his crying. "It is better," says a German apothegm, "that the child weep than the father." But the rendering of the Authorized Version is not well established, and this second clause is intended to inculcate moderation in punishment. Vulgate, Ad interfectionem autem ejus ne ponas animam tuam; Revised Version. Set not thine heart on his destruction. Chastise him duty and sufficiently, but not so heavily as to occasion his death, which a father had no right to do. The Law enjoined the parents who had an incorrigibly bad son to bring him before the judge or the eiders, who alone had the power of life and death, and might in certain cases order the offender to be stoned (Deuteronomy 21:18, etc.). Christianity recommended moderation in punishment (see Ephesians 6:4; Colossians 3:21). Septuagint, "Be not excited in the mind to despiteful treatment ( εἰς ὕβριν);" i.e. be not led away by passion to unseemly acts or words, but reprove with gentleness, while you are firm and uncompromising in denouncing evil. This is much the same advice as that given by the apostle in the passages just cited.

Proverbs 19:19
Some connect this verse with the preceding, as though it signified, "If you are too severe in chastising your son, you will suffer for it." But there is no connecting particle in the Hebrew, and the statement seems to be of a general nature. A man of great wrath; literally, rough in anger; Vulgate, impatiens; Septuagint, κακόφρων ἀνήρ. Such a one shall suffer punishment; shall bear the penalty which his want of self-control brings upon him. For if thou deliver him, yet must thou do it again. You cannot save him from the consequences of his intemperance; you may do so once and again, but while his disposition is unchanged, all your efforts will be useless, and the help which you have given him will only make him think that he may continue to indulge his anger with impunity, or, it may be, he will vent his impatience on his deliverer.

βλάπτει τὸν ἄνδρα θυμὸς εἰς ὀργὴν πεσών
"Anger," says an adage, "is like a ruin, which breaks itself upon what it falls." Septuagint, "If he destroy ( ἐὰν δὲ λοιμεύηται), he shall add even his life;" if by his anger he inflict loss or damage on his neighbour, he shall pay for it in his own person; Vulgate, Et cum rapuerit, aliud apponet. Another interpretation of the passage, but not so suitable, is this: "If thou seek to save the sufferer (e.g. by soothing the angry man), thou wilt only the more excite him (the wrathful): therefore do not intermeddle in quarrels of other persons."

Proverbs 19:20
(Comp. Proverbs 8:10; Proverbs 12:15.) The Septuagint directs the maxim to children, "Hear, O son, the instruction of thy father." That thou mayest be wise in thy latter end. Wisdom gathered and digested in youth is seen in the prudence and intelligence of manhood and old age. Job 8:7, "Though thy beginning was small, yet thy latter end should greatly increase." Ecclesiasticus 25:6, "O how comely is the wisdom of old men, and understanding and counsel to men of honour! Much experience is the crown of old men, and the fear of God is their glory." "Wer nicht horen will," say the Germans, "muss fuhlen," "He that will not hear must feel." Among Pythagoras's golden words we read—

βουλεύου δὲ πρὸ ἔργου ὅπως μὴ μῶρα τέληται.
"Before thou doest aught, deliberate,

Lest folly thee befall."

Proverbs 19:21
The immutability of the counsel of God is contrasted with the shifting, fluctuating purposes of man (comp. Proverbs 16:1, Proverbs 16:9; Numbers 23:19; Malachi 3:6). Aben Ezra connects this verse with the preceding, as though it gave the reason for the advice contained therein. But it is most natural to take the maxim in a general sense, as above Wis. 9:14, "The thoughts of mortal men are miserable, and our devices are but uncertain." The counsel of the Lord, that shall stand; permanebit, Vulgate; εἰς τὸν αἰῶνα μενεῖ, "shall abide forever," Septuagint (Psalms 33:11).

Proverbs 19:22
The desire of a man is his kind. nose. The Revised Version rather paraphrases the clause, The desire of a man is the measure of his kindness; i.e. the wish and intention to do good is that which gives its real value to an act. The word for "kindness" is chesed, "mercy;" and, looking to the context, we see the meaning of the maxim to be that a poor man's desire of aiding a distressed neighbour, even if he is unable to carry out his intention, is taken for the act of mercy. "The desire of a man" may signify a man's desirableness, that which makes him to be desired or loved; this is found in his liberality. But the former explanation is most suitable. Septuagint, "Mercifulness is a gain unto a man," which is like Proverbs 19:17; Vulgate, Homo indigens misericors est, taking a man's desire as evidenceing his need and poverty, and introducing the idea that the experience of misery conduces to pity, as says Dido (Virgil, 'AEn.,' 1.630)—

"Non ignara mali miseris succurrere disco." 

A poor man is better than a liar. A poor man who gives to one in distress his sympathy and good wishes, even if he can afford no substantial aid, is better than a rich man who promises much and does nothing, or who falsely professes that he is unable to help (comp. Proverbs 3:27, Proverbs 3:28). Septuagint, "A poor righteous man is better than a rich liar." A Buddhist maxim says, "Like a beautiful flower, full of colours, but without scent, are the fine but fruitless words of him who does not act accordingly" (Max Muller).

Proverbs 19:23
The fear of the Lord tendeth to life (Proverbs 14:27). True religion, obedience to God's commandments, was, under a temporal dispensation, rewarded by a long and happy life in this world, an adumbration of the blessedness that awaits the righteous in the world to come. And he that hath it shall abide satisfied. The subject passes from "the fear" to its possessor. Perhaps better, and satisfied he shall pass the night, which is the usual sense of לוּן (lun), the verb here translated "abide" (so Proverbs 15:31). God will satisfy the good man's hunger, so that he lays him down in peace and takes his rest (comp. Proverbs 10:3). Vulgate, In plenitudine commorabitur, "He shall dwell in abundance." He shall not be visited with evil, according to the, promises (Le Proverbs 26:6 : Deuteronomy 11:15, etc.). Under our present dispensation Christians expect not immunity from care and trouble, but have hope of protection and grace sufficient for the occasion, and conducive to edification and advance in holiness. The LXX. translates thus: "The fear of the Lord is unto life for a man; but he that is without fear ( ὁ δὲ ἄφοβος) shall sojourn in places where knowledge is not seen;" i.e. shall go from bad to worse, till he ends in society where Divine knowledge is wholly absent, and lives without God in the world. The Greek interpreters read דּע (dea), "knowledge," instead of רע (ra), "evil."

Proverbs 19:24
A slothful man hideth him hand in his bosom; Revised Version, the sluggard burieth his hand in the disk. The word tsallachath, translated "bosom" here and in the parallel passage, Proverbs 26:15 (where see note), is rightly rendered "dish" (2 Kings 21:13). At an Oriental meal the guests sit round a table, on which is placed a dish containing the food, from which every one helps himself with his fingers, knives, spoons, and forks being never used (comp. Ruth 2:14; Matthew 26:23). Sometimes the holt himself helps a guest whom ha wishes to honour (comp. John 13:26). And will not so much as bring it to him mouth again He finds it too great an exertion to feed himself, an hyperbolical way of denoting the gross laziness which recoils from the slightest labour, and will not take the least trouble to win its livelihood. An Arabic proverb says, "He dies of hunger under the date tree." Septuagint, "He who unjustly hideth his hands in his bosom will not even apply them to his mouth;" i.e. he who will not work will never feed himself.

Proverbs 19:25
Smite a scorner, and the simple will beware; will learn prudence, Revised Verson (comp. Proverbs 21:11; and see note on Proverbs 1:22). The scorner is hardened to all reproof, and is beyond all hope of being reformed by punishment; in his case it is retribution for outraged virtue that is sought in the penalty which he is made to pay. τιμωρία, not κόλασις—retributive, not corrective punishment. Seeing this, the simple, who is not yet confirmed in evil, and is still open to better influences, may be led to take warning and amend his life. So St. Paul enjoins Timothy, "Them that sin rebuke before all, that others also may fear" (1 Timothy 5:20). There is the trite adage—

"Felix quem faciunt aliena pericula cautum."

"Happy they

Who from their neighbours' perils caution learn."

Septuagint, "When a pestilent fellow is chastised, a fool will be cleverer ( πανουργότερος) So Vulgate, Pestilente flagellato stultus sapientior erit. Reprove one that hath understanding, and he will understand, knowledge. The scorner does not profit by severe punishment, but the intelligent man is improved by censure, and admonition (comp. Proverbs 13:1; Proverbs 15:12). Says the adage, "Sapientem nutu, stultum fuste (corripe)," "A nod for the wise, a stick for the fool."

Verses 19:26-22:16
Fourth section of this collection.

Proverbs 19:26
He that wasteth his father. The verb shadad, used here and in Proverbs 24:15, may be taken in the sense of "to spoil," "to deprive of property;" but it is better to adopt a more general application, and to assign to it the meaning of "to maltreat," whether in person or property. Chaseth away his mother; by his shameless and evil life makes it impossible for her to continue under the same roof with him; or, it may be, so dissipates his parents' means that they are driven from their home. A son that causeth shame, and bringeth reproach (comp. Proverbs 10:5; Proverbs 13:5; Proverbs 17:2).

Proverbs 19:27
Cease, my son, to hear the instruction that causeth to err from the words of knowledge. This version fairly represents the terse original, if musar, "instruction," be taken in a bad sense, like the "profane and vain babblings and oppositions of the knowledge which is falsely so called," censured by St. Paul (1 Timothy 6:20). But as musar is used in a good sense throughout this book, it is better to regard the injunction as warning against listening to wise teaching with no intention of profiting by it: "Cease to hear instruction in order to err," etc.; i.e. if you are only going to continue your evil doings. You will only increase your guilt by knowing tile way of righteousness perfectly, while you refuse to walk therein. The Vulgate inserts a negation, "Cease not to hear doctrine, and be not ignorant of the war, is of knowledge;" Septuagint, "A son who fails to keep the instruction of his father will meditate evil sayings." Solomon's son Rehoboam greatly needed the admonition contained in this verse.

Proverbs 19:28
An ungodly (worthless) witness scorneth judgment; derides the Law which denounces perjury and compels a witness to speak truth (Exodus 20:16; Le Exodus 5:1), and, as is implied he bears false testimony, thus proving himself "a witness of Belial," according to the Hebrew term. Septuagint, "He who becometh security for a foolish child outrages judgment." The mouth of the wicked devoureth iniquity; swallows it eagerly as a toothsome morsel (Proverbs 18:8). So we have in Job 15:16,"A man that drinketh iniquity like water" (see on Proverbs 26:6). Such a man will lie and slander with the utmost pleasure, living and battening on wickedness. Septuagint, "The mouth of the impious drinketh judgments ( κρίσεις)," i.e. boldly transgresses the Law.

Proverbs 19:29
Judgments are prepared for scorners (see on Proverbs 19:25). The judgments here are those inflicted by the providence of God, as in Proverbs 3:34. Scorners may deride and affect to scorn the judgments of God and man, but they are warned that retribution awaits them. And stripes for the back of fools; Vulgate, Et mallei percutientes stultorum corporibus (comp. Proverbs 10:13 : Proverbs 26:3). We had the word here rendered "stripes" ( מַהַלוּמוֹת , mahalumoth) in Proverbs 18:6. The certainty of punishment in the case of transgressors is a truth often insisted on even by heathens. Examples will occur to all readers, from the old Greek oracle, οὐδεὶς ἀνθρώπων ἀδικῶν τίσιν οὐκ ἀποτίσει, to Horace's "Raro antecedentem scelestum," etc. (See on Proverbs 20:30, where, however, the punishment is of human infliction.)

HOMILETICS
Proverbs 19:1
Poverty and integrity
I. IT IS POSSIBLE FOR POVERTY TO BE FOUND WITH INTEGRITY. We do not always see integrity leading to wealth. Circumstances may not open up an opportunity for attaining worldly prosperity. Illicit "short cuts" to riches may be within the reach of a person who refuses to use them on grounds of principle. A man may be honest and yet incapable, or he may refuse to pursue his own advantage, preferring to devote his energies to some higher end. No one has a right to suppose that God will interfere to heap up riches for him on account of his integrity. He may be upright, and yet it may phase God that he shall also be poor.

II. IT IS POSSIBLE FOR INTEGRITY TO BE FOUND WITH POVERTY. We now approach the subject from the opposite side. Here we first see the poverty, and we then find. that there is no reason why the character should be low because the outside circumstances are reduced. There is no more vulgar or false snobbishness than that which treats poverty as a vice, and assumes that a shady character must be expected with shabby clothes. We sometimes hear the expression, "Poor but honest," as though there were any natural antithesis between the two adjectives! It would be quite as just to think of an antithesis between wealth and uprightness. But experience shows that no one section of society holds a monopoly of virtue.

III. WHEN INTEGRITY AND POVERTY ARE FOUND TOGETHER, THE ONE IS A CONSOLATION FOR THE OTHER. It may be said that a hungry man cannot feed upon his honesty. But when pressing wants are supplied, it is possible to endure a considerable amount; of hardship if a person is conscious of being upright and true. The sturdy independence of the honest man wilt lift him out of the shame of penury. If he feels that he is walking in the path of duty, he will have a source of strength and inward peace that no wealth can bestow. The gold of goodness is better than the guineas of hoarded wealth.

IV. INTEGRITY WITH ANY EXTERNAL DISADVANTAGES IS BETTER THAN CORRUPTION OF CHARACTER WITH ALL POSSIBLE WORLDLY PROFIT. Here is the point of the subject. It is not affirmed that poverty is good in itself—the natural instincts of man lead him, endeavour to escape from it as an evil It is not even asserted that it is right for upright men to be poor, for surely cue would desire that the power of wealth should be in the hands of those people who would use it most justly. But when we have to compare integrity joined to the disadvantages of poverty with an unworthy character in no matter what circumstances, the infinite superiority of metal to material worth should lead us to prefer the former. In higher regions, the Christian character is itself a source of blessedness, whatever be the condition of the outer life. Character and conduct are the essentials of life; all other things are but the accidents.

Proverbs 19:3
Fretting against the Lord
This is a condition of inward rebellion, or at best of grieving over the will of God instead of submitting to it in silence if it is not yet within our power to embrace it with affection. Consider this condition in its various relations.

I. IT IS POSSIBLE. It might be supposed that, however one fretted against his circumstances, he would not carry his complainings hack to God. But Moses told the Israelites that when they murmured against him they were really murmuring against God (Exodus 16:8). If we resist God's ordinances we resist God himself. He who fires on the meanest sentry is really making war on that sentry's sovereign. We may not intend to act the proud part of Milton's Satan, and wage war against Heaven. Overt blasphemy and rank rebellion may be far from our thoughts. Yet complaints of our lot and resistance to Providence have the same essential character. We may even try to confine our rebellious thoughts to our own breasts, and simply fret inwardly. But to God, who reads hearts and dwells within, this is real opposition.

II. IT SPRINGS FROM VARIOUS SOURCES.

1. Trouble. It is easy for Dives to talk of submission to Providence; the difficulty is with Lazarus. Job in prosperity offers glad sacrifices without constraint: will Job in adversity "curse God and die"?

2. self-will. We naturally desire to follow the way of our own choice, and when that is crossed by God's will we are tempted to fret, as the stream frets itself against an obstruction, though it may have been flowing silently and placidly so long as it had a free course. It is just this crossing, of wills that is the test of obedience, which is easy so long as we are required only to follow the path of our own inclinations. But that cannot be always allowed.

3. Sin. Direct sinfulness resists God's will of set purpose, just because it is his will. The evil heart will fret against God in all things.

III. IT IS FOOLISH. "The foolishness of man" is at the root of this mistake.

1. We do not know what is best. It is but foolish for the fractious shim to fret against his father's commands, for be is not yet able to judge as his father judges. All rebellion against God implies that the soul is in a position to determine questions that lie in the dark, and which only he who is resisted can answer.

2. We cannot succeed in rebellion. The poor heart that frets itself against God can but wear itself out, like the wave that breaks on the rock it can never shake. How foolish to raise our will in opposition to the Almighty!

IV. IT IS CULPABLE. We must never forget that "foolishness" in the Bible stands for a defect that is more moral than intellectual. It is next door to perversity. This fretting of the heart against the Lord is foolish in the biblical sense; it is sinful.

1. He is our Master. It is our duty to obey him, whether we like it or not. When we resist ordinances of man we may be fighting for rights of liberty. But we have no liberty to claim against the Lord of all.

2. He is our Father. This murmuring against him is a sign of domestic ingratitude. Impatience under the rod is even sinful, for we know that it can only smite in love.

V. IT IS DANGEROUS.

1. It means present unrest. There is peace of soul in submission; to rebel is to be plunged into turmoil and distress.

2. It leads to future ruin. The foolishness of man not only "perverteth his way," but, as the phrase may be better rendered, "hurls his way headlong, to destruction." It is like the avalanche that sweeps the mountain path, and carries all on it to an awful death.

Proverbs 19:11
Deferred anger
I. DEFERRED ANGER IS SAVED FROM FATAL ERROR. "Anger," says the familiar Latin proverb, "is a short madness." While it lasts a man loses full control of himself. Then he utters strong, hot words without weighing the meaning of them or considering how they may strike their object. He is tempted to hit out wildly, and to do far more mischief than he would ever approve of in calmer moments. The words and deeds of anger are but momentary; yet their fatal effects are irrevocable. These effects endure and work harm long after the fierce flame of passion out of which they sprang has died down into grey ashes of remorse. Inasmuch as it is not possible to reason calmly when under a fit of anger, the only safe expedient is to hold back and wait for a more suitable occasion of speaking and acting.

II. DEFERRED ANGER WILL MOST PROBABLY BURN ITSELF OUT. Anger is like

"A full-hot horse, who, being allow'd his way,

Self-mettle tires him."

(Shakespeare.)

It is of the nature of anger to be more fierce than the occasion demands. Therefore it is to be expected that time for reflection will moderate it. Now, if it is modified by lime, its earlier excess is demonstrated, and it is made evident that delay saved us from disaster. For it is not simply the case that we tire of anger, that we have not energy enough to be perpetually angry, that well earned wrath expires of its own feebleness. The fact is we are all tempted to show needless auger against those who in any way injure us. Time may reveal unexpected excuses for their conduct, or lead us to see the better way of forgiveness. We do but need an opportunity to go into our chamber, and shut to the door, and pray to our Father in secret, to discover how wrong and foolish and dangerous our hasty wrath was, and to learn the wisdom of meekness and patience.

III. DEFERRED ANGER MAY YET BE EXERCISED. There are circumstances under which we should do well to be angry; for, as Thomas Fuller says, "Anger is one of the sinews of the soul." Christ was "moved with indignation" when his disciples forbad the mothers of Israel to bring their children to him (Mark 10:14), and he showed great anger against the hypocrisy of the Pharisees. It is not right that we should witness cruel injustice and oppression with equanimity. It may reveal a culpable weakness, cowardice, or selfishness in us for sights of wrong doing not to move us to anger. But such anger as is earned and needed by justice can bear to be reflected on. Even with this justifiable wrath haste may lead to disaster. Thus the violent explosion of popular indignation that follows the discovery of some foul crime or some grievous wrong is in great danger of falling into fatal blunders; sometimes it makes a victim of an innocent person, simply for want of consideration. There is no excuse for "lynch law." "The courts are open," and calm investigation and orderly methods will not lessen the equity of the punishment they deliberately bring on an offender. Justice is not to behave like a ravenous beast raging for its prey. There is room for calmness and reflection in connection with those great waves of popular indignation that periodically sweep over the surface of society. When the anger has been wisely deferred, and yet has been ultimately justified, its outburst is the more terrible; it is the flowing out of wrath "treasured up against the day of wrath." Dryden says—

"Beware the fury of a patient man."

Proverbs 19:16
Soul keeping
The "Power that makes for righteousness," though not impersonal, as Mr. Matthew Arnold assumed, is nevertheless active as by a constant law. It is so ordered in nature and providence that goodness preserves life, and badness tends to ruin and death. Let us endeavour to see how the process is worked out.

I. THE GREAT RESULT OF RIGHTEOUSNESS IS SOUL KEEPING.

1. It may not be wealth. We cannot assume that goodness tends to riches. Keeping the commandments does not always result in a man's making his fortune. Christ was a poor man.

2. It may not be earthly happiness. Other things being , a clear conscience should bring peace and inward joy. But there are troubles that fall upon us independently of our conduct. There are distresses that come directly from doing right. Christ was a "Man of sorrows."

3. It may not be long life on earth. No doubt this was expected in Old Testament times, for then but dim notions of any existence beyond the grave ever entered the minds of men. On the whole, no doubt, goodness tends to health of body and mind. Still, very good people may die young. Christ died at thirty-three years of age.

4. It will be the real preservation of the soul. The true life will be safe. The self will abide. Now, all our being really resides in our personal self. If this continues in safety, we have the highest personal security. But if not, all other gain is but a mockery; for "what is a man profited if he should gain the whole world, and lose his own soul—his life, himself?" (Matthew 16:26).

II. RIGHTEOUSNESS LEADS TO SOUL KEEPING BY NATURAL LAWS. It is a matter of Divine ordering that obedience should be followed by life, disobedience by death. This was seen in the trial of Adam (Genesis 3:3). It lies at the root of the great sanctions of the Mosaic Law (Ezekiel 3:18). He who gave the commandments also gives life. Our life is in the hand of oar Lawgiver. It is in his power to withhold the life if we break the law. But we may look more closely into this princess. God's commandments are not arbitrary. They follow the natural lines of spiritual health. His prohibitions are really the warnings against the course that leads naturally and inevitably to death. Goodness is itself vitality, and badness has a deadening effect on the soul. The faculties are quickened by use in the service of what is right, and they are dwarfed, perverted, paralyzed, and finally killed by reckless, lawless conduct. The profligate is a suicide.

III. CHRISTIANITY HELPS US TO TRUE SOUL KEEPING BY LEADING US TO RIGHTEOUSNESS. We find ourselves in the unhappy condition of those who have not kept the commandments. Therefore we are in danger of death. We have "despised our ways." The law and the promise are not addressed to us as to new beings; but they meet us in our sin and on our road to ruin. Therefore, if there were no gospel, there would be no hope. Hence the need of a Saviour. But when we enter the realm of Christian truth we cannot turn our backs on the principles of the older economy. We cannot regard them as the laws of another planet, out of the reach of which we have escaped. They are eternal truths, and we are still within their range. Christ helps us, not by teaching us to despise moral considerations as though they were irrelevant to those who had entered into the covenant of grace, but by giving us his own righteousness to be in us as well as on us. He puts us in the way of obedience, while he cancels the consequences of the old disobedience. Thus he saves our souls by helping us to preserve them in a new fidelity to the ancient, eternal right.

Proverbs 19:17
Lending into the Lord
I. IN WHAT LENDING TO THE LORD CONSISTS. It is having pity upon the poor. This is more than almsgiving. Doles of charity may be given to the needy from very mixed motives, Inasmuch as "the Lord looketh at the heart," the thoughts and feelings that prompt our charity are of primary importance with him. In the same way, also, sympathy is prized by our suffering brethren on its own account, and the gifts that are flung from an unfeeling hand bring little comfort to the miserable. Therefore, both for God's sake and for the sake of our suffering brethren, the first requirement is to cultivate a spirit of sympathy with the helpless. When this spirit is attainted, the application of practical remedies will require thought. It is easy to toss a sixpence to a beggar, but the inconsiderate act may work more harm than good. True sympathy will lead us to inquire into the unfortunate man's circumstances, and to see whether there may not be some wiser way of helping him. This is one of the most pressing problems of our complicated condition of society. It is not so easy to be wisely helpful to the poor as it was in the simpler circumstances of ancient times. A true Christian sympathy must lead us to study the deep, dark problem of poverty. How can the lowest classes be permanently raised? How can they be really saved? How can we help people to help themselves?

II. HOW THIS COMES TO BE LENDING TO THE LORD. In the olden times people thought to offer to God in material, visible sacrifices by slaying animals on the altar. Now money and service given to a Christian Church and to directly missionary agencies for spreading the kingdom of heaven, and so glorifying God, are regarded as devoted to God. Thus we are to see that we can serve him by ministering directly to the well being of our fellow men.

1. Men are God's children. He who helps the child pleases the father.

2. God has pity on the suffering. Therefore for us to have pity is to be like God, and so to please him; it is to do his will, to do the thing he would have us do, and so to render him service.

3. This is within our reach. The difficulty is to see how we can do anything to help the Almighty, or give anything to enrich the Owner of all things. The cattle upon a thousand hills are his. But the poor we have always with us. Inasmuch as we do a kindness to one of the least of these, Christ's brethren, we do it unto him (Matthew 25:40). All real love to man is also love to God. The noblest liturgy is the ministry of human charity. "Pure religion and undefiled before God and the Father is this, to visit the fatherless and widows in their affliction, and to keep himself unspotted from the world" (James 1:27).

III. WHY THIS IS ONLY LENDING TO THE LORD. It is returned to the giver. Such a thought seems to lower the tone of the subject. To give, hoping for no return, is Christ's method, and this lifts us to a higher level. Love asks for no payment. The pity that calculates its recompense is a false and selfish sentiment. Assuredly we must learn to love for love's sake, and to pity because we are moved with compassion, irrespective of returns.

1. Yet the fact that there is a return remains. It may be well for selfish men who refrain from showing sympathy for the needy to reflect on this. Their selfishness is short-sighted.

2. The return is spiritual. We are not to look for our money back again. That would involve no real giving. The return is different in kind. It is of a higher character, and comes in peace of soul, in enlargement of affection, in the satisfaction of seeing good results flowing from our sympathy.

Proverbs 19:18
Timely chastisement
I. CHASTISEMENT SHOULD BE TIMELY. "Prevention is better than cure." It we wait till the weeds run to seed it is in vain for us to pull them up—they will have sown another and larger crop. The lion's cub may be caught and caged; the full-grown beast is dangerous to approach, and out of our power. Consider some practical applications of these truths.

1. They show us the importance of early home training. The first seeds are sown at home. If an evil disposition reveals itself there, it should be checked before it develops into a fatal habit. Foolishly fond parents laugh at exhibitions of bad temper and other faults in very young children, amused at the quaintness and pitying the helplessness of these miniature sins. But surely a wiser course would be to nip the evil in the bud.

2. They enhance the value of Sunday school work. Five million children were under Sunday school teaching in England during the year 1888. The great mass of the population passes through this instruction. Surely more should be made of the golden opportunity thus afforded of giving a right course to the lives of the people. Most working men will not go to church. But they will permit their children to attend Sunday school. We have the working classes with us in their childhood.

3. They point to an enlargement of the agency of industrial schools. Already juvenile crime has been reduced by one-half—this is one of the most cheering signs of the times. But still there are multitudes of children who breathe an atmosphere of crime from their cradles. There is no more Christian work than the effort to save these victims of the vices of their parents. The juvenile offender should be an object of peculiar solicitude to one who has the well being of society at heart.

II. CHASTISEMENT SHOULD BE HOPEFUL. There is hope for all in their youth. We may not be able to recover the degraded, besotted wrecks of humanity in their more advanced years. But the children are amenable to saving influences, and the treatment of them should be inspired with a belief that they may be trained. Directly any parent or teacher despairs of a child he proves himself no longer competent to have the charge of him. Reading the second clause of the verse in the language of the Revisers, we are warned against vindictive chastisement: "And set not thy heart on his destruction." The old notion of punishment was purely retributive; the newer notion of it is more disciplinary. We want fewer prisons and more reformatories. But for encouragement in such efforts we must have grounds of hope. Observe some of these.

1. The elasticity of youth. The young are capable of great changes and of large development.

2. The Divine direction. The providence of God overruling our attempts at correction is needed to bring them to a successful issue. But we have a right to look for this end, for God desires the salvation and recovery of his children.

3. The power of love. We can never correct to good purpose unless we do so from motives of love. When these motives are felt they cannot but make themselves effective in the end. Thou, though the chastisement may have been resented at first, the good purpose that instigated it will be ultimately recognized, and may rouse the better nature of the wrong doer, 

HOMILIES BY E. JOHNSON
Proverbs 19:1-7
The lowly and gentle life
He who is truly humble before his God will be sweet, kind, and peaceable in his relations to men.

I. THE ATTRIBUTES OF THIS LIFE. (Proverbs 19:1-3.)

1. It is the life of innocence, in the seeking to have a conscience "void of offence toward God and toward men." This makes poverty rich and privation blessed, for the kingdom of heaven is for such. The consciousness of being dear to God is the true wealth of the soul; the sense of being alienated from him darkens and distresses even amidst wealth and luxury. In addition to this, let us recollect the paradox of the apostle, "Poor, yet making many rich." It is such lives that have indeed enriched the world.

2. It is the life of thoughtfulness.
3. It is the life of content.
II. ITS TRIALS AND CONSOLATIONS.

1. It often incurs the coldness of the world (Proverbs 19:4). A man who goes down in the scale of wealth finds, in the same degree, the circle of ordinary acquaintances shrink.

2. But there is consolation—a sweetness even in the heart of this bitter experience, for the soul is thrown the more entirely upon God. When friends, when even father and mother forsake, the Lord takes up. Deus meus et omnia! We are naturally prone to rely more upon man than upon God; and have to rewrite upon our memories the old biblical maxim, "Put not your trust in man." Poverty may separate us from so called friends, but "who shall separate us from the love of Christ?"

III. THE REPULSIVE CONTRAST TO THIS LIFE. A victim of vice and moral poverty amidst outward wealth.

1. Folly and untruth. (Proverbs 19:1.) The words and the thoughts are interchangeable. The godless, selfish rich man's life is a living lie. The outward parts of Dives and Lazarus are in the sight of Heaven reversed.

2. Thoughtless rashness. (Proverbs 19:2.) The "making haste to be rich," so strong a passion of our day, may be chiefly thought of. But any excessive eagerness of ambitious desire, or sensual pleasure which blinds the soul to thought, and indisposes for serious reflection, comes under this head. But the unreflective life is neither safe nor happy. It is to such thoughtless ones the solemn warning comes, "Thou fool! thy soul shall be required of thee."

3. Murmuring discontent. (Proverbs 19:3.) The source of the vicious kind of discontent is a conscience at war with itself, and perversely mistaking the true nature of the satisfaction it needs. The "Divine discontent" which springs from the sense of our inward poverty carries in it the seed of its own satisfaction. It is the blessed hunger and thirst which shall be fed.

4. False social relations. (Proverbs 19:4.) Of the friends made by riches it is true that "riches harm them, not the man" (Bishop Hall). And the great man lives amidst illusions; and, in moments of insight, doubts whether among the obsequious crowd there be a heart he can claim as his own. In such an atmosphere, false witness and lies, in all their forms of scandal, slander, destruction, spring up (Proverbs 19:5). It is a hollow life, and the fires of judgment murmur beneath it. Yet the fulsome flattery which rises like a cloud of incense before the rich man, and the throng of easily bought "friends," still hide from him the true state of the case. Well may Divine Wisdom warn of the difficulty which attends the rich man's entrance into the kingdom. Here there are great lessons on compensation. God hath set the one thing over against the other, to the end that we should seek nothing after him (Ecclesiastes 7:14). The gentle and humble poor may convert their poverty into the fine gold of the spirit; while the rich man too dearly buys "position" at the expense of the soul.—J.

Proverbs 19:8-17
Maxims of intelligence
I. THE WORTH OF INTELLIGENCE.

1. It is self-conservative (Proverbs 19:8). We all love our own soul or life in any healthy state of body and mind. We all want to live as long as possible. It is natural to desire to live again beyond the grave. Then let us understand that there is no way to these ends except that of intelligence, in the highest and in every sense.

2. It is the source of happiness. (Proverbs 19:8.) The truth is very general and abstract, like the truth of the whole of these proverbs. It does not amount to this—that good sense will in every case procure happiness, but that there is no true happiness without it.

II. SOME MAXIMS OF INTELLIGENCE.

1. The sorrow that falsehood brings. (Proverbs 19:9.) It is certain. Many a lie is not immediately found out in the ordinary sense of these words; but it is always found in the man's mind. It vitiates the intelligence, undermines the moral strength. The rest must follow in its time—somewhere, somehow.
2. Vanity stands in its own light. (Proverbs 19:10.) Those who have given way to over weening self-esteem and arrogance of temper—like Rehoboam, or like Alexander the Great, or Napoleon—become only the more conceited and presumptuous in success. The opposite of vanity is not grovelling self-disparagement, but the sense which teaches us to know our place.
3. The prudence of toleration and of conciliation. (Proverbs 19:11, Proverbs 19:12.) Socrates was a noble example of these virtues in the heathen world. We who have "learned Christ" should not at least fall behind him. To bear our wrongs with patience is the lower degree of this virtue. Positively to "overcome evil with good" stands higher. Highest of all is the Divine art to turn persecutors into friends (1 Peter 2:19; Matthew 5:44, sqq.).
4. The arcana of domestic life. (Proverbs 19:13, Proverbs 19:14.)

5. The inevitable fate of idleness. (Proverbs 19:15.)

6. The wisdom of attention to God's commands. (Proverbs 19:16.)

7. The reward of pity and benevolence. (Proverbs 19:17.) Sir Thomas More used to say there was more rhetoric in this sentence than in a whole library. God looks upon the poor as his own, and satisfies the debts they cannot pay. In spending upon the poor the good man serves God in his designs with reference to men.—J.

Proverbs 19:18-21
The true prudence
I. IN THE PARENTAL RELATION. (Proverbs 19:18.)

1. The necessity of discipline. The exuberance of youth needs the hand of the pruner; the wildness of the colt must be early tamed, or never. Weak indulgence is the worst unkindness to children.

2. The unwisdom of excessive severity. Cruelty is not discipline; too great sharpness is as bed as the other extreme. Children are thus made base, induced to take up with bad company, and to surfeit and run to excess when they become their own masters.

II. IS THE RELATION OF SELF-GOVERNMENT.

1. The folly and injuriousness of passion. (Proverbs 19:19.) Not only in the harmful deeds and words it may produce towards others, but in the havoc it produces in one's own bosom. How fine the saying of Plato to his slave, "I would beat thee, but that I am angry"! "Learn of him who is meek and lowly of heart."

2. The wisdom of a teachable spirit. (Proverbs 19:20.) Never to be above listening to proffered advice from others, and to find in every humiliation and every failure an admonition from the Father of spirits,—this is life wisdom. And thus a store is being laid up against the time to come, that we may lay hold on eternal life.

III. PRUDENCE BUT A FINITE WISDOM. (Proverbs 19:21.) God is our best Counsellor; without him our prudence avails not, and along with all prudence there must be the recognition of his overruling, all-controlling wisdom. To begin with God is the true secret of success in every enterprise. May he prevent, or go before, us in all our doings!—J.

Proverbs 19:22-29
Mixed maxims of life-wisdom
I. HUMAN KINDNESS. (Proverbs 19:22.) There is no purer delight than in the feelings of love and the practical exercise of universal kindness. If the mere pleasure of the selfish and the benevolent life be the criterion, without question the latter has the advantage.

II. TRUTHFULNESS. (Proverbs 19:22, Proverbs 19:28.) So the honest poor outweighs the rich or successful liar in intrinsic happiness as well as in repute. The worthless witness is pest to society, an abomination to God. 

III. PIETY. (Proverbs 19:23.) It is a living principle in every sense of the word—hath the promise of life in both worlds. It provides for the soul satisfaction, rest, the consciousness of present and eternal security.

IV. IDLENESS. (Proverbs 19:24.) Exposed by a vivid picture of the idle man's attitude. It reminds one of the saying concerning a certain distinguished writer's idleness, that were he walking through an orchard where the fruit brushed against his mouth, he would be too idle to open it to bite a morsel. No moral good can be ours without seeking.

V. SCOFFING FOLLY CONTRASTED WITH SIMPLICITY AND SENSE. (Proverbs 19:25, Proverbs 19:29.) He that places himself above instruction ends by bringing himself beneath contempt. Scorn for good has, like every sin, its own determined punishment. And "God strikes some that he may warn all."

VI. FILIAL IMPIETY. (Proverbs 19:26, Proverbs 19:27.) The shame and sorrow that it brings to parents is constantly insisted on as a lesson and a warning to the latter. If these bitter experiences are to be avoided, let children be timely trained to obedience, respect, and reverence for God. God's Word is the true rule and guide of life, and he who departs from it is a corrupt and seductive teacher.—J.

HOMILIES BY W. CLARKSON
Proverbs 19:2
The evil of ignorance
Manifold are the evils of ignorance. All evil of all kinds has been resolved into error; but, if we do not go so far as this, we may truly say—

I. THAT IGNORANCE OF GOD IS FATAL. "This is life eternal, to know God;" and if the knowledge of God is life, what must the ignorance of him be? History and observation only too fully assure us what it is: it is spiritual and moral death; the departure of the soul from all that enlightens and elevates, and its sinking down into grovelling and debasing superstitions. To be without the knowledge of God is simply fatal to the soul of man.

II. THAT IGNORANCE OF OUR HUMAN NATURE IS PERILOUS.

1. Not to know its nobler possibilities is to be without the needful incentive to lofty aspiration and strenuous endeavour.

2. Not to know its weaknesses and its possibilities of evil is to go forward into the midst of bristling dangers, unarmed and undefended.

III. THAT IGNORANCE OF THE WORLD (OF MEN AND THINGS) IS HIGHLY UNDESIRABLE.

1. To study, and thus to be acquainted with nature as God has fashioned it, to be familiar with the ways and with the arts and sciences of man,—is to be braced and strengthened in mind, is to be far better able to understand and to apply the truth of God as revealed in his Word.

2. To be ignorant of all this is to be correspondingly weak and incapable. Knowledge is power, and ignorance is weakness, in every direction. To go on our way through the world, failing to acquire the grasp of fact and truth which intelligent observation and patient study would secure,—this is to leave untouched one large part of the heritage which our heavenly Father is offering to us. There is one particular consequence of ignorance which the wise man specifies; for he reminds us—

IV. THAT PRECIPITANCY IN WORD AND DEED IS POSITIVELY GUILTY. "He that hasteth with his feet sinneth." An unwise and hurtful precipitancy is the natural accompaniment of ignorance. The man who knows only a very little, does not know when he has heard only one-half of all that can be learnt; hence he decides and speaks and acts off hand, without waiting for additional, complementary, or qualifying particulars. And hence he judges falsely and unjustly; hence he act, s unrighteously and foolishly, and often cruelly; he takes steps which he has laboriously and ignominiously to retrace; he does harm to the very cause which he is most anxious to help. It is the man of wide knowledge and expanded view, it is the large-minded and well informed soul, that bears the best testimony, that does the worthiest and most enduring work, that lives the largest and most enviable life.—C.

Proverbs 19:3
Disquietude and complaint
We have—

I. GOD'S RIGHTEOUS WAY. The way in which God intended man to walk was that way of wisdom, all of whose paths are peace. This divinely appointed way is that of holy service. Man, like every other being above him, and every other creature below him in the universe, was created to serve. We were created to serve our God and out kind; and in this double service we should find our rest and our heritage. This, which is God's way, should have been our way also.

II. MAN'S PERVERTED WAY. Man, in his sin and his folly, has "perverted his way;" he has attempted another path, a short cut to happiness and success. He has turned out of the high road of holy service into the by-path of selfishness; he has sought his satisfaction and his portion in following his own will, in giving himself up to worldly ambitions, in indulging in unholy pleasure, in living for mere enjoyment, in making himself the master, and his own good the end and aim of his life.

III. HIS CONSEQUENT DISQUIETUDE. When anything is in its wrong place, there is certain to be unrest. If in the mechanism of the human body, or in the machinery of an engine, or in the working of some organization, anything (or anyone) is misplaced, disorder and disquietude invariably ensue. And when man puts his will above or against that of his Divine Creator, that of his heavenly Father, there is a displacement and reversal such as may well bring about disturbance. And it does. It is hardly saying too much to say that all the violence, disease, strife, misery, poverty, death, we see around us arise from this disastrous perversion—from man trying to turn God's way of blessedness into his own way. Man's method has been utterly wrong and mistaken, and the penalty of his folly is heartache, wretchedness, ruin.

IV. HIS VAIN AND GUILTY COMPLAINT. He "fretteth against the Lord." Instead of smiting himself, he complains of God. He falls to see that the source of his unrest is in his own heart; he ascribes it to his circumstances, and he imputes these to his Creator. So, either secretly or openly, he complains of God; he thinks, and perhaps says, that God has dealt hardly with him, has denied to him what he has given to others; in the dark depths of his soul is a guilty rebelliousness.

V. THE ONE WAY OF REST. This is to return unto the Lord in free and full submission.

1. To recognize God's righteous claim upon us, as our Creator, Preserver, Redeemer.

2. To acknowledge to ourselves and to confess to him that we have guiltily withheld ourselves from him, and sinfully complained of his holy will.

3. To ask his mercy in Jesus Christ our Saviour, and offer our hearts to himself and our lives to his service. This is the one way of rest and joy; it is "the path of life."—C.

Proverbs 19:8, Proverbs 19:16
Making the most of ourself and our life
How shall we most truly "love our own soul" but by making all we can make of the nature and the life God has entrusted to our care! And how shall we do this? Surely by "getting wisdom" and "keeping understanding." To look at the subject negatively and, beginning at the bottom, to take an upward path, we remark—

I. THAT CONTEMPTUOUS CARELESSNESS MEANS CERTAIN RUIN. "He that despiseth his ways shall die." The man who never pauses to consider what he can accomplish, how he shall spend his days and his powers, but who goes aimlessly onward, letting youth and manhood pass without any serious thought at all, and content to snatch the enjoyment of the passing hour,—is a man of folly, and he can expect nothing, as he certainly will find nothing, hut the most meagre portion and a very speedy end of everything. He sows to the flesh, and of the flesh he reaps corruption. To "despise our way" in this fashion is to forfeit our inheritance and come to utter destitution. Moving higher up, but still failing to reach the right standard, we remark—

II. THAT ANY COUNSEL WHICH IS NOT OF GOD WILL PROVE DISAPPOINTING. There is much cleverness and keenness that is not wisdom; there is much concern about ourself and our future which is not a true "love for our own soul." There are many counsellors who will advise us to seek certain pleasures, or to aim at certain honours, or to climb to a certain position, or to seek entrance into some particular society, or to secure a certain treasure,—and it will be well with us. But any counsel which fall, short of telling us the will of God, which leaves untold the wisdom which is from above, will certainly prove to be unsound. A point will come in our experience where it will break down. It will not meet the deeper necessities of our nature nor the darker passages of our life. We must take higher ground—that on which we see—

III. THAT DIVINE WISDOM WILL LEAD US TO TRUE AND LASTING BLESSEDNESS. "The fear of the Lord, that is wisdom; and to depart from evil is understanding" (Job 28:28; see Proverbs 1:7; Proverbs 9:10). And surely:

1. To know God is, in itself, a real and a great blessing (Jeremiah 9:24). To know God as he is revealed in Jesus Christ is to be enriched in the most precious and valuable knowledge; it is "to be wiser than the ancients;" it is to have that in our mind which is of more intrinsic worth than all that men can put into their pockets.

2. To know God in Jesus Christ is to have rest of heart (Matthew 11:28, Matthew 11:29). Those who love themselves will surely care for spiritual rest—for a peace which no favouring circumstances can confer.

3. To learn of Christ and keep his commandments is to be preserved in moral and spiritual integrity; he that "keepeth the commandments" by consulting the will of Christ will certainly "keep his own soul" from all that stains and slays a human spirit and a human life—from impurity, insobriety, untruthfulness, dishonesty, profanity, selfishness; he will "keep his soul" in the love of God, in the light of his countenance, under his guardian care. To remain loyal to the wisdom of God (to "keep understanding") is to find every good that is open to us. It is to move along that path which is evermore ascending; which conducts to the loftier heights of moral excellency, of exalted spiritual joy, of holy and noble service; which leads to the very gates of heaven and the near presence of God.—C.

Proverbs 19:17
(see also Proverbs 10:14, Proverbs 10:31; Proverbs 17:5)

Valuable kindness
We gather—

I. THAT HAUGHTY UNKINDNESS IS A HEINOUS SIN. To mock the poor or to oppress the poor is to reproach our Maker. For he that made us made them; and, in many instances, made them to be as they are. The Son of man himself was poor, having nowhere to lay his head; and although it is true that poverty is very often the consequence and penalty of sin, yet, on the other hand, it is often

To treat with disdain a condition which God himself has associated with piety and even with nobility of character is to mock our Maker. And to oppress such is to he guilty of a flagrant sin; it is to take advantage of weakness in order to do a neighbour wrong; this is to add meanness to cruelty and injustice. It is, moreover, to do that which our Lord has told us he will consider to be directed against himself (Matthew 25:42, Matthew 25:43).

II. THAT PRACTICAL PITIFULNESS IS A MUCH REWARDED VIRTUE,

1. It is accepted by our Divine Lord as a service rendered to himself (text; Matthew 25:35, Matthew 25:36). How gladly would we minister to Jesus Christ were we to recognize in some weary and troubled neighbour none other than the Redeemer himself clothed in human form again! But we need not long for such an opportunity; nor need we wait for it. It is ours. We have but to show practical kindness to "one of the least" of his brethren, and we show it unto him, the Lord himself (Matthew 25:40). And what we do shall be rendered unto us again; i.e. we shall receive in return from our Father that which will fully compensate us. Our reward will include not only this gracious acceptance, but:

2. We shall earn the gratitude of thankful hearts; and if (as is likely enough) we go sometimes unblessed of man, yet at other times we shall not want the cordial, loving, prayerful gratitude of a human heart; and what better treasure could we hold than that?

3. God will bless us in our own hearts forevery kindness we render. He has so made our spirits that they are affected for good or evil by everything we do. Each thought, each deed, leaves us other than we were; stronger, wiser, worthier, or else weaker, less wise, less excellent, than before. Our character is the final result of everything that we have ever done, both in mind and in the flesh. So that each gracious word we speak, each kindly service we render to any one in need, is one more stroke of the chisel which is carving a beautiful character, fair in the sight of God himself.

4. We gain the present favour of our Divine Lord, and may look for his strong succour in our own time of need.

5. We shall receive his word of honour in the day "when every man shall have praise of God" (1 Corinthians 4:5).—C.

Proverbs 19:18
(See homily on Proverbs 13:24.)—C.

Proverbs 19:20
Ready at the end
The wise man always shows his wisdom by looking well before him. It is the sure mark of a fool to content himself with the immediate present. We do not wonder that proverbs should deal much with the future. "Passion and Patience" is the picture which is always being exhibited before the eyes of men. 

I. THE NEED OF READINESS AT THE END. "How shall we enjoy the present time?" asks one; "How shall we make ready for the end?" asks another and a wiser soul. The question presents itself to the youth, as he looks forward to the end of the term and the coming of the examination or the writing of the report; to the young man—the apprentice, the articled clerk, the student—as he considers how he shall go through his trial hour and be prepared for his business or profession; to the man in middle life, as he foresees the time coming when he can no longer do as he is doing now, and must have something to fall back upon in his declining days; to the man in later life, as he is compelled to feel that his powers are fast failing, and that the hour is not distant when he will stand on the very verge of life and confront the long and solemn future. It should also be present in the mind of those who are soon to go forth into the sterner conflict of life, to meet alone, away from home influences, the serious and strong temptations of an evil world. Whatever the stage through which we are now passing, it moves towards its close—an end which is sure to open out into something beyond, and, most likely, something more important, weighted with graver responsibilities and leading to larger issues. Are we so living, the wise will ask, that we shall be ready for that end when it comes?

II. THE CONSEQUENT NEED TO LEARN OF GOD. "Hear counsel," etc.

1. There is much need to learn of men—from our parents, from our teachers, from every form of instructive literature, from all that the experiences of men, as we watch their life, are saying to us. Whoso would be wise at the end of his career should have an open mind that everyone and everything may teach him. Lessons are to be learnt from every event, however simple and humble it may be. The wide world is the school which the wise will never "leave."

2. There is much more need to learn of God, to learn of Christ. For:

Let us learn of Christ and be wise.—C.

Proverbs 19:21
The mind of man and the mind of God
Here is a contrast which we do well to consider. Between our human spiritual nature and that of the Divine Spirit it is possible to find resemblances and contrasts. Both are interesting and instructive.

I. THE THOUGHTS OF MAN'S MIND. We know how fugitive these are; how they come and go like the flash of the lightning; and even those which linger are but short-lived, they soon give place to others. Even those thoughts which become "fixed," which settle down into plans and purposes, have but a brief tenure in our brain; they, too, pass away and make room for others in their turn. Our thoughts are:

1. Fluctuating and therefore many. We care for one pleasure, we pursue one object now; but in a few weeks, or even days, we may weary of the one, we may be compelled to turn our attention from the other.

2. Feeble and therefore many. We propose and adopt one method, but it fails; and then we try another, and that fails; then we resort to a third, which also fails. We pass from thought to thought, from plan to plan; our very feebleness accounting for the manifoldness of our devices.

3. False and therefore many. We hold certain theories today; tomorrow they will be exploded, and we shall entertain another; before long that will yield to a third.

4. Sinful and therefore many. Nothing that is wrong can last; it must be dethroned, because it is evil, immoral, guilty.

5. Selfish and therefore many. We are concerning ourselves supremely about our own affairs or those of our family; but these are passing interests, changing with the flitting hours.

II. THE THOUGHTS WHICH ARE IN THE MIND OF GOD. His counsel stands (text). "The counsel of the Lord standeth forever, the thoughts of his heart to all generations" (Psalms 33:11). God's purpose holds from age to age. For:

1. He rules in righteousness. He is governing the world by Divine and unchanging principles. "With him is no variableness," because he ever loves what is righteous and hates what is unholy and impure and unkind. He cannot change his course, because he cannot change his character.

2. He is working out one great beneficent conclusion. He is redeeming a lost world, reconciling it unto himself, uprooting the multiform sources of wrong and wretchedness, establishing the blessed kingdom of Christ, the kingdom of heaven on the earth.

3. He has ample time and power at his command; he has no need to change his plan, to resort to "devices."

"His eternal thought moves on

His undisturbed affairs;"

and is working out a glorious consummation which nothing shall avail to avert.

4. His perfect wisdom makes quite unnecessary the adoption of any other course than that which he is employing.

(a) for it is that with which our eternal interest is bound up; 

(b) it is certain to be victorious.

3. Let us work on for our Lord and with him, in the calmness that becomes those who are confident of ultimate success.—C.

Proverbs 19:23
The praise of piety
What could he said more than is said here in praise of piety? What more or better could anything do for us than—

I. ENSURE OUR SAFETY. So that we shall not be visited with evil. But is not the good man visited with evil? Do not his crops fail, his vessels sink, his shares fall, his difficulties gather, his children die? Does not his health decline, his hope depart, his life lessen? Yes; but:

1. From the worst evils his piety secures him. The "fear of the Lord," that Holy One before whom he stands and with whom he walks, keeps him from folly, from fraud, from vice, from moral contamination, from that "death in life" which is the thing to be dreaded and avoided.

2. And the troubles and sorrows which do assail him lose all their bitterness as they wear the aspect of a heavenly Father's discipline, who, in all that he sends or suffers, is seeking the truest and the lasting well being of his children. The man who is living in the fear of God, and in the love of Jesus Christ, may go on his homeward way with no anxiety in his heart, for he has the promise of his Saviour that all things shall work together for good—those things that are the least pleasant as well as those that are the most inviting.

II. SATISFY OUR SOUL. "Shall abide satisfied." Certainly it is only the man of real piety of whom this word can be used. Discontent is the mark which "the world and the things which are in the world" leave on the countenance and write on the heart of man. Nothing that is less than the Divine gives rest to the human spirit. Mirth, enjoyment, temporary happiness, may be commanded, but not abiding satisfaction. That, however, is found in the devoted service of a Divine Redeemer. Let a man yield himself, his whole powers and all his life, to the Saviour who 1oved him unto death, and in following and serving him he will "find rest unto his soul." Not half-hearted but whole-hearted service brings the joy which no accident can remove and which time does not efface or even lessen. The secret of lifelong blessedness is found, not in the assertion of an impossible freedom from obligation, but in an open, practicable, elevating service of the living God, our Divine Saviour.

III. CONSTITUTE OUR LIFE AND CONDUCT TO A STILL HIGHER FORM OF IT. "The fear of the Lord tendeth to life." It is not merely that a regard for God's will conduces to health and leads to long life (Psalms 91:16); it is not only that it tends to secure to its possessor an honourable and estimable life among men. It is much more than this; it is that it constitutes human life. "This is life eternal, to know thee, the only true God." For man to live in ignorance or in forgetfulness of his Divine Father is to miss or to lose his life while he has it (or seems to have it). On the other hand, to live a life of reverence, of trustfulness in God, of love to him, of filial obedience and submission, of cheerful and devoted cooperation with him in the great redemptive work he is outworking, to be attaining more and more to his own spiritual likeness,—this is life itself, life in its excellency, its fulness, its beauty. Moreover, it itself, with all its worth, is but the prelude of that which is to come. It is the "fair beginning" of that which shall realize a glorious consummation a little further on. With all that hinders and hampers taken away, and with all that facilitates and enlarges bestowed upon us, we enter upon the nobler life beyond, which we have no language to describe because we have no faculty that can conceive its blessedness or its glory.

1. Let the perils of human life point to a Divine Refuge.

2. Let the weariness of earthly good lend to the Divine Source of rest and joy.

3. In the midst of the deathfulness of sin, lay hold on eternal life.—C.

